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SPIRITAN MISSION POST-COVID-19
AS HEALING THE WORLD:
A POSSIBLE FRAMEWORK

INTRODUCTION

Summoned by the Father in the Spirit of the Divine
Physician, Spiritans are called to continue the healing mission of
Christ, who initiated the emergence of the healed community of
persons called the Kingdom of God (Mark 1:15, cf. Spiritan Rule
of Life (SRL) 1, 11).

For this healing mission today, Spiritan mission in the
contemporary world finds itself in the context of a global sick-
ness from both COVID-19 and the far-reaching impacts
thereof. By no means are we unique in finding our mission
amidst COVID-19, as its effects have been felt by everyone,
especially by the poor and marginalized. Nonetheless, as the
incarnation required that, “the physician of our souls and
bodies,” undergo a kenosis and enter the socio-historical
context of First-century CE Judea (cf. Philippians 2:7),? Spiritan
mission too must reframe itself to fit our new socio-historical
context of COVID-19.

Every exposition on the meaning of mission requires a
methodological framework, i.e. a certain way of presenting and
elaborating upon the contemporary, missional task.* One pos-
sible framework comes from Pope Francis, who began to use a
particular phrase amidst this global aporia: Healing the World.
While this phrase has been taken up by others in recent days,
he used it to describe the task of the Post-COVID Church,
especially in light of Catholic Social Teaching, Tradition, and
Thought.

The idea of healing within Christian thought is not
new, as it has a significant place in the history of theology and
the Church Mothers and Fathers works, as well as roots in the
historical Jesus.? Thus, it is, perhaps, worthwhile to discuss
‘Healing the World" a possible framework for considering con-
temporary Spiritan mission. In order to explore this possibility,
we shall explore three things: why the world is sick, healing per-
spectives in Spiritan mission, and pathways forward for Spiritan
Mission as global healing.
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FRAMING THE CRISIS: WHY IS THE WORLD SICK?

Prior to any discussion about healing any ailment, one must
elaborate on the illness. However, in the case of the world, there are,
in fact, several ailments from which the world is suffering that have
been made more evident. Of course, these ailments are not merely
bio-medical, as health refers to the “dynamic state of well-being of the
individual and society,” with “emotional, physical, social, and
spiritual” aspects, especially in a biblical understanding thereof.®
These ailments can generally be divided into five categories: (1) Old
Dynamics, New Conditions, (2) Necropolitics, (3) Ideology and the
Post-Truth Era, (4) The Church, or the Lack thereof, and (5) The
Interconnectedness of these Pathologies.

Old Dynamics, New Conditions.

For starters, COVID-19 is by no means an evil entity at-
tempting to deliberately wipe out humanity and ruin its societies. As
Zizek writes, “(COVID-19] is not an enemy trying to destroy us—it
just self-reproduces with a blind automatism.”” Simply put, although
responsible for much of the ravaging of the world (especially for the
poor and marginalized), the COVID-19 virus itself is not introducing
any new dynamics. Instead, conditions which were already oppres-
sive reached their critical limits during the pandemic. In this sense,
what has occurred is old dynamics being placed under the stress of
new conditions,® amplifying inequalities, exacerbating differences in
the social determinants of health, and continuing the “exploitation,
extraction, and expansion” already rooted in the contemporary world
system.”

Nonetheless, these new conditions within old dynamics still
create an immense amount of damage. It was written from the Philip-
pines that, “the problem of poverty coupled with the health crisis rose
to an international scale and has become an immediate global con-
cern, affecting not merely individuals but entire nations,” particularly
damaging poor and marginalized communities."” Take the example
of recent migrants from Venezuela in Trinidad, specifically those
who found work as laborers under informal agreements. Several now
struggle to find work due to the economic impact of COVID-19 while
facing issues like obtaining legal status, wage theft, etc. Another par-
ticularly vulnerable group, LGBTQ+ persons, suffer the after-effects of
COVID-19 due to previously existing conditions of discrimination."
World reports suggest that half a billion people worldwide will fall
below the poverty line because of COVID-19; this particularly affects
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women.”” Numerous pre-existing factors (e.g. healthcare capacity,
social services, ecology, etc.) are leading to various levels of death and
economic damage to countries.” This is not to even mention the long-
term effects that have occurred and will continue to occur in the ever-
widening gap in educational outcomes between the rich and poor.
What has been unique to COVID-19, even if unspoken, is
the understanding of its relationship to ecological issues."* At the
economic level, it is ironic that we are compelled to participate in an
ecologically unsustainable, consumption-based economy, disrupted
during lockdowns, to ensure the economic survival of others.”
Further, given the way that industrial food production is moving to
satisfy global demands (particularly for meat) and the rate of defor-
estation (particularly in the Amazon), many more viruses will appear
and/or be able to infect humans causing an unpredictable amount
of wreckage. What is more shocking is that these conditions are not
unforeseen.'® However, various diseases that served as precursors in
the past simply did not create a sufficiently severe economic impact
to garner attention. Indeed, “diseases make history, but only as epide-

miological vectors bound to commerce and empire.””

Necrapolitics.

Secondly, political agency in the world today tragically “re-
sides in the power and capacity to dictate who is able to live and who
must die... To be sovereign is to exert one’s control over mortality
and to define life as the deployment and manifestation of power.”®
Within the crisis of COVID-19, who survives and who suffers and
dies, especially in the long run, is made by those with sovereignty in
the society (i.e. those with wealth and power), who are increasingly
alienated from the rest of society.” Those without sovereignty are
simply left to the whims of the Pandemic and its after effects. Take,
for example, the American context, where Black, Latinx, and Indig-
enous communities often suffered from worse COVID-19 outcomes
than their white counterparts, and face inequitable vaccine distribu-
tion.”® This is directly linked to centuries of racism, whereby whites
in power have tried to have control of the lives of persons of color,
through legal and violent measures.?! One can also look at South Af-
rica, where many people had to choose between death from COVID
or from starvation. In other words, unlike the wealthy and powerful,
they had no agency over their own life and death.

Unable to find agency by other means, those who live with-
out significant sovereignty (i.e. the poor and marginalized) must
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either uphold, “the work of death” or suffer from a state of fear of the
Other.” In this, “the fear of death compromises our ability to love
each other fully, deeply, and sacrificially,” and encourages the
development of forms of psychological anaesthesia.

Therefore, it is increasingly the case that the achievement
of subjectivity in necropolitical frameworks stands contrary to the
Gospel, demonstrating that many societies today are in the process
of losing the notion that all human life and all living things are gifts
that come from the Lord (Romans 6:23). Granted, it is the same Lord,
who by virtue of the crucifixion, suffered under the Necropolitics of
the Roman Empire (John 19).

Ideology and the Post-Truth Era.

Thirdly, every society has used or currently is using a variety
of ideologies to justify its existing conditions, especially its inequalities
and structures.”® In creating a pre-interpreted view of the world, these
ideologies are not as obvious as they might seem. They often blend
into the very Lebenswelt of a given society and, thus, pass without
criticism (e.g. indifference and radical individualism).” Take, for
example, how the relationship between science and developmentalism
goes hand-in-hand. When critically examined, it becomes clear that
the logic de-ployed is heavily based in a colonial, militaristic, and/or
sexist attitude, which problematizes that which is non-Euro-American
and non-male (i.e. women, persons in developing nations, and the
environment).”®

The most evident ideology of the world today is globalization,
by which, “the god of free market capitalism... propagates a ‘soteriol-
ogy’ of ‘saving’ the world through creation of undue wealth and pros-
perity.”*” On the other hand, one cannot ignore the rise of “nativist”
and “nationalistic” ideologies (especially when tied to inegalitarian-
ism}, which by virtue of creating, “grand mythological schemas,” leads
to a justification of rights based in nationality or ethnicity.?® Nonethe-
less, in the midst of COVID-19, the reach of ideology has worsened
as, “a vast epidemic of ideological viruses which were lying dormant
in our societies: fake news, paranoiac conspiracy theories, explosions
of racism,” have exploded.”

Even when one has the ability to deconstruct an ideology, we
have reached a world where truth itself is challenged when it does not
attune to one’s ascribed ideology (e.g. climate change). In the long
run, however, to discuss the post-truth character of our postmodern
era (separate from ‘postmodernism’ as a philosophical movement) still
fails to understand who is the exact victim of this vacuum of
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truth. Indeed, “[tJo speak of the ‘postmodern world’ is a superficial
response, and of little help,™ as, “the poor,” remain, “the bearers of
truth,” suffering at the receiving end of the results of such ideologies.”

The Church, or the Lack Thereaf.

Fourthly, while the pandemic has posed existential and reli-
gious questions, the Church is proving itself to be a vehicle of both
hope and danger. While serving as a means for coping with the effects
of the pandemic, providing material assistance to those in need, and
disseminating important public health information, there have also
been occasions where the Church has been a, “tranquilizer in the
whole medical response,” to COVID-19, as one Ugandan profes-
sor put it.” The negligence by some religious leaders caused one
pharmacy professor, although speaking in the Pakistani context, to
say quite a profound truth: “the clerpy needs to... convince the public
to keep the faith not the germs.”® While part of this stems from an
attitude of clericalism, where hierarchical and religious matters take
precedence, the effects are still felt by the broader populace.

On the other hand, the Church is in decline, absent, or irrele-
vant in some parts of the world. While there is varying data surround-
ing religiosity during COVID-19,* there are also serious concerns
about the acceleration of religious disaffiliation.” While solutions have
been proposed (notably a relationship-based model of religious leader-
ship),’ enacting such models proves difficult even under conditions
where it is possible (i.e. under non-lockdown conditions). Nonetheless,
even if Christianity is itself popular in a given society, this does not
necessarily mean that the Gospel is preached and lived.””

The Interconnectedness of these Pathologies.

Lastly, unsurprisingly, all the issues listed above interact with
one another, reinforcing and contributing to the perpetuation of the
sickness of the world.*® Ironically, it is, perhaps, our connected world,
something perceived so often as good in itself, that leads to a local di-
saster triggering a global catastrophe.® In the same manner, it is ironic
that the separation for the sake of public health (e.g. social distanc-
ing, quarantining, etc.) has become part of the solidarity necessary to
reduce the spread of COVID.*

While signs of hope exist on the horizon (e.g. COVAX),* one
cannot deny the world’s sickness. Nonetheless, our ability to recog-
nize the suffering of the world should not overwhelm and paralyze
us, making a collective response impossible. In other words, we find
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ourselves at a critical missional point, whereby the context in which
our mission occurs demands a response. To proceed, we must admit
two things: the world is sick and, despite this, we must go on liv-
ing. Betwixt these two points, we find ourselves like the Israelites in
exile, where, sitting by the rivers of Babylon, we are shockingly aware
of our issues and yet somewhat unable to move forward (Psalm 137).
Therefore, we must begin to contemplate a modus operandi of healing
whereby the path back to Jerusalem can be discerned, so that we can
sing the song of the Lord once more.

SPIRITAN MISSION AND HEALING: PERSPECTIVES

Unsurprisingly, our modus operandi as Spiritans is mission
(SRL 2). However, its exact ability to respond to the sickness of the
contemporary world is uncertain. Thus, it is necessary to develop a
perspective which shows how Spiritan mission is related to the idea
of healing itself. Generally, healing is a missionary act, rooted in
the witness to and proclamation of the Kingdom of God by Jesus
Himself.** It is this same healing Lord who entered into the socio-
historical context of ancient Israel to initiate the Kingdom, redeem
the entirety of humanity, and begin the healing of the world (Ro-
mans 1:3). “[I]nvited to witness,” Christ’s own incarnation,*
taking it as our norma normans non normata, Christ calls us to enter
into a particular socio-historical context and proclaim the Kingdom,
the on-going healing of the world begun in Christ. Thus, the begin-
ning of all Spiritan missionary activity is an incarnation, a kenosis
of sorts, by which we find the meaning of our created being and
purpose within history (i.e. charism) (SRL 16).*

This kenosis allows us to become fully a part of a wounded
community and join the people we serve to journey through life,
which cannot be reproduced in secular ideologies (cf. SRL 15, 16.1,
1 Peter 2:24).” Of course, despite our kenosis, the process of healing
is not ours (cf. Deuteronomy 32:39). Instead, as the Spirit, “is the
mission strategist,” that, “precedes us,™* healing is revealed through
the Spirit’s presence in the community and within the community’s
concrete pilgrimage of faith (cf. Galatians 5:25).47 Further, as with
Libermann’s psycho-spiritual approach in spiritual direction, the
applied healing is particular, requiring specific remedies rather than
broad stroke miracle cures.*® Therefore, engaging in a rheapraxis,*?
the Spiritan healing mission proceeds as a common journey of a
people to follow the life-giving path of the Divine Physician, who
beckons us to participate in the on-poing creation of a healed world

e
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in the Holy Spirit (John 14:6, cf. Ephesians 2:22).5

It is within this healing (and liberating) experience of the
Spirit that a healing self-creation takes place (John 6:63),” gaining
critical importance in a world where the sickness thereof often turns
one away from such. In Spiritan terms, we call this integral liberation
(SRL 14), which summarizes Libermann’s doctrine.” Integral libera-
tion, of course, presupposes three things: (1) the preferential option for
the poor, (2) ideoloclasm, and (3) its integral narure.

First, integral liberation presupposes a preferential option for
the poor, who are the raison d’étre of the congregation (Luke 4:18,
SRL 4).5 This is particularly relevant for our contemporary world, as,
“most often, diseases themselves make a preferential option for the
poor,” (barring some exceptions, e.g. gout historically was the disease
of European kings).”* In one sense, Spiritans since their foundations
have been aware of this, as Des Places himself died after Le Grand
Hiver which caused a “weakened state of public health,” the greatest
victims of which were the poor who succumbed to a variety of ill-
nesses.”> Nonetheless, following from the Spirit’s revelation of healing
in the community, any healing associated with a preferential option
for the poor must be the work from and/or of the poor, rather than for
and/or towards the poor.*®

Second, integral liberation presupposes a certain ideoloclasm |,
i.e. a deconstruction of ideology as such, especially those which
would be oppressive or otherwise inegalitarian. Pointing principally
towards experience, Libermann himself was quite ideoloclastic. One
only has to look at his harsh critique of, “that middle-class aristoc-
racy, that was, “refusing. .. any semblance of justice and sweeping
aside the interests of the poor,” during the Paris Revolution of 1848.57
Thus, our missional healing, from this perspective, also has the task
of unmasking the wound covered up by ideology (cf. Matthew 10:26,
Luke 8:17).

Third, integral liberation presupposes its own integral
nature.* That is, it supposes a holistic transformation of reality,
allow-ing for the liberation of both the oppressed and the oppressor.??
In order to complete such transformation, integral liberation allows
for the emergence of a new reality, overcoming the previous
problematic dynamics and creating a new set of social, personal, and
ecological dynamics under the inspiration of the Holy Spirit
(Romans 8:19-25).%° Indeed, one must always, “find the pulse of the
Spirit to give impetus, together with others, to dynamics that can
witness and channel the new life that the Lord wants to generate at
this concrete

77



Matthew Broeren, C.5.5p.

The
advancement
of Spiritan
mission

has very little
to do with
institutional
expansion,
but far more
with fidelity
to the Gospel.

moment in history.” In other words, integral liberation as a healing
praxis involves the healing of all persons, both the oppressor and the
oppressed, leading not necessarily to a return to previous conditions,
but leading to a (re)creation of a healed reality.

It is, perhaps, this direction towards the integral liberation
of a community on its pilgrimage of faith that Spiritan mission, in
deploying critical analysis, cannot understand history as accidental,
i.e. as a chance development (cf. SRL 14.1). Nor can Spiritan mis-
sion understand history as merely farcical, as a process that is leading
nowhere. Instead, oppressive socio-historical constructs (i.e. social
wounds) appear by the real actions of people, perpetuated by those
who benefit from them. Liberation, thus, comes from human coop-
eration in the mission of the Holy Spirit of the horizontal expansion
of the Good News, the redemptive healing wrought in Christ (2
Corinthians 3:17-18, 2 Thessalonians 2:13). However, critical analysis
and engagement with the present does not necessarily lose focus on
the final coming of the Kingdom of God, i.e. the complete healing of
the world. Although human history has meaning in the Spiritan idea
of mission, any present-oriented discussion on the contemporary mis-
sional task must constantly reflect, “its eschatological nature without
annulling the dialectic of this age and the age to come, the uncreated
and the created, the being of God and that of man and the world.”™*
Thus, the advancement of Spiritan mission has very little to do with
institutional expansion, but far more with fidelity to the Gospel and
witness to the eventual arrival of the healed Kingdom.”

Nonetheless, simply because wounds can be healed, that does
not mean that they should be simply forpotten. Stated differently, the
history of human suffering should never be lost. Instead, it impels
us towards specific and concrete commitments as, “[t/he memory of
suffering. .. brings new moral imagination into political life, a new
vision of other’s suffering which should mature into a generous, un-
calculating partisanship on behalf of the weak and unrepresented.”*

In this sense, Spiritan witness to healing unto, “the ends of
the earth,” (Acts 1:8) cannot be a theodicy, especially since all theod-
icies fail to stand up to the critique of the depth of human suffering.
Nor is such a theodicy even theologically valuable, since, “Christ’s
curing sick people had a cosmic significance,™* and, thus, cannot be
contained within mere anthropocentric categories. Hence, an escha-
tological defence of a just God despite the presence of human suffer-
ing misses something about mission both in the present and even in
the eschaton. In avoiding these pitfalls, Spiritan mission must con-
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cretely proclaim that the Spirit is working in the world towards the
eschatological reality of the Kingdom of Ged (2 Corinthians 5:5). It
is proclaiming that the healing of the world has begun by virtue of
the incarnation (Galatians 4:4-5) and will be completed in Christ in
the fullness of time (Colossians 1:19-20).

As we enter into the socio-historical contexts of communi-
ties, solidarity becomes the healing mode by which we live this
history with the Body of Christ (cf. 1 Corinthians 12:13),°® drawing
us, “closer to people among whom we live, especially those who are
the most vulnerable, poor and excluded from society,™” (cf. SRL
24.1). However, solidarity is never a good unto itself, but merely the
mode by which good, as well as evil, can be accomplished (e.g. many
bishops and religious superiors were in solidarity with their accused
and guilty clergy/members when covering up abuse). Solidarity, in
this way, is much like any medicine, whereby an incorrect dose can
be fatal, while a correct dose can be life-saving.®

In summary, we might say that Spiritan mission as healing
begins with a kenosis that allows us to partner with the healing work
of the Holy Spirit who, present in the community, leads us towards
integral liberation. Integral liberation, in its historical dimensions,
points to the historical character of healing itself, with constant
reference towards the final healing event, i.e. the escharon, towards
which we walk in solidarity with the community.

TOWARDS GLOBAL HEALING: PATHWAYS AND OBSTACLES

Finding a missional sense of “hope, joy, and... a radical
meaning of life in the midst of existential absurdities,™ we are
strengthened to continue our mission and boldly proclaim the Risen
Lord in the power of the Holy Spirit (Matthew 10:20, Acts 4:31).
However, as elaborated on earlier, Spiritan mission is not about a
maintenance of the status quo. Especially when placed side-by-side
with the world’s sicknesses, we recognize that, “norhing can remain
the same,” and that we must, “create new spaces and reinvent a
future worth living for,” directed towards the healed future of the
Kingdom.™

Naturally, we assume that Spiritan mission has a part to play
in building this future, though perhaps not as a universalized treat-
ment. Suggesting treatments for various ailments is certainly within
the bounds of scripture and tradition. We can reflect on Paul’s sug-
gestion to Timothy to take a little wine for the stomach (1 Timothy
5:23) and Thomas Aquinas’ remedies for sorrow or pain of tears,
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sympathy, contemplation, sleeping, and bathing (Summa Theologiae
I-11.38). Yet, it is clear from the analysis above, if Spiritan mission
is to be a viable option in the process of global healing, it cannot
assume a hegemonic, universalized approach. In fact, it may be
downright reckless to suggest a consistently universalized approach.
Thus, it is preferable to understand the Spiritan mission of healing
as a diagnostic tool that suggests a variety of pathways forward that
require discernment to apply concretely and eventually develop

into practical commitments in particular contexts. These pathways
include solidarity, options within the Church, academia, and inter-
sectional fronts.

Pathways.

The first direction to take is towards solidarity, without
which there is no healing. By encouraging a renewal of social
relations through concrete relations with each other, we can bring
communities together in a liberative and non-ideological way,
building solidarity to progress along the path of healing.” This
solidarity within communities requires that we learn to relax and
celebrate amidst the fear, and so deepen bonds of friendship with
one another.” As our bonds deepen, the healing Spirit will emerge
within the community setting, creating a horizontal (rather than
vertical) expansion of mission. That is, rather than a purely de-
scending mission, the development of the community towards
healing is a process of collective ascent.

Second, as healing is part of the esse of the Church and is,
“placed at the heart of all activity,”” thereof, one can also consider
initiatives within the Church as a possible pathway.™ For example,
the Vatican has called for “an alliance between Catholic and non-
Catholic educational institutions in order to confront the challeng-
es stemming from or exacerbated by the COVID-19 pandemic.””
Especially as Spiritan education involves, “responding to the most
pressing educational needs of the people of their times,”” the possi-
bility of having a particularly Spiritan missional approach suggests
that an ecclesial pathway for healing in a post-COVID world can
and, perhaps, should exist.”

Third, Spiritans engaged in academic settings have a
unigque opportunity to engage in critical analysis. Here we follow
the example of Fr. Libermann who “included the tasks of foster-
ing conscience of the duty to work and to understand the working
of tools ("how things operate’) as integral parts of a missionary’s
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work.”” We cannot separate academic education from praxis, that
is, the ability to dissect the critical issues at hand in order to consid-
er what direction one can take to bring about healing. Such praxis
provides an invaluable asset for the Congregation’s mission. Healing
itself is a concrete phenomenon and, thus, all academic work needs
to be linked to practical commitments to the process of healing.”

Last and most important, we can discern intersectional
fronts by which our work can more fully contribute to the healing
of the interconnected woundedness of our world. Three examples
stand out. First, there are the links between Inter-Religious Dia-
logue and Service/Liberation through a Dialogue of Life or Action,
by which, “universal basic consensus on basic convictions,” can be
practically built, despite being in a world of increasing scepticism
towards collaboration with the “other.”® Second, as healing in its
fullness entails a reconciliation between humanity and creation, the
healing mission extends to include ecological justice, which itself
cannot be separate from other issues such as economics, conflict,
and disease (including COVID-19)." Third, one can look at the in-
tersections between liturpy, social psychology, and social structure.
As liturgy, “immerses us in a larger reality that bursts the limits of
our social imagination,”® the chance for persons to build relation-
ships and develop a greater communal consciousness through the
liturgy creates an opportunity to consider a theapraxis for social
rebuilding.*® While all of these fronts present interesting paths,
one’s context is often the main key that shapes it, e.g. Diane Jagdeo
suggests that “healing land and healing lives (ecology and human
well-being),” is best for the Caribbean context.™ Indeed, it is only
within the missionary’s context that exact fronts can be discern-
ing and developed that will advance concrete commitments for a
common journey of the people and achieve the end goal of integral
liberation.®

Obstacles.

While the above pathways may seem straightforward, they
are not without obstacles. First, in our articulation of the healing, a
balance is needed between being too rigid about the categories we
use and being too vapid. Both extremes would result in meaning-
less articulations and/or refusal to appreciate particular contexts
for mission. Further, if we assume that all answers to the need for
healing in our present context can be articulated within the Spiritan
tradition (even covertly), we run the risk of a baseless triumphalism
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Unless

we come to
understand
how we are
preventing
the healing
of the world,
“we will
continie

to resist

our own
conversion.”

(ct. 1 Corinthians 5:6); exclude the wisdom of other legitimate respons-
es to COVID-19 (cf. James 1:16-17); and ignore legitimate criticisms
that can be applied to Spiritan mission as such.

Second, we can be tempted to attach ourselves to an institu-
tionalized or ideological conception of what Spiritan mission entails
and become prideful of it. It is important to note that, “Libermann saw
pride as the enemy, pride that hides so successfully in the labyrinth of
our inner self, pride that needs our illusions to sustain it."* Thus, in re-
maining attached to our illusions, we are not being true to our Spiritan
vocation and the obstacles which stand in the way of our contributing
to healing the world remain stubbornly in place.”” This ultimately leads
to a pragmatic disjunct between the claims of who we are and what we
do which can be described in terms of practical relativism,88 or a dan-
gerous metanarrativistic approach. Such attitudes can only be resolved
by an authentic conversion and commitment to mission (James 1:22).
Unless we come to understand how we are preventing the healing of
the world, “we will continue to resist our own conversion.”®

CONCLUSION
If the above research and reflections show anything, it is that the
concept of “Healing the World™ has a legitimate place in Spiritan mission
in the contemporary world, or perhaps a necessary one. Spiritan mission
has the ability to respond to the contemporary sicknesses of the world in
a healing way and, despite obstacles, provides pathways for the future.
Granted, this study is by no means the final word on the topic, but rather
serves as the beginning of a conversation on both academic-theoretical
and practical-pastoral levels. Though, more generally, it is my hope that
this research positively contributes to the study of Spiritan missiology.
Nonetheless, despite any progress that will be made in healing
the post-COVID world, we must admit that ce nest pas [a lurre final.
It is quite likely that other pandemics will emerge, but, if we do not
learn how to create healing now, the wounds of the world will only
become worse.” Indeed, “[t]he most important thing we have to
nurture, now, is hope: hope that we can make something great and
beautiful in the future.”™ We are not abandoned in this task, as the
Divine Physician, “offered us his Spirit as a lasting source of vitality,
holiness, and libera-tive action in every age.”® Let us pray that we
might have the strength to continue Christ’s healing mission in the
world today.
Matthew Broeren, C.5.5p.
Brazil.
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