Chapter Nine

YOUNG TREE PLANTED NEAR
RUNNING WATERS": 1852-1895

"LIKE A

The second

half of the nineteenth century covers the long, fruitful

controversial generalate of Father

Schwindenhammer,

and

the ephemeral

passage of Father Le Vavasseur, and the twelve years of Father Emonet's
rule. They were a time of great development, international expansion
and diversification of works, heroic clinging to the African heritage of the
Congregation in the face of terrific odds, many disappointments and final
successes in the drive toward the interior of the continent, persecutions,

and defeats in conflicts between Church and State, and
some controversies within the Congregation itself.

victories
also

[A.

I.

The Schwindenhammer

inevitably

Era: 1852-1881]

Introduction
Ignatius

Schwindenhammer

(1818-1881) was born in Alsace, the eldest

son of a pious and respected family. Following his example, his five
brothers and sisters all joined religious orders. Ignatius himself first met
his future superior in 1841 when Francis Libermann entered the seminary
of Strasbourg, and two years later he applied for admission to the new
society. Libermann had a very high opinion of this compatriot, for in 1844

he wrote about him while he was a novice: "He is an excellent fellow,
highly pious and very capable, a wise adviser and a born administrator."^
In deference to the Venerable's wishes, Schwindenhammer was elected
Superior General after Libermann's death. Since 1844, the thirty-four
year old priest had been closely associated with the general administration
of the Society. He had a first-hand knowledge not only of all current
affairs, but of Libermann's intentions and plans as well. Moreover, Le
Vavasseur, Libermann's trusted friend and co-founder, now became his
he asked Father Lannurien, the Venerable's secretary

assistant. Lastly,

'N.D.,6, 115. Notice biographique.Lc

11,911
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Schincknhammer,

ff.

265

(Paris, 1881), 16

pages; B.G.,
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and the recipient of many confidences in his last years, to explain exactly
how Libermann had felt about the merger with the Holy Ghost Congregation and how this merger affected the aims and purposes of the Society.
We have already presented the answers Libermann and his secretary
gave to this question and may, therefore, simply summarize them here in
way:

this

The Congregation

1.

wishes to serve in Africa as

its

main

field

of

evangelization at least until local Churches are fully established there. At
the

same

time,

it

retains

its

responsibility for the old

Holy Ghost missions

in other territories.
2.

Th€ Society must consolidate itself in the homeland against excessive

demands from

the missions.

works at home fall directly within the scope of the
Congregation.
4. Educational works outside the missions are indirectly in line with its
purpose; in the missions they are an integral part of establishing local
Churches.
With these ideas in mind, let us look at what happened during Schwindenhammer's generalate. All told, there were seventy-nine new foundations, and thirty-three of them were in Europe and the United States.
Nineteen of these thirty-three were colleges and seminaries — often with
an orphanage or industrial school attached to them — and five others were
3.

So-called social

and industrial schools for juvenile delinquents.
the forty-five foundations in mission territories, twenty were in

agricultural

Of

and twenty-five in the West Indies and other "old" colonies, many
again destined for abandoned or wayward youths. Of these overseas
foundations, eleven were seminaries and colleges. In all, therefore, thirty
colleges and seminaries — an average of about one a year — were established under Schwindenhammer. Although some of these were of brief
duration and others were subsequently combined with existing institutions, a number of them have continued to carry on their work to the
Africa,

present day.
In analyzing the Superior General's motivation in founding so

many

non-African works, we learn that, toward the old Holy Ghost missions, he
felt "a kind of obligation injustice." Moreover, he regarded seminaries in
these territories as "directly within the scope of the Congregation."^
Regarding seminaries in the homeland, after indicating that they achieve
the ends of the Congregation only indirectly, he echoed Lannurien's
words by saying: "Seminaries do not appear to be excluded from the list of
works the Congregation may undertake." They constituted the main type
of work engaged in by the Spiritans since their foundation in 1703 and
they fully matched the charism of Father Libermann.^
''C.S., 4, 5.

=•€.8., 4,
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he repeatedly emphasized that they served "to
consolidate and develop the Congregation and its work" and "bring in
aspirants."^ Regarding the foundation of colleges and other works in
Ireland, Germany, the United States and Portugal, he cited not only
Libermann's personal desire to see the Congregation spread to these
countries, but also the necessity of having non-French personnel in
foreign missions. Moreover, he pointed out the dangers of being at the

As

to the colleges,

mercy of unstable government

policies

which would face

a society re-

stricted to France.^

2.

The "Two Guineas"

Conflict with Bishop Kobes

An analysis of all the new foundations shows another striking
phenomenon. Between 1852 and 1862 only one small new station was
opened in Africa, at Rufisque in Senegambia. Although Schwindenhammer had declared in 1853: "We must hold on [to Africa] as our very soul
and consider it the principal work of the Congregation," and although he
prophetically foresaw that in the future Africa "will be the theater of our
greatest consolations," he preferred to go slow at

first.^

We

learn the

reasons for his caution from his circular letters of 1853:
1. The enormous losses of personnel in Africa: of the seventy- four
missionaries sent out in the decade since 1842, twenty had died and fifteen

A continuation of such
heavy losses would jeopardize the development of the Congregation and
would ultimately tend to destroy the mission itself.
2. The heavy financial** burden of these missions, a liability which the
Congregation simply could not afford to increase. By sending nearly
others had to be withdrawn broken in health.

every available

date

its

man

to Africa, the Society

found

it

impossible to consoli-

position.^

3. The instability of the missions. Death, disease and plunder had
caused the closure of seven out of thirteen stations. A careful reappraisal
was in order.

'*Regarding the financial situation, see Gaultier's report to Libermann in 1851: "Our
me and I am afraid that very soon we will be bankrupt,"
he wrote after detailing five consecutive years of deficits. "Within a year we will be obliged to
begin selling our buildings to pay our debts." Our generosity in accepting more aspirants
that our resources allow means that "in two years time we will be forced to turn away
everybody
because we will be left without any income."
financial situation greatly disturbs

.

.

.

^C.S.,4, 20; 10, 10.
*B.G., 3, 7 ff

®N.D., Compl., 209 (Schwindenhammer's "State of the Congregation" address as reported by Father Emonet); Arch.C.S.Sp., 34-B-III: Difficultes entre Schwindenhammer et
Kobes, etc.
^C.S., 3, 14 f Cf N.D., Compl., 209. Reference for footnote 1*: N.D., 13, 557 ff
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4.

The discredit which the loss of so many lives brought on the Congre-

gation.^*

Under

conditions prevailing at the time, the prospect of dying

from disease after a few months or a few years of work in Africa would
frighten away all but the most heroic, and heroes tend to be few and far
between.^

Libermann himself had advised

a

slow-down on the African enterprise

for fear of destroying the Congregation. Nevertheless, as was natural, the

men in Africa was most unfavorable toward retrenchment.
Even while Libermann himself was still alive, the African missionaries

reaction of the

registered strong protests against a diversification of works. In 1845, for
instance, when he embarked on the Australian venture, there had been a
particularly violent outburst of anger, for which Arragon was bluntly and
venomously the spokesman. Similarly, Bishop Kobes argued vehemendy
that the Congregation should be nothing more than a source of personnel
for the African missions. To his way of thinking, only a skeleton staff was
to be retained at home; anyone else was a living demonstration that the
Congregation had deviated from its original purpose.
The African missionaries insisted on the abandonment of the old
Spiritan missions, the closure of Holy Ghost Seminary, the return to the
Abbey of Notre Dame du Card, and the withdrawal from all other estab-

lishments except those in Africa! This obstinacy in attempting to obtain a
monopoly for Africa made Father Collin, one of Libermann's first
novices,

compare Bishop Kobes

fruits of a tree, cuts

it

down by

to "a savage

who,

in

order to get

at the

the very root."^

must be admitted, of course, that Bishop Kobes had very ambitious
plans for Africa and therefore sought considerable manpower. He had
projected missions at a distance of about five leagues all over his immense
territory: a dozen between Dakar and Senegal, another dozen between
Dakar and Albreda, and a whole string along the Senegal River. However,
his projects lacked sufficient systematic planning and he was particularly
unfortunate in his choice of the centers where new stations were to be
established. When he died in 1872, only four stations in his territory had
survived the continuous disasters and misfortunes which kept harassing
him in nearly everything he undertook. *°
In his argument with Schwindenhammer, despite long letters of explanation to and fro, little progress was made toward a solution. In the hope
that a personal interview would be more productive, therefore, the bishop
undertook a trip to Paris for a discussion of the affair. Long conferences
followed, in which both men appealed to Libermann's intentions to justify
It

^*Libermann himself had warned that the sources of vocations would dry up
another disaster in Africa.

if

there was

f. Reference for footnote 2*: N.D., 6, 275.
9A. Le Roy,Le T.R.P. Frederic Le Vavasseur, 210; N.D., Compl., 191; Janin III, 150; Le Roy,

8C.S., 4, 7
op.ciL, 207.

'«Le Roy, op.ciL, 215

f;

Ap.H., 83.
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Still there was no agreement. If anything, the
misunderstanding was intensified by a sharp difference of opinion about
the relative responsibilities of bishops and superior general in matters
pertaining to the missions and their personnel. Later, however. Bishop
Kobes had long conversations with several prominent confreres for
whom he had great esteem. He began to realize that Schwindenhammer
was not alone in his position on this issue and that the missionaries' fear
that Africa would be abandoned or neglected was groundless."
Shortly after, Kobes returned to Africa. Although Schwindenhammer's circular letters, in which we find numerous echoes of this conflict,
continued to annoy him, and although he never did obtain all the personnel he wanted, he was now better adjusted to the situation. Without
entirely changing his viewpoint, he appears to have resigned himself to let
the superior general make the final decision as to which works whould be
undertaken and who should staff them. There was no reason to fear that
Africa would be left to its fate. This is evident from his own report to the
Holy See: between 1853 and 1862 the "Two Guineas" received thirty-six

their respective positions.

additional men.

Their mortality rate, however, was still frightful: of the hundred and
men sent out between 1842 and 1862, no less than forty-two had
died, while thirty- four others had to leave Africa because of sickness or
discouragement.^* Although at the end of Schwindenhammer's generalate only 127 missionaries were working in Africa, about 100 others
had died there prematurely, mostly in their late twenties or early thireight

ties.

^^

Welcome Aid
In 1859, one of the Spiritans' most ardent desires became a reality;
another congregation tried to come to their aid in the immense African
mission. Neither Libermann nor his successor nor the bishops in the
mission had any wish to reserve for themselves a territory stretching
along a coastline of some 5,000 miles with no limits to the interior. They
were delighted, then, when Bishop Melchior de Bresillac, the founder of
the Society of African Missions (1856), offered to take over part of their
territory. On the advice of Schwindenhammer, who was convinced that
Sierra Leone offered the best chance of success. Bishop Bresillac aban-

doned his plan to start in Dahomey.
In March 1859, he and his companions

mended by the

Spiritans.

sailed for the area recomAs events turned out, the advice was so unfortu-

^*In 1859 and 1860 alone twenty-four missionaries died in the stations of Goree and St
Most of these were teaching Brothers and Sisters.

Louis.

>'LeRoy,op.n7.,206ff.,211.
"^B.G., 3, 104 (report of Bishop Kobes); Koren

Ap.H.,85

I,

200, 282. Reference for footnote 3*:
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nate that

it

new

nearly wrecked the

information, however,

it

seemed

society. In the

absence of other

to be the best available, for the Spiritan

Leone, and it was natural to assume
that conditions in the two regions would be more or less similar.
After spending seven weeks as the guests of the Holy Ghost Fathers in
Goree and Dakar, the newcomers sailed for Sierra Leone. When they
reached their destination by the end of May, the terrible tragedy of Cape
Palmas was repeated: on June 2, the first priest died, and he was followed
in ten days by a Brother. Before the month was over. Bishop Bresillac
himself succumbed, and so did the one remaining priest. Only a Protestant minister was left to officiate at the grave. One lone survivor, a
Brother, had escaped death and made his way back to Europe.
In Rome, Propaganda Fide thought that the new group could not
stations

were

relatively close to Sierra

survive this tragedy
tans,

who

and sadly assigned Sierra Leone again

to the Spiri-

established the mission of Freetown there in 1864. However,

within two years, the Society of African missions valiantly returned to
Africa, this time to Dahomey. In 1868 this territory was separated from
the Vicariate of the Two Guineas and erected into an independent mission.

^^

First Efforts

South of the Equator

In the southern part of the

"Two Guineas"

the venerable old diocese of

Angola continued to exist. It was first visited by a Holy Ghost Father,
Charles Duparquet, in 1852. By then it had again a bishop in residence for
the first time since 1826. In tears. Bishop Moreira Reis, who had arrived
only in

March

1852, told his visitor that his entire clergy consisted of five

Their ministry was confined to the coastal towns of Loanda,
Benguela and Mossamedes, but the rest of the country was largely abandoned for lack of personnel. ^^ In 1842 Bishop Barron, and again in 1851
Bishop Bessieux, had intended to resume missionary work there, but it
was not until 1866 that the first Spiritans, Charles Duparquet and Victor
Poussot, settled in Angola. These were followed by others and, four years
later, after having tried three different locations and lost three priests,
they had to leave the country because, at that time, Portugal was very
suspicious about the intentions of the French Navy and feared that the
presence of French missionaries could have political consequences.*^
Nevertheless, in 1873, Duparquet returned and founded the mission of
Landana in what was later called the Portuguese Congo. From this central
priests.

^Martin J. Bane, The Catholic Story of Liberia, 76 ff.; Storme, 120 ff.; A.P.F., 31, 246 ff., 479;
33, 393 ff.; 38, 247; B.G., 4, 97 f.
•"E.G., 4, 643 ff.; A.P.F., 38, 233; S.M.H., 1, 31, 64. S.M.H., vols. 1 and 2 contain a rich
documentation about this period in Angola.
'^B.G., 5, 777 ff.; 14, 753 ff.; Storme, 510 ff.; M.C., 1, 14 ff., 23 ff., 31 ff., 210 ff.; 5, 259;
S.M.H., 2, 700, 708 ff.; Louis Jadin, "Le role de la marine fran^aise au Congo et les Peres du
Samt-Espr'n" Bulletin des Seances de l'Academic Royale des Sciences Coloniales, 1958, IV, 1353 ff
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and his fellow priests roamed far and wide among the tribes of
northern Angola. In their wanderings they came across populations
which had retained some Catholic practices from the days of their earlier
evangelization. For example, in San Antonio the people still sang theSalve
Regina, the local king sprinkled water, preached, and gave his blessings
with a crucifix; in San Salvador a royal "secretary" said "Mass" every
Sunday, which seemed to consist mainly in moving a book back and forth
on an improvised altar. All these peoples ardently desired to see priests
established among them and they staunchly resisted the efforts of Protestant missionaries to convert them.^^
In 1878 the tireless Duparquet^* went on an exploratory trip from
Capetown to the southernmost end of the "Two Guineas." On this trip he
acquired his famous "prairie schooner," the Raphael. It was a kind of
combined chapel and bed-room mounted on axles and drawn by eight
pairs of oxen, and it required a crew of three men to "sail" it across the
plains. After travelling 400 miles to the north of Walvis Bay in South West
Africa without finding a single Catholic missionary anywhere, he stopped
at the Bay and founded the mission of Omaruru (1878), because this
territory was part of the Vicariate of the "Two Guineas." The next year,
the Holy See confirmed his view that the Spiritans had charge of the area
and erected it into the Prefecture of Cimbebasia. Duparquet became its
Vice-Prefect. When, for good measure, the Central Prefecture of Cape of
Good Hope was added to his domain, he found himself in charge of about
one million square miles between the Orange and Cunene rivers up to the
borders of Zambia and Zimbabwe.^
location he

3.

The Opening Phase of the Evangelization of East Africa
While these missionaries were establishing their bases of operations

in

the West, others prepared to enter the continent from the East. As early as

1844 the German Johann Krapf, soon joined by his compatriot Johann
Rebmann, had begun explorations and linguistic studies in the service of
the Protestant Church Missionary Society. To the disbelieving ears of
Europe they disclosed the existence of snow-capped mountains close to
the Equator, but their hopes of establishing a string of missions

all

across

^Father Duparquet's work has been insufficiently honored — a ten page biography. The
Belgian historian Louis Jadin in a personal letter told me that a great missionary "like Father
Duparquet should be given greater credit both among the public at large and in the
Congregation."
S.M.H., 2, 300 ff.; M.C., 10, 496 ff ., 524 ff.: A.P.F., 40, 154 ff.: 49, 377 ff.
M.C., 12, 367 ff., 379 ff., 404 ff., 432 ff.; B.C., 11, 507 fL; 33, 167;
S.M.H., 2, 418 L; R. Wlhgex^, Gold Coast Mission History, 140. For footnote 4* see B.G., 14, 749
ff. and Kozma Eva, Les initiatives apostoliques du Pere Charles Duparquet, C.S.Sp., en Afrique
centrale (1856-1888), Louvain, 1967 (diss.).
'«B.G., 9, 703

ff.;

•'B.G., 11, 532

ff.;
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Africa were premature. Krapf returned to Europe in 1853, while Reb-

mann had to limit his work to lingusitic studies on off-shore
The first Catholic initiative came from the old Spiritan
Reunion. In 1858,

Amand

Fava,'^* to

its

bishop,

Amand

Maupoint, sent

islands. ^^

mission of

his Vicar General,

Zanzibar on a preliminary exploration.

The

next year

he appealed to the Holy Ghost Fathers to undertake the mission. Meanwhile he founded a first base on the island of Zanzibar off the coast of
Africa (1860).
We say "base" advisedly, for the construction undertaken was so large
that it aroused the political suspicions of the British. Their consul. Colonel Rigby, reported to his government that the buildings could "easily
accommodate 1,200 men, and probably as many as 2,000." Fearing that
Napoleon III had colonial designs on the mainland, Great Britain could

only be pacified by ajoint Anglo-French declaration to respect the territorial integrity

of Zanzibar's Sultanate. Whatever

peror's designs, the buildings served only to
hospital

and huge workshops

may have been

accommodate the

the

Em-

schools,

to be established there by the Spiritans.'^

In 1862, the Congregation took charge of the Prefecture of Zanguebar

Cape Guardafui, near Arabia, to Cape
Delgado, a distance of nearly 2,000 coastal miles, again without limits to
the interior. In 1863, this mission, which isjustly called "the Mother of All
Churches in East Africa," received its first pioneers: Father Anthony
Horner and Father Edward (Etienne) Baur, accompanied by Brothers
Celestine Cansot and Felician Griineisen.
In addition to the base on Zanzibar, they established a similar one at
Bagamoyo (1868) on the mainland. Within two years after the founding of
the Bagamoyo mission, ajunior seminary was opened, and three African
youths went to Europe to enter the Brothers' novitiate. From its very
inception, the staff of the East African mission was interracial: several
black Sisters of the Daughters of Mary had accompanied Fava to Africa,
and in 1867 the first Indian Spiritan, Brother Francis Nassy— a native of
Madras — went to work on Zanzibar. He died there in 1878. In October
or Zanzibar, which stretched from

1875, Phillip

was

Mzouako, the

first

Spiritan

"from the interior"of East Africa

admitted to his profession as a Brother.'^"

Zanzibar is infamous in history as one of the greatest slave markets in
the world: every year 50,000-60,000 slaves are said to have been sold in its
^*Fava studied at Holy Ghost Seminary in Paris. In 1851 he went to Reunion. Twenty years
he became bishop of Martinique. In 1875 he was transferred to the See of Grenoble,
where he died in 1899.

later

•«Groves

II,

95

'"A.P.F., 35, 124
juillet 1861,"

ff.

ff.;

R.H.M.,

2»B.G., 9, 115

ff.; 3,

B.G., 3, 4
10,

431

107
ff.;

Storme, 378 ff.; "Lettre de M. L'Abbe Fava, Zanzibar, 25
Groves II, 285 f.
415; M.C., 1, 65 ff; B.G., 7, 265; Mgr Gaume, Voyage du P.

ff.;

ff.;

6,

Horner a la cote orientale d'Afrique, Paris, 1872; R. Dussercle,//wto/rf d'unefondation. Port Louis,
1949, 240 ff.; B.G., 11, 13; 10, 651 and 715.
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with admiration for the

work of the pioneer Spiritans. Camps for liberated slave children, schools
and workshops, hospitals and plantations, a college, a seminary, and a
novitiate for Sisters arose in the mission centers of Zanzibar and
Bagamoyo. The workshops especially drew the Sultan's admiration. He
became a steady visitor of the Brothers, one of whom was the only
European allowed to enter the palace freely to confer with His Majesty
about the royal enterprises. By 1872 the Bagamoyo mission alone comprised over fifty buildings, and had a staff of twenty-five missionaries.
Although a fierce hurricane destroyed everything but four wretched
shelters in April of the same year, the Brothers immediately began the
task of reconstruction and succeeded so well that the next year Sir Bartle
Frere recommended the mission "as a model to be followed in any attempt
to civilise or evangelise Africa." This same Bagamoyo^* mission became
world-famous as the starting point for Stanley, Cameron and other
explorers when they set out on their expeditions to the interior. And on
February 24, 1874 a silent party of travel-weary Africans reverently deposited at its doors the mortal remains of Africa's most esteemed missionary and explorer, David Livingstone. A few hours later, they were placed
in a wood-covered lead coffin to lie in state and receive the last respects of
his many African friends before being transported back to Great Britain.2^

While the western world thus became acquainted with the work of these
missionaries, tom-toms were carrying the news into the bush. Messages
began to arrive from the interior begging for the establishment of missions there. In August 1870 Fathers Horner, Baur and the ubiquitous
Duparquet set out with a caravan of forty porters on an eleven day trek to
the kingdom of Ukami. They had refused the military escort offered by
Zanzibar's Sultan, but arrived safely nonetheless. King Kingaru received
them very warmly, but appears to have been richer in wives — fifty of them
were present at the reception — than in political power, for he could not
guarantee the missionaries' safety in more than a few villages. This lack of
security made the priests decided to delay the establishment of a mission
in his kingdom.
Upon their return to Bagamoyo, they heard to their dismay the news of
the disastrous Franco-Prussian War. Its financial consequences meant the
disruption of material support for their missions and their expansion.

**The Bagamoyo mission
although today

it is

reduced

fully

to a

deserves a complete history of

mere shadow of its former

its

epoch-making

role,

glory. ^^

^'M.C, 12, 314; B.C., 7, 707; Groves II, 268 f.; M.C., 4, 370 f.; A.P.F., 44, 416 f.: M.C., 5,
417; 4, 69: 5, 267, 327 ff.; 10, 304; 11, 440; Ap.H., 333 ff.
^^For a brief history of the Bagamoyo mission, see F. Versteijnen, The Catholic Mission of
Bagamoyo, Bagamoyo, 1968. Several reprints. A full history of the Zanguebar mission is J. A.
Kieran's work. The Holy Ghost Fathers in East Africa, 1863-1914

,

London, 1966

(diss.).
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Other bad news followed, for a few weeks later Sultan Seyyid Majid of
Zanzibar, their great protector and generous friend, died. Then, in 1872
the above-mentioned disastrous hurricane wrecked the Bagamoyo mission. An inexorable death-rate — twelve missionaries died there between
1872 and 1877 at an average age of twenty-five — further delayed their
attempts to start a string of inland stations.
In 1877, however, a new center of operations could finally be established 120 miles inland at Mhonda. Before long it was followed by others,
for increasingly larger number of priests, Brothers and Sisters began to
flow in through Bagamoyo.^* When the first ransomed slave children had

grown up

in their missions, the Fathers set

out to establish Christian

from which the "Good News," they hoped, would
spread over the surrounding areas. ^^

"freedom

villages,"

Juvenile Delinquents and Orphans

4.

In Europe.

The social works, which Libermann himself had inaugurated

with the foundation of a house in Bordeaux, received a vigorous impetus
under Schwindenhammer. The most important of these were the large
establishments of Saint-Ilan and Saint-Michel, France.

They served

as

homes, orphanages, industrial and agricultural
schools. The government was delighted to see the Spiritans take charge of
these abandoned and wayward youths and elevate them morally and
socially to a high level. It was more delighted still when the bill came in and
the cost appeared to have gone down to less than one franc a day per boy,
despite the fact that these schools were soon among the finest and best
equipped in the country.
The guiding genius of this work was Father Le Vavasseur. His ability in
this respect procured for the Congregation an outstanding reputation for
competence in handling "problem children." Soon there was a flood of
invitations to take up similar works elsewhere. If these had not been
declined, the Spiritans would have found themselves devoted exclusively
to the service of abandoned youth. Nevertheless, one more orphanage
was accepted at Glasnevin in Ireland, and as mentioned, several colleges

juvenile

detention

^*Mention must be made hereof the German Brother Oscar Schwedding (1842-1898). He
became a famous organizer of caravans of porters — up to
one thousand men — which made travel to the interior possible for missionaries and explorarrived in East Africa in 1871 and
ers.

-^M.C, 10, 177 ff., 189 ff., 202 ff.; B.G. 8, 770 ff.; 11, 125, 730, 712 ff.; Versteijnen, o/^.n/. 9,
H. de Meaupou, "Le R. P. Horner et la fondation de la Mission de Zanguebar," R.H.M.,
9, 506 ff.; Normann R. Bennett, Studies in East African History, Boston, 1963: "The Holy
Ghost Mission in East AFrica: 1858-1890," 54-75; Horner's life, A.PF., 52, 382 ff. and J.
Simon.PaterHonier,C-S.Sp.,ErsterApostolischerMissionarOstafrikas, Neugrange, 1934; Baur's
,

16;

life,

N.B.,

5,

297-340; Brother Oscar's

life,

B.G., 19, 55

ff.
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had a similar institution attached to them. The Spiritan Brothers, who in
Schwindenhammer's time nearly equalled the priests in numbers, as-

sumed a large share of responsibility for these institutions, for many of
them were well-trained in their trades. In 1874 the French government
officially certified them as teachers and it also exempted them from
compulsory military

service.

^^

In the Missioyis. Similar works were undertaken in the missions of the

The best known of these was Providence Institute in Reunwas a huge establishment, comprising a hospital, old people's
home, orphanages for boys and girls, a detention home, and technical and
agricultural schools. In 1858, the government, which had trouble operating the institution, induced the Spiritans to take it over by donating the
property to them and guaranteeing expenses for twenty-five years. The
Congregation.
ion. It

transformation of the youthful victims of social disorganization into inapprentices of high moral standing caused wide-spread
amazement. Very soon, however, the Institute's prosperity gave rise to
that sort of admiration which ultimately degenerates into envy. The
technical school in particular was faced with many enemies because the
shoddy work of self-styled "master craftsmen" showed up very poorly
dustrious

who had the
under expert Spiritan Brothers.
The Institute's tragic end came ten years later. A rioting mob, having
plundered the Jesuit college, rushed to attack Providence and its more
than 600 inhabitants. Although marines hurried to the scene and were
able to repel the marauders, tension mounted and a state of siege was
proclaimed on the island. When a shortage of troops forced the government to withdraw its protective guard from the Institute, the Spiritans
feared for the safety of their charges and under cover of darkness

against the superior products turned out by the apprentices
benefit of careful training

everyone retreated into the mountains.
Meanwhile, the cowed governor made concession after concession to
the leaders of the insurrection. In the end he agreed to the expulsion of
the Jesuits and the suppression and confiscation of Providence Institute,
allowing it to continue only as an old people's home and an orphanage
with no more than twenty boys. Although the Congregation later won a
breach of contract suit against the colony, the Institute could not be
reopened. As the island's Senator, Mr Drouhet sadly remarked: "We have
succeeded in destroying Providence Institute but we have not been able to
replace

it."^'^

In faraway Chandernagor, India, other Holy Ghost Brothers dedi-

cated themselves with equal success to another school of trades and
still more operated similar schools in SenegamGabon, Zanzibar and Bagamoyo. In addition, two others were opened

agriculture (1860), while
bia,

"Le Roy.Lf
"Ap.H., 425

T.R.P. Fredenc Le Vavasseur.
ff.;

224

tf.;

B.G., 6, 961; 11, 454; Le Roy.

B.C., 10,

op.cit.,

228.

1
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in

Guadeloupe and Martinique, but these did not

live

up

to expectations

for lack of technically qualified instructors.^''

5.

Educational Works
work of evangelization
and abandoned youths were diligently cared for in

In Europe and America. While the trailblazing

went ahead

in Africa

Schwindenhammer also applied himself seriously
of the Society at home by means of seminaries and
colleges. The first of these was the foundation of a seminary for the elite of
the French clergy in Rome. Since the sixteenth century special colleges
have existed in the Eternal City to train for the priesthood selected
candidates from the various nations of the world One rather conspicuous
exception, however, was a college for Frenchmen. Opening such a school,
"presented itself as a particularly difficult undertaking. It had often been
tried in vain and this had discouraged the initiative of other societies
which might have seemed better qualified to undertake it."
In 1853 Pope Pius IX once again urged the establishment of such a
college, and seventy-six French bishops asked that the Spiritans take
charge of the venture. No other group wished to risk its reputation by
another failure or face the possible consequences of such a move in still
social establishments,

to the consolidation

.

Galilean France.

The

bishops' choice actually coincided with a personal

made while Libermann was still alive, and
Schwindenhammer had no doubts that such a work would have been close
to Libermann's heart. Thus it came about that Father Louis de Lannurien
went off to Rome to found what became known as the Pontifical French
suggestion of Pope Pius IX,

Seminary. ^^
The French government, which at first had shown no special concern or
interest in this new foundation, soon became alarmed over the antiGallican tendencies in the clergy who were being trained in Rome by the
Spiritans. It began to fear that no bishop it might nominate would be
accepted by the Holy See unless he met the approval of these priests.
Efforts were made to deprive the Congregation of its ancient legal recognition.^^

After a suitably humble start on the Salita del
transferred in 1856 to

its

Grillo,

the Seminary

present location to the Via Santa Chiara, close to

the Pantheon. Three years later, a grateful Pope Pius IX entrusted it to the
Congregation in perpetuity. When it celebrated its first centennial in
1953, the Seminary could point with pride to its accomplishments: more
than 3,000 young men, selected for their talents and promise, had been

^•'B.G., 2,

"Janin

440

III,

28Janin III,

ff.,

183
184

549 ff.; 12. 418; Janin III, 154.
Le Roy, op.ciL, 220; B.C., 33, 663.
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On their return to their homelands, many of them

had been entrusted with influential positions in the Church and quite a
number had been raised to the ranks of bishop and cardinal. In fact, the
Seminary counted fifty-three living bishops among its alumni at the time
of its centenary. The French government had been right in fearing that its
"ultramontanist" directors would greatly contribute to the eradication of
Galilean tendencies. ^^

This foundation was followed, as has been mentioned, by a long list of
and seminaries both in France and abroad. Although some of
these were short-lived, others quickly acquired a solid reputation. The
most important of these colleges were those of Beauvais and Mesnieres in
France, Blackrock and Rockwell in Ireland, Braga in Portugal, and Holy

colleges

Ghost College (Duquesne University) in Pittsburgh, Pa.
These various foundations adequately fulfilled the purpose for which
they had been established. Despite the high death rate in the missions,
Schwindenhammer's generalate was blessed with a six-fold increase of
priests and a ten-fold increase of Brothers. The charge has often been
made that he and his successor, Father Emonet, undertook so many works
in Europe and North America that the missions were neglected. This
charge is utterly without foundation. At the end of his generalate, no less
than 57% of the priests were working in the missions and the figure went
down only four percent under Emonet. On the other hand, at a later time
under Archbishop Le Roy, when persecution closed all the colleges in
France and Portugal, the percentage of priests in the missions did not rise
above its current level of 53% and that of the Brothers dropped even by
one point. Schwindenhammer's rate has never been surpassed.
It is true, of course, that the percentage of personnel in Africa was
lowest (23%) at the end of his generalate, but he had good reasons for
proceeding more deliberately there. Subsequently, when his successors
began to send larger contingents to Africa, the average age of Spiritans
who died there began to drop alarmingly. In 1895 it reached the low of
twenty-nine years and eight months. Between 1890 and 1910, 1 14 failed to
reach the age of thirty, while 81 others died between thirty and thirty-five
years of age. It is quite apparent from this that Schwindenhammer had
good reasons for caution in the days when the Congregation was still too
weak to sustain such heavy losses.^"
In the Missions. The missions themselves were not forgotten in this
educational movement. Outside Africa, eleven seminaries and colleges
were founded during Schwindenhammer's generalate. In these foundations there was no question of seeking to consolidate the Congregation
^"B.G., 1,564; 43, 77. H. Le F\och, Louis-Marie Barazar de Lannurien
Libermann, Rome, 1910.

et la

mission du Venerable

^"Statistical data are based on the various Etals du Personnel and Necrologie de la Congregation
du St.-Espnt. See Koren I, 187 ff. (list of colleges and seminaries), 200 f (personnel distribution), 282 (death rate in Africa).
.
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itself. Their purpose was directly in line with that of all missionary work as
formulated by Libermann: to establish a local Church with a local clergy
and a local laity capable of carrying on without outside help. Some of these
colleges and seminaries did not last long because they were prematurely
established. Others, however, made amazing progress and fulfilled the
role for which they were created. St Mary's College in Trinidad and St
Martial's College in Haiti deserve to be mentioned especially.
In Africa Libermann's sons did not fail to work at educating a Christian
elite, as he had demanded. Schools and seminaries came into existence in
the "Two Guineas" as early as 1845 and from 1870 on in Bagamoyo on
Africa's east coast. Although Bishop Kobes was able to ordain his first
African priest in 1852 and five more during the remaining years of his
episcopacy and although the oldest senior seminary in Negro Africa celebrated the first centennial of its foundation in Dakar in 1957, the early
results were less numerous than the missionaries had hoped. In fact, it was
not until the twentieth century that appreciably larger numbers of priests
were to issue from these or any other African seminaries.^

6.

Internationalization

As has been mentioned, Libermann desired to see the Congregation
expand beyond the borders of France and personally made efforts in
several countries. Although he did not live long enough to see this desire
fulfilled, his

successor was able to introduce the Spiritans into Ireland,

Germany, Portugal and the United

States.

Ireland
First Contacts

and

First

Foundations

The first Irishman to join the Congregation was Father Henry Power of
He had entered Holy Ghost Seminary in 1820. He became a
member of the Congregation, taught at the Seminary, voted in the official
Cork.

and attracted quite a few of his
two of these Irishmen became
missionary bishops. However, when the government forced Bertout to
close its doors in 1830, Power thought that this meant the end of the
Congregation and returned to Ireland. All his life, nonetheless, he remained on good terms with his former confreres, who had a very high
regard for him.
In 1842 Libermann seriously considered the project of founding a
election of Bertout as Superior General,

countrymen

^'J.

to the institution.

Remy, "La Congregation du

B.C., 1,25.

At

least

Saint-Esprit et

le

Clerge Indigene," R.H.M.,
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branch of his society in Ireland, but when he heard that Father John
Hand was just then estabhshing the missionary college of All Hallows he
modestly postponed his plan on the assumption that two simultaneous
foundations of the same type would hamper each other's efforts. He did
have the satisfaction, however, of receiving the first Irish Brother, William Farrel of Dublin, in 1849.^^
In 1859, seven years after Libermann's death, the Spiritans at last
opened a junior seminary at Blanchardstown. Father Jules Leman, its
founder, reported that he was quite pleased with his charges. "These
young Irishmen are charming and very intelligent, but somewhat mischievous," he wrote. The work gave such promise that the next year it was
decided to transfer the community to Blackrock and add a college to the
seminary. For this purpose a lease was secured on a large estate, the main
house of which was formerly occupied by a Protestant boarding school
and was now said to be haunted. During the first few nights everyone was
awakened several times by the violent clang of bells, but the old records
report that this phenomenon ceased after the house had been blessed.
From its very beginning the new institution was successful. It immediately began to show those characteristics which were later to make it
one of Ireland's leading colleges. In 1864, the Bishop of Longford, who
had personally known Father Libermann, was so impressed by Blackrock's rapid advances that he offered the direction of his own seminary
to the Congregation. Only lack of personnel prevented acceptance of the
offer. Two years earlier, the Spiritans had accepted an orphanage at
Glasnevin, but this work was short-lived because its sponsors insisted on
retaining internal control of the institute. ^^

The

Scottish

Lawsuit

The year 1864 saw the opening of another junior seminary and college
at Rockwell, Tipperary. The foundation of this college involved the
Spiritans in a long lawsuit with the bishops of Scotland

— a complication

which both parties stepped quite innocently. A rich French businessman, Nicholas Thiebault, who lived in the former Rockwell residence
of the Counts of Waterford, was anxious to provide priests for Scotland
and on this basis he gave the Congregation his 380 acre estate. At the same
time, he promised an annual endowment of 10,000 francs on condition
that the Congregation train twelve seminarians for the dioceses of Scotland. Beyond that, the Spiritans were free to start any additional works of
their choice on the property. Although the Bishop of Cashel, in whose
diocese Rockwell was situated, at first showed some reserve toward the
into

•''N.B.. 278;

^^B.G.,

1,

N.D., 3, 206, 434; 9, 483.
2, 69, 151, 283, 425; 4, 673;

555;

3, 417.

TO THE ENDS OF THE EARTH

280

Fathers, he soon changed his mind and asked them to take over his own
seminary and college .^^
Unfortunately, the enthusiasm of Mr Thiebault, who was a pious but
rather irascible gentleman, and who continued to live on the property,
soon began to diminish. In 1867, things became really serious when the
bishops of Scotland, who were ignorant of the exact situation, claimed full
control over the institution. Four years later the climax was reached. The
Archbishop of Glasgow sent a curt note announcing that, with Thiebault's
approval, the bishops had decided to close the seminary and sell the
Rockwell property, which now included the buildings constructed by the
Congregation. In the following year the Spiritans were formally notified
that the property had been put up for sale. Ill-informed, the bishops
appeared not to know that it was legally owned by a board of trustees, the
majority of whom were always to be Holy Ghost Fathers.
Soon the dispute reached the Court of Justice in Dublin. In his verdict,
the presiding judge severely reprimanded the solicitors of the Scottish

party for presenting false evidence.

He

unhesitatingly gave his verdict in

favor of the Congregation and required the plaintiffs to pay court expenses. Great was the rejoicing in Tipperary County, where the Fathers

had come

be

much

lit bonfires all over the hills in
however, where Thiebault still lived,
everyone spared his feelings by refraining from any open celebration.
From then until his death in 1873,^* he continued to agitate in the
Protestant newspaper of Cashel against the very work he himself had
founded, but Rockwell College forged ahead undisturbed.^^
Dissatisfied with the verdict of the Dublin secular court, the Scottish
bishops appealed to the Holy See. When their agent failed to mention that
their solicitors had been reprimanded in the Irish Court, the Congregation's representative was not so reticent and thereby considerably
strengthened the Spiritan case. Nonetheless, the Superior General offered to settle the whole matter amicably by submitting it to the arbitration
of the Archbishop of Dublin. At last, in 1874, an agreement was reached.
Because the bishops of Scotland categorically refused to let their seminarians remain in Rockwell, it was decided that the property should be ceded
to the Congregation at a reduced price and that the students should

to

beloved. People

celebration. In Rockwell

itself,

return to their native country.
Throughout the prolonged dispute, these seminarians were not ignorant of the litigation, yet their behavior remained exemplary and respectful. It was with great sadness that the Spiritans saw them depart, for from

'**Thiebault's last will

and testament distributed

all

his possessions to various charities.

Through Cardinal Manning the Congregation obtained from his
the endowment he had promised to the Rockwell foundation.
^•'B.G., 4, 217,

3^B.G., 9, 93
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young Scots had stolen the priests' hearts by
and piety. An official report to the Superior General had
this to say about them: "These boys are really good. It is said that young
Scots generally are better than Irishmen. Be that as it may, without
prejudice to the Irish, [we must say that] the Scots we have here seem to be
excellently disposed." These were the fine young men who had to leave.
After they had gone, Rockwell continued as a combined college and
seminary of the Congregation, and soon took its place among the leading
the very beginning those
their seriousness

colleges of the land.^^

Development of Blackrock College

As has been mentioned, Blackrock College caught on magnificently
almost from the very
the heavily

endowed

start. It

soon surpassed

all

other colleges, including

Protestant colleges of Cork and Galway. Before long,

secondary division and at
As might be expected,
these constant successes were bound to excite a measure of envy. The
university chancellor deliberately refrained from even mentioning Blackrock in the opening session of the Royal University in 1885 and reserved
all his praise for the College of Stephen's Green.
When the London Tablet did the same. Archbishop Walsh of Dublin
decided to intervene. In a letter, published in the Tablet, he severely took
to task the paper's Dublin correspondent who called Stephen's Green "the
only great successful college in the country." Citing the official statistics of
examinations and prizes gained, he showed that Blackrock had constantly
far surpassed all rival institutions despite the fact that its students had to
take their examinations before a board composed exclusively of teachers
from the other schools. The studehts' success did credit to the impartiality
of the examiners, but the archbishop's defense was a remarkable tribute to
the academic excellence of Blackrock College.^^
a university college was

once established

itself as

added

to the existing

top-ranking

in the field.

Germany
we have seen how Libermann had wished very much to
Germany and serve the clergy of that country.
Although external circumstances caused him to modify this plan, he
never abandoned his project entirely. In fact, shortly before his death he
made a quick trip through the Rhineland. By then he had already admitIn Chapter Six

start his

work

close to

ted at least seven aspirants of German extraction
as Westphalia, Bavaria

German

and Wiirttemberg.

distant areas

these was the

first

priest of the Congregation, Francis Diillmann (1825-1892).^^

3«B.G.,9, 692; 10,74; 4,288.
14, 187 ff.
*«N.D., 9, 768; 9, 465 ff.
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Moreover, the Spiritans had good friends among the German clergy, for
their house in Paris had become a center of pastoral care for the many
Germans who had flocked to this city. They were so numerous that, it was
said, Paris was the third largest "German" city in Europe.

About Ships and Emigrants

Germany took place in
1844 Libermann had become the owner of two
ships, the ocean-goingyagT^ar and a smaller coastal schooner. They were a
gift of Ernest Briot, the son of a ship-owner and one of Libermann's
novices, and they were destined to help in the transportation of goods and
personnel for the African missions. The venture, however, proved to be
too much of a financial burden and was soon given up. The sale of the
vessels put Libermann in touch with Mr Marziou, a businessman of Le
Havre and the founder of the "Society of Oceania." This society, which
possessed seven well-equipped sea-going vessels, wished not only to engage in commerce but also to provide easy and cheap — or even free —
transportation for Catholic missionaries in the South Pacific and other
parts of the world. Its ships delivered them as far away as Oregon, China,
Brazil and Australasia. Its finances were supervised by a committee of
Actually, the entrance of the Congregation into

a

roundabout

way.'^^ In

prominent Catholic laymen, such as Prince Gallitzin and Count Montalambert, and its religious affairs by a committee of bishops and
^"^
superiors of religious orders, including Libermann.
In 1854 the enterprise was reorganized and became the "Emigrants'
Protection Society." Its purpose now was not merely to provide transportation for emigrants but also to secure religious care for them aboard ship,
direct them to parts of the United States where they would find priests,
and establish new areas there where they would not be lost to the Church
for lack of priests. There was a great need for such a society. Reputable
historians estimate that, despite all efforts, about one half of Catholic
immigrants to the United States in the nineteenth century lost all contact
with the Church because they setded in regions of that immense country
where they could but seldom if ever be visited by priests. Pope Pius IX
gave his wholehearted blessings to the society^* and asked that branches

be established in

all

countries with emigrants for America.

Schwindenhammer, who as a matter of course had become a member of
the supervisory committee after Libermann's death, also became its secretary. Its first American contact was Bishop John Timon of Buffalo, N.Y.
In Germany there was much interest in this kind of a society and the idea

of a similar organization took root. When concerned priests got in touch
with Schwindenhammer, he proposed the foundation of a seminary for
''*The legal corporation Union Maritime, which sponsored the two above-mentioned
went bankrupt in 1866.

societies,

^^Joseph Rath, Die Anfdnge der Marienthaler Provinz, 1855-1865, Knechtsteden, 1963.
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who would take care of the emigrants. Writing to
Bishop von Ketteler of Mainz, one of the main supporters of such a
seminary, Schwindenhammer told him that he viewed providing for the
care of such abandoned emigrants — who would become immigrants after
their arrival in the States — as one of the proper tasks of his Congregathe training of priests

tion.''!

Bishop von Ketteler welcomed the proposal but pointed out the necessity of going slow at first. He saw an excellent chance of gaining the
support of the Archbishops of Munich and Vienna and, through them, of
the Austrian Emperor Francis Joseph and the Bavarian King Maximilian
II. Maximilian, like his father. King Louis I, was very interested in the
many German immigrants in America.^"* A litde time, however, would be
needed. Meanwhile von Ketteler advised the Spiritans to come to Ger-

many and take on the direction of a rehabilitation center for priests. It
would take very little personnel, provide enough income to live on
through the attached parish, and it would mean that the Congregation
could then be spoken of as one established in Germany. For reasons
unknown, however, Schwindenhammer turned down this proposal. ^^
Emigrant care once more came up for consideration in 1871. Four
priests were asked to look after the people leaving Germany for America
through Hamburg and Bremen at the rate of 30,000 a year. But the
prospect of not being able to wear their cassocks in public in these
Protestant and "corrupt" harbor cities repelled the Fathers,^ ^* who by
then were already living in German communities.^^ Although nothing
came of these proposals for emigrant care, we may see in them one of the
seeds that led the Congregation to assume charge in the years to come of
numerous centers of immigrants in America — without wearing cassocks—and, in our days, of immigrant "guest laborers" in Europe.

Of Wayward

Youths

and "Diaspora"

Catholics

Meanwhile a steady stream of invitations to setde in Germany continued to reach the Spiritan generalate. The Congregadon had become
"'*An undated latter from Bavaria offered Schwindenhammer his choice from a list of 13
monasteries there that had been confiscated during religious persecutions. The General
also refused the offer of two shrines as "foreign to our purpose." Yet, he had no qualms
about accepting the shrines of Marienstatt and Marienthal.
"*German harbor towns were hardly more corrupt than any others in Europe; yet
Libermann had advocated that the Congregation establish itself for social works in Bordeaux, Toulon and other French harbors. And he would have smiled at his sons' attachment
to

wearing cassocks

in public.

'"N.D., 6, 120 ff.; 13, 613 ff.
^'N.D., 13,616: Rath, op.r;/., 6
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well-known there not only because of its missionary work in Africa but
through its success in dealing with abandoned and neglected boys in
France. Moreover, prominent clergymen had personally known Father
Libermann or were familiar with Schwindenhammer himself or with

also

other Alsatian and German members of the Society.
In 1860 a particularly tempting offer arrived. The famous monastery of

Canons Regular in Beuron, Wiirttemberg, was available.
had been carefully restored just before Napoleon had confiscated it and
given it to the Hohenzollern, the house that would rule as emperors in
Germany until 1918. It was valued at 500,000 francs but could be had for
the Augustinian
It

less

than three per cent of that sum because the Hohenzollerns did not
their magnificent monastery. There was plenty of

know what to do with
room in it to establish
agricutural schools

a college, seminary,

— in

orphanage and

other words, just what

industrial

and

Schwindenhammer was

looking for. Since 1849 the territory had been under Prussian rule, but the
Hohenzollern prince was a Catholic and the Prussians gave consid-

local

more freedom to religious orders than some Catholic Germanspeaking rulers did.
The Archbishop of Freiburg urged the Congregation to accept the
offer and Schwindenhammer was ready to do so. A difficulty, however,
developed. Unfamiliar with the intricacies of Church-State relationships
in Germany, Schwindenhammer expected to obtain the same kind of
official State recognition as the Congregation enjoyed in France. When
none such proved possible in this case, he declined to accept a splendid
erable

opportunity.^^

In 1863, after eight years of weighing and rejecting offers, Schwin-

denhammer rather suddenly decided to accept the direction of a retirement home for priests in Kaiserwerth.^^* It belonged to the Archdiocese
of Cologne, entailed no expenses and was not likely to require much
work because few old priests would care to leave their familiar
surroundings for a retirement home. On the other hand, it had the great
advantage of establishing the Congregation in an area rich in vocations.
Moreover, its members could at last begin to excute Libermann's intention "of working for the good of that country which, in many places, still
lacks pious and zealous priests. "^^ The words quoted give us a hint that
something more substantial "was in the works."
As a matter of fact, there was. Father Ernst Miinzenberger (I833-I890),
a priest with many friends in the Congregation, had been instrumental in
getting it to accept the work in Kaiserwerth, but he had other things in
mind. A man of many talents — he was a doctor of theology, an art
historian, a gifted author, who wrote two books about Africa — this priest
was above all a man of wide-ranging pastoral concerns. He was, in particuinternal

**Rath, op. cit., 15
'^Raih, op.ctL, 26

ff.
ff.;
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deeply moved by the plight of the so-called "diaspora Catholics" in

Germany. This term referred to a situation known also in America and
many other countries: area where priests were few, Catholic schools
non-existent, parishes, to be visited on horseback or by buggy, covered
forty to fifty square miles, and where all too easily the faith would become
through lack of contact with the Church.
Such areas existed even in the western part of Germany in the dioceses of
Limburg, Fulda and Mainz.

extinct in a generation or two

In Miinzenberger's opinion, the secular clergy could not

remedy

this

situation and secure continuity of service; only religious orders would be
able to do it. Looking over Germany, he saw the many empty and halfruined abbeys and monasteries that used to be flourishing centers of

Napoleon had confismind beyond the ocean, he saw how in
America Benedictines, Franciscans and even Trappists had again raised
new centers of the faith in that faraway country. Why did someone not do
something about this in Germany? Someone? Wasn't this an obvious task
for his Spiritan friends in Paris? They looked for abandoned works; they
did not have to go all the way to Africa to find them. Right across the
Rhine, where they were trying to establish themselves, there were plenty
of home missions waiting for laborers who did not come. That could
become the special purpose of German Spiritans who did not wish to go to
Christian

life

for large surrounding areas before

cated them. Then, turning his

Africa.^*^

An Old Abbey and Pig-headed

Politicians

Abbey of
Founded in 1222 and comhad been severely damaged in the Thirty

Actually, since 1862 the acquisition of the venerable Cistercian

Marienstatt had been under consideration.
pleted two centuries later,

War (1618-1648).

it

it had been plundered by French troops
and finally confiscated by Napoleon, who gave it to the House of Nassau.
Bishop Peter Blum paid a visit to the Duke of Nassau and requested that
the Spiritans be allowed to buy the abbey and establish there a home and
schools for neglected youths. The duke welcomed the proposal, but since
1848 he no longer ruled with absolute power and therefore had to send
the project through the bureaucratic mill. It took half a year before the
answer arrived that the abbey could be bought at a public auction— as

Years

required by law — for a

sale

Restored,

minimum

would take place on May

On

the appointed day, the

Catholics,

who longed

price of 20,000 guilders.

'Rath, op.cU., 22

ff.

auction

Abbey church was filled with praying
famous shrine to Catholic

for the return of their

hands, while in a nearby hall the auction began.

'Rs^lh, op.cit., 17 ff.

The

18, 1864.^^

It

was

all

over in a few
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minutes: the only bidder was Bishop Blum on behalf of the Spiritans.
got the abbey for half of what secretly they had been willing to pay

They
for

it.

Obviously, there was great rejoicing
area, but not
tive

among

among the people throughout

the

the Liberal politicians of the Nassau Diet or legisla-

assembly. In vociferous and endless speeches they loudly argued that

the government had disregarded their right to approve or disapprove the

of State properties and demanded that the sale be annulled. They
mulishly rejected the government's argument that hitherto no politician
had opened his mouth in protest when other State properties had been
sale

When three months after the sale these politicians still spent six
hours debating the question, and a large majority of the Diet again
demanded the annulment of the sale, the Duke got tired of their pigheadedness, dissolved the Diet and ordered new elections to be held in
November 1864. The results of these left the Spiritans undisturbed in
their newly acquired abbey. ^^
Shortly after, they also obtained the former Franciscan friary, Marienthal, which was less than ten miles by road from Marienstatt and an
sold.

equally popular shrine.

Now

they had the necessary space for opening a

college-seminary, a novitiate, the schools for

wayward youths,

in addition

of the two shrines. And their ministry among scattered
Catholics from Marienstatt alone extended over twenty-one hamlets and
villages. Soon after, in September 1864, the Spiritan General erected
to the service

Germany officially as an independent Vice-Province. As
named Father Joseph Strub, a thirty-one year old Alsatian,

these houses in
its

Superior he

who had grown up

very appropriately in the house of his uncle, the rector
of the other Marienthal shrine in his native province. He would be the
right man for the task of developing the young German province, for
when, at the age of twenty-one, he had entered the Congregation,'^* he
had not come alone but persuaded thirteen of his friends to accompany

him into the Society .^^
Under his capable leadership things progressed smoothly and efficiently with only minor hitches. Increasingly larger numbers of young
men applied for future membership as priests or Brothers, and they did
not just come from the neighborhood. From faraway Silesia in presentday Poland came Anthony Jaworski, the first Polish Spiritan.
While numerous pilgrims — up to 15,000 in one day — kept some priests
'^*Now part of the

of Diisseldorf, Kaiserwerth is famous in early medieval history as
713) and of Pepin of Heristal (died 714?), a grandson of Bishop
Arnulf of Metz and an ancestor of Charlemagne.
'''*Being in danger of developing tuberculosis, Strub was sent to Africa to finish his
theological studies in the seminary of Ngasobil in Senegal. In the nineteenth century a
tropical climate was considered good for tubercular patients.
the

city

home of St Suitbert (died

^^Rath, op.nt., 2S
»"Rath,

op.cit.,

29

f.;

ff.;

B.C., 4, 215 ff.
B.C., 15, 592 f. (Strub's biography).
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opened up a small seminary-college, and the
government itself asked the Spiritans to transform juvenile delinquents
into decent and industrious citizens. In addition, a rehabilitation center
for priests of the Archdiocese of Cologne was added in Marienthal. It
seemed to prove that Libermann had been ill-informed or too pessimistic
very busy, others quietly

about the

German

clergy, for in the nine years of

only eight clients and

all

its

existence

it

received

but one could be rehabilitated in a very short

time.^^*

Very popular among the people, highly regarded by the clergy and
and esteemed by many government officials, the Holy Ghost
Fathers and Brothers received a steady stream of invitations to start other
social and education works, invitations which sometimes were accompanied by promises that these works would also contribute to stir missionary vocations. For interest in Africa became increasingly intense in Germany at this time and the Spiritans' work there was well known. However,
Schwindenhammer did not dare to expand such works even with possible
African benefits for fear of more antagonism^^* on the part of his priests

bishops,

in Africa.^

Jesuitical

Spawn

Meanwhile dark clouds of war were gathering. In 1867 Napoleon III
promised to favor Prussian domination of Germany in exchange for
Bismarck's "protection" against foreign intervention in the planned
French annexation of Belgium. When Great Britain declared its opposition to the Belgian conquest and the King of Prussia refused to back up
Bismarck's pledge, Napoleon III felt betrayed. A Franco-Prussian war
became a real possibility. Confusing his outraged feelings with military
superiority, he declared war on July 19, 1870, but was soundly defeated at
Sedan a few weeks later.
When the Emperor himself was captured on September 1, a provisional
French government continued the resistance a little longer, but on Janu'**The retirement home for old priests in Kaiserwerth was handed over to the Alexian
Brothers in 1870 because the sick retirees needed special care which the Spiritan Brothers
were not qualified to provide. In Marienstatt a new library replaced the famous collection
stolen after the abbey's confiscation. It is still there, all its books neatly stamped with the seal
of the Congregation.^"
'^Schwindenhammer got into a serious argument about the purpose of the Congregation with his own cousin, Father Simonis, a secular priest, a member of the German Federal
Assembly (Reichstag), and a great friend of the Congregation. Simonis, who had sent many
missionary candidates, including three future bishops, to the Spiritans, countered Schwindenhammer's question, "Do you think that you know Libermann's intentions better than I?"
by answering: "Yes. Libermann founded a missionary congregation, and with all your
colleges you are estranging it from its purpose."
5"'Rath,D?> Marienthaler Provinz, 1864-1874, Knechtsteden, n.d., 4 f., 17.
^'Rath, op.cit., 19 ff.; for footnote 15* see A. Kannengiesser, M. I'Abbe

Rixheim,

n.d.,

488 (quoted by Rath,

op.cit., 22).

J.

I.

Simonis,
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ary 18, 1871 KingWilliamof Prussia was proclaimed Emperor of Germany
in Versailles. In the peace treaty that was finally signed in May of the same
year, Alsace-Lorraine became a part of Germany, and France returned

again to being a republic.
Several of the Holy Ghost Fathers in Germany had been active in the
brief war as mostly unofficial chaplains, dispensing their ministry impartially to French captives and German soldiers alike. ^^* Because most of

non-German Spiritans there had been born in Alsace, which Germany
had all along intended to annex anyhow, the government did not object,
even though Alsatians remained officially Frenchmen, at least until a final
peace treaty was signed.^^ One of the Alsatians, Wilhelm Bigot, Superior
of Marienthal, undertook the task of certifying the death and burial of
French soldiers killed in the war; he succeeded in sending about 14,000
certificates to their home country and had memorials for them erected in
131 cemeteries. A grateful French government awarded him the Legion
of Honor. ^^
Meanwhile Church and State were on a collision course in Germany. In
southern Germany the powerful Bavarian Prime Minister Lutz wanted to
preserve and strengthen the State's grip on the Church, and the influenHohenlohe princes— including to his eternal shame Cardinal
tial
Hohenlohe — wished to get rid of the Jesuits and whatever they had
spawned. In Prussian-controlled Germany Bismarck feared and resented
the newborn Catholic Center Party and endeavored to hold down its rise
as a political power by intimidation of the Church and the destruction of
the Catholic school system. Other German principalities, such as Baden
and Hessen, had their own ways of taking part in this struggle, which was
"scientifically" summarized in the word Kulturkampf, the struggle of "enlightened culture" against the dark forces of "unculture" (obscurantism)
represented by the Catholic Church. In 1872 a law closed all Jesuit
institutions and forbade them all activity. The same law was extended to
apply to all Jesuit-affiliated orders, but did not specify which religious
orders were supposed to be so related. Lawyers would have to determine
this point before the Federal Assembly would act.^^
In July 1872 rumors began to circulate in the Marienstatt area that the
Spiritans' expulsion could soon be expected. Inquiries about them were
being made, and all kinds of inquisitive "visitors" came to inspect the
abbey. A local newspaper, the Rheinzeitung, agitated against them, saying
it was high time to get rid of those "disguised Jesuits." Seeing the handwriting on the wall, the Superior General took the precaution of transferthe

"'*A

number of

home, took refuge
52B.G., 8,

425

^^'B.G., 9,

85

ff.

ff.,

Alsatian Spiritans, surprised by the war while they were on vacation at
in Marienstatt.

For footnote 16* see B.G.,
424; Rath, o/^.r//., 31.

5'«Rath,o/?.a7.,32.

8, 74,

420.
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ring twelve of the best upperclass students*^* to Langonnet in France and

Blackrock College in Ireland for the continuation of their studies. ^^ A few
days later, a government official questioned the Marienthal community
about its Jesuit affiliation and gravely listened when he was told that the
Spiritans were neither directed by nor affiliated with the Jesuits, ^^* did
not engage in the preaching of parish missions, and depended on a
superior general who resided in Paris. ^^
In their offices the legal experts continued their efforts to be more
specific about Jesuit-spawned orders. By the spring of 1873 they were
ready with their recommendations. Redemptorists and Vincentians obviously were affiliated, for they preached parish missions; likewise the
Ladies of the Sacred Heart, for they conducted convent schools; and also

none of those things but were nonetheless inbecause Father Bigot had so zealously searched to
identify dead French soldiers? Or because Father Locher, who was a
Wiirttemberger, vigorously refused to become a Prussian? Or were they
"dangerous to the State" because they were subject to a foreign superior
the Spiritans. These did

cluded in the

list.

Was

it

general? Who knows?
In the Federal Assembly there was opposition to their inclusion; even

the representative of Jesuit-hating Saxony openly refused to believe that

band of well-known and highly regarded African missionaries was a
brood of Jesuits. But, in the end, the representatives blindly followed the
lawyers' advice and made them share the Jesuits' fate.^^* Many of these
politicians did not even seem to realize that by including the one teaching
order of nuns they had closed the very convent schools attended by their
this

own

daughters.
Despite the Spiritans' protests, particularly that of the Fathers Bigot

had opted for German
peace promised to us in our new fatherland?" —
and despite the vigorous condemnation of the whole affair in numerous
newspapers all over Germany, the government did not change its mind.
But openly disregarding the prohibition against exercising their priestly
functions, the Fathers celebrated Mass and preached in churches which
were filled to overflowing. The police did not dare to intervene. In
October 1873, however, priests and brothers left.^"* Most of them carried

and Bangratz, who
nationality

— "Is

after the annexation of Alsace

this the

''*AU twelve persevered and became members of the Congregation.
'**At that time almost the entire Congregation was ignorant of its eighteenth century
history and its early relationship with the Jesuits. Its archives, it should be recalled, had only
recently been rediscovered. The prevailing fiction was that the Congregation had been

founded

in 1841 or 1848.
'**Traces of the alleged affiliation persist even today. For example, relying on German
Protestant sources, Groves describes Duparquet and his companions as "a party of Jesuit

when they explored South West Africa.
the eight years of its existence the German Province had produced 22 priests

Fathers"
''"*In

"B.C.,

9, 71

f.,

^''B.G., 9, 81

ff.

75, 77

ff.;

Rath, op.at., 34

ff.

and 33
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an appointment

who had

to the

United States to join the two Fathers from Germany

already gone there to lay the foundation of a

new

province.^^

Postmortem

At this stage we may ask, was the departure really unavoidable? There
was a loophole in the expulsion order: it did not impose exile from
Germany on all the Brothers.^ ^* Schwindenhammer, however, failed to
see the opportunity, or if he did, it did not appeal to his meticulously
ordered mind. He could have left the Brothers there as a functioning
community with a few proforma secularized Fathers as chaplains — more or
less in the same way as in the beginning of the twentieth century "secularized" Holy Ghost Fathers in France continued to operate seminaries
from which an antireligious government had excluded them. As the
Kulturkampf gradually abated, they could have come out into the open
without too much difficulty .^^
Secondly, one wonders why an Alsatian Superior General of a congregation in which Alsatians constituted about one half of the membership
had never opened a community in their homeland. ^^* In retrospect, it
looks like a serious mistake. For in Alsace the Prussians respected the

Concordat of 1801 — which gave them plenty of elbow room to meddle in
affairs but which also in a supplementary agreement had given
official recognition to the Congregation of the Holy Ghost. It appears
unlikely that the Prussians would have expelled the Spiritans from Alsace
if they had been established there before its conquest.
Schwindenhammer's mistake in this matter meant the total elimination
of the Congregation from German soil; there would be great difficulties
in acquiring new personnel from Alsace and only a trickle of vocations
continued from other parts of Germany. It would take more than two
decades of hard struggle to gain re-admittance; and there would be

Church

Brothers. Marienstatt was sold to the Diocese of Limburg; Marienthal remained the property of the Archdiocese of Cologne.

^'*The only Brother who had to leave was Pius Orbons, but the reason was that he was a
"dangerous" Dutchman.
^^*It appears that he had once considered opening a house in Alsace, but his cousinFather Simonis — argued that such a move would adversely affect the flow of aspirants.
Experience after the opening of a Spiritan seminary in Saverne (1900) did not confirm his
pessimism. In the second half of the nineteenth century Alsace supphed no less than 538

members
^^

to the

Congregation.^*

Rath, o/>.a7. 35
,

ff.

(text

of expulsion orders and formal protests, 36-39); B.C.,

9,

567

ff.;

for footnote 19* see Groves, II, 251 f.
58Rath, op.cit.A^ f.; B.C., 9, 778 ff. For footnote 21* see B.C., 34, 473.
^*A. Schdieiier, Correspondance de M. le Chanoine J .-I Simonis, Tome I, Colmar, (1947), 311:
.

Simonis a Schwindenhammer, 29 fevr. 1876; E.P., 14, 10. For the list of Alsatian members of
the Congregation between 1850 and 1900 see T. Hiick, P. Ludwig Karl Gommenginger,
Rixheim, 1900, App., 1-21.
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when Germany began

to create colonies there.
Finally, with the easy hindsight

denhammer's decision

of history, we

may

ask whether Schwin-

to formalize the religious life style that existed in

the Congregation by introducing public vows in 1855 was really opportune.

One

reason

why Libermann had

abstained from doing so was his

fear of difficulties with the French government.

It

had given

official

recognition to the Spiritans and a few other congregations which were not
"religious," but barely tolerated those

which had public vows.

When

in

German government consented to admit Catholic missionaries
Cameroons— which belonged to the Spiritan Vicariate of the Two

1888 the
to the

Guineas (Gabon) — it allowed the Holy See to entrust this mission to the
Italian Pallotine Congregation. The Pallotines had no houses in Germany
but were allowed to establish them, most likely because they constituted a
society without public vows of religion. The Spiritans, on the other hand,
who had hundreds of priests and Brothers of German ethnic origin,
remained excluded, as did the German Society of the Divine Word, which
had been founded in 1875 in Steyl, Holland.^''
Portugal

Libermann had considered opening a house
and was planning to send Father Lannurien to explore the
possibilities. The same idea came up again in 1857 and 1860, but political
difficulties prevented its execution till 1867.^^ By that time the Spiritans
had spread into African territories over which Portugal claimed control
and it was imperative that provisions be made to attract Portuguese
candidates. Father Duparquet, the well-known African pioneer and
explorer, was selected to found the new province. In 1867 he opened the
first junior seminary at Santarem, about forty miles from Lisbon. Three
years later, however, because of the lack of sufficient vocations and for
other reasons, the seminary was closed and its personnel transferred to
Gibraltar. There the Spiritans took over St Bernard's College in the hope
of attracting Spanish and Portuguese candidates while waiting for a more
favorable time to go back to Portugal.
Deceived in their hopes at Gibraltar, they tried again in Portugal itself,
this time in Braga, the "Rome of Portugal." Father Joseph Eigenmann, the
first Swiss Spiritan, opened a college there in 1872 and success immediately attended his efforts. Within a few years, Holy Ghost College of
Braga established itself as one of the finest in the country. It flourished till
the Portuguese revolution of 1910 and served as the basis from which the
Congregation later expanded throughout the coiuitry.^^
Shortly before his death,

in Portugal

1, 1874-90. Knechtsteden, 1966. 62.
S.M.H., 1, 140 ff., 682 ff.
739; S.M.H., 2, 117 ff.; B.C., 9, 58; S.M.H., 2, 234 ff.

«"B.G., 15, 633; Rath, Von Manenthal nach Knechtsteden
«'B.G., 6, 74

f.;

Compl.,

"B.G.,

f.;

8, 2; 8,

6,

74

171

f.;
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The United

States

Earliest Coyitacts.

The

first

Spiritan contacts with the lands that are

the United States go back to colonial times.

They have been

now

detailed in

preceding chapters as part of the struggle between Great Britain and
France for supremacy in the Western hemisphere. The earliest recorded
contact was not particularly auspicious, for it took place in a Boston jail. As
we have seen, Father Maillard, the Apostle of the Micmacs, was captured
when the British took Louisbourg in 1745 and deported him to Boston. In
addition, as has been recorded, a hitherto unconfirmed biography of
Father de la Mothe, the first known missionary from Holy Ghost Seminary in the New World, mentions him as a military chaplain at Fort
Duquesne (1754-1758) during the last French and Indian War. Finally, in
the last quarter of the eighteenth century, John Brault quietly gathered
up a large group of Acadians scattered through New England and resettled them on Montreal Island.
In 1783, when the issue of American Independence from Great Britain
had been settled, we may recall, Benjamin Franklin favored the idea of
entrusting the young Catholic Church in the United States to French
clergymen and Propaganda Fide suggested that Holy Ghost Seminary
become the training center of America-bound missionaries. Nothing,
however, came of this plan. It was not until 1794 or 1795 that the first
"mission member" of the Congregation arrived as an exile of the French
Revolution in Guiana. He was John Moranville, who became pastor of St
Patrick's in Baltimore and who did such excellent work that his memory is
still alive there. He died in 1824. His confrere Father Duhamel worked in
Hagerstown and near Emmitsburg, Maryland, and it was there that he
died in 1818. Both were survived by the third refugee, Matthew Herard,
who spent some time as Vice-Prefect of the Virgin Islands and later
worked in Pittsburgh, Newark and Madison, New Jersey, before accepting, in his old age, the chaplaincy of the Carmelites in Baltimore. The last
survivor of these eighteenth century Spiritan "mission members" died in
1839 in France on a visit to his family.
Contact was resumed again in 1847 when Archbishop Purcell of Cincinnati urged the Congregation to supply priests for his diocese. Father
Leguay, then Superior General, consulted Propaganda Fide, which
replied that it would be delighted if the Spiritans could undertake to help
relieve the shortage of priests in the States. Anticipating a favorable reply,
Leguay had already sent Father Loewenbruck to Cincinnati to arrange

who had made similar reHowever, a violent storm drove the sailing vessel back to France.
Loewenbruck did not repeat his attempt to sail, but two priests were sent
matters and to negotiate with other bishops

quests.

to Cincinnati. *'''

«»B.G., 9,313; N.D., 9, App., 197

f.;

Arch.C.S.Sp., 411-A-I: Purcell a Monnet, 19 oct. 1848.
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Father Libermann, meanwhile, had been directing his attention to the
United States even before his ordination. While still in the seminary, he
had wished to go to America to be ordained there but, because of his
epileptic condition, his director had dissuaded him from taking such a
perilous step. After he had founded his little congregation, he began as
early as 1844 to think about work among the slaves in America. Three
years later, just when Loewenbruck was trying to sail, Libermann again
investigated the same possibility. Shortly after, these two men met in the
preparation of the long-desired merger of the two societies. *^^
Once he and his confreres had entered the Congregation of the Holy
Ghost and things began to function smoothly, Libermann again directed
his attention to the United States. In 1851, as has been noted. Archbishop
Purcell was looking for personnel to staff a new seminary in Cincinnati,
and passage had already been booked on a steamer for Schwindenhammer to become director of the seminary when the project fell through.
From then on a steady flow of invitations arrived from various dioceses in
the States: in 1852 from Savannah, Georgia; in 1859 and again in 1865
from Bishop Verot in Florida; in 1867 from Philadelphia, Buffalo, Wheeling and Natchez, Mississippi; and in 1870 from Charleston, South
Carolina.^^* Lack of personnel, however, prevented the acceptance of
these offers. ^^
First Foundations. The manpower problem was abruptly solved in 1872
and 1873 when Bismarck expelled the Spiritans from Germany. Despite

the protest of his missionaries in Africa,

accept the

first

Schwindenhammer decided to
him from the States. This

favorable offer that would reach

came in 1872 when Bishop Toebbe of Covington, Kentucky, wrote
he was willing to place at the disposal of the Congregation a large
property at White Sulphur which was already improved with a church and
buildings that could be used as a college. With Propaganda Fide's approval, Schwindenhammer dispatched four German-speaking priests to
Kentucky. However, toward the end of 1872, when they arrived, they
discovered that they had not really been expected for another year and
that the offered location would not yet be available Moreover, it proved to
be much less suitable than they had been led to believe.^^
This situation left them at least temporarily unemployed and homeless,
but just then Archbishop Purcell offered them German and French
parishes in Piqua, Berlin, and Russia, Ohio. In addition, a local priest,
offer
that

.

^'*After the merger of 1848, Belgian-born Louis Lootens (1827-1888), who belonged to
Libermann's group, studied theology at Holy Ghost Seminary. In 1850, on Schwindenhammer's advice, he accompanied an American bishop to the U.S.A. In 1868 he became Vicar
Apostolic of Idaho. He always remained on friendly terms with the Congregation.
"^B.G., 10,

243

f.,

274

f.;

314

ff.;

289, 603;

12,

"•^B.G., 9,

10 avril 1870.

N.D., 6, 472; 9, 374 ff.
675; 5. 638, 640; 6, 105. For footnote 23* see N.D., 9, 475; II, 239 f.,
Simoni.s, 1, 252: Simonis a Schwindenhammer,
2\2\ Correspondance de
4,

.

.
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Father Meyer, promised to give most of the money for the purchase of an
used very nicely as a training school for

estate at Pontiac that could be

American aspirants. These offers were gratefully accepted. Soon reinforcements, including about twelve Brothers, arrived from Germany, to
take care of the new works. On March 1, 1874, Schwindenhammer offierected the Vice-Province of the United States and appointed
Father Joseph Strub its Superior.**^
In a very short time the Fathers realized that they had concentrated
their houses in too small an area. For this reason Strub began to look for
other possible sites. In Wheeling, West Virginia, the bishop offered him a
seminary and college, but it appears that he preferred to turn northward
cially

Bishop Domenec

Pittsbmgh. This saintly prelate received him
it seemed very providential.
As Strub sat before the bishop's desk, he looked up and saw that the
episcopal coat of arms bore the device: "Come Holy Ghost." Right then
and there Father Strub felt at home.
The most urgent need of the diocese was a Catholic boys' school. There
had been a number of unsuccessful attempts to get one going, and now
Bishop Domenec did his best to persuade the Fathers to try again. He
pledged his full support for the venture and, as a sign that he meant
business, he offered the Spiritans the large German immigrant parish of
Saint Mary's in Sharpsburg. Father Strub decided to leave Berlin, Ohio,
and accept it. Very prudently, he preferred to wait a little and see how the
situation would develop before starting the boys' school.
Meanwhile, difficulties had arisen regarding the remaining personnel
in the Cincinnati area. Archbishop Purcell may not have sufficiently
realized that the Congregation had changed its way of operating since the
time of Leguay and wished to maintain community life for its members.

and

with

visit

open arms. As

in

the chronicler reported,

When his demands made this virtually impossible, the Spiritans withdrew
and concentrated provisionally on the
small seminary was set up for the few
Temporarily
a
Pittsburgh area.

entirely

from

his archdiocese

American aspirants

at Perrysville,

Pennsylvania, in the

now

extinct Dio-

cese of Allegheny (1876).^**
The question of a Catholic academy in Pittsburgh was solved in 1878.
Bishop Tuigg, who had succeeded Bishop Domenec, promised to use all
his influence to make the work a success. Fully conscious of the risks
involved, the Spiritans let themselves be persuaded to open a school in the
center of the town despite the fact that four previous attempts to establish
a Catholic college in Pittsburgh had failed miserably. No one was anxious
to run the risk of another defeat. The prospects of success were particularly poor because the Catholic population itself had litde confidence in
""E.G., 9, 315 f.; Rath, Von Manenthalnach KnechtstedenI, 1874-1890,
East Province C.S.Sp.: Council Meetings, Nov. 25, 1872, 1 ff.

"E.G.,

9,

597 ff., 849 ff., 868
270 ff., 912 f.

""E.G., 10,

ff.

1 1

f.;

Arch. U.S.A.
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any new effort. Father Strub showed more than usual courage, then,
when he undertook the new venture. Within two years, however, the
school could report more than a hundred and fifty students.
It was then that the construction of a permanent building was undertaken on a low hill right in the heart of the city. Laying the cornerstone
appears to have been a major event in the city's history: twenty-five
thousand people are reported to have come to attend the ceremony. This

was the college that was destined to develop later into the institution of
higher learning now known as Duquesne University. ^^
The "Duke of Arkansas.'' In the same year 1878 some other Spiritans
undertook an ambitious project in Arkansas, where a railroad company
had granted Father Strub a tract of 200,000 acres (about 800 sq.km.) of
land between Conway and Morrilton. It was the size of a small duchy and
this made some people refer to Strub as the "Duke of Arkansas." It was to
be used for the settlement of German immigrants, who at that time were
flocking to the United States in ever-increasing numbers — from 30,000 in
the year 1878 to 216,000 in 1881. 2^* Many of them were Catholics, eager to
find across the Atlantic not only better economic conditions but also that
religious freedom which was denied them in their homeland.
Very soon the German government became alarmed at this mass emi-

name for depopulating the
by publishing an official warning against their colony in Arkansas. As a result, this colony became even
more widely known in Germany. Moreover, it gave the Center Party a
chance to attack the Iron Chancellor in the Reichstag (Federal Assembly)
and point out the folly of his religious policies. As one Deputy expressed
gration and blamed the Holy Ghost Fathers by

Reich. It

honored those Jesuits

in disguise

it:

It is not the Holy Ghost Fathers but the Prussian policy and its wretched
KuUurkampf that are depopulating the country and causing our best people
to migrate to the United States, where these religious men offer them the
comforts of religion which they cannot have in the homeland.^''

Near Morrilton the Spiritans reserved for their own use about eight
hundred acres of the immense concession. It was to serve as a central
community of the Province. Nostalgically they called it Marienstatt, after
abbey in Nassau. A novitiate for Brothers was established
and the priests fanned out from this house to build churches and
schools throughout the concession. At first, the colony was quite successful, but in 1881 tornadoes, and severe droughts during the next few years,
their ancient

there,

many

thoroughly discouraged
^^*In addition to caring for
Polish colony in

«»B.G., 11, 187

Warren, near
f.;

^"B.G., 11, 1085

German

Little

30, 888; 13, 314

ff.,

1091; Rath,

of the
settlers,

Rock.
ff.,

op.cit.,

320
16

f.

ff.

settlers.

One

after the other, the

Father Anthony Jaworski looked after a
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German immigrants began

more benign climate
of the Spiritan community,
and the novitiate had to be transferred elsewhere. In 1892 another tornado wrecked the beautiful gothic church of Marienstatt which had just
been finished. Nowadays, only ruins remain of this original foundation in
Arkansas, but the Holy Ghost Fathers still serve two parishes in Conway
to leave, seeking a

elsewhere. Pernicious fevers took their

toll

and Morrilton.^^
7.

The End of the Schism

in Haiti

In Chapter Seven we saw how Archbishop Rosati and Father Tisserant
had been forced to abandon their efforts to heal the schism in which
nearly all the priests in Haiti were living. Subsequently, the Holy See
vainly tried to remedy the situation through the archbishops of Port of
Spain, Trinidad. Their lack of success was in great part attributable to one
factor: with few exceptions, the three dozen priests in Haiti were refugees
from Church discipline in European countries and they rightly feared
that Rome would put an end to their disorders if it regained control over
the local Church. They did their utmost to prevent a restoration of
allegiance to the universal Church, and they succeeded in doing so as long
as Emperor Soulouque (Faustin I) continued his bloody reign (18491859).^2

In 1860, however,

when

Haiti

became

a Republic, the President signed

Holy See. Asked to lend its support to the delicate
negotiations that still had to be conducted, the Congregation assigned
Father John PascaF^* and several others to help Bishop Monetti, the
apostolic delegate. While the bishop labored on the diplomatic level,
Pascal and his companions strove successfully to reconcile many of the
priests with the Church. At the same time he gained the abiding affection
of the islanders and the entire confidence of the government. When
Bishop Monetti had succeeded in reaching an agreement with General
Geffrard, President of the Republic, he sailed for Europe to report to the
Holy See. Father Pascal stayed behind as his deputy until resident bishops
could be appointed for the Archdiocese of Port-au-Prince and the four
dioceses which were to be created. ^^
While the bishop was in Europe, Pascal stepped forward to prevent
another disaster in the tormented country. Boundary troubles had arisen
between Haiti and San Domingo, the eastern half of the island, which at
a concordat with the

^^*Father Pascal was one of the colonial priests admitted as novices to the Congregation
under Leguay. Together with Fathers Herve and Orinel, he pronounced his vows in 1860.^^
ff.; 13, 322 ff., 327 ff., 1325 ff.; 16, 1019 ff.
"B.C., 2, 592 ff.; Cabon, Notes sur I'histoire religieuse d'Haiti, 427 ff., 375 ff., 451
"B.G.,4. App., 13.
'*B.G., 2, 236 ff.. 358 ff., 446 ff., 554 ff.; 3, 72 ff., 181 ff., 341* ff., 411 ff.

^'B.G., 11, 1094

ff.
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was under the protection of the Spanish Crown. The heated
arguments of politicians added the fuel of mutual insults to the smoldering fire of hatred. Suddenly, a fleet of eight Spanish warships appeared
that time

The commander gave
make amends for the insults or

off-shore opposite Haiti's capital, Port-au-Prince.
the Republic exactly twenty-four hours to

watch their city being blown to bits.
Stung in their pride, the Haitian army officers preferred to fight, even
though their pitiful lack of arms made resistance a hopeless undertaking.
Orders were given for the hasty evacuation of all women and children
while preparations for the siege went apace. Father Pascal frantically
appealed to reason and common sense, but the proud Haitians turned a
deaf ear. Meanwhile, the deadline set by the Spaniards was rapidly approaching. In desperation, the priest finally rushed to the Government
Palace, burst into the President's office, and with tears streaming down his
cheeks besought him not to listen to his excited military advisers but to
spare the city from certain destruction. His sincerity and anxious concern
convinced the President. Peaceful negotiations ensued and the capital was
saved. ^^

Before Bishop Monetti's departure for Rome, General Geffrard had
the choice of episcopal candidates in the hand of this prelate, but the
Holy See instructed him not to make any move in Haitian affairs without
first consulting the Holy Ghost Fathers. To facilitate compliance with this
instruction, the apostolic delegate took up residence in the Spiritan
Generalate, while Schwindenhammer conducted an inquiry for suitable
episcopal candidates. Those who came to recommend themselves were
politely shown the door, and most of those whom he approached had no
desire to accept such an unenviable position. In Haiti itself there was talk
of making Father Pascal archbishop, but the Superior General discarded
the idea promptly. While the Congregation was willing and eager to do its
utmost in healing the schism by seeing to the preliminaries and selecting
suitable candidates, it still maintained its firm rule^^* not to propose any
of its own members for resident bishoprics. ^^
In 1861 the choice finally fell on Msgr Martial Testard du Cosquer, the
former Vicar General of Guadeloupe. Realizing that the Haitian situation
was still far from clear, Cosquer preferred to go to his future archdiocese
as a simple priest and to deal with matters quietly. If he achieved success in
this, he was willing to be consecrated archbishop.
Accordingly, he received authority to do so and early in 1862 he landed
in Haiti. With the aid of Father Pascal, he managed to publish the pontileft

^**For the same reason the Congregation later also rejected
Ambrose Emonet, John Frangois and John Durel in Haiti.

the episcopal candidacies of

"B.G.,4, App., 15 f.
'*A. Cahon, Mgr Alexis-Jean-Mane Guilloux, Port-au-Prince, 1929, 68
see Cahon, op.cit., 286 ff.; B.C., 11, 1052 ff.; M.C.. 9, 189.

ff.

For footnote 26*
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creating the island dioceses and to supplement the Concordat
with the necessary organic articles governing the status of bishops and of
priests and other Church matters. Although complaints were made about

fical bulls

and his confreres, the projected
were approved by the government. Consequently, in 1863 Cosquer was officially named Archbishop of Port-au-Prince and consecrated
in Rome. Erection of the four other dioceses was postponed until the
troubled Republic would have a chance to settle down.^^*
During the schismatic years Voodooism had reached frightening excesses. In 1862, at the very gate of the Capital, aPapa-loi (Voodoo sorcerer)
had induced eight people to offer a seven year old girl as a human sacrifice
to the Serpent-God and then devour the victim's still-quivering flesh.
While a horrified government had the perpetrators of this crime executed,
hiding-places yielded other children who were being fattened for subsequent slaughter in similar "religious" ceremonies. Such discoveries
helped to convince the government of the need for the Church's moral
influence on the island. In combating all kinds of superstitions and inhumanity. Father Pascal and one of his confreres worked themselves to
death in 1865.^«
Meanwhile Archbishop Cosquer has entrusted the formation of new
priests for Haiti to Holy Ghost Seminary in Paris and in 1865 asked the
the "accursed Jesuitism" of Father Pascal
articles

open a seminary-college in Port-au-Prince to stimulate local
Schwindenhammer at first consented on the ground that such

Spiritans to

vocations.

work was "well within the purpose" of the Congregation, but then he
demurred because he feared that it would require too many men. In 1870,
urgent request of Cosquer's successor. Archbishop Guiland provisional way" because the seminary-college was a natural complement of the Haitian
division established at Holy Ghost Seminary. Thus, when in 1871 Guilloux
transferred his senior seminarians from Paris, he removed, perhaps unwittingly, the only reason why Schwindenhammer had accepted the
junior seminary and college in Haiti. Fearing protests from the other
missions if he maintained the Haitian educational establishment by itself,
he decided to withdraw his priests. Guilloux, however, supported by the
Spiritans already working in Haiti, achieved a stay of execution until
another congregation could be found to operate the college in Port-au-

however,

at the

loux, he undertook the task "in a conditional

Prince.^^

Confident that the Holy Ghost Fathers would never abandon St MarCollege, as it was called, the archbishop made no effort to find any
substitutes. One can easily imagine his emotions, therefore, when four

tial's

^^*There were half a dozen attempted coups
"B.G.,

d'etat in six years.

'^

4, 143.

^«B.G.,4, 142

f.

'SR.H.M.,

530

11,

ff.;

Cnhon,

op.cit.,

187

ff.,

234; B.G.,

8,

891

ff.
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that they would be leaving the college at the end
was impossible to keep this decision secret, newspa-

him

pers began to bewail the fate of Haiti's youth. People circulated petitions
and diplomats began to take a hand in the matter. The French
Plenipotentiary Minister, for example, wrote that "the only hope for the
regeneration of Haiti lay in the education provided by the Holy Ghost
Fathers." Then the Holy See added its voice to the chorus. When that
happened, Schwindenhammer admitted defeat and the college reopened its doors. ^^
In 1878 father Daniel Weik, a former German artillery man from the
Black Forest Region, who taught physics and mathematics at the college
established a meteorological station in an abandoned fort near St Martial's. A government grant made it possible for him to add a kind of
astronomical observatory tower on top of the fort. Two years later the
observatory was functioning fully. Astronomers came to it from Europe
in 1882 to watch Venus in her famous passage across the sun under
conditions that would not return till 1990. It would not have deserved
mention save for the fact that in 1883 Prince Henry, the German Emperor's grandson, visited Father Weik in his observatory: this visit was to

become a stepping stone
again to Germany. ^^
8.

France:

Thunder

Thunder

in

in the Congregation's attempts to be

admitted

the Distance and the Thunder of Guns

in the Distance

Father Libermann had barely closed his eyes in death when the first
was sounded in half a century of struggle between French government officials and the Congregation. The stake involved was high, for it
was concerned with the very existence of the Society as a legally authoralert

ized congregation, one that could not be suppressed by an executive
decree of the government but only by an adverse action on the part of the
supreme legislative power in the country. The cause of government
dislike lay in the fidelity of the Holy See which had characterized the
Congregation since its inception in 1703: in its refusal to be an instrument
through which the government could maintain or increase its control over

the Church.

The first rumble occurred
to the

the

in

Congregation the salary

ground

approval.

»"Cabon.

1853 when the government refused to pay
outstanding to a deceased member on

still

that the Society's statutes

The few hundred
op.at.,

•^'B-G., 11, 1051;

279

ff.;

B.C., 10, 886

13,279ff.

had never received government

francs involved were unimportant but the

ff.
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Congregation's legal status was at stake. That was why, in a three year long
lawsuit, Schwindenhammer argued successfully that the Congregation's
solemn recognition by King Louis XV in 1726 antedated the law requiring
the approval of statutes and that, therefore, it was exempt from having to
submit its statutes. In other words, the Society could develop its organization as it saw fit within the terms of its original authorization. With great
reluctance the government had to acknowledge the legality of the Spiritans' standpoint. ^^

In 1855 a similar issue arose in the colony of Guadeloupe. The local
governor claimed that the Congregation could not inherit from its deceased member Father Klein because it had never sought the colonial
government's approval of its presence on the island, as required by local
law. Once again, the Society argued successfully that its preceding authorization for France and the colonies exempted it from this law and
that, unlike other congregations, it did not need any special authorization
by a local governor. ^^
After 1860, as Gallicanism diminished among the clergy, the Spiritans
received much of the blame in government circles which were increasingly more anticlerical. Their seminaries for diocesan priests in Paris and
Rome were viewed as hotbeds of ultramontanism, where students learned
to look upon the Pope rather than the State as supreme in Church affairs.
Disgruntled aspirants to bishoprics, who rightly or wrongly blamed the
Congregation for foiling their episcopal ambitions, added fuel to the fire
by spreading the accusation that the Society was using its government
subsidies of Holy Ghost Seminary to support its French Seminary in
Rome. It was easy to refute the accusation but, as with all smears, it left
behind a lingering suspicion that the Spiritans were potentially dangerous enemies of the government.^^
Unable to prove that the Congregation of the Holy Ghost was unauthorized, the opposition changed tactics and tried a different approach. On
November 12, 1861 an official government letter declared that the society
parading as the Congregation of the Holy Ghost was not the one approved by the royal edict of 1726 and, therefore, could not claim the rights
and privileges granted by that ancient authorization. In plain words,
Libermann's Society of the Holy Heart of Mary had surreptitiously replaced the Holy Ghost Congregation and, as such, was outlawed and
wholly at the mercy of the government. This was more than the rolling of
thunder in the distance; it looked like lightning striking close to home.
There seemed to be some foundation on which the government could
base its claim. Thirteen years after the "merger" of 1848, members of the
Congregation in Reunion and Guiana continued to refer to themselves as

»2Arch.C.S.Sp., 33-B-I: dossier Le Saoiit, 1853-56.
33-B-II: dossier Klein, 1855; Janin III, 182.
s^Janin III, 182.

^^Ibid.,
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"Fathers of the Holy Heart of Mary" in order to maintain their distinction
from the "Spiritans" — the name by which the graduates of Holy Ghost
Seminary were still called there. ^^* This distinction had been duly recorded in the government's oi^hcial Journal of Guiana on August 6, 1861,
and in due time it reached the attention of the home government. It was
exactly what they were looking for. Fortunately, Schwindenhammer had
forestalled the minister. Three weeks before the government struck, he
had sent a letter of protest against the mistake in the Journal: "The exact
name of the Congregation is Congregation of the Holy Ghost." Thus a
lightning conductor had been erected just in time before the more slowly
moving government bureaucracy launched its bolt. Schwindenhammer
succeeded once more in establishing the ancient and unchanged legal
identity of the Congregation.^^

The new angle of attack should have been a warning to show
wholehearted acceptance of what had really happened in 1848, that is, the
dissolution of Libermann's society and the entrance of its members into
the Congregation of the Holy Ghost. Libermann himself had seen it very
clearly and had written without any ambiguity in 1849 or 1850 that "the
Congregation of the Holy Ghost was founded on the day of Pentecost,
1703 by Father Pulart-Desplaces" (sic) and that in 1848 all members of the
Holy Heart of Mary Society^^* had made "their entrance into the Congregation of the Holy Ghost. "^^ Although he realized the danger and
his confreres,^"* Schwindenhammer inconsistently referred to
himself as the second superior general of the Congregation— thereby
dismissing the ten men who had preceded Libermann — often spoke of
the "former" Congregation of the Holy Ghost and simply referred to

warned

Libermann

as

"our Founder."*^

^**Father Le Vavasseur had given the bad example. For ten years at least he continued to
Holy Heart of Mary." His confreres in
Haiti still used that name in their report to the Generalate in 1865. On the other hand, when
a Spiritan province began to be established in the United States toward the end of 1872, the
first arrivals in Kentucky recorded their encounter with a Father Rouquier, who claimed to
be a member of the Congregation. This priest was the same Rouquier who graduated from
Holy Ghost Seminary in 1850 and whom Libermann had sent to Guiana.**^
^**A completely different tone prevails in a similar Notice published in 1855 under
sign the General Council minutes as "priest of the

Schwindenhammer: the Congregation was formed from two distinct societies which merged
in 1848; the Holy See authorized "the new society" to be known as that of the Holy Ghost and
the Immaculate Heart of Mary
^''*It is amusing to note that in 1861 Schwindenhammer admonished the Fathers to stop
referring to themselves as "priests of the Holy Heart of Mary" while on the very next page
reference is made to Libermann as "our venerated Founder."
"^Arch.C.S.Sp.: Regislre des Deliberations, 1826-1858; B.C., 4, 842; Arch. U.S.A.-East Province C.S.Sp., Council Meetings, Nov. 25, 1872-Aug. 17, 1883, p. 5; N.D., 12, 507, 694.

»«JaninIII,184L;*N.D.,82r; Arch.C.S.Sp.,33-B-V: Note surlesdifficultessouleveesau
de la C.S.Sp., 15 dec. 1861.
"'Arch. C.S.Sp., 581-.\-VI: Notice sur la Congregation du Saint-Esprit etc., 1, 5. Only a part of
\.\\K Notice has been reproduced in N.D., Compl., 142.

sujet des Regies

«»/ferf.,34-B-nL
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of becoming monotonous, we cannot omit another attack
year an increasingly antireligious government
had issued a decree which declared all unauthorized male religious
societies illegal and expelled them from the country. It made strenuous
efforts to include the Spiritans in its decree, but once again met an
invincible obstacle. Their society did not owe its legal existence to an
executive decree revokable at the whim of ministers but to a solemn law of
State, dating from 1726, which cotild be changed only by the will of the
Senate and the Chamber of Deputies.^ ^*
As soon as the Council of State had recognized that fact on November
20, 1880, the government realized that it was powerless to expel the
Congregation.^^ The Spiritans had many high-placed friends in the
upper echelons of the government. They viewed the threatening expulsion in the light of the Society's trailblazing work in Africa and considered
such a move as very foolish. Too many Senators would share that opinion.
Rather than risk a humiliating defeat, the government gave in. Ten days
after the decision of the Council of State, a new decree issued by the
President of the Republic re-affirmed the ancient legal recognition of the
Congregation.^" Two more decades would pass before these gathering
thunderclouds were to climax in a violent tempest.

At the

that

risk

came

in 1880. In that

The Thunder of Guns
In 1863

Schwindenhammer had bought a castle

Originally built by Louis

in Chevilly,

near

Paris.

XV for his mistress Madame de Pompadour and

used as a horse-breeding farm by a Prussian baron, the fifty acre
property now assumed a new role. It became the central senior seminary
of the Congregation, housed the novitiates for priests and Brothers, and
sheltered one of the inevitable orphanages and trade schools which at that
time were attached to most houses of the Congregation. Its spacious
grounds also made it an attractive place for the annual retreats of the
later

Fathers. ^^

Accordingly, late in July 1870, the priests gathered there for their
The Franco-Prussian War had started and

regularly scheduled retreat.

Napoleon III had his plans prepared for a triumphant entry into Berlin.
we have seen, the war went badly for him and the Prussian armies
began their drive on Paris. Chevilly lay in a direct line between the
advancing armies and Paris, but Schwindenhammer was not inclined to
modify his regulations by shortening the retreat merely because some
But, as

^'*The Congregation had been legally suppressed in 1792 but restored to
by an act of King Louis XVIIl which had the force of a "law of State."
«"B.G.,2, 231 (1861).
""B.C., 1 1, 819 ff. (text of President's decree); Janin
»'B.G.,

3,280

f.;

4,211

ff.

III.

186

f.

its

status of 1726
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divisions were coming dangerously near. However, before the
was over, he had to call on all hands to assist in preparing for the
hasty evacuation of the institution. Supplies, books and archives were
hidden underground, while other objects were removed to the questionable safety of Paris.
Serious trouble arose when the French Army decided to make Chevilly
a zone of defense for the Capital. Fortifications were hastily thrown up all
over the seminary property and the surrounding farmland. The ensuing
Battle of Chevilly, in which some 30,000 French soldiers sought to stem
the inexorable German advance, took place in and around the very
gardens of the seminary. The French forces fell back and the Germans
occupied whatever was left of the shelled buildings. As the weather grew
colder, they kept warm by burning the furniture, doors and floors.
The defeat of the French in this war was followed by a revolution and
the establishment of the Commune, a kind of communist regime, which
controlled Paris and certain other sections of the country. These insurrectionists took Chevilly and "liberated" whatever struck their fancy in the
seminary, while the loyal forces stood off and vigorously shelled both the
village and the seminary. When peace was finally restored, everyone was
surprised that anything at all had remained standing on the property.
During the siege of Paris, the Superior General and most of his staff left
the city. Those who remained behind communicated with the outside
world by means of carrier pigeons and balloons, but when the siege ended
and the Commune took over, the ancient motherhouse had to be abandoned. Only Father Besserat and a lone Brother remained behind as long
as possible, staying on even after the revolutionaries began to use the
buildings. However, when these soldiers discovered that the location of
the wine cellar had been kept from them, they were so furious over this
lack of cooperation of Citizen Besserat and Citizen Brother that both had
to assume a quick disguise and flee for their lives. Three days later the
regular army, fighting its way through the barricades, recaptured the
buildings and the next day the first Spiritan re-entered the mother-

armed

retreat

house.^^

The situation of the German Brothers and seminarians in France
during those days of war proved to be particularly delicate because of the
manifest popular resentment against anything German. Some fled to the
safety of Langonnet in Brittany, but the local authorities there objected to
their presence and they had to go to Saint-Ilan, where a more lenient
Provincial Commissioner permitted them to find asylum in the local
Spiritan industrial

and

agricultural school.

At Toulon the situation became especially critical, for the local superior
had neglected to notify the authorities officially of the presence of two
Brothers who had been born in Germany but whose national status was
"^B.G., 8, 23

ff.,

216

ff.
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doubtful. As a result, the local authorities closed the

community and

its

works, confiscated all its properties and quartered 1,500 soldiers in
the buildings. The two Brothers were imprisoned and then deported. It
was only after repeated protests, an appeal to the Secretary of State, and a
social

series of lawsuits, that

Schwindenhammer succeeded

in

having the confis-

and indemnities paid for the damage done. The editor
of a local newspaper, who had campaigned against those "spies," "international monks" and "vultures preying on the goods of the city," was

cation rescinded

sentenced to twenty days in the workhouse.**^

9.

Internal Rumblings

A uthoritarianism
The French Revoludon had inaugurated

the

new order with

its

mar-

vellous slogan of "Liberty, Equality, Fraternity," but the reign of terror

and the untold misery of interminable wars which followed had given rise
to a strong desire for law and order. The influential philosopher Hegel
had made himself its spokesman by asserting that authentic freedom can
be reached only through "obedience to the law and the legal institutions of
the State. "^^ The same view had acquired religious respectability when
the leading German Lutheran theologian of the time, Julius von Stahl,
had argued that obedience to the State was the only way the individual
could be certain of doing God's

will:

an authority above the individual

man is needed because man is radically corrupt. Now, the State represents
God on earth; that's why obedience to the authorities guarantees that our
deeds

will

be morally good.^^

Parallel ideas

permeated the Catholic Church, where one could notice a

strong tendency to centralize authority and emphasize obedience as the
hallmark of the true believer. In France these tendencies received further
emphasis by the dictatorial powers which the Concordat of I80I had
given to the bishops — so

much

de

so that, according to the historian

Sauvigny, the growing pro-Roman mentality of the lower clergy was at
least in part an attempt to support "the only counterweight to the despotic

power of the bishops. "^^

Authoritarianism, then, was a common characteristic of Churchmen in
the nineteenth century and, one may add, for most of the twentieth until
Vatican Council Two. Schwindenhammer was infected with it to an unusually high degree.
"^B.G., 8, 58

ff.,

366

He had "come

ff.; 9,

378

ff.,

648

ff.,

to

power" — that

659

f.;

,

^'^The

Calvez.La pen.see de Karl Marx,
Bourbon Restoration 312.
,

the right

word

Kalh. Die Manenthaler Promnz, 29

^*Encyclopddie par. 552.
«5Cf.'j. Y.
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Paris, 1956,
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ff.
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his case — at the uncommonly early age of thirty- four, was convinced that
he knew best and that it was his task to secure the blossoming of Libermann's charism and inspirational ideas by detailed rules and stringently
enforced regulations. But, lacking Libermann's religious genius, moderation and gift for dialogue, he fell back on the spirit of the age and, with the
best intentions, became a striking example of religious autocracy. The fact
that he managed to hold on to his position for three decades can be
explained only by the utter submissiveness with which most religious
people at that time responded to authoritanianism and by the clever way
he manipulated the fear of unpleasant consequences among those who
felt

inclined to protest.

In 1855

Schwindenhammer introduced

ety's Constitutions, a revision

his revised version

which, as he interpreted

into his hands. Unwilling to leave

much

it,

of the

put

all

soci-

power

scope to local or provincial

superiors, he personally decided almost everything. His motto seems to

have been: without my "command, no one shall move hand or foot" (Gen.
41:44). Even the most insignificant details could give rise to reproaches.
For example, in 1860 he had transferred the newly founded college in
Ireland from Blanchardstown to what was thought to be the Dublin
suburb of Williamstown. When soon after the Fathers were informed that
their new location was not Williamstown but in Blackrock, they changed
their letterhead accordingly. Schwindenhammer publicly took them to
^^
task for having dared to do so without his permission.
"Permission" is not the right word to use here, for the General governed
by issuing decrees. They came from his office by the hundreds, sometimes
in solemn form, sometimes simply as decrees of such and such a date.
Their solemn style imitating that of bishops of that era was more or less as
follows: "We, Ignatius Schwindenhammer, by the will of God and the
whereas, primo
confirmation of the Holy See, Superior General etc.
tertio
having heard the advice of Our Council
secundo
having invoked the Holy Spirit, have decided and do decide as follows."
For personal matters he simply communicated his decree of decision
without offering any reason or explanation: "You have been appointed to
such and such a post, effective on such and such a date."
Uniformity. Schwindenhammer demanded "blind obedience of judgment and will" to his commands, and not merely their execution. ^^ Deprived of Libermann's charismatic presence by his untimely death, the
Congregation, he argued, had entered a new phase, in which it should
assume its permanent mould by surrounding its superior with total
obedience. That was why it was time to eradicate "the lack of uniformity":
hitherto everyone "has had his way of being, of speaking and acting."
,

.

.

.

.

.

.

.

»^B.G., 2,425 f.
»«N.D., Compl. 218.
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How different we are from the Jesuits: "They are recognized as such
everywhere, in the streets, in the pulpit, at the altar; people know them
Why are we so
even if they have never seen the particular individuals.
different in our external ways? It is because we are so different inter.

.

.

nally."^^

To eliminate all such "undesirable" differences, he insisted on uniformity of thought, action, speech and dress— everyone an exact copy of
the model laid down by his rules, regulations, decrees and a flood of
circular letters, which generally ended with the order: "to be read within
two weeks of receipt in the community chapter meeting" — even
were 100, 150 or even 200 pages long.i««

if

they

Schwindenhammer, however, did not rule capriciously, but made a
and methodical study of every issue, great or small, that attracted
his attention. That was why he insisted on being kept fully informed about
everything before making his decision. "Everything" included also the
internal dispositions of each of his "subjects." Fathers and Brothers had to
write to him to explain their states of mind and conscience, and the
masters of novices had to communicate to him the confidential informaserious

tion gathered in the direction of their charges.

who during

Then

the desk-bound

decades of superiorship never visited any
General,
France, except Rome, rendered his veroutside
community
or
mission
phrase: "Rome has spoken, the matter is
well-known
the
using
even
dict,
his three

closed."''^*

Those who did not promptly obey his orders ran the risk of being
bad example. It will surprise no one that,
tired of being manipulated as puppets on a string, some preferred to
leave.'"' But in the General's view, no one should leave until he, as their
Superior, had decided that they had lost their vocation. Then he would
send them away after a public disclosure of their infidelity, in which he
liberally quoted from their previous letters to condemn them. When, for
example, in 1871, Father Rodier did not wish to renew his temporary vows
because he had entered the Congregation to become a missionary and not
a teacher, Schwindenhammer declared in a circular letter that he was
obliged under pain of mortal sin to renew his vows. A number of good and
even excellent men^^* were lost in this way, notably Father Peter Stumpf,
publicly taken to task for their

^^*Needless to say, all this was far removed from Libermann's ideas. He had explicitly
warned Schwindenhammer about the danger of centralization, had rejected the notion of
rigid obedience ascribed to the Jesuits, wished to leave everyone in his way of being, asserted
that disagreeing with one's superior's point of view has nothing to do with obedience, and
only rarely used even the word "uniformity."""'
*^*In the first twelve years of Schwindenhammer's rule, 57 Fathers and Brothers left or
were expelled from the Congregation.
^^Ibid.,

203

f.

•""N.D., 11, 97

f.;

10,

235

f.;

8, 111; 9,

357.

""C.S., annexe au no. 29, p. 21.
"^C.S., Avis du T.R. Pere, sorties et renvois, 2, 10-16; N.D., 13, App., 71; for footnote 33*
see C.S., 1 (8 sept. 1864), 19-21.
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of the French Seminary when he left and who later
became Bishop of Strasbourg. ^"^
While Schwindenhammer stressed uniformity, he did not hesitate to

who was Superior

introduce diversity where our age — and many people in his time— would
find it wholly out of place. Thus he decreed that the meals of the Brothers
should be inferior in quality and number of dishes to those of the Fathers.
The curious reason he gave for this lay "in the very nature of things." The

from better-off families and are used to
had joined the diocesan clergy, they could
have continued to enjoy better meals. The Brothers, on the other hand,
come mosdy from poor families and are from their very youth accustomed to coarser food.'**^ The "very nature of things" also demanded that
the Brothers wear a different habit, for one could easily imagine the
discredit to religion if an uneducated Brother would be mistaken for a
priest. Moreover, the Brothers had to rise one hour before the Fathers
and were not allowed any private room.^"^
For himself the General endeavored repeatedly to obtain the right to
wear the garments of a prelate at least during church ceremonies. Although the Holy See did not grant him this request, he devised some kind
priests,

he

said,

come

generally

finer food.^^* Besides, if they

of distinctive garb for himself.

One can

hardly avoid contrasting his

who, being raised to the rank of
1839, never told anybody about it and never

attitude to that of Father Fourdinier

prothonotary apostolic
used his insignia. ^"^

A

in

"Palace Revolt" That Failed

The rules and constitutions of the Congregation contained a number of
checks on the Superior General's performance and tenure of office. They
stipulated that every three years the General Council, augmented by some
other members having the right to vote, should meet without him to
consider whether the time had come to proceed to the election of a
successor. If a majority of the Council

members answered

in the affirma-

then the Superior would by the very fact have been voted out of
office. Moreover, his two Assistants were charged to admonish him if they
judged his conduct to be reprehensible; and if he disregarded this warning, the matter was to be brought up at the next triennial inquiry. In
addition, the Superior General was to decide routine matters in consultation with his two Assistants and important affairs with his full Council of
tive,

Schwindenhammer argued differently. To obtain Rome's
had introduced to impose on aspirants an obligation in
conscience to persevere in their vocation, he said that these youths "are unable to pay for
their education and are almost entirely at the expense of the Congregation."
'•When

it

suited his purpose,

ratification of the practice he

'"^C.S., 2 (25 dec. 1864), 106 f.; for footnote
'o^C.S., 2 (25 dec. 1864), 112, 118 ff.

34* see C.S., 46, 25.

'"^Arch.C.S.Sp., 662-A-IV: "costume prelatrice" requested in 1857, 1867 and \S72;ibid.,
la reunion triennale de 1867; N.B., 302.

34-B-IIl:
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men. Finally, a General Chapter was to be held every ten years,^^* the
one being due in 1865.^"^
The first triennial inquiry was duly held in 1856, but the archives
contain no trace of any in 1859, 1862 and 1865.'"^ In 1867, however,
Father Collin, who had become a member of the General Council three
years before, asked whether it was not time for the inquiry. It was indeed
long overdue. Accordingly, re-inforced by three Fathers and Bishop
Kobes, who was also Provincial Superior of Africa and on leave in France,
the Council met on August 28. While unanimously agreeing that there
was no need to proceed to the election of a new Superior General, the
assembly decided to use the occasion to draw his attention to certain
complaints for the good of the Congregation. Each participant was therefore invited to make the remarks he considered necessary. Then the
meeting was adjourned to the following morning.
Shocked by the notion of sitting down in judgment on their superior —
as they were supposed to do— two assembly members, Le Vavasseur and
Delaplace, went that evening to inform Schwindenhammer of what was
taking place. The General spent most of the night drawing up a
memorandum which stressed the unlawfulness of the assembly's conduct.
The following morning he handed it over to Father Gaultier, First Assistant and chairman of the assembly. But several members objected to the
reading of it on the ground that, according to the rules, the General had
no right to interfere in their meeting because "his cause was under
discussion." Unread, therefore, the memorandum was laid aside. Then
the official minutes were drawn up, specifying all the remarks to be made
to the Superior General and signed by the assembly's members.
The principal complaints were the following:
six

first

independently. He bypasses his Assistants and Council and introduces all kinds of practices that are against or
1.

The Superior General

beyond the

acts too

rules.

He disregards the legitimate aspirations and real needs of the Society
to pursue his own ideas.
3. He lacks sensitivity to the feelings of others and makes odious per2.

sonal references in his endless circular letters.
4.

He spends

too

much

time on affairs foreign to the Society and

is

not

members.
Therefore, we opt for the prompt convocation of the General Chapter.

sufficiently accessible to

(It

its

was two years overdue.)

^^*In 1856

Schwindenhammer had decreed

'""Constitutions of 1855,

P. II,

Ch.

Ill, Art.

that the

Chapter would be held

IX and XIII;

P. I,

in 1865.

Ch. IV, Art. X. For footnote

35*seeC.S., 13,34.
'"'For what follows here see Arch.C.S.Sp., 34-B-III: Relation des
I'occasion de la reunion triennale de 1867.

difficultes

survenues a
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However, when Gaultier presented the document to Schwindenhammer, the General refused to accept it. Instead, he spent the evening and
the following morning with Le Vavasseur, Delaplace and Barillec, his
private secretary, studying the situation. After the midday meal he explained to his two Assistants, Gaultier and Le Vavasseur, that only two
courses of action were open to him: he could either resign at once or
convoke the General Chapter. Then he seemingly let himself be persuaded that there was another possibility, viz., to come to an understanding and reconciliation.
In Schwindenhammer's view, however, understanding and reconciliation had to be on his terms. At 3:00 P.M. he called the Council to a
meeting, to which only Delaplace was invited as an additional member.
Then he laid down the law. The triennial assembly, he said, was entitled to
vote him out of office, but not to discuss his performance in any way, and it
had no right whatsoever to address any remarks to him. Moreover, he
argued, three of its supplementary members had to be disqualified;
although they had the right to vote/or a General Chapter, they could not
de jure vote in one.

That pseudo-assembly had dared to put his authority into question;
obviously, he could not allow this to go unchallenged, for otherwise
everybody having a grievance could count on finding a sympathetic
councillor ready to bring up the matter at the next inquiry. Unless order
was restored quickly, he would be compelled to come to extreme measures. With that he closed the meeting and let the opposidon calculate what
he meant by "extreme measures." Its leaders in the Council, Fathers
Collin and Xavier Libermann— a nephew of Francis Libermann — were
already showing signs of caving in: Collin was in tears throughout the
session and Libermann sat abjectly with his head down. Bishop Kobes,
who would have stood his ground, unfortunately — or perhaps fortunately—was absent.
Three days later, Schwindenhammer called his Council together again.
The meeting began with a lesson in self-criticism for those who had
criticized him. One by one they declared that they did not dislike him, that
they had thought to act as required by the rules and constitutions — they
had, indeed, in substance — but recognized now that they had been mistaken. Collin even added that the person of the Superior General must be
sacred to all, like the Pope himself.
Then, true to his name, Schwindenhammer began to swing a hammer.
He was happy to see these good dispositions but could not overlook the
objective situation: the triennial assembly had blamed his conduct and
shown dissatisfaction with his administration. He would have to see what
steps were to be taken to correct the evil. Meanwhile, he declared, its
resolutions were null and void. They were based on illusions, had not a
word of praise for him but only blame and criticisms. The so-called
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majority of ten signatories, he added, consisted in reality only of four:
Bishop Kobes, Collin, Graviere and Libermann. They would have to be
dealt with. With that he dismissed the gathering.
The next day, September 3, he assembled his cowed Council again.
Collin and Graviere, he announced, had shown sufficient repentance and
thereby repaired their mistakes. That left only Libermann and Bishop
Kobes to deal with. Regarding Libermann, who was then Novice Master in
Chevilly, near Paris, Schwindenhammer declared that it was time for a
change, for empty promises were his only response to remarks made to
him. There was going to be a vacancy in Martinique. In other words, there
seemed to be an implied threat of an — illegal — dismissal from the General
Council. ^^* As for Bishop Kobes, who was absent, he had contracted a
fairly large debt and had asked the Congregation to be its guarantor. He
was spending money rather carelessly. Le Vavasseur got orders to write
him a strongly worded letter. Kobes, however, refused to budge when he
got that letter. Let him depose me, he answered, that would only make me
too happy.
Now a "valid" triennial assembly could be held. It took place the same
day, with only Council members present. It unanimously and by secret
ballot voted that the time had not yet come to proceed to the election of a
new Superior and obediently abstained from making any remarks.
Schwindenhammer had been victorious. The opposition was reduced to
silence. Or was it?

Appeal

to

Rome

Two documents recently discovered

Rome show

was not yet
the end of the affair. In July and August 1868 two long reports were
received by the Congregation of Bishops and Religious and that of Propaganda. They detailed substantially the same complaints and asked the
Holy See to oblige the Society to give greater emphasis to the missions in
accordance with its purpose, to put an end to the General's abuse of
power, and to order the convocation of a General Chapter, as required by
the constitutions. This Chapter should be elected by the whole society
under conditions guaranteeing sufficient freedom of speech and action. ^''^ Because the authors had not dared to sign their names, fearing
that they would become known to their Superior, the anonymous complaints did not receive too

much

in

that this

attention.

Their content, however, was communicated

to

Schwindenhammer,

3fi*Xavier Libermann retained his position. Several confreres prevailed on him to
apologize for his opposition to Schwindenhammer, who then left him in his function as
Novice Master.
la serie, 6, 1243r-1251r: Exposition de quelques
Congregation contre I'administration du P. Schwindenhammer, aoiit 1868;
1252r-1259v: Exposition a la S. Congregation des Eveques et Reguliers, 25 juillet 1868.

"'**Arch.Prop., S.R.C., Francia, P.Il,

membres de
ibid.

,

la

1
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1870 wrote that the author of the

and had recanted. He then requested

that

him or destroyed; otherwise future historians could
be led to "regrettable errors." Propaganda Fide assured him that the
documents "had been torn up."'"^ If that was true, the tearing must have
been merely marginal, for the papers, together with Schwindenhammer's
the papers be sent to

request to destroy them, are

still

in the archives.

have been litde disposed to take action anyhow. Authoritarianism was then the vogue and the general tendency was to back
established authorities unless their abuse of power had become intolerably wrong and harmful.

Rome would

Subduing

The

the

General Chapter

only hope, therefore, lay in the General Chapter, which was

1856 Schwindenhammer had
he indefinitely
postponed it.^^" Despite the urgings coming from the ranks and from
some Council members, he kept delaying it year after year, saying that he

supposed

to be held every ten years. In

announced

that

it

would be convoked

in 1865, but in 1862

to call it only when he was ready with a new and definitive revision
of the constitutions. Although Francis Libermann had written that the
the
supreme authority within the Congregation "is in the final analysis
majority of its members,"^ ^^ such a democratic view could hardly find

wished

.

.

.

more authoritarian successor.
same year in which he postponed the Chapter, he began to
reorganize the Congregation in such a way that, when the Chapter was
finally convened in 1875 — ten years late — the immense majority of the
Society's eligible members got no chance to vote -for delegates.^^* Propaganda Fide had written to him that a "Chapter requires complete and full
freedom of its members and a proportionate representation of the entire
Society." Schwindenhammer, however, arranged matters in such a way
that thirty-one participants were his own nominees or members of his
obsequious Council and only three could be elected by the Society at
favor with his
In the

large. ^'^

A

truly "proportionate representation

indeed!
The glaring under-representation of the

of the entire Society"

members at large improved

a

^^*Schwindenhammer had created 21 vice-provinces, whose appointed superiors were de
members, as were ten genera! staff members. Only in Senegambia, Mauritius
and Martinique delegates could be elected. Some of those "vice-provinces'" had only a couple

jure chapter

of priests.
'"SArch.Prop.,

ibid., 7,

533r-534r:

lettre

de Schwindenhammer, 10

avril 1870; ihid.

,

L

363, 387v-388r: Latin letter to same, 30 maji 1870.
""C.S., 13,34; B.G.,4,207 ft.

(1870).

P.I.,

'"N.D.,4,

191.

"^Arch.C.S.Sp., 664-A-IIl: Chapitre General de 1875. Liste des

membres

delegues.
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little

through the action of Father Magloire Barthet, Vice- Provincial of

Chandernagor in India and, as such, a member of the Chapter. Provisions
had been made that members unable to attend would be replaced by a
representative chosen "in understanding with them" by the General
Council. Unable to attend, Barthet had sent some sensible remarks about
the proposed amendments of the constitutions which were to be handed
over to his representative and he added reasonably: "I give the power to
represent

me

.

.

.

only to a priest of the Congregation who shares my
had sent a complaint to Propaganda

views." Moreover, he declared, he

Fide in which he — rightly — had pointed out that

violated the existing constitutions by cutting

Schwindenhammer had
down the elected chapter

membership and had added that the present administration was turning
the Congregation away from its purpose.
Highly offended by this sign of "insubordination," the General and his
docile Council declared that by writing to the Holy See Barthet "had

committed an act of unjustified defiance" toward the Superior General
and rendered himself unworthy of exercising his right to vote either in
person or through a representative. Schwindenhammer then tried in vain
to obtain a copy of Barthet's memorandum to Propaganda: Father Eschbach, his Procurator in Rome, was merely allowed to read the document
and report on its content.^ ^^
To finish Barthet's story, the General recalled him to France when the
Chapter was over and sent him to the novitiate of Chevilly without assigning him to any post. Undoubtedly, in his forced idleness he was to
meditate on his "misdeeds" and their possible consequences. When no
apologies were forthcoming, he let him know by May 22, 1876 that he was
thinking about sending him to Sierra Leone — then one of the unhealthiest regions in Africa. In Schwindenhammer's correspondence with
Father Grizard there was even question of excluding Barthet from the
Congregation.
Eight days later Barthet caved in: he abjectly deplored his conduct and
asked the General's pardon. At the same time, he spoke in the most
flattering terms — Schwindenhammer liked flattery — about the great
kindness with which he had treated him.* ^^ Now that he had fallen back in
line, at least externally, the General held no grudge against him and
reinstated him in his former position. Let us add that in 1889, after
Schwindenhammer's death. Father Barthet became Bishop Barthet,
Vicar Apostolic of Senegambia (now the Archdiocese of Dakar).
As to the Chapter, in which, the General said, "all parts of the Congrelargely represented," it rubberstamped almost unanigation were
.

mously

.

.

his revised edition

of the constitutions.

It

did not

amount

to very

'^C.S., 49, 5; Arch.C.S.Sp., 664-A-III, dossier Barthet: lettre du P. Barthet, 20 mai 1875;
Arch. Prop., S.R.C., Francia, P. II, la serie, 6, 410r-414v: memoire du P. Barthet (1875), also
signed by two other Spiritans; Arch.C.S.Sp., loc.cit.: Note sur le P. Barthet.
'i^Arch.C.S.Sp., ibid., lettres de Barthet, 2 mai and 30 mai 1876; lettre au P. Grizard.
'
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much anyway, for after tinkering for two decades with revision proposals,
the changes he made were mostly a re-arrangement of the same materials.
Rome approved them in 1878. The Chapter did not propose to elect a new
Schwindenhammer had been elected for life: the
only check on him had been the now defunct or eviscerated triennial

Superior, of course, for

Although the text approved by the Chapter was supposed to be
"definitive," the General could not abstain from adding a few new modifi^^
cations even before the documents were sent to Rome for approval.^
inquiry.

Shordy after the end of the Chapter, Schwindenhammer suffered the
first of a series of heart attacks and on March 6, 1881 he died. Unquestionably his administration had solidly established the Society. Its membership had increased from less than 100 at Libermann's death to 665 priests
and Brothers, according to the 1883 statistics; in addition, there were 310
senior seminarians and novices. And the numbers would have been considerably higher if there had not been about 250 premature deaths of
priests and Brothers, mostly in the still fatal regions of Africa and other
tropical countries. This personnel was scattered over 55 establishments in
the missions — 30 in Africa and 25 in other areas — and 21 in Europe and
North America.
Cold, distant, much too formal and imperious in his relations with his
confreres, Schwindenhammer had never inspired affection in the hearts
of his associates. His insistence on an ill-conceived absolute obedience
gave a wrong direction to the

spirit

of the Congregation. Until the 1950s,

despite a great need for additional personnel, prospective candidates
were in some places turned away if they expressed a strong desire either to

work

home country: on the ground that
demanded absolute obedience and disre-

in the missions or to labor in the

the spirit of the Congregation

gard of personal desires. Libermann's profound reverence for each one's
personal vocation had to be rediscovered and become a living reality again
before this attitude changed.
Moreover, Schwindenhammer's love of clockwork regularity seems to
have played a role in concentrating the available personnel in large
establishments— a policy which hampered his men in the missions, where
the demands of evangelization often conflicted with his desire to keep his

men

tied

down

to various religious exercises at the exactly prescribed

Even the Blessed James Laval did not escape reproaches for his lack
of religious spirit. Lacking the give and take which characterized Libermann's approach, Schwindenhammer's unyielding mind could not adjust
to the delicate balance between the demands of the apostolate and the
times.

"^C.S., 51, 10; the circulars nos.
also B.C., 10,

562

ff.

20, 48 and 51 are about the revisions of the
and documents of their approval of the Holy See. Cf.

11, 19,

constitutions. No. 51 contains the storv
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requirements of community

life,

and

relentlessly

pursued regularity and
power in his hands for

exactness. Finally, the excessive centralization of all

a long time adversely affected the development of provinces as relatively
autonomous branches of the Society. This was what Libermann had

envisioned.'*^

Yet Schwindenhammer was fully convinced that his government was
wholly in line with Libermann's ideas and intentions. In all sincerity he
could say, a few hours before his death, "As to the future, follow as much
as possible my intentions or rather the spirit of our venerated Father."*'^

[B.

1.

The Emonet

Period: 1882-1895]

Introduction

Frederick Le Vavasseur's election as Schwindenhammer's successor was
a gesture of homage for the past than a mandate for the future, for
the health of the seventy year old co-founder of Libermann's original
congregation was so seriously impaired that no one expected him to live
much longer. As a matter of fact, after only one month in office he fell
gravely ill and died in January 1882.* Father Ambrose Emonet (18281898) succeeded him by a virtually unanimous choice. The new Superior
General, who had been born in the independent Duchy of Savoy, had

more

entered Libermann's congregation in 1846. Twice nominated to become a
bishop — the first time when he was only twenty-eight — he had remained a
simple priest because the Congregation maintained its policy of not
wishing to have more bishops among its members than was absolutely
necessary. He had spent most of his adult life in Martinique and Guiana,

where he became prefect apostolic

in 1873.^

Emonet continued the policies of his immediate predecesway of acting was quite different from that of Schwin-

In the main,
sors,

but his

denhammer. He was very

liberal in

delegating his authority, nearly dou-

bled the personnel in the missions while almost tripling that in Africa. He
added nine new colleges and seminaries to those already operated by the

Congregation

in France, Ireland, Portugal, the Azores, Austraha, Brazil

and Peru. The social commitments of the Society were increased by eight
new institutions for abandoned or wayward youths in France, Switzer-

"«N.D.,9, 94.
"^B.G.,9, 913.
^B.G., 12, 8 f., 163 ff.
^B.G., 12, 516; N.D., 13, App., 53; Janin 111, 157

f.
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home for old people

last-named country.^*

The Restoration

of the

German Province

In 1884 Prince Bismarck finally

began

to acquire a colonial

empire

in

Africa, and within the surprisingly short time of less than one year, the

German

flag had been raised over four areas of that continent: in South
West Africa, in Togoland and the Cameroons in West Africa, and about
60,000 square miles of East Africa. Most of these territories lay in areas
whose evangelization had been entrusted to the Congregation. Germany,
however, wished to have its own nationals in these lands. Thus, to save
their missions, the Spiritans needed more German missionaries and

therefore the right to establish themselves again in Germany. The moment seemed propitious. Public interest in Africa was great and there was

widespread admiration for the work they had accomplished in East Africa. Huge audiences flocked to the public lectures delivered by missionaries who had labored in that country. The obstacle, of course, was
that a decision of the Federal Council (Bundesrat) had declared the Congregation Jesuit-affiliated. That obstacle had to be removed.
Failed Efforts

Fathers Ignatius Stoffel and Daniel Weik were, in 1885, the

first to

take

had just returned from an exploratory trip to the Cameroons, where two other Spiritans had acquired land
for a mission from Africans before the Germans extended their "protecactive steps

toward

this goal. Stoffel

'*Colleges and seminaries

and Castelnaudary in France; at Rathmines
Peru and Para in Brazil; at Porto in Portugal
and Ponto Delgada in the Azores. The last-named had been endowed by collateral descendants of Saint John Fisher — martyred under Henry VIII — whose family fortune had largely
been derived from confiscated Church properties.
Social works at Grand Quevilly, St Mauront, Douvaine, St Joseph du LacandOrgueville in
in Ireland

and

at

Epinal, Seyssinet

Ballarat in Australia; at

Lima

in

France; at Drognens in Switzerland and at Philadelphia in Pennsylvania; at Cintra and

Campo Maior

in Portugal.

College at Ballarat, near Melbourne, lasted only three years under Spiritan
auspices. The reasons for the Congregation's withdrawal were internal dissension among
the Irish, French and German staff, lack of strong leadership, and misunderstandings with
the local bishop which "any men of common sense would set right in half an hour." Its
abandonment meant that the Congregation would have no province in Australia. "Your
Fathers have made a mistake in withdrawing from the College," wrote Cardinal Moran in
St Patrick's

1892.3

»S.M.H.,

4, 103 ff. (Azores).

For

St Patrick's

College in Australia see B.C.,

14, 166; 15,

946;

Bishop Moore to Emonet, 31-31891; Reffe a Emonet, 25 juin 1891; Thomas Carr to Martin Croagh, 30-11-1891; Card.
Moran to Croagh, 2-3-1892; Croagh to Moran, 1-5-1892; Croagh to Larry Healy, 14-3-

23, 185; Arch. Prov. of Ireland C.S.Sp.: Australia, 7

1901.

(ii);
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had made a very favorable impression on the
such as Admiral von Soden and Dr Nachtigal, who had
seal treaties with local chieftains. With a military man's usual
disdain of politicians, the Admiral viewed that "Jesuit affiliation" as an
antiquated maneuver of party politics that could and should be prompdy
laid to rest. Father Weik had become personally acquainted with Prince
Henry, the Emperor's grandson, in Haiti.
The two priests travelled together to Berlin and tried to get permission
for Catholic missions in the Cameroons and Spiritan seminaries in Germany. They gained the powerful support of the Empress Augusta and the
sympathy of Prince Henry and they prompted a sustained campaign in
their favor in certain important newspapers that had taken up the cause
of missionary work in Africa. After an audience with Count Herbert von
Bismarck, Minister of Foreign Affairs, they obtained an assurance that
the government would not exclude Catholic missionaries from the Cameroons, but no effort or political pressure in the Federal Assembly could
have the Congregation freed of the designation "Jesuit affiliated," and
therefore unwelcome in Germany. In the eyes of Prince Otto von Bismarck, the Spiritans simply were "French Jesuits."^
In 1890, after the German bishops had been invited by Rome to open a
national mission seminary,^* Archbishop Krementz of Cologne and
others asked the Spiritans to undertake this task in Miinster, Westphalia.
Once more, the Congregation appealed to Berlin for permission to enter,
tion" to the area. Stoffel

German
come to

officials,

but in spite of the Center Party's vigorous assistance and the favorable
disposition of many highly-placed officials, these efforts again ended in
failure. Yet the Kulturkampf was abating. By 1892 the Divine Word Society

and others were
Daniel in

able to

the Lions'

open seminaries on German

soil.^

Den

Meanwhile the Congregation's manpower problems were mounting. It
was imperative that houses be opened somewhere near Germany. Father
John Haas, a German Spiritan from the United States, made efforts in
Bohemia, in the Austro-Hungarian Empire, but despite the support of
Cardinal Schonborn of Prague and a benevolent audience granted by
Emperor Francis Joseph, they ended in failure. The same fate befell
attempts in Luxemburg, Belgium and Holland. Providence seemed to
-*At the annual congress of Catholics in 1890 in Koblenz Cardinal Lavigerie made an
attempt to turn the Pope's appeal to the German bishops for a national mission seminary into
support for the White Fathers' new foundation in Marienthal, Luxemburg.
*B.G., 13, 774, 812, 888

ff.;

Rath, Von Manenthal nach Knechtsteden
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have other plans. "Providence" here assumed the form of Father Amand
Acker, an Alsatian Spiritan who, as Archbishop Le Roy was to express it
later rather mischievously, possessed the singular grace of knowing that
his will was always in harmony with that of God. For eighteen years he had
been stationed on the island of Zanzibar, then the place where anybody
who was somebody with respect to East Africa and the hinterland sooner
or later made his acquaintance and learned to admire him.'^*
Thus he had become well-known to many leading Germans, including
the Director of the Colonies Dr Kayser and the celebrated Jewish journalist and explorer Eugene Wolff; the latter was an enthusiastic admirer
of the work done by the Spiritans in East Africa.^* Wolff pointed out to
Father Acker that the German government owed so much to them in that
country that it could hardly refuse them the necessary seminaries in
Germany itself. He offered to accompany him on a trip to Berlin and lend
his assistance in convincing the Reich that its policy was short-sighted.
Travelling in cassock, as he always did, Father Acker was a startling sight
in this predominantly Protestant city. Undaunted by the glares and stares,
he visited Princes and Ministers to plead his case.^
Members of the Center Party held out little hope of success. As.one of
them ruefully observed: "For twenty years we have fought in vain to get
these laws of expulsion changed, and here comes a poor missionary, fresh
from the bush, who thinks that he can succeed where we have failed." The
Prime Minister, Count von Eulenburg, looked disdainfully at the sorry
black figure before him and coldly stated: "The law is the law. Period. If
we let you in, the Redemptorists will want to return, and then the others.
There will be no end to it. No, it is impossible." By the end of the audience,
however, the Prime Minister had been persuaded not to oppose the
Spiritans' return. Circulating freely among politicians, Father Acker and
'*In 1893 Acker had been recalled from Zanzibar as a result of a ridiculous conflict in
which ambassadors and nuncios, bishops, cardinals and ministers of foreign affairs, Queen
Amelia of Portugal and finally the Pope himself became involved in a battle that started with
the refusal of holy water at the church's entrance and a special seat during Sunday Mass for
the Goanese consular agent of Portugal. Protocol demanded that these privileges be reserved for official representatives only, so that they could not be given to the Goanese agent
without offending the official consul of France. To save face for the "higher ups" who had
gotten involved in this comic opera affair. Cardinal Ledochowski, Prefect of Propaganda
Fide, made Father Acker the scapegoat and ordered his recall. By accepting without openly
protesting. Acker earned the cardinals gratitude — a gratitude which he would soon demonstrate.*

^*Since 1890 the Generalate had entrusted the affairs of the return to Germany to Fathers
William Kraemer and John Haas. Shortly after. Acker came home on sick leave. Fearing that
his impetuosit) would spoil the delicate negotiations then going on, the General had
forbidden Father Acker to travel in Germany outside his native Alsace. He managed to take
over anyhow because leading figures in the struggle went to visit him there. Nothing,
however, resulted from this first effort.
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gained powerful support. He even succeeded in convincing Dr
Hummacher, the leader of the fanatically opposed National Liberal
Party. "What do you know?" exclaimed the amazed political expert Prince
Arenberg, "Hummacher has been converted."
his friends

Before too long, on February 17, 1894, the Federal Assembly almost
unanimously accepted the resolution that the government should remove
the obstacles to the opening of Spiritan training facilities in Germany, and
on July 9 the Federal Council declared that the anti-Jesuit laws would no
longer be applicable to the Holy Ghost Fathers (they had never applied to
the Brothers). The victory was so complete that the Bavarian motion in
favor of the Redemptorists also squeezed through.^
If the Center Party had reason to be amazed at Father Acker's success,
another surprise was in store for the Spiritan Generalate in Paris. As soon
as Acker had been victorious, Father Emonet, the Superior General, had
named Father Kraemer Provincial charged with opening two houses in
Germany: one in Alsace and another in the Rhineland. It soon became
apparent that permission to open a house in Alsace could not be obtained
from the local government without strong recommendations from highranking authorities in Berlin. In the opinion of the Bishop of Strasbourg,
only Father Acker could get these. Thus the man from Zanzibar was
hurriedly sent back to Berlin.
There, the Director of the Colonies, pointed out to him two things: 1.
The return of the Spiritans to Germany had been authorized only for the
purpose of missionary endeavors and not for any other works;^* 2.

Neither cardinals and bishops nor the Generalate would have any success
in obtaining permission for the Congregation to setde anywhere in Germany; only a German Provincial, appointed by the Holy See, could expect
any cooperation. Then he added, "You are the man the government
wants." Acker's objection that he was a Frenchman and not a German
failed to change the Director's mind. "As an Alsatian, you can always

assume a German

nationality,"

he was

told.*"

Germany was open again,
Kraemer had suddenly died a day or two before of
a hemorrhage caused by cancer. Acker took his place on October 21, 1894
and two days later Cardinal Ledochowski, in compliance with the German
government's specifications, named him Superior of the restored Province which would be "direcdy and immediately dependent" on Propaganda Fide in Rome. The Cardinal's letter caused quite a commotion in
By coincidence the

position of Provincial of

for the talented Father

^*This restriction disposed of the planned return to the former location at Marienthal
with its rehabilitation center for priests, a return to which two German-American Spiritans,
Anthony Zielenbach and John Willms, had strongly objected.'*
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the Paris Generalate, which feared that these words could indicate an
secession. Its apprehensions, however, were stilled when it
learned that Propaganda would never appoint a provincial except in
agreement with the Superior General and that in all religious matters
houses in Germany would of course remain subject to him.^^
Father Acker began the work of restoration by acquiring the famous
twelfth century Premonstratensian abbey of Knechtsteden, near Cologne; the abbey church is the most beautiful Norman-style edifice along
the Rhine. The Carthusians had been about to take it over twenty years
before, but a devastating fire destroyed most of the great complex of
buildings, except the church. They had stood empty ever since and that is
why Father Acker got them so cheaply. With the practical eye of a missionary, he saw their vast potential, and realized that the half-ruins would

impending

offer plenty of opportunity for training Brothers in the trades which
were so indispensable in the missions. Accordingly, in February 1896, the
first house of the restored province began to function in that great and
venerable cloister. The planned foundation in Alsace would have to wait a
little

3.

longer. ^^

The Drive to the Interior of Africa
The

last

quarter of the nineteenth century was also the time in which

sustained drives deep into the heart of Africa could finally be successful.

As we have seen, from the very start Libermann's priests had been
obsessed with the idea of plunging into the interior. The same can be said
of many other Catholic and Protestant missionary groups. Penetration,
however, was easier said than done, as should be obvious from the fact
was the last continent to be explored in depth. Deserts,
cataracts and tropical jungle made penetration extremely difficult, and
fatal diseases usually quickly disposed of intrepid travellers who attempted to find passages to the interior.
Although we are concerned here mainly with the inland drive in the last
quarter of the nineteenth century, mention will also be made of earlier
Spiritan efforts. The reason is that the Congregation has sometimes been
accused of not wishing to go beyond coastal areas. That charge, however,
has been solidly refuted by a non-Spiritan, Dr. M. B. Storme, in a monumental work.'^ At least four inland drives attempted by Spiritans may be
distinguished: from Senegal and Upper Guinea to West Sudan, from
Landana on the west coast below the equator to West Equatorial Africa,
that Africa

"B.G.,

18,

'-B.G., 18,

99 ff. (necrologie du P. Kraemer), 203, 414; Rath, op.cil., 60.
203 f.; Rath, Die Knechtstedener Provhiz, Knechtsteden, 1973, 3
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A. Bohlen,

Knechtsteden, Geschichte eines altes Klosters, 5th ed., Knechtsteden, 1952.

^^Evangelisatiepogingeu in de binnenlanden van Afnka gedurende df XIXe eeuw, Brussels, 1951.
(title: Attempts to Evangelize the Interior of Africa in the XlXth Century).
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from Zanzibar

to East Equatorial Africa,

and from the south and south-

west to Bechuanaland and the hinterland of South West Africa and

Angola.

From Senegal

to

Timbuktu

The correspondence between Libermann and his first missionaries
shows how all of them were obsessed with the idea of plunging into the
interior of Africa. The following are a few examples culled from such
sources:

Once they

are acclimatized, the bishop will send the priests into the interior

of these lands (Libermann, 1843).

We

shall try slowly to

penetrate into the interior (Father Bouchet, 1844).

They
Father, speak about Gabon with the Jesuits and the Vincentians.
could go to the south and the north. And we, we would follow the river and
proceed inland (Father Bessieux, 1845).
.

The

.

.

Prefect of Senegal [Father Vidal] desires to establish missions inland at

from 150 to 200 leagues [450-600 miles] from the coast, and
our bishops of Guinea have the same view (1849 report to the Propagation
a distance of

of the Faith). '^

Such words were not merely pious phrases. With feverish impatience
Bishops Bessieux and Kobes tried to find ways and means to go inland. As
Dr Storme^^ points out, Libermann had to convince them that "the time
was not yet ripe and that an effort to open the closed continent by a single
powerful but unplanned stroke could endanger the very survival of the
mission. For the future, the most important point was to establish first of
all a firm bridgehead rather than waste the available manpower in a
Not even a solid
multiplicity of initiatives that were doomed to failure.
phalanx of missionaries would have been able" to succeed at that time.
Experience proved that Libermann and his successor were wise in
counseling restraint. Partial attempts at penetration had to be given up as
costly failures. By way of illustration, we will relate here a particularly
daring effort — that of Father Arlabosse in 1850. After several exploratory
trips in which he "pushed inland to a distance from the coast of 160
leagues as the crow flies" (about 400 miles up the Senegal River), this
intrepid Spiritan opened a mission at Bakel so that he might be "in
communication with the tribes of Bondu, Bambu, Carta, Bambara, Timbuktu, etc." When Libermann informed the Propagation of the Faith, it
expressed its "dissatisfaction" with such daring initiative. It was too late to
halt proceedings, for the mission had already been started.'**
.
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and Brothers there found themselves holding out

The

impossibility of maintaining adequate supply

of constant sentry duty to protect life and
property against hostile tribesmen, and the heavy labor of constructing a
permanent mission soon began to exact their toll. Within a year after his

lines to the coast, the necessity

Arlabosse had to be carried to his grave. Three years later, a flood
wrecked the buildings and the mission had to be closed as a failure. It
never succeeded in establishing contact with the Sudan.*''
After this and similar experiences, these daring pioneers realized with
sadness that their dream of pushing forward toward Timbuktu — the
magic center of attraction for most of the early efforts at penetration —

arrival,

was not yet ripe for realization. They had to limit themselves to the only
thing that was possible at the time: the preparation of a gradual and
progressive thrust toward the interior. It was a wise decision, for when
Archbishop Lavigerie's White Fathers imprudently tried to drive inland
from the north to Timbuktu in 1876, their caravan had gone only a short
distance when all its members were cruelly murdered. The same fate
befell another expedition, bent on martyrdom, five years later when it
*^
tried to reach the desert capital by a different route.
Meanwhile the Spiritans prepared themselves for work in the Sudan.
They learned the customs, culture and language of the Bambara people
from rescued slaves so well that by 1887 their mission press in Ngazobil
could publish Father Steven Montel's grammar and dictionary of the
language. By then the long-expected moment for penetration had arrived. French troops had gone into the region and put an end to the slave
trade and tribal warfare. In the wake of these forces, the first contingent
of six Holy Ghost Fathers and Brothers was finally able in 1888 to trek to
"that mysterious Sudan which for such a long time has been the object of
our longings and desires."
Two months later these pioneers arrived at Kita, a distance of about 800
miles from the coast. Well received by the local people, the missionaries

work constructing schools, workshops, dormitories and other instalAlthough death struck
fearful blows — three priests died within three years in the same residence—and a variety of perils still surrounded them,^* the mission steadily developed and the Fathers began to turn their attention to the Wassulu
lands beyond the Niger and to Nioro in the north. Meanwhile they
opened new missions at Kayes and Dinguira (1892), learned the Malinke
language, and made definite plans for pushing on to Timbuktu in the
wake of the French forces.*^
set to

lations of the typical Spiritan mission center.

**One day the

priests

chuckled when they read in a French newspaper that their entire
its occupants barbarously murdered.

mission had been wiped out and
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was soon stopped short. In
had fallen, the Whtie Fathers came
to claim the area as their mission. Their caravans had to be organized in
the Holy Ghost mission of Kayes, for that part of the Sudan^* could not

However, the Spiritan drive
famous desert

1895, after this

in this direction

capital

yet be safely reached except by traversing the entire width of Senegal.
Spiritans' exclusion
"city" offered

from Timbuktu was no great

no prospects

loss,

at all for evangelization

The

however, for the

of Africa's interior.^"

To "the Heart of Africa Below the Equator"

Duparquet made a two week trek to the newly founded
mining town of Kimberley, about 500 miles north of Capetown,
thinking that "this would be perhaps the easiest way of penetrating into
the very heart of Africa below the equator."^* Upon arrival, however, he
learned that the immediate prospects were very dim. A widespread revolt
against the British protectorate with its taxes and expropriation of native
lands was expected, and this alone would have made any further penetraIn 1878 Father

frontier

tion a very risky affair.

Duparquet had barely left Kimberley when the uprising took
place and spread rapidly from Transvaal to the lands of the Griquas, the
Kaffirs and the Bechuanas. Temporarily abandoning his plans, the tireless traveller sailed from the Cape to Walvis Bay in South West Africa in
order to find another approach. Soon after, as we saw, he founded a
In

fact,

mission to the north-east at Omaruru (1879), about 150 miles or fifteen
days' wagon travel from the coast; it was to serve as headquarters for more

advanced posts. ^*
Leaving a newly arrived confrere. Father John Hogan, in charge of the
new mission, Duparquet, accompanied by Brother Onophrios Cooney,
went "aboard" his "prairie schooner Raphael for several months of exploration northward toward Angola and its hinterland in order to select sites
for new missions among the Ovambo people. Another exploratory trek
followed in 1880, bringing him to the Cunene River. He had already
obtained the necessary permissions from several local kings when serious
hostilities broke out between the Herreros and the Hottentots. Still
bloodied by its recent experience in the Zulu war, Great Britain hesitated
to intervene in that "unclaimed" territory to maintain peace.
'

^*In 1901 the Spiritans surrendered their three missions in the Sudan to the White Fathers
an adjustment of territory in Guinea and the Sudan that was mutually convenient.
**Bishop Aidan Devereux, of the Cape Colony, had suggested this notion to Libermann in
1850 when he offered him a part of his territory which was supposed to contain a lake
leading to "the heart of tropical Africa and to the natives living south of the Congo, who

in

hitherto have been visited only by slave traders."
2»B.G., 12, 137
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Under the circumstances it was useless to think of opening new stations
deeper inland. Even the Omaruru mission had to be abandoned in 1881
when it was attacked and wrecked by the Herreros.^* Father Hogan fled
with his confrere Joseph Lynch to Walvis Bay, where they had to take part
in the defense of the town against the Herreros. Later, with most of their
converts, they migrated to Humbe, north of the Cunene River, where
Portugal offered a tenuous safety and from where a string of missions
could be extended inland on both sides of the river. ^^
Meanwhile Duparquet had returned to Kimberley to seek another
avenue of access to Bechuanaland. While there, he learned that Portugal
looked favorably on a proposal to establish a Spiritan mission in Huila in
southern Angola. From there it would be possible, he hoped, to penetrate
as far as the eastern boundaries of his prefecture along the Zambezi
River. ^'^ In 1882 he sent Hogan to found a mission at Ambandja among
the Ovambos, and two years later he established another foundation
among them at Ukwanyama, which would be a stepping stone to the "very
heart of the great Amboella nation." Still in the same year, the tireless
pioneer saw an Amboella mission opened at Kakele, about 300 miles
inland, and staffed by the Fathers Hogan and Lynch with Brothers

Onophrios Cooney and Rodriguez Araujo.^^

Then a series of disasters struck. The situation became rapidly intolerUkwanyama, where both Africans and the mission suffered from

able in

the local king's depradations and cupidity. Before the Spiritans could
execute their plan to transfer their mission to Handa, the king died. Riots
followed his unregretted demise and in the confusion Father Isidore
Delpeuch and Brother Lucius Rothan were slain. '*'* The mission itself

was plundered. Only Brother Gerald escaped by hiding in the forest. With
some of the mission's boys, he made his escape to Humbe. ^^ Meanwhile, in
March 1885, a pernicious fever had claimed Father Hogan's life and three
weeks later the ailing Father Lynch followed him into the grave. When
Father Ernest Lecomte rushed over from Humbe, he found that their two
companions at the Kakele mission also were "half dead" from various
ailments. One by one they were evacuated to Huila.^^
A mysterious disease soon began to afflict the replacement staff as well
as the students of the mission school. Then a gunpowder explosion
^*The attackers were led by Lutheran ministers who wanted no Catholic

priests in "their"

territory. ^^ Ecumenical tolerance was still non-existent.
io*YVild beasts devoured the bodies of other victims of the riots, but the corpses

of the two

missionaries laid untouched for five days. They were finally burned and the charred bones
buried. The new king — a fifteen year old boy — ordered two of the murderers executed.
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main building, severely burned Brother Anastasius Rothan
and consumed most of their supplies. "Lost in the depth of Africa," they
were cut off from communication with the outside world and Father
Joseph Schaller, their Superior, "was at his wit's end in the matter of
sending for supplies." When the disease had temporarily crippled three
quarters of the boys, the wretched victims evacuated Kakele and started
levelled the

For safety's sake the village-size new
huge palisade against marauders, but this
barrier did not prevent famine from sneaking in when a drought struck
and forced the evacuation of most children to Huila.
Convinced that the mission caused the lack of rain, the Kwanyamas
came to attack the remaining priests and Brothers and had to be driven
off by gun fire. In the nearby station of Curango, opened in 1888, the local
king seized Father Lecomte, had him tied to a tree and tortured for a
whole day before he was released and told to leave forever. Undismayed,
he went to prepare the foundation of new missions at Caconda (1890) and
Bihe (1892), where the populations were more favorably disposed. And
the king's son became one of the first students to apply for admission at
their mission again in Cassinga.

compound was

fortified with a

the Catoco mission

when

the valient priest returned there in 1891.^^

As for Father Duparquet,

in

1884 he was superior of the

Humbe

mission, then staffed by three additional Spiritans. In the fall of the
following year the local king's excessive taxation of white farmers then
settling

in

the

region led

to

a

massive revolt against Portuguese

which thousands of Africans plundered and burned the
settlers' homes but left the mission untouched. Then they laid siege to the
small army outpost that had recently been established there and to the
mission compound. With the aid of some refugees, a few volunteers and
the mission boys, Duparquet and Hogan organized the compound for a
siege that lasted fifty days and was interrupted only by sallies to secure
sovereignty in

food.

The

siege necessitated constant sentry duty, but the mission's roosters

and flocks of other birds very considerately gave early warnings of impending attacks when they were disturbed during the night. A military
relief column, accompanied by Father Joseph Antunes, set out from
Huila in December to

lift

the siege, but arrived too late to save the

commander of the fort and forty-three of his men who were slain when
they made a sally. Antunes, however, had the satisfaction of seeing his
confreres rescued and of bringing them safely back to Huila. From there
Duparquet returned to France, where he arrived in March 1886. The

Humbe

mission had to be abandoned. ^^
In October of the same year he again took

mission

in

652

2«B.G., 14, 543

ff.;

15,

586

ff.;

S.M.H.,

-sfi.G., 14,

up

his ancient project

of a

Bechuanaland. With several Irish confreres he sailed from
ff.

3,

447

f.;

B.G., 13, 1054.

"LIKE A

YOUNG TREE PLANTED NEAR RUNNING WATERS'

^/MAi;RlTAMIA

325

TIMBUKTU

St.Loul

ANGOLA and
SOUTH AFRICA
500 miles
I

CTAPE

500 km

TOWN^

•••' boundaries of

CimhwhasU Prefecture

Spiritan Penetration of Africa during
the nineteenth century

TO THE ENDS OF THE EARTH

326

Southampton

to

South Africa. Selecting as headquarters for the new

enterprise the wretched village of Mafeking, about 250 miles from Kimberley and then the capital of Bechuanaland, he installed Father

Fogarthy as Vice-Prefect of the new mission.

The

Thomas

prospects of fruitful

work among the Bechuanas appeared very dim, however, for the
Methodists had secured a very strong position there and made treaties
with the various chieftains to exclude Catholic priests from their towns
and villages.
With Rome's approval, therefore, the Spiritans withdrew from
Bechuanaland in 1889. Ceding other large parts of Duparquet's original
domain — all of South West Africa— to the Oblates of Mary and the Oblates of Saint Francis de Sales, they retained only Upper Cimbebasia or
Cubango in the southeastern part of Angola as a field of evangelical
endeavors."* There and in the nearby Cunene region their successful
penetration efforts were destined to bear abundant fruit. By the end of
the century a dozen missions flourished in the area.^"

Blocked in the East

As we have seen, in 1860 Bishop Maupoint of Reunion had sent Father
Fava to Zanzibar to start a new mission there. Fava's plan was to open a
center on the coast as the starting point from which we could go "to raise
an altar for Christ in the heart of Africa." In May 1862 he went on an
exploratory trip in East Africa and concluded that Bagamoyo would be
the place to start because "there lies the gateway to Unyamwezi," the area
toward Tanganyika Lake, about three months' travel into the interior. In
the same year, the Spiritans went to work in Zanguebar — the name then
given to the sole Catholic mission along 2,000 coastal miles of East Africa.
Father Horner, one of the great pioneers of this mission, eagerly took
over Fava's plan for penetration. He decided to follow the Spiritan tradition of first founding a few central missions to educate children in the
Christian way of life and then use these youngsters to establish advanced
Christian villages farther inland: "in this way the Catholic faith will slowly

but surely penetrate into the interior of Africa. "^^
The first of these central missions in Bagamoyo quickly developed and,
as we saw, brought considerable fame to the surprised missionaries. That
reputation, however, did not deceive them, for they realized almost at
once that coastal missions among Islamized people offered little hope for
success. As they unanimously recorded, two years after the founding of
Bagamoyo, in their Chapter meeting of 1870: Zanzibar and Bagamoyo
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to the
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"have importance only as preparatory works or supply bases to facilitate
Taken in themselves neither of these two
future."
missions has any
As early as 1869, therefore, Horner was already making plans to draw
Unyamwezi into the sphere of his influence, for he knew from Arab ivory
the foundation of other stations.

hunters that the Catholic mission's work had become known in the interior even at a distance of four months' travel through uncharted regions.
The ambitious nature of his plans appears from a statement made by an
Arab explorer, which Horner loved to repeat: "If your Zanguebar mission can maintain its present flourishing condition, your successors will go
"^^
straight through Africa to join hands with their confreres in the Congo.
Before undertaking a mission so far removed in the hinterland,
Horner, Baur and Duparquet decided early in 1870 to start one in the
Ukami region at a distance of seven to eleven days' marching from
Bagamoyo. However, when they returned, sick from their exhausting trip
through unexplored lands, to make final preparations for the new post,
these hardy pioneers heard to their dismay how the disastrous FrancoPrussian War had ravaged their homeland. It meant that they could no
longer count on sufficient support from home. Instead of being able to
penetrate further, they had now to reduce their existing works and devote
all

their energies to maintaining the status

quo

as well as possible.^^

be founded at
from Bagamoyo. Lack of resources
prevented Father Horner from penetrating more deeply. In deep sadIt

was not

Mhonda,

until 1877 that a mission farther inland could

a distance of about eight days

ness he wrote: "If the Catholic missionaries are not going into the interior,

Uganda, Unyamwezi and other places, to found new missions there, it
because they do not have the funds. It would take hundreds of
thousands of francs, and they barely have enough to keep alive and
maintain their modest establishments." Other Spiritans voiced similar
complaints. In 1878, for example, Father Louis Charles Gommenginger
travelled eight days inland to explore the possibility of founding a mission
at Kumasi in present-day Ghana. Although the circumstances were favorable and he would have liked to recommend it, he felt that it was not
feasible because the Propaganda of the Faith would not and could not
supply the necessary funds for an inland station. ^^
The Spiritans, however, were not the only ones who made ambitious
plans for reaching the heart of Africa. In Khartoum, East Sudan, Bishop
Comboni had been doing exactly the same — biding his time until it was
opportune to plunge into the inner depths of the continent. It was a
dream to which he had dedicated his whole life, and by 1877 the longto

is

ff.; 3, 98 f.. 299 f.; Engel, 14; A. P.P., 44, 418; M.C., 3, 308.
*^B.G., 8, 771 ff.; M.C.. 4, 414 ff.; 5, 588 ff. etc.; B.G., 8, 751 f.; A.P.F., 44, 418.
'^B.G., 11, 125 ff.; M.C., 10, 177 ff. etc.; 10, 161; Th. Hack,P. Ludmg Karl Gommenginger,

='^M.C., 2, 3

Rixheim, 1900, 155

ff.
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awaited moment was at hand. In the same year, Father Planque, Superior
of the Society of African Missions, formulated similar plans and asked
Propaganda to entrust Equatorial Africa to his congregation. Finally,
there was the influential Archbishop Lavigerie of the White Fathers, who
composed a secret memorandum, also in 1877, asking Propaganda Fide to
create four

new

vicariates in the interior

— missions

and

restrict all

surrounding —

maximum

of 500 kilometers (about
and
300 miles) in depth. These vicariates, he pleaded, should be placed under
the central authority of a competent person. Although he did not mention names, his biographer Baunard observes that he must have been

mainly Spiritan

to a

thinking about himself as possessing that competence.^*'
Lavigerie's prestige was such that the Holy See authorized him in 1878
to undertake the evangelization of Africa's inner regions around Nyanza
and Tanganyika Lakes. The Propagation of the Faith suddenly became
very generous and in 1877 alone allocated 160,000 francs for the new
mission, while Bishop Comboni got only 54,000 francs and the Spiritan
mission in East Africa a mere 28,000. Propaganda Fide's decision dashed
the hopes of the Society of African Missions and it crushed the life-long
ambition of Bishop Comboni. Without any prior notification, Lavigerie's
new missions abruptly took away from him what he considered to be the
most important part of his Vicariate of Central Africa.^ ^*
As for the Spiritans, they were suddenly also cut off from the interior in
the East, as they were in the Sudan. Although they welcomed the White
Fathers in Bagamoyo and unhesitatingly prepared their caravans for the
long and dangerous trek to the interior, their joy to see the missions
started there was mingled with sadness. As they privately recorded it, "He
[Lavigerie] cut us off everywhere from access to the interior. That has
been a cruel blow to us." It was especially tragic for the valiant old pioneer
Father Horner, who wrote that "the evangelization of the interior had
always been the dream of my life." After twenty-five years of work in East
Africa, the ailing priest resigned and died May 8, 1880 in France.^^
In the years that followed, under the able leadership of Bishop Raoul de
Courmont and later of Bishop Emile Allgeyer, the Spiritans established a
string of missions in their remaining territory at Mandera (1881), Bura
(1892), Mombasa (1892), Kibosho (1893), Matombo (1897), Rombo (1898)
and Nairobi (1899).

The Race

in the

Congo

Since 1865 the Holy See had entrusted the ancient but vacant
'^*He died three years later in Khartoum, shortly before the
annihilated his mission.'^
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"Storme, 496
3«Storme, 463
16

f.;

M.C.,

10,

ff.,

420

ff.,

436

ff.;

Madhi

Baunard, Lf Cardinal Lavigene

,

Congo

revolt in the

Sudan

Paris, 1922, 2, 11.

ff.
ff.;

305.

A.P.F., 50,

376

f.;

M.C.,

10,

337

ff.;

B.C.,

11,

712

ff.;

Versteijnen,o/>.«7.,

YOUNG TREE PLANTED NEAR RUNNING WATERS"

'LIKE A

Prefecture to the Congregation.

From

this

329

prefecture, the Spiritans

1874 Father Duparquet became the first modern
Catholic missionary to penetrate regions which were to become part of
the Belgian Congo (now the Republic of Zaire). Two years later Father
Hippolyte Carrie, later Bishop Carrie of the French Congo, went from
Landana in the Portuguese Congo enclave up the Congo River to Boma.
There a local king sold him about twelve acres of land on a hill top which
seemed to provide an eminently suitable site for a new mission.
travelled inland

and

in

Boma lay

Just beyond

Vivi, "the

place to start a string of missions.

"We

will

stop only

gateway to the interior," and the right

And once

when we meet our

started, these Spiritans said:
confreres of Zanguebar on the

Nyanza and Tanganyika Lakes, [although] undoubtedly many years will
pass before that happy day will come." After the necessary building
materials had been prepared in the workshops of Landana and two
exploratory trips had been made up the river, the first priests went to live
in Boma on May 12, 1880. Permanent buildings were immediately constructed and the hill, which dominates the river, became known as Mount
Holy Ghost.39
Another piece of land was donated to the mission by a friendly Portuguese commercial agent for agricultural purposes, but a political problem arose when this man was replaced by another agent who refused to
recognize the gift, uprooted the plantation and appealed to the commander of a Portuguese gun boat for "arbitration."'^* At thisjuncture. Father
Carrie announced that he had already appealed to the admiral in charge
of the French naval force cruising off the coast for the same purpose.^*^
It should be remembered that the colonial powers were in the eighties
busily engaged in dividing Africa among themselves. With the exception
of the Dutch, who gradually abandoned all political claims for their 300
years old trading stations in Africa, other colonial-minded

European

nations were expanding their coastal posts into full-sized colonies.

France, Portugal, England and Stanley, as the agent of King Leopold of

Belgium, were

Congo area

Willy-nilly,

selves

all

politically

or commercially interested in the lower

as the key to central Africa.

but sometimes quite intentionally the missionaries them-

became involved

in these political enterprises.

To

carry on their

midst of warring tribes, they needed protection. In many
areas there was no African king powerful enough to control local poten-

work

in the

''*Nothing came of the affair; even the local Portuguese naval officers
that the mission had not acted improperly.

at

Landana

acknowledged

="•6.0., 12, 711 ff.; Storme, 536 ff.; M.C., 12, 86; Ch. Augouard, ed.,Mgr. Augouard "28
annees au Congo." Lettres de Mgr. Augouard, Poitiers, 1905, 1, 202. Volumes 3 and 4 of these
letters are subtitled "36 ann'eesau Congo" (1914) and "•/•/ annees auCongo" (1934) A. Roeykens,

"Les Peres du Saint-Esprit et I'acceptation de
ff., 93 ff.; 1951, 41 ff.
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tales

and guarantee

safety, so that the only practical source of security lay

in colonial overlords. If

territory, a missionary

two or more nations had designs on the same
not collaborate with, or favor the plans of

who did

own nation exposed his confreres in Africa to the displeasure of
home government and the resentment of its local representatives.

his

On

the other hand,

it

must be admitted

that

some of

the

these apostolic

between religion
and politics. In their eyes, France— even with an anticlerical government
—was equated with Catholicism while Great Britain— despite its religious
liberalism — and Germany were identified with Protestantism. Where this
opposition did not play a role, as in conflicts between France, Portugal and
Belgium, nationalistic motives were likely to exercise too much influence
on the conduct of the missionaries.
figures experienced great difficulty in distinguishing

The

next year, 1881, the future "Cannibal Bishop," Father Prosper

Augouard, set out with a caravan of thirty-two carriers on a twenty-seven
day march along the Congo River to Stanley Pool. After a cordial reception by the local king, who had recently been visited by the French-Italian
explorer de Brazza, Augouard selected a site for his new mission near the

of Leopoldville — now Kinshasa, the capital of Zaire. Stanley,
in the service of the King of the Belgians, had reached the
place five days before him, but the local Africans were very unfriendly
when he came. On Brazza's suggestion, therefore, the French government sent a subsidy of 11,000 francs for the mission which Augouard
planned to establish near Stanley Pool. Brazza's desire to work hand in
hand with this pioneer is evident from a letter of Mr Mizon, one of
future

city

who was then

Brazza's companions:
Father, you are working for your God,

my

country, which

is

also yours.

We

who

shall

is

also mine.

penetrate these regions and, as you say, in making the

known and

I

am working

for

succeed in making civilization

name of France

loved in them.^'

Situated above the waterfalls of the

Congo

at the

beginning of nearly

one thousand miles of navigable water, the mission occupied an extremely important strategic position. It would become the starting point
of

many

other

Congo

missions.

It is

not surprising, therefore, that the

French government gave Brazza 1,270,000 francs in 1882 to colonize the
area for France. With high hopes, then, Augouard set out from Landana
for the

new mission with 120 carriers and great quantities of building
But when he arrived at the designated area, he found the

supplies.

much changed that he decided to withdraw to the
Congo River and construct his new mission at Linzolo."*^

people's disposition so

other side of the

^'B.G., 12, 723

^^B.G., 13,921.

ff;
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13,
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In 1885 the intrepid priest travelled over the Congo River right up to
and reached the spot where Equateurville (now Mbandaka)

the Equator

would arise. There he bought another piece of land for a mission. At the
same time he established a center at Kwamouth, five days' march from
Brazzaville, at thejunction of the Kassai and Congo Rivers. The next year,
in 1886, he founded his last mission in the Belgian Congo at Nemlao on
the northern bank near the mouth of the Congo River. The project came
into being under particularly trying circumstances, for the mission was
repeatedly invaded by villagers who claimed that they wanted to remove
the curse emanating from one or other piece of furniture which, they
said, was responsible for the current drought. On one occasion the missionaries had to be rescued by the combined forces of a neighboring
Belgian army post and a French trading station.'*^
Augouard's close collaboration with Brazza, the promoter of French
interests, soon aroused the suspicions of Stanley and his patron. King
Leopold of Belgium. It should not be surprising, therefore, that when the
Conference of Berlin (1885) recognized the Independent State of the
Congo under the sovereignty of King Leopold, there was little if any
inclination to leave these Congo missions of the Congregation in the
hands of French priests. Since Frenchmen could not be trusted, Leopold
requested and obtained from Pope Leo XIII an assurance that only
Belgian missionaries would be assigned to the Independent Congo.
Unfortunately, the Spiritans had very few Belgian nationals in 1886 and
only one of them. Father Emile Callewaert, was stationed in the Congo.
When a mission seminary for the Congo was founded in 1886 at Louvain
and failed to generate sufficient interest, the Holy See asked the young
Scheut Congregation to take charge of evangelizing the Independent
State of the Congo. The Spiritans, after transferring the residence of
Kwainouth to Brazzaville on the French bank of the Congo, stayed on in
Nemlao and Boma until in 1891 the Scheut Fathers had enough personnel
to relieve them. Augouard's nationalism and the failure to start a province
in Belgium in time had effectively stopped the Congregation's drive
inland in the million square miles of the Belgian Congo. ^^
Conflict with Cardinal Lavigerie

#

In 1877 Lavigerie in his secret memorandum had asked not only for two
inland vicariates in the eastern half of equatorial Africa but also for two
others in the western sector. He had recommended that these extend as
far west as Stanley Pool. The Holy See, we saw, had granted him most of

wish in the east, but not— at least not yet — in the west where he did not
have any missionaries. It did allow him, however, to establish two mission
his

^^'B.G., 13,

945

*^Storme, 644

ff.;
ff.;

M.C. 18, 10 ff. etc.; B.G., 14, 516.
B.G., 14, 498, 601 f.; Storme, 684 ff.; B.C., 15, 611 (547)
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its

restriction of Spiritan

centers there, without publishing their boundaries.
eralate

began

to fear that the influential
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The

Spiritan

Gen-

archbishop would gradually

succeed in obtaining everything he desired. Had this happened it would
have meant that the Holy Ghost Missions would have been entirely cut off
from the interior on all sides and thrown back upon the coast.
In order to avoid a conflict, Bishop Le Berre and Father Duparquet met
with Lavigerie in 1881 and discussed the limits of the missions confided to
the two congregations. The session ended in full agreement. The Spiritans were to penetrate as far inland as they wished, as long as they remained twenty leagues away from the White Fathers' missions. Moreover, Lavigerie recognized in writing that the Holy Ghost Missions would
be "wholly and entirely independent" of his vicars apostolic. No one had

any reason to be apprehensive about fulfilling the agreement, for the
White Fathers had not yet engaged in anything beyond an exploratory
trip in the Congo. They had no resideces whatever in the territory .^^
After the 1885 Berlin Conference had settled the territorial claims of
Portugal, Belgium and France and removed further entanglement of the
missions in these political affairs, the Spiritans could finally petition the

Holy See to create a vicariate in the French Congo. Duparquet went to
to negotiate the matter and showed himself an accomplished dip-

Rome

"•^B.G., 14,

180

agreement, 659

ff.;
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op.at., 2.
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M.C.,
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lomat as well as a famous African pioneer. Six weeks after his arrival,
Propaganda Fide issued a decree erecting the vicariate. It was said that the
Roman officials had never worked so fast on such an important affair.
The vicariate, whose boundaries coincided with those of the French
Congo itself, was entrusted to the Spiritans.
Delighted with the success of his negotiations, Duparquet took the train
back to Paris to report to his superiors. As he rode, the telegraph spread
the news and one of those who heard it was Cardinal Lavigerie (he had
received the red hat in 1882). Deeply shocked at this blow to his own
Congo plans, he immediately wired a strong protest to Propaganda.
Letters followed in which he demanded the annulment of the decree since
it was "against the prior delegation he had received from the Holy See
over a land bathed in the blood of his missionaries" (actually only one of
his men had drowned there on an exploratory trip). Similar protests went
to the nuncio in Paris and to the French government, both of whom had
supported the Spiritans' request for the French Congo. When these
protests proved ineffective, the cardinal personally travelled to Rome.^^
At that point things began to look rather gloomy for the Holy Ghost
mission. The ambitious Cardinal was highly influential in Propaganda
Fide. In fact, he himself was a member of its governing council. Moreover,
the French Ministry for Foreign Affairs now pledged him its support.
With good reason, then, Duparquet was dispatched again to Rome to
explain the situation on behalf of the Spiritans. His defense lay in facts
rather than powerful friends and he appealed with telling effect to the
history of the Holy Ghost missions in the Congo and to the 1881 agreement between Lavigerie and the Congregation. In the last analysis, he
argued, the Spiritans could really derive their jurisdiction by tracing it
back to the Vicariate to the Two Guineas, which dated from 1842. Their
Prefecture of the Congo was already fifteen years old when Lavigerie
appeared on the scene, and the agreement of 1881 had been made
precisely to guarantee these prior rights.
The Cardinal must soon have realized that his claim had little objective
support and that Rome would never consent to making him a kind of
overlord ruling between Propaganda Fide and all the inland missions.
Had not a similar attempt by the French government and the Archbishop
of Paris earlier in the century led to fifty years of agony for the Spiritans
and unending struggle for the Holy See? As emotions subsided, Lavigerie
declared that, once "the question of right and honor" was settled, he
would be willing to negotiate the whole matter. Accordingly, Pope Leo
XIII, who had reserved the final decision to himself, told both parties
concerned to make a common proposal. Because of the cardinal's high
rank, Propaganda advised the Spiritans to take the
to

agree to the limits assigned by the decree.
*«Storme, 577

ff.;

B.G., 14, 185.

first

step

and ask him
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his honor had been saved, Lavigerie made no difficulties.
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Now

that

Perhaps he also realized that he had neither the personnel nor the resources to staff the whole of the giant territories over which he had
wanted to claim jurisdiction. On October 6, 1886, he explicidy renounced
all his claims on the French Congo. On December 21, of the same year, a
papal decree erected the Vicariate of the French Congo and, to prevent
any further trouble, warned that its content "was and would remain
are to judge it as such ... be they nuncios ... or
and that all
valid
.

.

.

cardinals

From

.

.

.

.

.

.

.

whatever be their power or eminence."'*^

the Atlantic to the

The

.

.

Borders of Sudan

Pope's decision in favor of the Spiritans assigned

them

a mission

was now co-extensive with the whole of French Equatorial Africa. It
stretched from the west coast of Africa to the borders of the AngloEgyptian Sudan, comprising the modern independent countries of Gabon, the Republic of the Congo, the Central African Republic, and even a
part of the Republic of Chad. While Bishop Le Berre administered
Gabon — he was succeeded by Alexander Le Roy in 1891 — Father Carrie
was named Vicar Apostolic of the French Congo, but in 1890 its upper
part became the Vicariate of Ubangi, entrusted to the care of Bishop
Augouard. His domain stretched along the Congo and Ubangi Rivers for
about 1,300 miles. Starting from Brazzaville, Augouard set out to build a
network of stations along the many rivers in his territory. With boundless
energy and speed — his African nickname was Diata-Diata (QuickQuick)— he went to work.
To facilitate travel, he bought a whaling boat in Europe, had it cut into
pieces of about seventy pounds each, and transported it on the heads of
carriers to Brazzaville. He and his confreres, especially several capable
Brothers, laboriously reassembled the vessel and christened it theL^o XIII
in honor of the then reigning pope.^^* Rushing up and down the rivers
with a floating but ever-changing community, the already legendary
bishop bounded inter alia the missions of Liranga, Franceville, Bangui and
Bessu, which were 750, 1000, 1100 and 1300 miles from Brazzaville
^^
respectively, and some were in still openly cannibalistic territory.
Meanwhile other Spiritans in Gabon went up the Ogowe River and
founded a mission at Lambarene (1881). After travelling by water for
forty-three days, and making an exploratory trip to the Alima River, they
that

'^*In 1896 the vessel was replaced by a larger steam boat. It too was brought to Brazzaville
on the heads of a caravan of 600 carriers. Twelve years later, a third steamer, the Puis X.

replaced the second Leo XIII.

Text of papal
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and established another mission at LastourThese explorations were made possible because passages to the
interior had just been discovered by de Brazza and other famous explorers, whose paths often crossed those of Holy Ghost Fathers and
partially retraced their steps
ville.

Brothers."*^

By

end of the nineteenth century, there were eighty-eight Spiritan
missions on the African continent.^** They did not stretch clear across the
entire continent in any direction, as had been the dream of the early
pioneers. Yet they went deep into the interior, and the "gaps" between
East and West had been filled by fellow priests animated with the same
ideals as the Congregation. After all, Libermann's sons had never been
foolish enough to aspire to a monopoly in Africa. The task of establishing
everywhere self-controlled native Churches was one that required the
combined efforts of legions of willing bearers of the "Good News."

4.

the

A Humble

Start

in

Nigeria

In 1884, Upper Nigeria was detached from the "Two Guineas" and
entrusted to the Society of African Missions, but Southern Nigeria still fell

under the care of the Spiritans. The following year, they sent Fathers
Joseph Lutz and John Home with Brothers Hermas Huck and John Jacob
to work in the eastern section, where Protestant missions had been established for many years. The newcomers did not know it, but they were
entering a country largely inhabited by exceptionally gifted and energetic
peoples, such as the Igbo. Two thousand years ago, iron works already
existed there and the Bronze Age of that land began in the ninth century,
the time of the Viking raids in Europe. Coin money was in use there in the

seventeenth century, and a pictorial type of script developed in precolonial times.

All four pioneers

were healthy young men

in the

prime of life.

When

they reached Akassa, the local agent of the Royal Niger Company, which
until 1900 "ruled" the country, refused them permission to move upstream. Better luck awaited
a friendly agent lent

them

them at another little

a small boat

port, called Brass,

where

— so small that only the two priests

could set out for the first trip. After wandering for days through mangrove swamps and open waterways of the complex Niger delta, they
finally landed at Onitsha.
The local king received them cordially and promised them a suitable
piece of land, whereupon Father Lutz left his now ailing companion
behind and returned to get the Brothers. On his arrival at the coast, he
^"B.G., 12, 632
=^"E.P., 10,

ff.; 13,

25-45.

822

ff.;

M.C.,

16,

130

ff
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found one of them dangerously ill and the other worn out by fever and
vigils. But they recovered sufficiently to set out for Onitsha. Soon after
they reached their destination, however, Brother John had to be carried
to an early grave, while Hermas lay dying and Father Home was too sick
even to attend the funeral. Fortunately, Hermas recovered, but Home
had to return to Europe to recover his shattered health.^*
According to the custom of the time, Father Lutz spent much of his time
rescuing slave children with

money supplied by

the Anti-slavery Society.

In addition, the fearless priest travelled unescorted throughout the area

make his mission known. Although his daring trips impressed many as
an open invitation to slaughter in tribal warfare, he somehow escaped this
lurid fate and soon merited widespread respect among the local population. After a while they began to call on him as peacemakers^* in their
frequent skirmishes and gratefully accepted his assistance in rebuilding
their villages, destroyed in punitive raids by the Niger Company.
We may pause here to give two examples of conditions that existed only
a few generations ago. In 1891 two Holy Ghost Fathers opened a new
mission at Aguleri, about twenty-five miles from Onitsha, at the repeated
request of Chief Idigo, who himself was baptized toward the end of that
year. Two years later. Company watchmen seized a man from a neighboring village who had punctured a drum containing palm oil, but he was
rescued by other villagers. It was an incident that could have been settled
to

Company sent troops and, when Idigo
refused to guide them to the culprit's village, they burned Aguleri to the
ground. Then they imposed a heavy fine on Aguleri's people, took a
dozen chiefs as hostages and condemned Idigo to four years in jail.
Other raids came from internal sources. One day, word reached Father
Lutz that a band of the ferocious headhunting Edda people were marching on Aguleri. Almost everyone had fled in panic on hearing of the
in a brief palaver. Instead, the

impending Edda

and the two priests had stayed behind alone.
rowed with all possible speed to their assistance, only to learn that the catechumens had rallied around the mission to
defend it against an enemy who outnumbered them twenty to one. Their
courage had impelled other villagers to join forces with them and, when
the Edda did not attack immediately, the defenders had gone out to
intercept the enemy. A bitter fight was still raging near the place where
Lutz had landed, so he rushed over to try and stop the slaughter. Alas, the
intrepid peacemaker arrived too late. The struggle had just ended in

Jumping

attack,

into a canoe, Lutz

'^*He was not the only one who excelled as a peacemaker. In 1914, when World War I
broke out — a war which made more victims than did centuries of cannibalistic raids — Igbo
chieftains held a solemn assembly and decided that Father Bubendorf should go to Europe
^^
to settle the palaver between the big chiefs of Germany and Great Britain.

London, 1976, 9-35; B.G.. 14, 458 ff.; Ap.H., 128
Jordan, Bishop Shanahan of Southern Nigeria, Dublin, 1949, 173.
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all over the area and jubilant
preparations were underway for a cannibalistic meal.^''
On reading such accounts, which were by no means exceptional, one

victory for the villagers. Headless trunks lay

sees why the missionaries felt obliged to spend so much time in ransoming
children and slaves, as well as caring for the sick and the dying. Too much

perhaps, for these rescue operations seriously hindered more immediate
progress in the establishment of a local Christian Church and society
among the free population. This is evidenced by the fact that in 1899 the
number of Catholics had barely reached the two thousand mark.
Nevertheless, despite this low figure, the faith had already made a fairly
profound impression. Signs of it showed in the universal respect for the
priests

and for the

Sisters

of Cluny,

great charity for the sick of

all

who had joined them, because of their
To the faith also was due the death

ages.

penalty which, at the request of King Okosi, the British government
to stop the heinous practice of murdering newborn twins. If one

imposed

realizes that only fifteen years before, a

young man had been killed on the

spot for hiding twins in a Protestant mission, one can appreciate the

enormous moral advance

implicit in such a request

coming from a

local

potentate.^"*

In Nigeria, as well as the other Spiritan missions in Africa, however, a

foundation had been laid. The numerical results remained very
meagre: by 1895 all these missions together had still less than 46,000
converts. But in the next ten years the numbers would more than double
and then begin to leap upward ever more steeply. The early pioneers had
gone to their reward by then. When saintly Bishop Bessieux of Gabon had
died in 1876, he had left behind a local Church of only two thousand
Catholics, but a profound change of mentality was beginning to manifest
solid

itself.

Ten days

after his death, the influential

into the grave.

A

King Denis had followed him

who spoke four European languages,
hundred years. He had been involved in the

fluent linguist,

Denis had lived for about a
and had married about one hundred wives. Although he had
not become a Christian, the king had attended religious instruction classes. On his deathbed, he asked to be baptized. When the priest was slow in
arriving, the king's Christian son Felix Adande fulfilled the dying man's
wish after exacting the customary promise of a Christian life in case he
would recover. Just before he passed away. King Denis designated Felix as
his successor and addressed his entourage in these words: "God's time has
arrived. Do not ascribe my death to witchcraft or poisoning. I forbid that
any slaves be put to death as a sacrifice because of me." Bishop Bessieux
slave trade
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ruled and the

had been banned. ^^

Departures, Voluntary and Forced

Withdrawal from French India
After the French Revolution, when religious care of all the old French
colonies was entrusted to the Congregation, its solicitude extended also to
the French enclaves of Pondicherry and Chandernagor in India. These
enclaves constituted a prefecture whose jurisdiction was limited to
Creoles, while the rest of the population belonged to the apostolic vi-

Chandernagor. The distinction between the two
enough, was based on dress: anyone wearing a hat
and coat or other reasonable facsimile of a European dress belonged to
the prefecture; all garbed in Indian fashion fell under the vicariate.
Obviously, conflicts were bound to arise, especially when the government
decided to abolish the distinction between Creoles and Indians, and the
cariate established in

jurisdictions, oddly

latter

took to dressing in European fashion.

The only sane solution would have been to abolish either the prefecture

or the vicariate. Both Paris and Rome agreed wholeheartedly on this, but
while Paris insisted that the prefecture absorb the vicariate, Rome with
equal vigor demanded the reverse. Fundamentally, the controversy
a question of control: the Parisian government had been
given the right to nominate the prefect but not the vicar apostolic, and
whenever a new prefect had to be appointed, the quarrel broke out

stemmed from

afresh.

Caught between the two competing authorities, both of which expected
its side, the Spiritan General prudently did
nothing but wait and declare himself willing to abide by whatever decision would be taken. However, it was not until 1886 that a final agreement
was reached: Pondicherry was to become an archdiocese entrusted to the
Foreign Mission Society. Through this solution, Father Francis Corbet,
then Prefect Apostolic, lost his office. Although he himself had greatly
favored this step, the Creoles were very much disturbed, and when they
learned of the Spiritans' impending departure, they demonstrated their
displeasure by refusing to welcome the new archbishop. Their appeals to
Rome resulted in an offer from the Holy See to create a new Spiritan
mission in Chandernagor, extending over a large part of Bengal (nowdivided between India and Bangladesh).
However, already overburdened by its increasingly heavy commit-

the Congregation to take
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ments

in Africa, the

Congregation showed no

direction were politely but firmly declined.

interest. All offers in this

The same

fate befell

numer-

ous petitions urging the continuation of Pondicherry College and the
flourishing trade school at Chandernagor, which was staffed by Brothers
of the Congregation. On January 29, 1888, the last Spiritans left this
mission. Nearly nine decades would pass before they returned to the
Indian subcontinent to labor in the independent nations of Pakistan and
Bangladesh. ^^
Expulsion from Guiana

While the withdrawal from India was quite voluntary, the same cannot
be said of the departure from Guiana, one of the Congregation's oldest

Monsignor Emonet relinquished his post as the
French anticlericalism raised its ugly head in this
colony. Despite the protest and determined resistance of the people, the
government created new and expensive secular schools, although most
people stubbornly refused to use them for their children. Even pastors
had to stand by helplessly while their rectories were occupied by strangers
who had leased them from the civil authorities.
Through it all, the local governor kept up his campaign to have the
Spiritans exiled from Guiana. After shouting publicly at the commencement exercises of a secular college that "it is those Fathers who are our
enemies," he finally induced the home government to demand their
withdrawal. The demand was illegal, but to pacify them the Superior
General recalled two of his priests. As might be expected, this move failed
to satisfy the radicals. By 1891 government interference had gone so far
that priests needed official permission from the civil authorities — to be
obtained through seven administrative steps! —before they visited the sick
or went to confession to a neighboring pastor.
The next year, the government arbitrarily dismissed the Spiritan
Joseph Guyodo, then acting Prefect Apostolic, when the entire student
body of the Tonnegrande government school suddenly transferred to the
parochial school, and just as arbitrarily thrust a secular priest in his place.
When it became known that Guyodo, the saintly and much-beloved veteran of forty-two years' service, had been recalled to Europe, a violent
storm of protest rumbled through the colony. Although the priest was
planning to leave secretly in order to avoid intensification of the conflict,
the governor grew so apprehensive that, as the appointed hour approached, he called out the garrison, the constabulary and the local
missions. In 1881 after

local prefect apostolic,

police-force to maintain order. ^^*

The

next year, 1893,

all

the other

"'Father Guyodo went to Africa at the age of 74 and died in 1897 in Gabon. His people
had not forgotten him in Guiana and in 1900 obtained the transfer of the remains of their
beloved apostle to their colony.^'*
•'^sjanin III,
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were forced to leave and the governor's jubilation was keen but
brief. He was deposed in the same year and had to leave the colony in
disgrace under a protective guard, while the people whistled and hooted
their derision. For the Spiritans his departure came a few months too late.
Though they were urged to return immediately, Africa swallowed up all
available manpower. The Holy Ghost Fathers were not to see Guiana
Spiritans

again for thirty years. ^^
Exit from the Miquelon Islands

Since 1874 the Congregation had been operating a small college in
It had gone there at the

these tiny islands off the coast of Newfoundland.

pressing invitation of their prefect apostolic, Rene Le Tournoux, whose
intention it was to have the Spiritans staff the entire religious service of
the islands after his death. However, in 1892, when he reached the end of

government nominated another secular priest. Father
and the Holy See accepted him for his new function. Thus
there could no longer be question of the Spiritans serving the whole
prefecture with their own men. Moreover its puny size — it is the smallest
his career, the

Ange

Tiberi,

whole world — did not provide sufficient scope for both a secular

in the

and a religious clergy. Accordingly, the Congregation decided to withdraw and leave the field free for diocesan priests. Just then the new

moved in to accelerate the departure.
Disappointed by the small size of his domain, Tiberi, a former navy
chaplain in Panama, appears to have compensated for its lack of extension
by an intensive use of his powers in the fashion of an imperious naval
commander. Since his biggest power was that of suspension and interdict,
he exercised it quite liberally. Soon Father Joseph Frecenon, the Spiritan
Superior, who was not afraid of answering back, was struck by a personal
prefect

Subsequendy, all his confreres shared the same fate. The diocesan clergy followed, with such thoroughness that, by 1899 when the
prefect himself left, all priests in the islands had been either suspended or
interdicted. By this time, however, the Spiritans were all gone, for they

interdict.

had departed before the end of 1892, leaving
Sisters

To

their

new building

to the

of Cluny.

replace the college, the government

opened a new school which,

to

the dismay of the population, offered a sharp contrast to the old Spiritan
institution. Shortly after his arrival, its director was arrested for public
drunkenness and shipped back to France. Then one of the teachers
became involved with a girl in a waterfront bar. Before the year was over,
the staff was on a partial strike protesting against their low salaries. This
melancholy situation dragged on for some time, but fifteen years later the
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Congregation returned

to these islands,

which are the oldest of

all its

missions.^^

6.

"The Power of Taxation

is

the Power of Extermination"

In 1880 an increasingly antireligious government expelled the nonauthorized congregations of men from France and instituted an indirect
persecution of the recognized societies by means of a new tax program.
The first law merely imposed a tax on the income of these societies. Four
years later, however, a special inheritance law was passed. It assumed that
each member of these congregations was part-owner of all their possessions and therefore his society "inherited" his share when he died. The

new law, a most rickety statute, required that this "inheritance" be taxed in
every place where the congregation was established. Moreover, religious
societies were to pay regular taxes like all legal corporations.^"
Convinced that the "inheritance" law was unconstitutional, the Spiritans and the other recognized congregations refused to pay.
to enjoy

some public sympathy

as

is

They seemed

evident from contemporary com-

ment. A newspaper, for example, reported how Father Allaire had narrowly escaped the cooking pots of some cannibals in the jungle and then
sarcastically remarked that if they had made a stew of him, the Spiritans
would have had to pick up the check for the succulent dinner. Nonetheless, since it refused to pay these taxes, the Congregation was soon engaged in numerous lawsuits against the tax collectors offices. Determined
resistance achieved some success, for in 1892 the Supreme Council of
State declared the inheritance tax unconstitutional.
Three years later a new law was passed. Instead of being based on a
fictitious inheritance, it was a straight annual levy calculated on the assets
of the congregations and the annual mortality rateof their members. The
avowed aim of the law, if applied in all rigor, was to tax the recognized
congregations to death. Although strongly pressed to continue their ten
year old passive resistance, the Spiritans and other authorized congregations thought it more prudent to submit. They could then work toward
the abolition or diminution of such punitive measures instead of exasperating the opposition.^*
This act of submission resulted in fierce attacks from the rightist press,

which considered their deed a break in the resistance front. The Spiritans
were blamed most of all, because they were supposed to have been the
guiding spirits behind this new conciliatory attitude. No one seemed to
recall that they had ample reason for their action: no matter how unjust
1035 n.: Janin III, 99 i.
""Henri Gore, Mgr Alexandre Le Roy, Paris (1952),
•^»B.G., 16,
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the law was, the Spiritans could not expose their enormous missions in
French overseas territories to the danger of becoming almost totally
deprived of priests. Fortunately, the rightist campaign did no lasting
harm to the Congregation and in the end the tax proved less burdensome
than had been anticipated. After all, ranking bureaucrats soon realized
that it would be politically inexpedient to hamper the authorized congregations so much that they would be killed and give rise to a situation
in which foreign missionaries would take over and gain control even in the
French colonies. For this reason they did their best to keep the tax at a

minimum. ^^
In the midst of all these troubles, Father Emonet, the Superior General,
left him severely paralyzed. In 1895 he delegated all
powers to his first assistant. Father John Grizard, and three years later
he died. During his relatively brief generalate, the number of priests in
the Congregation increased by 79%, Brothers by 62% and aspirants by
40%. Continental Africa received the lion's share of these apostles: despite appalling losses, 349 Spiritans labored there in 1896. Yet, the average
age at death of these African missionaries in 1895 was less than thirty, in
1896 a litde more than thirty-two, and in 1897 slightly over thirty. Substantial improvement in medical knowledge and facilities were still a long way
off and would begin to come only around World War One.^^

suffered a stroke that
his
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