Chapter Ten

ON COURSE DESPITE STORMS AND TEMPESTS:
THE GENERALATE OF ARCHBISHOP Le RoY (1896-1926)

1.

A

Introduction
Bewildered

Man

Under

Fire

After Emonet's resignation in October 1895, his delegate, Father
Grizard, was elected vicar general in charge of current affairs until the

General Chapter could be convened. It was not a very enviable position at
the moment. There was considerable turmoil throughout France over the
antireligious tax laws, and the declaration of submission which the recognized congregations had signed was considered a betrayal of the common
cause. Most of the ensuing odium fell on the unfortunate vicar general,
who had appended his signature and was generally thought to have
induced the other congregations to sign also. Insults and insinuations
rained on him from all sides, especially from the overheated Catholic
press.

In the midst of the confusion, a voice from the depth of Africa

came

to

His confrere Bishop Alexander Le Roy of Gabon had
been opposed to the submission and had advocated continuing the struggle in some way or other. Now that the recognized congregations, including his own, had given up the fight, he wrote a letter to the Catholic
newspaper La Croix, the leading protagonist of the resistance and a sharp
critic of the Spiritans for their submission. Congratulating the paper "on

add

the

to his trouble.

good

tax laws

battle it was keeping up," Le Roy
would not trouble him in Africa:

Won't we too be asked

sarcastically

explained

why the

government? Perhaps. If
we would hardly, I
suppose, be able to consider it an honor. However, we are rather used to
these things. In China it happens very often. In that happy land they
frequently confiscate even our very heads. While we allow them to decapitate us, we generally do not go to the trouble of cutting off our own heads
and handing them over. Perhaps that is what we will do here.^
there

is

to give

something

to the

question of a special tax for us, as there

•B.G., 17, 865; Janin,

^Henri Gore,

0/7.
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Mgr Alexandre

is

64-73.
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As could be expected, La Croix and the other papers advocating passive
and as a

resistance interpreted the letter as an approval of their position

sign that Father Grizard did not have the support of his own people. After
there were other signs pointing in the same direction. Father Leo

all,

Lejeune, Prefect Apostolic of the Niger, gave an interview to the press

and openly joined the opposition. Other missionaries sent individual or
collective protests. All these critics far away in the jungle failed to understand the serious consequences that would have flown from the course of
action they advocated. They seem to have derived their information solely
from inflammatory articles in the rightist newspapers that had been
mailed to their jungle stations. While one cannot blame them for their
ignorance of the facts, it is hard to excuse them for their hasty judgment.
It constituted a painful shock for Father Grizard, especially since La Croix
had previously insinuated that he took advantage of Emonet's illness to
submit to the tax laws against the Superior General's wishes.'^
In addition to this tempest and the ever-present threat of more serious
persecution, Grizard was faced with the most critical financial situation.
The Society had not built up any reserves for emergencies and had
plunged deep into debt to support its missions and other works. ^ Unable
to cope with the perplexing situation, the poor Vicar General more and
more withdrew within himself and sighed for the day when he could
resign.

Election of a Strong Personality

In

May

1896, the General Chapter

convened near

Paris.

Two men were

seriously considered as candidates for the generalate: Bishop

Augouard

and Bishop Le Roy. Augouard, journalistically known as the "Cannibal
Bishop," was famous for establishing a 1300 mile chain of missions along
the Congo and Ubangi rivers. The other candidate was equally famous for
his explorations in East Africa and his brilliant writings about Africa and
its peoples. Both men had undeniably great qualities of heart and mind.
However, Augouard's intense nationalism contradicted the principles
which Libermann had so vigorously stressed and, in addition, he had a
reputation for being blunt and abrupt in his dealings with others.^* Le
Roy, on the other hand, had cultivated a more conciliatory attitude and
had generally avoided the mistake of openly identifying religion and
nationalism. Thus it was all for the best that the delegates elected Le Roy.^
Alexander Le Roy (1854-1938), a farmer's son, was born in Normandy.

I

'*Augouard warned a top-ranking government minister: "If any
put on a pair of boots and trample on his feet."
^Janin, op. cit., 67
*B.G., 17, 870.

^Gore,

op.

cit.,

official steps

on

my toes,

ff.

130.

For footnote

'*

see Beslier, L'/^po/r*" du Congo, Paris, n.d., 239.
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After studying at the "White Abbey" of Mortain,^* he entered the senior
diocesan seminary of Coutances. With great difficulty, Le Roy secured the
necessary episcopal permission to leave his diocese and enter the Congregation. The bishop's reluctance is understandable, for he was losing a very
talented young man, one who was likely to rise to the top wherever he

would
began

go.

While

still

pursuing

his theological studies in

Langonnet, he

some blood. Fearing that tuberculosis would end his life
prematurely, Le Roy prayed to Father Laval asking that he be granted
"ten years of active life." Laval obtained a generous response: "He got
sixty." Ordained in 1876 at the age of twenty-two years and seven months,
spitting

he received his first appointment in the following year.^
This first assignment was a great disappointment for the young priest.
Instead of going to Africa, he was sent to teach at the flourishing College
of St Denis, Reunion. The Spiritans had opened it three years before at
the urgent request of the bishop. Then, three months after Le Roy's
arrival, the college was closed because the bishop had died and his successor saw no use in spending money on higher education. In March 1878, Le
Roy was back in Paris, confident that this time he would surely be sent to
Africa. Instead, he most ruefully accepted an assignment to the College of
Cellule, France. Two years later, he was appointed to the missions — this
time to Pondicherry, India, but again in a teaching capacity.
Meanwhile Schwindenhammer died, and Le Vavasseur, his successor,
decided to fulfill Le Roy's ardent desire to be appointed to Africa. In

young man landed in Bagamoyo on Africa's east
and wide throughout the immense vicariate to
replace sick confreres and made exploratory trips to determine the best
locations for new missions. A gifted writer — his bibliography covers ten
pages — he used his spare time to publish a series of interesting and widely
read books and articles^* about his encounters and adventures, and these

December
coast.

He

1881, the

travelled far

soon made his name a legend with all who were interested in Africa.^
While he was there. Great Britain and Germany agreed on a partition
of East Africa, and in 1886 Germany laid claim to Tanganyika, the region
in which Le Roy was working. The Germans looked askance at the
^^Confiscated by the government in 1906, the twelfth century "White Abbey" was bought
by the Spiritans in 1923 to serve as a senior seminary of the Congregation."^
3*Not all of his work was light reading or travelogues. He also published scholarly articles
and books about linguistics, anthropology and comparative religion, which gave him a
reputation for sound scholarship. Of these we may mention his works on the Pygmies and
The Religion of the Primitives. Among the readers of his travelogues was an avid mountain
climber, Achiile Ratti, the future Pius XI. "I followed you all the way to the top of Mount
Kilemanjaro," he said when they first met.
"B.C., 31, 306

f.

Arch.C.S.Sp., 56-A-IV: Le Roy, A mon futur biographe, 3.
ff.; M.C., 14, 342 ff.; 16, 17 ff.; 22, 435 ff.; 24, 369 ff.; B.M., 18, 98 ff.
(bibliography); M.C., 29, 5 ff. (first publication ofLes Pygmees); La religion cks prinutifs, Paris,

^Gore,
«Gore,

1909.

op. cit., 16;

op. at.,
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of this Frenchman and some must have resented his open
criticism of the colonizing powers. At any rate, they asked him to leave the
territory, but did not prevent him from visiting their colony from
neighboring Kenya. Back in Paris in the spring of 1892, he read to his
great surprise that he was being proposed as the new Vicar Apostolic of
the Two Guineas or Gabon. Frightened by the prospect, "he fled to the
Grande Chartreuse — the great Carthusian monastery — with the intention of burying himself in the cloister," thus escaping the episcopacy. "But
a stay of two days sufficed to convince him that this kind of life was not for
activities

him."^

Bishop Le Roy spent the next three years reorganizing his vicariate and
personnel in order to build up a smooth and efficient organization.
Then, as we have seen, he was called to assume responsibility for the
whole Congregation in 1896. He was destined to govern the Society for
thirty years. On the silver anniversary of his election the Holy See made
him titular Archbishop of Caria.^"
Le Roy's election as Superior General was marked by several "firsts."
He was the first African missionary to be chosen for this position, as well as
the first bishop to become Superior General. Le Roy was also the first of
Libermann's successors who, as he would have expressed it, "came from
the interior of France." Libermann and Schwindenhammer were Alsatians, Le Vavasseur came from distant Reunion, and Emonet had been
born in independent Savoy. Finally, Archbishop Le Roy was the first of
Libermann's successors who had not personally known the venerable
reformer of the Holy Ghost Congregation.
The generalate of Le Roy covers a period of severe storms and stresses
for the Congregation and its works: progressive persecution in France,
expulsion from Portugal and the miseries of World War L However,
despite persecution and war, or as Le Roy himself sometimes said, because of them, the Congregation grew and expanded to keep up with its
ever-increasing task in Africa. It was there that he directed most of its
potential. When he resigned in 1926, six new provinces had been started,
its

the

number of members had grown from 130 to 2096; and in the Spiritan
number of Christians had increased more than
1

missions in Africa the

twenty fold.

A Program
In addition to electing a Superior General the Chapter of 1 896 drew up
program of decisions and recommendations. The following points are
,

a

of interest for our history:
1. Greater prudence is necessary with respect to the acceptance or
»Gore,o/>. cit., 76 ff.; M.C., 21, 319; B.G.,
futur biographe, 7.
'"Gore, op. cit., 99 ff.; B.C., 30, 137.

16,

379; Arch.C.S.Sp., 56-A-IV; Le Roy,

A mon
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continuation of educational and social works especially in France. Several
of those accepted by Emonet proved very onerous and offered no proportionate compensation in resources or recruitment. Thus they were
judged to be often more of a hindrance than an aid in the apostolate of the
Congregation. Hence the Chapter laid down this rule:
Educational institutions which, after payment of staff and expenses, supply
fall within the means foreseen

the Congregation with resources or vocations

for the attainment of our purpose. For this reason

it is

important

to secure

them with a stable personnel
that is devoted to this sort of work. This personnel must possess the required
aptitudes and offer guarantees of the necessary competence, certified,
the prosperity of these houses by supplying

when

required, by degrees.

2. To help remedy the critical financial situation, the Chapter unanimously recommended the levying of a modest personnel tax to be paid for
each of its working members, except those who were engaged in the
training of aspirants. Similar rtiles exist in other congregations and or-

ders.^'
3. Schwindenhammer's organization of the Society into a score of "independent" vice-provinces with all advanced training centralized in
France appeared no longer adequate. With the expansion of the Congre-

gation in so many different lands, the progressive colonization by different European powers of countries where it had missions, and the general
uncertainty about the future in France, the Chapter considered it necessary to create national centers of education for

its

members in Europe and

America. Those countries which supplied and trained personnel would
become provinces; the others would be called districts. The Chapter
correctly thought that this decentralization^* would result in more local
initiative and a greater development of the Congregation.^^
4. Hitherto it had been customary for clerics to make their novitiate
after ordination. However, in 1892 Rome prohibited the ordination of
unprofessed religious on the canonical title of "common table" or "mission." For this reason, it was decided that the novitiate would take place
immediately after the termination of the junior seminary or college program of studies.*^

''*This decentralization was fully in line with Libermann's thinking. He had written: "If
Irishmen are educated in England or Ireland, their priestly training will be much better than
the one they get in France"; and with respect to Belgium: we need "a foundation which is in
conformity with the ideas and tastes of the Belgian clergy
the Belgian way of doing
things would not be sufficiently known and understood by foreigners."
.

"C.L.,2, 20f.
>2C.L.. 2, 4 f. For footnote 4* see N.D.,
•^C.L., 2, 9 ff.

3,

135

and

8,

94.

.

.

;

ON COURSE DESPITE STORMS AND TEMPEST

349

France

2.

When Le Roy was elected, there were still a number of lawsuits pending
non-payment of the antireligious taxes. After disposing of these, the
new Superior General addressed himself to the delicate task of withdrawing his men from those establishments which now proved quite burdenfor

some. Before this could be achieved, he had to see to it that their debts
were settled and that others were ready to assume responsibility for the
relinquished works. Despite numerous difficulties, he succeeded in bringing about the voluntary withdrawal from five colleges and industrial
schools. The rest had to be retained provisionally until someone could be
found to take them over.
Le Roy then accepted a few carefully selected works of considerable
magnitude: an asylum for 500 Parisian orphans at Saint-Michel, Brittany
(1898), the orphanage and agricultural school at Miserghin in Algeria
(1901) and, much later, the Boys' Home and trade schools of Auteuil, near
Paris (1923).'^

On

the

Brink of Disaster

At the turn of the century, France's government became more and

more dominated by

new law required all
of their houses and establishments.

anti-religious forces. In 1901 a

religious associations to submit a

list

Though harmless

in itself, the law prepared the way for confiscation.
Prime Minister Waldeck-Rousseau then asked the Council of State for a
legal opinion regarding the position of the four recognized congregations, including the Spiritans. On the basis of a report for which Mr
Dislere, a divisional president, had supplied the documentation, the
Council advised the Prime Minister that one of the recognized congregations, that of the Holy Ghost Fathers, had ceased to exist in 1845. At that
time, they maintained, it had been surreptitiously replaced by the unrecognized Congregation of the Holy Heart of Mary. The decision
against the Spiritans was based inter alia on the way these men spoke about
their own society in their publications: they referred to the former Congregation of the Holy Ghost, they called Libermann the'irfounder andfirst
Superior General, they spoke about a merger of two societies as if a yiew
congregation had arisen out of the two, etc.'^
This conclusion of the Council of State, if implemented, would have
meant the dissolution of the Congregation in France, the secularization or
exile of its members, the confiscation of its motherhouse, the closing of
the colonial seminary, the loss of all its other establishments and their sale

'^Gore.op.
'^Gore,

rit.,

,

131; C.L., 10, 9

ff.;

B.G., 19, 346; 21, 364; 31, 423.

*N.D., 94

ff.;

C.L., 10, 4

op. at., 151 ff.;

ff.;

Arch.C.S.Sp., 56-A-II: Conseil d'Etat.

TO THE ENDS OF THE EARTH

350

for the benefit of the State, the

immediate

call to military service

of

all

members who were of required age, and ultimately the ruin of many of its
missions.

In his anxiety, Le Roy went to see Mr Dislere, who had prepared the
documents on which the conclusion had been based and asked him what
could be done. "That is easy," said he, "all you have to do is disband and
return to your respective dioceses. Don't worry about your buildings. The
State will take care of them." To make matters worse, on February 14,
1901, the Council of State in plenary session appended its approval to the
above-mentioned legal position. As such, it was now comparable to a
decision handed down by the United States Supreme Court. No further
appeal was possible. The only hope, if hope it could be called, lay in a
reversal of the decision by the Council itself, but that august body prided
itself in the fact that it had never reversed any decision taken in plenary
session.*^

Le Roy's worries were increased by the

member of

fact that

he had never been a

the general administration of the Society before he had

the government's papers, he believed them to
be in complete accordance with the facts. This is particularly significant
because it demonstrates how completely the Spiritans of that age had
failed to adjust to the fact that the Holy Heart of Mary Society was
suppressed when Rome asked Libermann and his priests to bring about
the "merger" by entering the Congregation of the Holy Ghost. While
Libermann himself, as we saw, had wholeheartedly accepted the Roman
reply, the others had considered it a mere formality. Schwindenhammer
and his companions had created the myth of a new society born from the
"merger" and promoted this notion inside and outside the Congregation,
except in dealings with the government. As a result, only a few people who
were familiar with the official documents knew about the exact canonical
and legal position of their Congregation, while the others were blissfully
ignorant about the first century and a half of their history. As it was, Le
Roy had to discover for himself that he was not the fifth but the fifteenth
Superior General.*''
But let us return to the problem of the hour. Father Desire Barillec, the
Spiritan archivist, "was not convinced that we date [only] from 1841 or
1848." He and Le Roy made a profound study of the situation, a study
which showed beyond the shadow of any doubt that, in his hurry to finish
off the Congregation, Mr Dislere had supplied the Council of State with a
very incomplete set of documents. His report had made no mention of the
most essential papers. Moreover, legal experts assured Le Roy that, although the Council of State had never reversed its decision, there was
nothing in the code to prevent it from doing so, even if the likelihood of

become its head. As he read

"'Gore.o/?.

"Gore,

cit.,

op. cit.,

154.

154

f.
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such an occurrence was not very great. Hoping against hope, Bishop Le
Roy then drew up a memorandum in which he pointed out the mistakes
on which the Council of State had based its standpoint. He sent copies of
this memorandum to all members of the Council and multiplied his
appeals to politicians, statesmen, ministers and governors to exercise
political pressure. He pointed out the disastrous consequences that would
follow in the French colonies if the Spiritans were forced to disband. Then
he appealed from an ill-informed to a well-informed Council of State. ^'^
Most Council members still remained opposed to recognition, but
Waldeck-Rousseau, the Prime Minister, was wise enough to see all the
implications. He personally informed the Council that "legal recognition
of the Holy Ghost Fathers was a political necessity." By a majority of one
vote, therefore, a very reluctant Council finally agreed and declared on
August 1, 1901, that the new documents submitted by Le Roy proved that
the Congregation of the Holy Ghost had not ceased to exist and that
consequently it should be considered as a legally recognized religious
association. One can well imagine Le Roy's relief.
Throughout the legal maneuvering, he had kept much of the impending disaster hidden from his confreres. He could not even fully trust the
members of his own Council. Some were capable of errors of judgment
which could have had the most serious consequences. A sense of defeat
had pervaded the general administration of the Society, and Le Roy got
support and encouragement only from the Fathers Barillec and Epinette.
The others appeared to suffer from a kind of martyrdom complex: Let us
go down with honor, proudly flying our own flag rather than admit that
Libermann is not our founder. Unbelievable as it sounds, while the fate of
the Society was precariously hanging in the balance and its existence in
France was undergoing the very hostile scrutiny of the Council of State,
Le Roy's two Assistants General circulated a counter-memorandum in
which they affirmed their fidelity to Libermann and stressed that he was
"the founder^^* and first Superior General of the Congregation."^^ Fortunately, as Le Roy wrote later, "the Council of State did not get wind of
that document."^"
^^*During the first two decades of the twentieth century there was a long and intense
controversy within the Congregation about the so-called merger of 1848, in which Libermann and all his followers had entered the Congregation of the Holy Ghost. Father Grizard,
who was First Assistant in 1901, until his death in 1929, held on to his view that Libermann
was the founder of the Congregation. By then the saintly old man had become a somewhat
pathetic survivor of an old school of thought.
"*Gore,(;/>. at., 164;

*N.D., 97

toire If'galc de la Congregation

du

ff.;

Arch.C.S.Sp.,

"'B.G., 41,

366

fL; Janin, Vie du R. P. Grizard,

'^"Gore, op.

cit.,

164

adopte

f.;

les 10 et 16 juillet

54-A-IL Le Roy's memorandum, L'ms-

Saint-Esprit.

Arch.C.S.Sp., 54

99

ff.;

Koren L 247

ff.

— U: Conseil d'Etat. Avis des sections reimies

.

.

.

1901 (advises against recognition); seance plenieredu 30juillet 1901

(advice rejected); *N.D., 100 f. (text of decision bv (>ouncil of State, .August 1, 1901);
Arch.C.S.Sp., 56-A-IV': Mgr Le Rov au P. Epinette, 22 mars 192f); Le Roy: A mon futur
biographe, 15.
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Combes' Persecution

Although victory was his, Le Roy still had good reason to be uneasy.
all, an ill-intentioned mind could easily distinguish between the
Congregation and its establishments. Waldeck-Rousseau himself was
rather moderate and not likely to resort to such a subterfuge, but others
were not above it. Indeed, the situation grew serious again when
Waldeck-Rousseau resigned and was succeeded by Emile Combes, an
ex-seminarian who was now bitterly opposed to the Church. Combes
personally took control of the Ministry of Religious Affairs and forthwith
launched open persecution. He closed Catholic schools and colleges, even
those that were operated by authorized congregations. In March 1903, he
declared illegal fifty- four orders and congregations because they engaged
After

in teaching,

praying.

preaching or even, as

They were given from

in the case

of the Carthusians, simply in

eight days to three

months

to leave their

houses and disband.
Next, the numerous "unauthorized" establishments of the "authorized"
congregations came in for attack. In 1902 Le Roy had requested approval
for twelve educational and charitable establishments staffed by Spiritans
in France. But the Congregation's legal recognition was interpreted as
extending only to its missionary endeavors; consequently, all its educational and social works stood outside the protection of the law. Thus

Combes
I

replied

on November

have decided that there

is

4, 1903:

no reason why the papers should be transmitted

to the Council of State for the requested authorization. Accordingly,

I

have

of notifying you that your request has been rejected with
respect to the above-mentioned establishments of your Congregation.

the

honor

(sic)

After drawing attention to the penalties of fine and imprisonment for
failure to

comply with the order to withdraw from these institutons, the
ended his letter: "Allow me, dear Sir, to assure you of

ministry cynically

my

A

greatest respect."^*

few days later, a presidential decree revoked the Congregation's
approval as a teaching society. Only the generalate in Paris was considered
formally protected by the decision of the Council of State. Subsequently,
Le Roy induced the government to tolerate also the Spiritan seminary at
Chevilly, two small reception centers in the ports of Marseille and Bordeaux and two retirement homes for old or sick missionaries in Langonnet, Brittany, and Miserghin, Algeria. Fourteen other "unauthorized"
houses had to be abandoned. However, because of the legal status of the
Society, they

were not confiscated. The Congregation was able to place a
in good hands and, in some cases, even to continue them

number of them

2'Gore,

op. at., 171 ff.;

*N.D., 102

f.:

M. Combes

a

Mgr Le

Roy, 4 nov. 1903.
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direction of "secularized" Holy Ghost

Fathers.

Nevertheless, a large number of boys and young men from various
educational and social works had to be sent back to their homes or to the
misery of the city slums, and Le Roy looked on helplessly while nearly 300

Fathers and Brothers had to leave works to which they had devoted many
lives. In spite of it all, the Congregation suffered less than
most other religious societies. As Le Roy pointed out at the General
Chapter of 1906: "We are the only religious men who are actually able to
years of their

live in communities on the soil of France, and we are now more numerous
and more vigorous than at any other period in our history. "^^
In 1905, the government decreed the separation of Church and State.
When the Pope refused to accept this unilateral action and declined to
establish legal associations which would function as owners of Church
property, the government issued a military draft call for seminarians less
than twenty-six years old, and confiscated all churches, rectories,
seminaries and episcopal residences. Since the separation covered the old
French colonies as well, it seemed to entail the suppression of the institute
which served as the seminary of the colonial dioceses, i.e.. Holy Ghost
Seminary. Indirectly, the motherhouse itself was again in danger, for in
1819 the government had specified that "if for any reason whatsoever the
seminary should cease to exist
the State would immediately enter into
.

.

.

the possession of the buildings as their sole owner."

Once again, therefore,
had been the head-

the State laid claim to the property which since 1734

quarters of the Congregation and of the seminary.
Fortunately, Le Roy succeeded in convincing the government that legal
suppression of Holy Ghost Seminary as the "colonial seminary" did not
entail its disappearance but merely reduced it to the legal status it had

enjoyed before the creation of the colonial dioceses in 1851. Even then,
however, the government refused to list its newly ordained priests with
the colonial clergy, despite the fact that colonial officials expressed grave
fears of an invasion by American Protestant missionaries. The Congregation was forced to send these young priests elsewhere, to the United
States, to Mexico and to Puerto Rico, wherever suitable positions might be
found for them. As could be expected, recruitment for the seminary
suffered severely under these conditions, and the situation was further
aggravated by the military draft call of seminarians. At one point there
were only eight seminarians left, but after World War I their numbers rose
again. Through it all, by some strange bureaucratic anomaly, the government continued to pay for the seminary's maintenance till 1911.^^
Partial Exile. Evidently, the few houses left in France were insufficient to
"*N.D.,
E.P. 19, 12

104: Decret
ff.;

du President de la Republique, 20 nov. 1903; B.C..

C.L., 10, 6

"B.C., 23, 424

ff.,

815

23,

454

f .;

24, 692;

f

ff.;

*N.D., 34; B.C., 26, 461

ff.;

Janin

111, 331,

342; *N.D., 107,

1
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assure an adequate flow of aspirants to the Society. Consequently, the
Congregation found it necessary to establish junior seminaries for French
candidates across the borders in Belgium and in Italy. These houses
functioned until after World War I, when persecution in France began to
diminish. At that time the government was planning to exile the priests
and Brothers discharged from its armies, but it suddenly met with concerted opposition. These survivors were ready to defy the government
and to refuse to be exiled again.
Their defiance won support and applause from thousands of exsoldiers whom Father Daniel Brottier, a legendary army chaplain, had
organized into a League of War Veterans. Through intimate contacts in
the trenches and field hospitals, these soldiers had learned to admire and
appreciate the heroism, comradeship and charity of these mobilized
priests and Brothers. Combat experiences were far removed from the
newspapers' caricature of fat, lazy and self-indulgent monks. When, then,
the government saw that it was confronted by a popular revolt against the
planned exile, it abandoned its threat of expulsion. Little by little the
religious orders and congregations began once more to establish themselves on French soil.^"*

3.

The

1910 Revolution in

Portugal

After founding its splendid Holy Ghost College in Braga (1872), the
Congregation opened several other institutions in Portugal. St Mary's
College, begun at Porto in 1886, soon rivalled the school of Braga in
renown. It continued to grow in size and reputation even though the
Jesuits opened a rival college almost across the street. These foundations
were followed by a novitiate and orphanage at Cintra (1887), a mission
procurator's office at Lisbon (1892), St John Fisher College in the Azores
(1892), a junior seminary at Formiga (1894), and a senior seminary at
Carnide (1907). The province of Portugal was indeed flourishing when
disaster struck. ^^

The Gathering Storm

>

For a long time, powerful secret societies had been agitating against
religious institutions, stirring up popular resentment and endeavoring to
restore the law of 1834 which had expelled all religious orders from the
land. In 1901 the government closed several monasteries and convents,
but the Spiritans escaped with a mere inspection and then obtained royal
approval for their legal statutes. In 1903, however, some newspapers
24B.G., 22, 474; 23, 512; Yves Pichon, Le Pere Brottier, Paris, 1938, 104 f.
"B.C., 13, 1299; 14, 321; 16, 319; 17, 375; 18, 289; 20, 400; 24, 334, 461.
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began a violent campaign which at first centered on the person of Father
Christopher Rooney but was soon extended to the Congregation and its
works

in general.^*'

Father Rooney was the Society's mission procurator at Lisbon and
confessor to the Countess Camerido. Journalistic attacks on him began
when the countess donated a property, which was intended for the benefit
of the African missions. The countess, whose family fortune had been
pardy derived from the slave trade, viewed the donation as an act of
restitution, but the attacking newspapers spoke of the whole affair as an

The campaign grew so violent that
became alarmed and appealed to the Holy See,
asking that the Congregation be forced to return the property and that
Rooney be removed as the countess's confessor and even exiled from

intrigue of fortune-hunting Jesuits.

the timorous papal nuncio

Portugal.

The Generalate

readily agreed with the

first

demand

for the sake of

peace, but strenuously objected to the second point, arguing that

Rooney's removal would constitute an implicit avowal of guilt. Moreover,
it would be a grave injustice to exile an innocent man simply because some
radical newspapers had unjustly slandered him. Le Roy succeeded in
making this view prevail in Rome and Rooney was allowed to remain
confessor to the countess, who wanted him and him alone to prepare her
for her death. ^* When she died in 1905, she left the disputed property to
the Holy See, and her possessions in

unsuspecting Spiritans

who

Campo Maior and

learned about

it

Cintra to three

only through a renewed

campaign in the radical press. ^^
Meanwhile the political situadon in Portugal deteriorated rapidly.
After the murder of King Don Carlos in 1908, the situation became
especially precarious. Everyone expected a revolution, although some
optimists held on to the forlorn hope that a peaceful solution would be
found.

The Revolution
This hope proved to be completely idle. At 1:00 A.M. October 4, 1910,
community at Lisbon was aroused by gunfire. Fearing the worst, they
ran up to the turret of the house to watch developments. One priest
ventured out to gather news and returned in great alarm; an immediate
attack on convents and monasteries was expected. The community
the

^*Later Father Rooney went to the States, where he became the founder of the Portuguese
parishes operated by the (Congregation in Rhode Island.-'
2«B.G., 21, 76; S.M.H., 4, 609 f., 612 ff. (decree of 1901), 631 ff. (petition for royal
protection against public agitation, June 1901), 634 ff. (legal statutes of Congregation and
their roval approval, 18 Oct., 1901).

"B.G., 24, 522.
-«B.G., 23, 40 f., 598.
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quickly dispersed, leaving three Brothers, later joined by Father Emile

The next morning, around 4:00 A.M. a
and revolutionaries demanded to be let in, shouting: "Give us the Jesuits. The Jesuits or you die!" Riedlinger argued with
the mob, brought them into the house to search for weapons and Jesuits,
and finally persuaded them to depart without doing any harm.
Elsewhere things did not go nearly as well: several Vincentians were
killed when their house was invaded, and in Carnide twenty-two Spiritans
were thrown into jail, some barely escaping immediate execution. Meanwhile in Lisbon itself, Brother Xavier Moreira — an American citizen who
had once run a barbershop in New York — hoisted the Stars and Stripes
over the house to scare off the roving mobs. He was arrested twice, but the
house managed to stay open till 1911. At Cintra, 400 heavily armed sailors
and riflemen advanced on the novitiate and trained their artillery on the
Riedlinger, to guard the house.

band of armed

soldiers

house. Actual bombardment was prevented when the revolutionaries
were invited to search for arms, which were nonexistent. Many of the local
Spiritans were sent to jail nonetheless. Later that night while they were
trying to snatch some sleep on the bare floor of their prison, they were
suddenly roused by the announcement that they were to be executed at
once because the Jesuits had thrown bombs among the people. Fortunately the threat proved to be just as groundless as the alleged cause.
While this was going on, the Carnide prisoners were incarcerated in the
fort of Caxias, together with 82 Jesuits and several hundred other victims.
A number of Spiritans, who had disguised themselves in lay clothes to
escape the revolutionaries, were recognized and severely beaten. In Porto
and Braga there was less violence. It soon became apparent, however, that
there was no hope of saving the two colleges when the new government
revived Portugal's laws of 1759 and 1834 against religious orders. Communities were dispersed and their possessions confiscated.^*

On

the eve of the revolution, the province could proudly point to

its

forty-seven novices, the brilliant record of its educational institutions, and

the vigor of its overseas missions. Within a few short days the tragic
upheaval left it a pathetic shadow of its former vigor. ^•*
While waiting for a chance to restore the province, the Congregation
opened a seminary for Portuguese subjects in the Spanish town of Zamora
just across the frontier. Then in 1915 the Spiritans ventured to reopen
their Lisbon mission office, which was indispensable for the maintenance
of their works in Angola and Congo. After the counter-revolution of 1918,
**Because the houses of the Congregation in Portugal were legally owned by individual
Spiritans of French, German and British nationality, the governments of these countries

brought

ended

in

suit against

Portugal in the International Court of Justice at The Hague. This suit
in 1920 when Portugal agreed to pay limited indemnities to the

mutual agreement

Congregation.^*

"B.C., 29, 764.
3"B.G., 25, 694 ff.; S.M.H.,

5,

215

ff.

(decree of expulsion

and confiscadon, Oct.

8, 1910).
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Father Moses Pinho, the future Archbishop of Loanda, quietly transferred his junior seminary from Spain to Braga. At the same time, a house
for Brothers and a special rehabilitation center for the diocesan clergy
were opened in the same city. In 1921 and 1922 two other seminaries

opened

their

doors in Godim, near Regua, and Viana do Castello.

The

next year the government granted an annual subsidy to the Portuguese
Spiritans to help

them

train future missionaries for Angola. Slowly the

Province began to regain

its former strength. It differs, however, from the
one respect: it did not reopen any colleges. Rather, it
limited itself almost solely to the task of evangelizing Angola and Congo. ^^

old organization in

4.

The Start of New Provinces

The persecutions in France and Portugal forcefully impressed Archbishop Le Roy with the danger of being too dependent on a few countries
for the membership of the Congregation. To keep abreast of the demands
made by its world-wide apostolate, it was now imperative that new provinces be established in other countries. No less than six were inaugurated
during Le Roy's generalate: in Belgium, the Netherlands, Great Britain,
Canada, Switzerland and Poland. Although their foundation offers only
an unexciting record of peaceful development, it obviously cannot be
omitted from this history.
Belgium

From

the very beginning of his foundation,

Libermann had turned

attention to Belgium. In 1843 he received his

first

his

Belgian candidate,

Henry Warlop, who became a hard-working priest in Senegal and
Trinidad. Libermann dispatched Father Tisserant to Belgium to recruit
aspirants

and

personally.

later

When

went there himself

to investigate the possibilities

serious difficulties arose, the Prefect of

Propaganda

Fide took the unusual step of urging him not to give up: "I will be greatly
pleased if you endeavor to pursue this project and bring it to realization."

Libermann then submitted

to

Canon Beckers of Liege

a long

memoran-

dum for the Belgian bishops in which he explained his ideas about making
their country mission-minded. Unfortunately,

not produce the effect he had hoped for.
trial

of

Libermann's efforts did

He sadly concluded after his first

which had only recently been liberated from the yoke
Dutch Protestant rulers, "was not yet sufficiently ripe for the mis-

that Belgium,

its

sions. "^^

^'B.6., 27, 374; 28, 53; 29, 760; 30, 376, 888; 31, 226.
»^N.D., 7, 374; 8, 90, 91 ff.; B.C., 26, 446;
J. de Wit, "Un

beiges,"

Lf-

mouvement

des missions catholiques

au Congo,

appel oublie aux missionnaires

1911, 101

ff.,

149

ff.;

N.D.,

7,

374.
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More than

half a century later, his successor, Archbishop Le Roy, was

Mr Wegimont,

merchant of Antwerp with subCongo, who desired to see missions
established in his domains. While having to decline his request, Le Roy
told him by way of explanation: "Unlike commercial enterprises, a missionary congregation has no reserves of either personnel or funds, for the
demand always exceeds the supply." Replied Wegimont: "I understand.
Well, come and get them in Belgium. I will give you a house."
With this encouragement, the Congregation opened ajunior seminary
at Lier, near Antwerp. Its first superior. Father Albert Sebire, was desvisited in Paris

by

a rich

stantial business interests in the

tined to preside for

many

years over the activities of the Spiritans in

Belgium and in neighboring Holland. Before he died thirty-six years
later, he would see the foundation often houses and two provinces. His
first task, of course, was to publicize the Congregation and its work.
Without sparing himself, he travelled all over the country, giving more
than 200 illustrated lectures in less than three years. He thereby contributed powerfully to the awakening of Belgian interest in the missions.
Although this enthusiasm was later to attain prodigious proportions, the
Congregation was to share in its fruits only in a very modest way. A French
foundation did not appear too attractive to the Flemish-speaking majority
which was then trying to find its own cultural identity against the overpowering influence of French-speaking Walloons. ^^
Walloon aspirants could be accommodated in Gentinnes, where in 1903
the Congregation opened a house for exiled junior seminarians from
France. Four years later a novitiate for Brothers was opened in Donck and
later transferred to a

more spacious

location straddling the Belgian-

Dutch frontier near Baarle-Nassau. A new foundation at Louvain in 1911
was perfectly timed to receive exiled Portuguese aspirants, but after
World War One became the senior seminary of the Belgian Province. ^^
The Netherlands
In 1867 Bishop Elder of Natchez, Mississippi, had asked the Spiritans to
admit Dutch priests into the Congregation. In search of clergy for his
diocese, he had approached the bishops of Holland and found that they
were willing to let him have some if these priests would join a religious
order or congregation. This proviso was based on the bishops' fear that
otherwise life in the United States would be too dangerous for them. The
Spiritans accepted Bishop Elder's proposal quite readily because it provided a good opportunity to establish themselves in both Holland and the
States. Unfortunately, the good bishop was disappointed in his great
expectations from Holland; the project came to nought.
^'B.G., 21, 98; Libermann Herdenking,

Gemert, 1952, 100

^*B.G., 23, 512; 24, 241; 28, 123; 26, 450.
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Dutchman

to

He

entered in Marienstatt, Germany, shortly
before Bismarck expelled the Spiritans as Jesuit-affiliated. In 1873
Fathers Strub and Horner travelled all over Holland to find a suitable
place for the foundation of a new province. They selected a site at
Lanaken, near Maastricht, but the local bishop thought that his diocese
was becoming overcrowded with German religious refugees and declined
to give his permission.
Thus it was decided that the Spiritans from Germany should cross the
Atlantic and begin a province in the United States. Brother Pius accompanied the others to America, but sickness soon forced him to return to
Europe. He was sent to France, where another Dutchman, Brother Augustine Jansen, joined him in 1886. Later, Brother Pius spent the last
twenty-five years of his life helping to build a province in his native land.
In 1891, once more, there was question of acquiring the castle of
Watersley, near Sittard, for German aspirants, but for reasons unknown

join the Congregation.

was dropped. ^^
In 1900, however, as soon as the Congregation had opened a seminary
in Belgium, several young Dutchmen asked permission to enter. Their
candidacy induced the Generalate to consider the feasibility of establishing a house in the Netherlands themselves. Somewhat hesitantly, a junior
seminary was opened in Weert, just "to give it a trial." In the beginning a
hastily converted restaurant served for this purpose, but in two years'
time the number of students increased to such a degree that more room
was needed. Just then Father Sebire, the founder of the Belgian-Dutch
Province, chanced to meet a philatelist on the train and gave him a few
this project also

interesting stamps. In return, his grateful fellow-passenger eventually

presented him with a donation sufficient to build a junior seminary.
The rapid progress of the work was unexpectedly gratifying to the
French Fathers who continued to marvel over the fact that virtually all
Catholics in Holland, even in the

cities,

conscientiously fulfulled their

At the same time, they were much concerned over
their aspirants' apparent lack of interest in the missions. Being Frenchmen, they looked for the flying sparks and leaping flames which enthusiasm generates in the youths of their country; they failed to appreciate the quietly burning fire of apostolic zeal which is more proper to
northern climes. Because of this psychological gap between directors and
aspirants, the initial development was rather slow. As years passed, however, and as more Dutchmen were given responsibility for the direction of
local aspirants, the situation improved and the house of Weert, under the
capable direction of Father Lambert Vogel, became one of the most
religious obligations.

^\\rch.C.S.Sp., 411-A-l:
B.G., 6.

1()7:

34,

472

ft.; 9,

Schwindenhammer

a

I'Archeveque d'Utrecht, 10 mars. 1868;

681, 849; 37, 782; Ralh, Vou Manenthal nach KnechtsUdeu .l\.37

f.
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important junior seminaries of the Congregation. It was to contribute
nearly seven hundred priests to the Society.
In 1914, when war made the senior seminary facilities in Louvain
inaccessible to Dutchmen, Father Sebire went in search of temporary
housing for his Dutch seminarians. Through the accident of missing a
bus, he found himself stranded in a village, called Gemert, where French
Jesuits exiled by Combes had taken refuge. They generously offered to
teach his seminarians. Makeshift lodgings were found in the neighborhood and a temporary community (so they thought) was organized under
the direction of Father Charles Luttenbacher. Little by little the Jesuits
were recalled from exile to defend with their lives the country that did not
live within its borders. As their numbers decreased, more
and more room became available in the medieval castle of the Teutonic
Knights which they had occupied. The Spiritans were invited to move in
and they have stayed there ever since. The giant castle became their senior

permit them to

seminary. ^^

Great Britain

The

eighteenth century contacts of Spiritan missionaries with England
were not very promising. They occurred, as we have seen in Chapter

Three, during the prolonged struggle between France and England for
supremacy and are the records of arrests, imprisonment, internment or
expulsion of about ten priests who were on their way to or from Acadia
and Canada. This dismal picture changed when the French Revolution of
1792 occurred and Great Britain welcomed a steady flow of refugees.
Among them was Father James Bertout, the future restorer of the Congregation after the Revolution. He arrived in 1792 and till 1802 he lived in
the County of York, exercising his priestly functions and waiting for peace
to

return to France.

Libermann, as early as 1842, had been thinking about establishing a
branch of his society in England. He sought to interest Cardinal Wiseman
in his plan and was even on the point of visiting England for this purpose.
He considered his impending visit to England even more important than
a serious proposal to merge his society with the Congregation of Holy
Cross. However, under pressure from Father de Brandt he had to postpone his planned visit. Meanwhile Father John Hand came to see Libermann and outlined his plan to start All Hallows' missionary college in
Ireland. Realizing that his own project would in some degree compete
with this new institution during its most difficult initial period, Libermann
decided to delay his plans indefinitely. He did accept Hand's advice,
however, to retain the religious service of the British colony of Mauritius
^^
as a possible stepping stone toward a future foundation in England.
'''Libermann Herdenking,

"N.B., 244

f.;

N.D.,

99

3, 117,

B.G., 22, 679, 745; 23, 519; 28, 241; 30, 239.
124 ft., 153 ff., 437, 206.

ff.;
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1863

the Spiritans were asked to take charge of St Mary's College

when

and

St

London. But the death of Cardinal Wiseman
prevented the execution of these plans. It was not till 1904 that the Society
established itself in Great Britain. In that year, when it looked as though
all houses in France would be confiscated, the Congregation rented a
large property in Prior Park, Bath, Somerset County, to serve as a reception center for the exiles. At the same time, this house came to be used as a
Brothers' novitiate for the Irish Province. Three years later, an exorbitant
rent increase caused the Irishmen to leave Prior Park and settle in
Castlehead, Lanes. Since a junior seminary for British subjects was
opened in the same house, Castlehead became the first foundation intended for local aspirants and the starting point of a new province. Before
long, British seminarians needed the whole house, and the Irishmen

Joseph's

Orphanage

in

moved back to the home country .^^
World War I wrought its havoc

in the

English Province also.

The

removed and all seminarians
age were mobilized. Their draft seriously hampered the Pro-

Alsatian Spiritans stationed there had to be

of military
vince's growth, for only a small portion of the aspirants returned when
hostilities ended. After the war, however, their numbers began to increase
once again and the Castlehead house had to be greatly expanded.^^

Canada
Chapters

Two and Three

have told us about the eighteenth century
and other parts of Canada.
Their last survivor died in 1835. As early as 1846, a Canadian by the name
of William MacHarron, of Cape Breton, had entered Libermann's
novitiate, but he had not persevered.'*"
It was not until after the foundation of the French Seminary in Rome
(1853) that serious contact between Canada and the Congregation was
renewed. Several Canadian bishops knew Libermann from their seminary days in St Sulpice and were happy to entrust to his spiritual sons the
education of their most promising candidates to the priesthood. A
number of these aspirants later rose to very prominent positions in
Canada. For example, Cardinals Taschereau and Begin, both of Quebec,
Archbishop Bruchesi of Montreal, and Bishops Labrecque, La Rocque,
Emard and Archambault were all former students of the French Seminary. Some of these bishops were familiar also with the eighteenth century work of Spiritan missionaries in their country.
history of the Spiritan missionaries in Acadia

It is

not surprising, therefore, that the Congregation soon began to
open houses in Canada. As early as 1862, Bishop

receive invitations to

3«B.G., 4, 672; 22, 711; 23, 560; 25, 5; 26, 296.
3»B.G., 30, 270; 31, 705; 34, 241.
^''N.D., 3, 407.
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Pinsoneault, a great admirer of

Libermann

seminary days, offered
Sandwich —
now part of Windsor — Ontario, but this proposal could not be accepted. ^^* In 1865, and again in 1870, Bishop Horan of Kingston, Ontario, begged the Society to accept the seminary-college of his diocese and
"to take up again the works which the Holy Ghost Fathers have started in
the early times of the Colony."
Cardinal Taschereau in particular made several tempting offers to
induce the Spiritans to settle in Canada. He went so far as to offer them
the famous shrine of St Anne de Beaupre, but to the surprise and pain of
His Eminence even this was turned down by the Superior General, Father
Emonet. He obviously did not realize the extent of the Cardinal's generosity nor the enormous potential of Canada. Taschereau's successor. Cardinal Begin, was so distressed over this refusal that he still complained about
.^^
it twenty years later
It was only under the pressure of the threatening persecution in France
that serious thought was given to establishing the Congregation in
Canada. At first, the plan involved founding a national Canadian institute
similar to that of the Foreign Missions of Paris, but some Canadian
bishops considered this project still too far advanced for their country. In
1905, however. Father Amet Limbour,'*^ who had taken up Le Roy's
search for a suitable work in Canada, bought the late Alonzo Wright
estate, a property of 1600 acres, then about five miles from Ottawa. The
place has since come to be known as St Alexander de Gatineau.
When the owners realized that they had sold to a Catholic institution,
the local Orangemen were furious and a vain offer was made to buy back
the property at twice the price. The forest alone contained thousands of
maple trees from which the famous Canadian maple syrup is produced.
Hydraulic energy up to 2,000 H.P. was available in the Gatineau River;
phosphate and mica deposits lay beneath the surface, and large expanses
of arable land stretched on all sides.
Staffed by capable Brothers, the whole establishment could soon be
self-supporting, and was admirably suited for the agricultural training
school for French immigrants which it was now intended to begin there.
Few Frenchmen, however, felt inclined to migrate to Canada, and fewer
still considered themselves in need of long agricultural preparation.
a mission

among escaped American

in his

slaves in his diocese of

®^*The offer came just when the Congregation had accepted responsibility for the
immense new mission of East Africa. Yet it was turned down rehictantly because of the
historical bond between Canada and the Congregation: "In former times that country was
largely evangelized by missionaries from Holy Ghost Seminary." It is hardly necessary to
indicate that the term "largely" contains an enormous exaggeration.
*'B.G., 3, 26; 4, 674; 9, 375; 23, 630 ff.; R. Piacentini, F.J.B. Delaplace, BeauportMontgeron, 1952, 231. For footnote 6a* see B.C., 3, 27.
*^Jules Groehl, Le R. P. Amet Limbour, Grenoble, 1926; Henri Lestage, "Le Pere Amet
Limbour au Canada," ^i/icow, no. 22 (Dec. 1979), 3-37.

ON CO URSE DESPITE STORMS AND TEMPEST
From
all

1912 on, therefore, St Alexander

363

became a junior seminary open

to

aspirants to the priesthood. Later other students also were admitted

and the whole became a regular Catholic

college, affiliated with Laval

University.'*^

Until 1924 French

and English divisions existed

at St

Alexander and a

surprising degree of harmony was maintained by a bilingual staff in spite

of the antagonism between these two national groups. This clash Pope
Benedict XV greatly deplored. With an increasing enrollment, however,
serious conflicts arose in April 1924 when English-speaking upperclassmen began demonstrations and walkouts. The college then decided to discontinue its English division, even though it meant the loss of
eighty students. At that time, other colleges and seminaries were doing
the same thing for similar reasons. Although St Alexander took only a
short time to make up for the loss and even to increase its number of
students to the maximum its facilities would allow, one regrets that the
Spiritans did not use these eighty English-speaking students as a nucleus

new foundation

in the non-French part of the country. ^^
proportion of students trained at St Alexander for the
seminary used, at that time, to enter the Congregation. Despite this
evident potential, the Congregation did not sufficiently expand after
World War I at a time when Canada was becoming very conscious of its
missionary role. ''Right now there are immense possibilities here," the
Superior of St Alexander pleaded with the Generalate, "but it is certain
that our efforts will be destined to have very limited success as long as we
have in Canada only the one house of St Alexander, situated as it is at the
extreme limit of the Quebec Province." Despite his plea, however, nothing
was done "right now" to improve the situation."*^

for a

A

fairly large

Switzerland

The

Eigenmann
By 1885 the Society
assumed charge of two orphanages at Douvaine, near Geneva and close to
the Swiss border. It established a recruiting center there and then acfirst

Swiss Spiritan seems to have been Father Joseph

(1841-1910),

who joined

the Congregation in 1861.^*

cepted an invitation in 1891 to take over St Nicolas Industrial School for
juvenile delinquents at Siviriez. This step was taken because political
conditions were uncertain in France and the Congregation wished to
attract Swiss candidates. Unfortunately, the

tions

and the school was given up

*He

became

work

failed to fulfill expecta-

five years later. ^^

Provincial Superior of Portugal (1872-96

States (1897-98),

«B.G., 23, 630
*^B.G., 31, 717

and
ff.;
ff.;

a

member

29,
33,

Communaute, 1905-35,

and 1901-04) and of the United
of the Society's General Council (1896-1907).

343 ff.
602 ff.; Archives de

April 24-29, 1924.

"B.G., 33. 610.
*«B.G., 13,765; 16,221;

17,

898.
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During Combes' persecution, however, the Society decided to open a
senior seminary in Fribourg (1904). This had to be accompUshed with
considerable ingenuity, for at that time Swiss laws did not allow new
congregations to make foundations in the Alpine country. Permission was
finally granted on the ground that the foundation's objective was to house
students at the local university. Shordy before World War I, the Spiritans

opened

a rented

Montana where members suffering from
mountain air.^* At the war's
enabled them to build a special sanatorium there, one
house

in

tuberculosis might recuperate in the pure

end, a sizeable
large

enough

gift

to serve not only the

Congregation but also other religious

societies.

Neither of these establishments, however, aimed specifically at attracting Swiss candidates. Rather, they served the needs of the Congregation
in general. It was not until 1919 that increasing personnel needs induced
the Generalate to

open

a junior seminary at Bois-Noir, Valais.

It

was a

pitifully small establishment, but the local bishop opposed any enlargement and thereby effectively prevented a Swiss province from developing
until, in 1936, a former hotel at Bouveret, on Lake Geneva, could be

transformed into a seminary .^^

Poland
In 1903 Archbishop Le Roy and Father Acker, the Provincial of Germany, travelled to Galicia, then part of the Austro- Hungarian Empire,
where they had been invited to come and discuss the establishment of the
Congregation with the Polish Princess Orginska.*** As a start, she offered
a large orphanage at Bobrek, near Hungary, Bohemia and Silesia, to
which a junior seminary could be attached for Hungarian, Polish and
other Slavic aspirants. The purpose was to provide priests for the care of
the numerous Slavic immigrants in the United States. Unfortunately, Le
Roy decided not to entrust the final arrangements to Father Acker but to
Sigismund Rydlewski, a Polish-American Spiritan. This young man was
unable to overcome the political suspicions of the Austrian government.
Acker, with his flair for dealing with politicians, would probably have
succeeded. As it was, the plan came to nought."*^
After World War I, however, when Poland regained its independence,
Father Rydlewski returned there. He had served as chaplain to the Polish
forces in Canada, France and Poland and now proposed the founding of a
home for the orphaned children of war heroes at Welczak. Permission was
**Combes had closed

"As

the sanatorium at Pierroton, near Bordeaux.

early as 1869, a Pole,

and gone

to

work among

Anthony Jaworski (1845-1909), had entered the Congregation
Michigan and Pennsylvania.^*

Polish immigrants in Arkansas,

*^B.G., 22, 645; 29, 600, 284; 37, 640.
"N.B., 3, 61 ff.
"B.C., 22, 688; Ralh, Die Knechtstedener Provinz, 36

f.
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but soon transferred to a

A junior

seminary and novitiate
was available and could
probably be bought cheaply later. When this expectation was somehow
thwarted, this community transferred in 1925 to another recently purchased property in Bydgoczcz. The generous aid of American friends
made it possible to add a new wing to the house, and the growing interest
in the missions raised expectations that the foundation of a new province
had been solidly laid.^°
larger facility at Bydgoczcz (Bromberg).

opened

5.

at

Dembowalonka, where an old

castle

Germany, Ireland and the United States

Germany: The Reign of the Thundering Abbot
In Chapter Nine

we have seen how Father Acker succeeded

in purify-

and having
it readmitted to Germany. Appointed Provincial by the Holy See, he
acquired the ruined Abbey of Knechtsteden as the headquarters of the
restored province and from there he ruled it for a quarter of a century.
ing the Congregation from the "stain" of

The

its

Jesuit affiliation

history of the province during that time

successes

and

is

also the story of his

foibles.

Amand Acker, one of the most colorful figures in Spiritan history, was a
man with two contrasting faces: the one perceived by his confreres at
home and the one shown to the world at large. In the eyes of the outside
world. Father Acker was an enormously popular and highly respected
public speaker, a charming

man

of considerable influence on Church-

Germany's new overseas territories,
and a fearless defender of the Reich's
African subjects. At home, however, he was an authoritarian figure whose
years of office can best be described as "the reign of the thundering
abbot." We may add at once that this description does not intend to
contradict the claim that he was a deeply religious man. His whole life was
centered on the Kingdom of God and his glory, divine Providence and
respect for authority. His words left a deep impression on all who heard
him speak on these topics.
In the outside world Acker became a public speaker who addressed
large gatherings of simple folks as well as distinguished audiences and
who could hold them spellbound. Newspapers throughout Germany
would record and discuss his words in great detail. Lecturing all over
Germany and Austria and even at the imperial court of Vienna and the
royal court of Munich, he faced audiences of sceptical professors and
students, politicians of all colors, princes and dukes, cardinals and bishState relations in matters dealing with

a lobbyist of great political

^•'B.G., 32, 198; 34,

264; 36, 350.

skill
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He

succeeded in charming them as well as making a lasting imprescreated enthusiasm for the missions among university stuwhich
sion

ops.

dents.

He did so in spite of two formidable obstacles: he had never completely
overcome his childhood defect of stuttering,*"* and his German appeared
to be based on a "declaration of total war" on vocabulary, grammar and
syntax. Even in sentences of four or five words, he could mix three
languages. If, nonetheless, he was an effective speaker, the reason was
that this tall and handsome orator spoke not just in fiery words of conviction but also with a marvellously effective body language that would have
been understood, one may venture to say, even if he had expressed
himself mostly in Swahili.
It will surprise no one that the newly founded German Conference of
Superiors of Missionary Societies elected him as their president for many
years. In this capacity he succeeded in securing for several congregations
the right to establish themselves on German soil, as well as peace-time

exemption from military service for seminarians and government recognition of some foreign schools, including those in Chevilly, Louvain and
Rockwell.
In dealing with outsiders. Acker showed himself affable, courteous and
so charming that, it was said, he could persuade a starving dog to give up
it had found in a garbage pail. He patted the smiling babies of
adoring mothers, paid gallant compliments to the ladies, and delighted
their husbands as a pleasant companion while consuming a beer and a
cigar with them. Ranking politicians and statesmen came to visit him in his
abbey and, of course, he returned the compliment in his many travels.
The emperor himself received him several times in audience*** and
awarded him three high imperial decorations.

the bone

The German government
missions in

its

colonial policies.

stressed that

consulted him on

all

matters affecting the

colonies, but also sought to use his influence to foster

its

The venerable patriarch of Zanzibar, however, fearlessly

Negroes are our brothers and should be treated as such, that
condemned to remain forever "bearers of water and

they should not be

hewers of wood" but assisted in developing their full potential, that the
remnants of slavery should be abolished, and that African women also
were to be respected as endowed with a personal dignity of their own. On
last

'"During his seminary days his stutter made his superiors wonder about his future, but
one of them said that there was no need to worry: "He can be given work which will not

much

public speaking."^'
the occation of the A'ais^r's silver jubilee in 1913, the solemn imperial reception was
limited to a very select group, which included Father Acker. Protocol was rigorous and
allowed only a silent handshake. It did not stop the irrepressible Acker from addressing the
emperor. The Prussian court officials looked on aghast as this lese majesty, but William II

require

"*On

merely smiled. ^^
5'B.G., 3, 246.

^^Ernest Bismarck, L?

P.

Amand Acker, Knechtsteden,

1925, 47.
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work as a duty that should be enforced by law.
Even August Bebel, the leader of the radically anticolonial Socialist Party,
told him: after listening to your lecture at Stuttgart, "I realized that you
are one of ours."
When friends of Dr Peters, the former Governor of East Africa, who
had been condemned for cruelty against Africans sought to rehabilitate
him in a sensational retrial in 1906, Acker was called to testify. He did it in
such a way that the Socialist newspaper of Mannheim^^* commented: "To
sum it up, the only truly human being among our 'Africa men' was the
Catholic missionary [Father Acker]." He spoke about Negro women at the
trial "with the same respect that he would have accorded young ladies
from the Black Forest or from the borders of the Rhine. "^^
At home in Knechtsteden, among his fellow-Spiritans, however. Acker
was a different man. There he ruled as a terrible autocrat. He acted as if
he were the one and only expert in all matters and did not hesitate to make
his view prevail. Architects, who had donated their services for the rethe other hand, he viewed

building of the ruined structures, discovered to their surprise that the

abbey was haunted by a "ghost architect" who arbitrarily changed their
well-thought plans. The result was a number of virtually unusable rooms
and other wasted space.
Even Cardinal Krementz of Cologne, the great benefactor and protector of the Spiritan foundation, who had helped finance the purchase of
the property and remained its legal owner, ^^* soon found that the abbey
had only one lord and master — Father Acker. The resulting conflict and
the ensuing financial complications put the very existence of the Congregation in Germany in jeopardy.
Higher authorities in Rome and Paris began to wonder whether, in
naming Acker Provincial Superior, they had not placed their bets on the
wrong horse. In July 1897, Cardinal Ledochowski, Prefect of Propaganda
Fide, sent an official Visitor to investigate the situation. The Visitor was
Alphonse Eschbach,*'** himself a Spiritan, but no admirer of Father
Acker and his methods. He succeeded, however, in smoothing relations
with the archdiocesan authorities and straightening the financial picture
in such a way that Knechtsteden was saved. It was a great relief for the
'^*The reporter's name was Kurt Eisner, the man who in 1918 toppled the monarchy in
Bavaria and became Prime Minister of the new Republic.
'^*Relations with the Archdiocese of Cologne were so good that it was 1921 before the
Spiritans assumed a legal identity of their own in the Rhineland.
'^*Father Eschbach (1839-1923), Rector of the Pontifical Erench Seminary, distinguished
moralist and professor of diplomacy at the papal "Academie des Nobles," was a very
influential figure in Rome. His elevation to the rank of cardinal seems to have been blocked
by political difficulties.'^
cit., 38-45; Rath, Die Knechtstedrner Provinz, 30 ff. (newspaper quotation
by Kurt Eisner in the Fmnkische Tageszeituns; as reported bv Gemuinia Jul\ 14,

'^''Bismarck, op.

from

article

1907).

^^B.G., 31,412 ff
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Paris,

who

feared above

all

that the flow of aspirants

from Alsace would otherwise have suffered greatly. For at that time
Alsace was still one of the greatest sources of manpower for the Congregation.

A

democratic feature of the rule prescribed an annual provincial adone or two were ever held during
Acker's tenure of office. To those who complained about it, the Provincial
answered in surprise: "But there is nothing to talk about!" Any subordinate who tried honestly to discuss something with him soon experienced
that "he was knocking his head against a stone wall." If he still did not
understand that message. Acker's voice would get louder and louder until
the sound of his part of the "dialogue" penetrated into all the rooms of the
corridor. Finally, he would forbid his interlocutor to reply and continued
his own harangue with triumphant vigor.
When Father Acker, wandering through the Abbey's domain, came
across a Brother doing some work that he had not personally ordered, he
would gently ask who had authorized it. On receiving the answer, he
would smilingly tell Brother to carry on. Soon after, however, thunder
rolled over the abbey: the culprit had been located and Acker's legendary
stentorian voice' ^* could be heard booming all over.
The way he centralized all authority in his own hands paralyzed the
initiative of his staff and made it often impossible for them to put their
superior talents to good use. Few independent spirits could last under
him; they sought transfers to other provinces or to the missions. Personnel
turnover, therefore, was considerable. If it had not been for the selfsacrifice of half a dozen valuable men who patiently suffered through his
regime, the province would never have seen any significant development
during his reign. Even so, it grew much less than did others in his time.'^*
"The Society of the Divine Word," he wishfully wrote in 1906, "has forty to
fifty new priests available for the missions each year. We are still a long
way from there." Acker did not realize that his own autocratic rule and his
inability to be a leader of men rather than a manipulator of puppets
constituted one of the main obstacles to his society's development in
ministrative chapter meeting, but only

Germany. ^-^

The second obstacle, however, was not of Father Acker's making but
came from the Parisian Generalate or rather from Archbishop Le Roy
himself. Unlike his predecessors and his successors, Le Roy was not
interested in having too many "real" Germans in the Society. He wished
*^*While Acker was in Zanzibar, his phenomenal voice had made a Goanese who lived a
few hundred yards from the church say: "I don't have to go to church; I can hear his sermon
right here in my living room."
i6*On the eve of World War I, the Province had supplied the Congregation with about 80
priests and 120 Brothers, while the number of aspirants was about 200.
55Bismarck,o/^. at., 28-35; Rath, op. at.. 19

ff.;

E.G., 24, 752.
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to preserve the flow of candidates from Alsace and he was willing
development on the left side of the Rhine in areas of interest to
France. But he persistently thwarted all of Acker's efforts to establish
houses across the Rhine, e.g., in Bavaria, Salesia, Galicia, Austria or even
in Heiligenstadt, Switzerland. The only new foundations allowed were at
Zabern (Saverne) and Neuscheuern (Neufgrange) in Alsace in 1900 and
1904, respectively, and at Broich, near Aix-la-Chapelle, close to the
Belgian-Dutch border (1905).'^* It was a narrow-mindedly nationalistic
attitude, which caused the loss of many precious opportunities.^^
When after World War I, Alsace had become part of France again, the
ruinous effects of Le Roy's policy became plainly visible: only about forty
Spiritan priests of non- Alsatian origin remained in the Province, although
there was a substantially higher number of Brothers. In 1922 Le Roy paid
a visit to Knechtsteden, during which he did not fail to notice the general
distrust of his person which underlied an externally polite reception. His
war-time article Attila ante portas (Attila Before the Gates) had generated
considerable animosity throughout Germany and added more fuel to the
discontent. A frank and open discussion, however, cleared the air and he
regained the confidence of his confreres. He promised to find new missions for the Province and gave up his opposition to foundations beyond
the Rhine. It was a point which Father Bismarck had strongly emphasized
during the General Chapter of 1919. Any further obstructionism in this
respect could have led to a split in the Congregation.^^
Meanwhile, seventy-one years old. Father Acker had resigned as Provincial. Relieved from his rigid control, his fellow-Spiritans recognized
the sincerity of his intentions, his total endeavor to do what he saw as
"God's will," even though he all too readily identified that will with his
own, and the great things which he had accomplished to foster the
missionary spirit in Germany. Utterly without rancor, he always sought to
please in every possible way any confrere who showed repentance after
incurring the wrath of authority. He died, sincerely mourned, in 1923.
Under the energetic direction of his successor. Father Leo Klerlein and,
after his appointment as Prefect Apostolic of Kroonstad in South Africa,
that of Father John Hoffmann, the Province rose from its ruins and was
rapidly built up again. By 1925, it had seven houses, including one in
Speyer in the Palatinate, one in Winterberg — later transferred to
Miinster — in Westphalia, and one in Donau-Eschingen in Wiirttemburg,

above

all

to allow

with about four hundred aspirants in

all.^^

''*A foundation in Heimbach in the Eifel Mountains was allowed in 1913 when a forty-two
tourist hotel was donated to the Province, but it remained unoccupied until after the
war.

room

^«Rath, op.
"Rath,o/>.

cit.,

cit.,

24, 36, 40; B.G., 20, 393; 21, 616; 23, 312.
50, 52, 60; B.G., 30, 832.

*«E.P., 21, 12 ff.
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Ireland: Free at Last

During

period the Province of Ireland developed at a steady but
The colleges of Blackrock and Rockwell continued their
leadership role in the realm of education and thereby laid the foundation
fairly

this

slow pace.

for the Irish Spiritan emphasis

on schools

in the missions.

A third college,

however, St Mary's at Rathmines, Dublin, which had opened in 1890,
closed its doors in 1916. It had become a severe financial burden and this,
coupled with a shortage of personnel, forced the closure. It was reopened
ten years later, at the repeated requests and with the support of the
Archbishop of Dublin, as a day school; it has prospered in this capacity
ever since.

These educational commitments did not prevent the Province from
work of the foreign missions. Fifty-three percent
of its priests were engaged in this activity around 1925 — a number that
was exactly the same as the general average for the Congregation at that
fully participating in the

time.^^

In I9I6 the Irish people began the

last

stage in their seven centuries'

from English domination. Among the leaders
of the Easter Rebellion were Thomas MacDonagh, a former student and
then a teacher at Rockwell College, who was executed by the British, and
New York-born Eamon de Valera, a former student of Blackrock College.
De Valera while in Blackrock had thought of becoming a Holy Ghost
Father, but Father Lawrence Healy advised the young man to remain in
struggle for independence

the college division instead of the seminary. Subsequently he taught

mathematics for many years

at Rockwell.

for his part in the Rebellion; instead

He narrowly escaped

execution

Duquesne University gave him an

honorary degree in law and he was destined to give Eire its sovereignty at
last. During the years of guerrilla action and civil war (1922-23) which
followed the Easter Rebellion, Rockwell was situated in an area of intense
struggle and repeatedly searched: in 1920 by British lancers, who were
looking for concealed weapons and triumphantly confiscated a rusty old
hunting rifle; in 1921 by the notorious Black and Tans, who vented their
hatred by smashing some statues; and in 1923 by Free State troops, who
suspected that de Valera was hiding in the College. He was not, although
Rockwell had become a center for the revival of all things Irish, of Gaelic
language and culture, of Irish sports and national aspirations.^"

The United

States

Duquesne University: A Struggle for Subsidiaries. The College of the Holy
Ghost which, as we have seen, the Spiritans had built on an eminence at
the top of Pittsburgh's Golden Triangle — its prime business section —

^B.G., 15, 730; 28, 355; 32, 770;
'B.G., 29, 863 f.; 30, 63; 32, 54.
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I,

200.
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admitted a woman as a student and
American Catholic co-educational

State of Pennsylvania granted the college a university

first to be added to the existing college
followed
as the years went by. With its new
and
others
of arts and
University in honor of
Duquesne
its
name
to
changed
the
college
status,
the Marquis Ange Duquesne, Governor of Canada, who in 1754 had built
a fort at the river junction which later became the site of the city of

charter.

school of law was the

sciences,

Pittsburgh.''^

By obtaining

its

charter in 1911,

Duquesne University became

the

first

of higher learning under Catholic auspices in the State of
Pennsylvania, but this courageous step forward was taken only after much
hesitation. The Fathers realized only too well the tremendous responsibility and the heavy financial burden that would fall on their shoulders. On
the other hand, they could count on diocesan help. Bishop Canevin had
promised both moral support and material assistance, and he lived up to
his promise.
Moreover, prospects for State aid for the new university looked very
good. In 1913, Duquesne applied for a grant of $210,000 for construction,
maintenance and salaries. When the bill proposing this assistance came
before the legislature, the House of Representatives voted 165 to 3 in
favor of it. A similar bill in behalf of the University of Pittsburgh, then
headed by a Presbyterian minister, was headed for defeat in the same
session, but Duquesne used its influence with Catholic legislators to help
its sister institution. The assistance must have been effective, for the bill in
favor of the University of Pittsburgh went through with just a few votes
more than the required minimum of two-thirds. Then, when the Senate
gave its unanimous approval to the bill in favor of Duquesne, all efforts
seemed to have been crowned with success.
The Governor of the State still had to append his signature and had till
July 27, 1913 to accept or reject the bill. On that date it would become law
even without his approval. On several occasions, however, he had already
indicated his intention to approve the grant. Everyone, therefore, was
very much surprised when, late in the evening of July 26, after approving
a grant of $400,000 to the University of Pittsburgh, the Governor vetoed
the Duquesne grant for "lack of funds." The telegram with the bad news
arrived five minutes before midnight— a timing which precluded any
possibility of bringing pressure to bear against his decision. Perhaps the
approach of local elections in Pittsburgh constituted the real motive
behind the veto of a bill against which only three members in both houses
of the legislature had voted. At any rate, the November elections of
1913 brought a revival of anti-Catholic feeling such as the city had not
institute

witnessed in several decades .^^
•"B.G., 26, 477ff.
«2B.G., 28, 30 ff.
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Father Martin Hehir, then President of the University, continued his
batde for equal rights to State grants for several more years. In 1917 he
had a small measure of success: an allocation of $15,000 was made, the
first, he thought, which was ever granted to a university under Catholic
auspices. Two years later, an allocation of $100,000 for operating expenses was passed, but subsequently reduced by fifty percent. By 1923,
however, an anti-Catholic group succeeded in having such grants to
illegal. Several decades would still
have to pass before Duquesne would receive some form of government

church-related universities declared
assistance.

The withdrawal of State subsidies meant that the University had to look
elsewhere for the funds it needed. Though the Spiritan staff worked
without pay and their consecrated services constituted a living endowment, student fees could not possibly provide all the resources needed to
finance an institution of higher learning with about 3,000 students. Fortunately Bishop Canevin stood by the beleaguered Spiritans. Under his
patronage a drive for a one million dollar building fund proved to be
successful. The proceeds were used to construct a gymnasium and a

classroom building, which was appropriately called Canevin Hall. A few
years later, a library building was added. Then lack of funds, followed by
the economic crisis which started in 1929 and war, stopped further expansion for two decades.^^

Working Among Involuntary Immigrants. In the realm of pastoral care the
Congregation expanded its activity among German, Irish, French, Polish
and Portuguese immigrants and their descendants in about twenty
parishes in Pennsylvania, Wisconsin, Michigan, Arkansas and Rhode
Island. Another class of immigrants— involuntary ones who had been
"imported" as slaves from Africa — had drawn the Fathers' attention soon
after arrival in Arkansas. Although slavery had been abolished throughout the States after the Civil War, color prejudice still oppressed the

former slaves and their descendants, not only economically and politically
but also in religious matters. They were not even allowed to attend the
same churches as white people. The Fathers in their missions of
Marienstatt and Conway, Arkansas, desperately tried to get something
going, but the local bishop advised them to wait for better dmes. Experience proved that he was right: there was only one conversion in ten years.
Later, however, two Negro parishes in Conway and Fort Smith rewarded
their efforts. In Pittsburgh another attempt began with a small chapel and
basement school; subsequently, it became the parish of St Benedict the
Moor.i^*
The work assumed more substantial proportions in 1889 when Arch"**This parish
ciently

waned

merged with

a white parish in the 1960s

in the city.

«3B.G., 28, 562; 30, 58; 32, 156

ff.
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bishop Ryan asked the Congregation to undertake a mission among
Negroes in Philadelphia. The Sisters of Notre Dame had opened a girls'
school for them ten years earlier, and now Brother Celsus McCabe, a
qualified teacher, was placed in charge of a boys' school. Father Patrick
a special chapel for these people. Thanks to the
of these two men and their helpers and the powerful support
of Mother Catherine Drexel,*^* the work prospered so well that by 1891
the pastor was able to take over a large Presbyterian church for his flock. It
became St Peter Claver's church.
Four years later, the Spiritans assumed charge of religious education in
two new boarding schools for Negro boys and girls in Powhatan County,

McDermott opened

tireless labor

Virginia,

where Colonel and Mrs Edward Morrell — Mother Catherine's

sister— had generously donated their 2,000 acre estate Belmead for that

purpose. Except for a brief interruption from 1899 to 1903, the Fathers
continued to act in this capacity till 1928 when Benedictine monks took
over. The Spiritans then withdrew, but they would return in 1947 to take
complete charge of the boys' school,^'** which became known as St Emma
Military Academy.^"*
In 1911 the Congregation opened the first of its Negro parishes in
Louisiana at Alexandria. Others followed in rapid succession in the same
State as well as in New York and Carolina, so that by 1925 nearly a score of
these parishes and missions were staffed by the Society. In subsequent
years their number would rise to forty-five, scattered over a dozen States
but with a heavy concentration in Louisiana. ^^

6.

Disasters,

Natural and Man-made

The Eruption of Mont-Pele

The landscape of northern Martinique in the West Indies is dominated
by a bleak mountain range, appropriately called Montague Pelee (Bare
Mountain). Two eroded craters on its flanks used to bear mute witness to
the titanic forces which in the distant past had raised its peaks to over 4,500
feet (1300 meters). For more than a century, however, only once, in 1851,
some ashes and a few wisps of smoke had hinted that the volcano was not
'"*Mother Catherine shared the income from the famous Drexel fortune after the death
of her father. She founded the Sisters of the Blessed Sacrament, a congregation devoted to
Indian and Negro missions. Every cent of her income — in 1890 it was estimated to be $1,000
a day, or about $15,000 in 1980 dollars — went to further educational and apostolic works
among these oppressed minorities.
-"*It flourished till the late 1960s with an enrollment of up to 300 students. By then the
need for separate boarding schools for Negroes had disappeared. The Blessed Sacrament
Sisters closed the girls' school and, a few years later, the Spiritans did the same with the boys"

academy.
«^B.G., 13, 326, 345

f.;

15,

898, 912; 16, 1012

^^B.G., 26, 496, 675

f.;

28,

256
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wholly extinct but merely dormant. The fertile plain below had become
densely populated. Several small towns dotted the area and, at a distance
of about six miles, the busy harbor town of St Pierre testified to the
prosperity of the region.
Since 1859 the Spiritans had operated a college in this town and, in
addition, they staffed the popular shrine of Notre Dame de la Delivrandre at nearby Morne-Rouge. The fiercest hurricane ever to strike the
area had wrecked the shrine in 1891, killing twenty-nine people. Un-

daunted, Brother Joseph Lang had slowly rebuilt it and, in March 1902, it
was solemnly consecrated. Everything was back to normal, so it seemed.
On April 23, however, sulphurous odors began to permeate the plain
and subterranean noises made themselves heard while the mountain tops
themselves remained shrouded in a dense fog. When the fog cleared
three days later, several Spiritans went up to investigate. They returned
gasping for air with alarming news: thick clouds of steam were rising from
the Morne-Rouge crater and choking gases were escaping from fissures
all over the area. Soon after, continuous explosions and muted underground booms scared most people living on the slopes; they sought
refuge in the town of St Pierre.
On May 3, the inhabitants of the town woke up to find it thickly covered
with a layer of fine white ashes. Instead of being frightened, the people
viewed the spectacle with ecstatic eyes: those who hitherto could only have
been "dreamingof a white Christmas" now saw such an idyllic picture post
card scene all around them in the added luxury of a lush tropical setting.
Local newspapers wrote learnedly about the "safety valve" which the
existence of the two craters provided for the security of their town. This
optimism was only temporarily dampened when two days later a sudden
stream of hot mud engulfed and killed twenty-three workers in a mill on
one of the mountain slopes. Not sharing the general euphoria, the Spiritans had already sent their students home on May 3. Now Father John Le
Gallo advised the Sisters and all his confreres who could do so to leave the
area until it would be safe to return. None of the Sisters, however, wished
to leave and only four of the Spiritans departed. The others had work to
do, for day and night the churches were crowded with people who wished
to receive the sacrament of penance. Frightened as many were, the
yawning craters belching smoke and fire up in the mountains captivated
them, even as a snake fascinates its prey.
Meanwhile the governor came to visit the area with his wife. Himself a
member of the official scientific commission studying the volcano, he
reassured the town: "St Pierre at the foot of its volcano is safer than is
Naples at the foot of the Vesuvius." The newspapers spread the encouraging "scientific" message. That night. May 7, people went to bed, serene
and confident. So did the remaining thirteen Spiritans at the college.
They needed the rest, for tomorrow would be a very busy day, the feast of
the Ascension. Only two staff members had left in the afternoon to go
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away on ministry and, on taking leave, a confrere had said jokingly: "Well,
so long, until we meet again in this world or the next."
The following morning. May 8, the churches filled to overflowing with
people gathered to celebrate the Eucharist. Then, at 7:50 A.M. a tremendous explosion shook the entire mountain range; it was so loud that it
could be heard all over the 400 square miles of the island. A huge mass of
lava and rock rose straight up high into a sky filled with flames and dense
smoke. Suddenly a fiery spurt of superheated ashes and gases shot out
from this mass and engulfed the whole town of St Pierre and its environs,
as well as vessels nearby at sea. In a few minutes forty thousand people
perished in the holocaust. Among them were seventy-one Sisters —
thirty-three from the Cluny community alone — the thirteen Spiritans at
the college and eleven other priests in the area.
When Father John Voegtli could finally penetrate into the town, he
found universal ruin and thousands of corpses. One solitary basement
arch remained to indicate where the college had stood and in the tiny
garden nearby he could discern the charred remains of eight of his
confreres. Four over-awed Holy Ghost Fathers had witnessed the catastrophe from the shrine of Morne-Rouge, which had been spared by the
disaster.

On May

20, a

new eruption endangered even

France, about fifteen miles from St Pierre.

the capital of Fort-de-

A dense cloud, in a reddish sky,

rained ashes and small rocks on the city. Hundreds of panicky people
threw themselves into the Salvador, a small vessel which was returning to
Guadeloupe to report the disaster to the world. (The telegraph cable from

May 8 by the heaving earth.) Peter Garin, a
aboard
was
to send details on the living and the dead
superiors.
While
the
vessel
out at sea passed by the location of the
to his
May 8th eruption, the passengers beheld an eerie scene: a necropolis
illuminated by two giant "eternal flames" — the scant remains of St Pierre
still standing over the ashes of 40,000 burned corpses, flanked by two
craters spewing forth streams of red-hot lava.
After the May 20th eruption, the government ordered the evacuation
of the entire endangered area. When, however, the older people stubbornly refused to abandon their cherished homes. Father Jules Mary,
their pastor at Morne-Rouge, heroically decided to stay with them till the
end. Despite continued eruptions, whole families returned there when
the government stopped the distribution of food in mid- August. In the
night of August 25th, a mile-wide stream of lava flowing from the volcano
began to change its direction and advanced toward Morne-Rouge. It
became like a scene from hell: while the ground shuddered and heaved
below and the volcano roared above, streaks of lightning shot through the
smoke-laden sky and the church bells rang an incessant tocsin. Father
Mary tried to organize an evacuation, but even then the people refused to
leave. Again, he did not wish to abandon them and stayed.
Martinique had been cut on
Spiritan seminarian,
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The end came

in the

night of August 30. In rapid succession, a series of

doomed town and streams of boiling
water gushed through the streets. They surprised Father Mary while he
was going to help the people who had taken refuge in the church.
Horribly burned beyond recognition, he spent the remaining hours of the
night whispering an absolution to repentant sinners and letting his hand
be guided to anoint thedying as they were placed beside him. Still alive, he
was carried down the mountain the next morning and died September 1
^^
in Fort-de-France, a martyr of his love for his people.
explosions rained fiery rocks on the

World War One
This monstrous conflict (1914-18), in which thirty-five million people
became locked in deadly combat, dealt cruel blows to several provinces of
the Congregation. More than 600 Fathers, Brothers, novices and seminarians were called up for armed service or other war-time duties. In the
enemy nations recruitment almost ceased for, on reaching the age of
eighteen, aspirants became subject to draft call. In France 320 Spiritans
were mobilized, and on the German side 330 members and aspirants
served in the armed forces or as hospital personnel and chaplains. Several
houses were requisitioned and one, the seminary of Lier in Belgium, was
destroyed in the fighting.
The effects of the conflict
missionaries were drafted,

made

themselves

trary to international agreements, the struggle

areas of Africa as well.

felt in

and others became

On July

29, 1916,

Many

Conwas carried over into large

Bagamoyo

enced an unfamiliar phenomenon: a British

Africa as well.

military chaplains.

air raid

in East Africa experi-

— perhaps the first in

Three days later, a naval vessel shelled the town, but spared the
mission. Hoping that the enemy would continue to respect the mission,
the German officers placed their main defenses squarely in between the
mission and the seashore. The result was that on August 15 the Vengeance,
the Severn and the Mersey warships shelled the area for about five hours,
prior to the disembarkment of invading forces. Although many shells fell
on the mission grounds and a few scored direct hits on the buildings,
miraculously none of the 2,000 refugees who had sought the protecting
shelter of the mission were killed or even wounded.
As the Allies continued their campaign in German East Africa, Boer
armies from South Africa wrecked about six Spiritan missions in Tanganyika. Their German personnel were taken prisoners of war and sent to
internment camps in India and Egypt. The Alsatian Fathers found themAfrica.

selves in

double jeopardy: since the outbreak of

thorities

had suspected them of being too French; now the

""B.C., 21,

App. {Nos

oeuvres

et

hostilities,

nos victimes de la Martinique), 1-45.

German

au-

British viewed
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German

to be trusted

and

several

ended up
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in

internment

camps.

When

peace

finally

came

in 1918, the

Congregation counted

wounded

its

overall

batde on the Allied side
and fifty-five on the German side; scores of others were maimed or
broken in health for life; an unspecified number of victims of starvation
and war-caused diseases; and a general membership reduction from
losses in eighty-one killed or fatally

in

1,804 in 1914 to 1,665 in 1919.

Despite these losses, the Spiritans rallied to the call when the Holy See
asked them to assume responsibility for the Cameroons from which the
German missionaries had been expelled. Obviously, it was more important than ever to increase the number of laborers in the vineyard. Strenuous efforts were made in this direction, and they were crowned with
success. By 1920 there were again 145 novices and 940 aspirants preparing themselves to join the ranks of the Society .^^

The Shipwreck of the "Afrique"
In the evening of January 9, 1920, Bishop Hyacinth Jalabert of
Senegambia, accompanied by fifteen Spiritans and three other missionaries, embarked at Bordeaux on the SS Afrique. It was the first large
post-war contingent to sail for West Africa. The ship had to pass through
the Gulf of Biscay, notorious for its rough seas, especially in the winter
season. This time the passage was particularly rough. In the evening
hours of January 12, the captain warned the bishop that the ship was no
longer safe and could at any moment strike a hidden reef or capsize.
Assembling his priests and other passengers in the lounge, the bishop
apprised them of the danger and told them to prepare for sudden death.
Around 3:00 A.M. the vessel tore its keel on the misnamed shoals of
Roches Bonnes, near the island of Re. Giant waves battered and swept over
the heavily listing vessel for half an hour. Then an explosion shook the
drifting ship from stem to stern and in total darkness it slid to the bottom.
Among the 563 victims who perished in the waves were the bishop and all
his missionaries.^^
It

was a heavy blow for the various missions that had

lost

these men.

Where could replacements be found? As if to compensate for the disaster,
the French Province reported later that year that ninety-one clerical
candidates had entered the novitiate — about twenty-five more than the

preceding year.^^
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7.

"A Battle Lost and a Battle Won"

The Old French Colonies. All things considered, the separation of Church
and State did more good than harm in France by giving the Church a new
freedom along with its enforced poverty. The same cannot be said, however, at least not immediately, with respect to the old French colonies of
Martinique and Guadeloupe in the West Indies and Reunion in the
Indian Ocean. Frightened by the prospect of threatening

riots,

govern-

ment officials did not dare to confiscate the churches. The local bishops
warned them that, if they touched the rectories, all priests would be
withdrawn. Consequently, the government abstained from seizing the
priests' residences although it did confiscate all other Church properties
and stopped the payment of salaries to the parochial clergy. Because
people had been accustomed for generations to see the State take care of
all expenses for the maintenance of churches and the clergy, they paid
litde heed at first when their bishops appealed for financial support. As a
result, the Church was rapidly approaching a state of financial crisis.
In addition, the diocesan clergy itself was slowly disappearing. Since
1890, various government pressures had reduced the number of priests to
a bare minimum. After 1905 the government systematically refused to
inscribe any new priests on the roster of the colonial clergy. In the interim,
death, disease and old age further decimated the ranks. Many formerly
flourishing parishes were now without priests. By 1909 the situation had
grown so desperate that the Holy See once more put these colonies under

Propaganda

Fide.

Before very long Propaganda saw that

it would have to confide the
As one might expect, its choice fell
on the Holy Ghost Fathers whose past history made them logical
candidates for the task. As early as 1763, as we have seen, they had been
highly recommended for that work; moreover, they were the only congregation that was already established in these colonies. The Spiritans,
however, reacted unfavorably to the proposal. They were willing to prepare a diocesan clergy for the colonies and to undertake auxiliary works
such as colleges, social institutes and mission bands, but had no desire to
take over the entire colonies and staff parishes, chanceries and episcopal

territories to a religious organization.

sees.

Propaganda and the Congregation, had occupied exactly
some sixty years earlier when "the ghost of
Napoleon" hovered in the background. At that time the Congregation
wished to reserve the colonies for its members while Propaganda obstinately refused to grant this request. Now the positions were reversed. But
Napoleon's "ghost" had ceased to haunt Rome, and the Congregation
now had an immense field of labor in Africa. Its priests there raised their
voices in protest against these "new" missions, as they had done in
Both

parties.

the opposite standpoints
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and other works

in

They feared that too much personnel would be absorbed
acceptance of the new responsibility. Archbishop Le Roy was

these colonies.

by the
sympathetic to their view.
Rome, however, was not to be dissuaded since no other organization
could take over. Moreover, the French government, anticlerical as it was,
now grew alarmed over the results of its policy with respect to the religious
service of the old colonies and concurred with the Holy See's proposed
solution. Nonetheless, Le Roy still turned a deaf ear. When he raised new
objections, his procurator in Rome passed on the word that "the Cardinal
had had enough of his
Prefect of Propaganda Fide and his Secretary
of
giving
him a personal and
on
the
point
evasive action." Pope Pius X was
"wishes"
of the Holy See.^**
submit
to
the
high
time
to
formal order. It was
.

The

.

.

document entrusting the three dioceses, as well as the
prefectures of Guiana and the Miquelon Islands, to the Congregation in
official

1912 bears a trace of the long resistance: it does not say that the Spiritans
have consented to accept them. Instead, the text states that "We have
consent to assume them
considered it opportune that [the Society]
again." In accepting the decision "with respectful submission" because he
was "unable to escape from the imposed task," Le Roy tried to follow the
practice of not proposing any Holy Ghost Fathers as residential bishops,
but when the Holy See first refused his proposed diocesan priests because
they were not members of a religious Congregation and then a religious
because he was not a Spiritan, the Superior General finally realized that he
had no alternative. From then on, the Society had to resign itself to see a
.

number of

.

residential bishoprics reserved for

same arrangement was extended

.

its

members. In 1916 the

to the island of Mauritius in the Indian

Ocean. ^^

One of the immediate benefits flowing from this new state of affairs was
now promoted among

the seriousness with which priestly vocations were

the native population in these territories. Previously, the secular bishops

had been very conservative

in this respect.

The

Spiritans followed a

different policy, which eventually produced gratifying results. Holy

Ghost Seminary from then on received mostly students born in the old
As a result, these colonial dioceses began to contribute much
personnel of their own for pastoral care. Another beneficial result was
administrative stability. The Spiritan bishops did not look forward to finer

colonies.

homeland but considered themselves "wedded" to their
Guadeloupe, for example, where twelve bishops or
administrators had succeeded one another between 1851 and 1907, two
sufficed for the entire period from I9I2 to 1968.^^
dioceses in the

colonial sees. In

^"Janin 111,333 ff.
''C.L., 13, 2 f.; Janin III, S41; B.C., 26, 609; 28, 347.
"Janin III, 221 ff.: C.L., 13, 15; Janin IV, 33 ff.; Koren

I,

382, 388, 426.
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Having lost out on his bid to decline responsibility for
tried to be delivered from another burden shordy
Roy
those colonies, Le
In
War
I.
1871, the Congregation had "provisionally and
after World
staff St Martial's College in Haiti. Other works
accepted
to
temporarily"
that just before the War forty-three Spiritans
this,
so
to
added
been
had
worked in the island. Now that the Society had to replace the German
priests expelled from the Cameroons, it seemed unreasonable to maintain
a college whose faculty had been reduced by the war to seventeen overworked and very tired men. They badly needed substantial reinforcements. It was decided, therefore, to hand the college back to the ArchHaiti and Trinidad.

bishop of Port-au-Prince.
News of the impending withdrawal reached Haiti, but the island refused to believe it. However, when in October 1919 the opening date of
the new scholastic year arrived and the gates of the college remained
closed, a veritable uproar echoed through the city. People erroneously
blamed the archbishop for the closing. Pressure mounted so high that in

November

the Fathers were practically forced to reopen the school —

again "provisionally." It was not only the bishops and the government of
Haiti that refused to hear of their departure. Even the governments of
France and of the United States voiced their disapproval in no uncertain
terms. (In 1915, after half a dozen bloody revolutions in three years, the
U.S. Marines had temporarily occupied Haiti to restore public order.)

Closing St Martial was viewed as "an irreparable loss to the religious,
intellectual and social interests of the Republic." Finally the Holy See
stepped into the picture and Le Roy once more reversed his decision.
Haiti's gratitude

knew no bounds when the good news

arrived.

The

government spontaneously passed a special law in favor of the Congregation. Although non-Haitians were ineligible to own land on the island, the
legislature

made an exception

for the Spiritans

and handed over

to

them

the college stood. Next, the archbishop

by deed the public land on which
presented them with the college buildings, which hitherto had been
owned by the archdiocese. Then the government made a grant to replace
the dilapidated "temporary" chapel which had been built fifty years
earlier. 2^* Not to be outdone, the people found ways and means to
support the college financially.^^
A similar attempt to withdraw from St Mary's College in Port of Spain,

Trinidad, ran into the same type of opposition. The Congregadon had
opened the school in 1863, but discovered that it was easier to start such a
venture than to abandon it. Previous attempts to do so in 1874 and 1880
had failed because the Holy See would not allow it unless the Spiritans
could be suitably replaced. Despite the flourishing condidon of St Mary's,
^'*After World

War

II, St

Martial's

was greatly expanded

1,200 students.

"B.G., 29, 350

ff.,

807

ff.;

30,

308

ff.;
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accommodate more than
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Dominicans, Jesuits and other
Consequently, the Holy Ghost Fathers had decided to stay on

failure attended every effort to interest the
societies.

"provisionally."

Plagued by manpower problems, they made a last attempt to close the
college after World War I. Once more, the plan could not be executed.
The school was regarded as one of the mainstays of the Church in the
island and its educational achievements were deeply appreciated by
Catholics and non-Catholics alike. Local travel agencies simply refused to
sell the Fathers the necessary steamship tickets, while other pressures
were brought to bear against their departure. Again, the Congregation
had to reverse its intention^^* and continue its historic task.^**
The Russian College. In 1923, the Holy See asked the Society to consider
the founding of a seminary for Russian candidates for the priesthood. It
was to be established at Lille in France. Both Cardinal van Rossum, the
Prefect of Propaganda, and Pope Pius XI strongly urged the Spiritans to
undertake this work. Its acceptance would have been wholly in accord
with the tradition of the Congregation as conceived by both its founder
and Father Libermann. However, Archbishop Le Roy thought that the
Holy Ghost Fathers were already seriously over-extended and that Rome
was asking for the impossible. Thus he did his utmost to escape from the
proposed task. But he had little hope of succeeding in his efforts and
reluctantly resigned himself to the inevitable.

Meanwhile, Pope Pius XI decided that the Russian College should be
Rome itself and this gave Le Roy an opportunity to repeat
his objections. For the most part they were based on lack of personnel and
general unpreparedness for such an undertaking. Rome's reply was almost, but not quite, a formal order and it was couched in rather severe
terms. Even then, at the risk of seriously displeasing the Pope, Le Roy
begged once more not to have this task imposed on a congregation which
was already so heavily engaged in apostolic works that the new venture
might thereby be exposed to failure. Before such determined resistance,
Pius XI finally relented and entrusted the college to the Jesuits. ^^

established in

8.

Latin America: From Academe to the Green Hell

Libermann had considered making a foundation in
French emigrant had offered him a house and a chapel
near Rio do Janeiro. Although nothing came of the plan, the vision of
As early

Brazil.

as 1845

A wealthy

^^During World War II, when enrollment exceeded the maximum capacity of St Mary's
opened a second school, called Fatima College, in another part of Port of Spain.

the Spiritans
'"B.C.,

1

1,973

ff.;

closed in 1905, see
^^B.G.,31, 188 f.

34,676. For the tortured story of the college
I, 377 ff.

Koren
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abandoned and oppressed Negroes who were said to be
country continued to haunt him. He realized that "a vast field

three million
living in the

could be opened there for our labors. "^^
Outside Guiana, however, it was 1885 before the Congregation settled
anywhere in Latin America.^^* In that year, Spiritan-trained Bishop de

Machedo da Costa asked

the Holy Ghost Fathers to staff the seminaryhad founded in Belem (Para), near the mouth of the
Amazon. The poor man's diocese extended over an area ten times the size
of France, and it was in a terrible condition. When Pope Leo XHI added
his own personal plea to the bishop's request, the Congregation finally
college which he

agreed.

At first, the college was quite successful. But in 1890, the Brazilian
government withdrew all subsidies, and thereby made it difficult to continue operations. The situation worsened when Bishop de Machedo died
and his successor imposed new and more burdensome conditions. By
then, several other colleges were functioning in the area and, since the
original urgency no longer existed. Archbishop Le Roy withdrew his men
in 1897.7«

More than 2,000

miles away, straight across the continent, in 1891, the

had been called to extend their work to the city of Lima, Peru,
where there were only five parishes for 150,000 Catholics. At that time
Spiritans

estimates revealed that Peru did not have
clergy

it

needed for adequate pastoral

more than

ten percent of the

care. Yet, in the face of this appal-

ling shortage, the Apostolic Delegate, the superiors of the Vincentians

prominent laymen of the city told the
Spiritans after their arrival that the most pressing need did not lie in direct
ministry, but in a first class Catholic college that would educate the
country's youth. "There are many colleges and schools in Lima," they said,
"but not one to which Catholic families can safely entrust their sons."
Thus it came about that St Louis College was opened to fill this void.
Within a year, it had more than 150 students — for the most part, sons of
Lima's upper-class families and high government officials. It was obvious
that these young men, the future leaders of their country, had to be
imbued with sound Christian religious and social principles, for informed
sources did not hesitate to attribute many of the nation's woes to the
defective education of its youth. Even two years of civil war, which broke
out shortly after the college opened, did not stop its development. By
1897, it had become so important that the President of the Republic came
in person to preside at its graduation exercises.
Strangely enough, the very success of the college killed it. Its growth

and the Redemptorists,

23*y^ mission

was rejected

"N.D.,
"B.G.,
"B.G.,

7,

among Negro and

Indian laborers on a vast estate in the State of Per nambuco

in 1865.'^
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its

the Congregation was passing

through a grave financial crisis and had to use more of its manpower to
keep up with the developments in Africa. Consequently, in August 1897,
Le Roy decided to close the college in January of the following year.^^
This decision did not mean the departure of the Spiritans from Latin
America. Another type of work was undertaken, for Bishop Jose da Costa
Aguiar of the newly created jungle Diocese of Manaus had appealed for
help. For an area of more than one million square miles he had only seven
or eight priests. Some parts of it had not been visited by a priest for over a
century. When the bishop's recruiting trip to Europe produced no volunteers at all, the Holy See reinforced his plea at the Parisian Generalate. Le
Roy was happy to accept a work that was so abandoned, and soon after
Father Xavier Libermann conducted a party of six priests to the rescue.
Seven Brothers completed the team, which was mostly composed of
personnel from the two suppressed colleges. Just then a benefactor contributed enough money to buy a small steamer, an essential piece of
equipment since virtually all traffic in those remote hinterlands of the
Amazon tributaries goes by water. The German Brother Bertinus Bernhard purchased the boat in Philadelphia, delivered it to Manaus, and then
got his license as a river boat captain.
At once, two missions were started: one in

Tefe in a remote jungle

village,

Manaus itself and the other at

about 700 miles upstream from Manaus.

someone said, God has not yet finished
more realistically called the Green
Hell. Nonetheless, the Brothers set to work with axes and machetes to
reclaim a piece of land at Boca de Tefe. Laboriously cutting boards from
tree trunks by hand, they constructed a residence for the community, a
chapel and a large building in which they soon began to teach agriculture
and various trades that are useful in these remote regions.
Meanwhile the Fathers went exploring some of the numerous rivers,
the Rio Branco, the Rio Negro — still so unknown that experts variously
described its length as 600, 1100 and 1900 miles — the Jurua and the
Japura. They rediscovered Indian tribes which had preserved the Christian faith for generations. They waxed indignant when they saw how
These regions are so wild
creating them.

They

that, as

are sometimes

these "children of the forest," the "legitimate owners of Brazil," were

"The white man has not only stolen the land which God had given
them, but he hunts them down like wild beasts." They experienced how
far the influence of their college^^* in Para had penetrated when they
treated:
to

^^*Although situated on the Atlantic coast, the college drew students from throughout the

done valuable work in
studying the Indian languages and customs of these regions. Best known of them is Constant
Tastevin, the author of a dozen scientific studies on the subject. He later became professor of
ethnology in Paris.
interior of Brazil along the river basins. Several Spiritans have
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heard that in these wild regions two of their former students could be
found. Alas, these youths, they discovered, had been cruelly murdered
when their entire family was wiped out.**"
While preparing new missions in the interior, the Fathers also busied
themselves with the spiritual care of the people confided to them in
Manaus. This town, the capital of the Amazonas State, had grown rich
and fat on the wild rubber boom at the expense of the oppressed and
exploited caoutchouc tappers in the tropical rain forests. It was sadly
neglected from a religious standpoint. Apart from Bishop Aguiar, it had
only two priests. Thus the two Spiritan Fathers stationed there effectively
doubled the clergy in numbers. And they were kept very busy, for people
flocked to them from all over the town. These new priests even visited the
sick and the dying when epidemics struck.
Their popularity caused envy, which affected even the bishop himself.
He began to impose restrictions on their work, closed their church "for
repairs," withheld faculties for the diocese, etc. Even a newspaper campaign was launched against the "intruders." There seemed to be no
alternative to withdrawal. Condemned to idleness in Manaus, the Spiritans temporarily fell back on Tefe.^^* But even that mission was in
danger. ^^
The Holy See, however, was strongly opposed to leaving the whole
territory of the Manaus diocese — more than three times the size of
France — in the hands of the few priests who constituted the entire diocesan clergy. It ordered the Holy Ghost Fathers to stay on and make the best
of it until the immense diocese could be divided. The situation improved
in 1905 when the bishop died and a Spiritan-trained priest, Frederic da
Souza Costa,^^* was appointed to succeed him. The new prelate at once
entrusted Tefe in perpetuity to the Congregation and then petitioned
Rome to carve five new circumscriptions from his domain. The largest of
these was Tefe, which became an apostolic prefecture in 1910. When, two
years later, at Bishop Costa's own request the Territory of Acre was added
to this, the Spiritans had plenty of room: they were charged with 2,000
miles of river basins stretching up to the borders of Peru.^^
Meanwhile the government was much impressed by the success which
the Brothers had achieved in their trade school at Boca de Tefe, and in
1905 it asked that they establish a similar institute at Paricatuba, near
Manaus. In a grandiose scheme of populating the Amazonas, a 330 foot
-**Bishop Agiiiar obtained three Dutch Franciscans to replace the Spiritans whom he
to remove from the capital. When these Friars realized that the bishop had arbitrarily violated the formal agreement which he had signed with the Congregation, they withdrew.
26HcHe had studied at the College of Para, Belem.
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quadrangle of buildings had been erected there as a reception center for
immigrants who had never come. It could be used for the school. When
the Congregation accepted, the President of Brazil came, accompanied by
a whole fleet of ships, to open the new establishment and to toast its
success at a splendid State banquet for 300 guests in the school's dining
room. The treasury then being empty, it proved difficult to obtain the
needed supplies, but slowly the work got started. Unfortunately, the
school lasted only three years. By then another governor had come to
power. When he cut off financial support, the school had to close. ^^

9.

Africa
In later chapters the reader will find a fuller discussion of developments

few facts and figures may be found helpful
of Spiritan involvement in this continent during Le

in Africa, but for the present a
in assessing the extent

Roy's generalate.

In 1895, just before he became Superior General, the Spiritans were
responsible for ten vicariates and prefectures extending over Senegal,

Gambia, Sierra Leone, Southern Nigeria, Gabon, the French Congo,
Ubangi, the Lower Congo, Angola and parts of Kenya and Tanganyika.
326 Fathers and Brothers dispersed over 74 residences supervised about
300 schools, took care of about 14,000 Christians and prepared nearly
11,400 converts for baptism in that year alone.

end of Le Roy's generalate, the number of vicariates and
grown from ten to eighteen through the addition of
Cameroons, part of Katanga, Kroonstad in South Africa, and by the

By

1926, at the

prefectures had

subdivision of other missions. In addition, the Congregation was charged

The number of Fathers
547 dispersed over 160 residences
with about 2,500 schools. The Fathers cared for 460,000 Christians and,
with the valuable aid of catechists, instructed 300,000 people in the faith.
The number of African priests. Brothers and Sisters had risen from 24 in
1895 to 127 in 1926. Without question, the painful sacrifices of the past
were beginning to bear abundant fruit. ^^
with eleven areas outside the African continent.

and Brothers

Return

to the

in Africa

had

risen to

Belgian Congo

In Chapter Nine we have seen how around the year 1890 the Holy
Ghost Fathers had to leave the Belgian Congo and hand over their
missions there to the newly founded Belgian congregation of Scheut.
Obviously, this young congregation was not able to cover the entire Congo

"B.G.. 23, 716
"••E.P. 7,

ff.,

69; 21, 34
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ff".;

ff.; 24, 659; 25, 195.
C.A. 1925-26.
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territory alone. In the

extreme

east, the

White Fathers, who had already
and a few

started a province in Belgium, retained control of their missions

years later several other orders and societies came to take part in the
common task. As soon as the Spiritans had established their first foundations in Belgium (1900) and the Netherlands (1904), they indicated that
they were ready to resume work in the Congo. The Scheut Fathers were
quite willing to assign Katanga to them, but first it was necessary to obtain

permission from the Congo authorities

in Brussels.

contained a detailed
account of the political activities in which French Holy Ghost Fathers and
especially Father Augouard^^* had engaged. The Congo authorities
bluntly refused to allow any French Spiritans into the territory and
frankly showed their displeasure that the Scheut Fathers were willing to
cede Katanga to the Congregation's care. After extensive negotiations.
Father Callewaert and Archbishop Le Roy succeeded in convincing Brussels that the proposed mission was politically harmless. In Katanga the
Spiritans would be a thousand miles away from the scene of the old
Difficulties arose there at once, for official archives

Moreover, the mission would remain provisionally under the control of the Scheut Fathers until it was staffed by Belgian
and Dutch members of the congregation. And its direction would be in
the hands of Father Callewaert, a Belgian citizen.
On the basis of these guarantees, Brussels finally acquiesced in the
return of the Spiritans to the Belgian Congo. By 1907, everything was
setded. Callewaert and three companions set out for their ten-week voyage from Antwerp to Katanga. Four years later, the Holy See erected
there a special prefecture for the Holy Ghost Fathers and named CalFranco-Belgian

lewaert

its first

rivalries.

superior. ^"^

Repercussions of the Portuguese Revolution in Angola

The

suppression of religious orders in Portugal could easily have re— Portuguese or foreigners —

sulted in the expulsion of all Spiritan priests

from the twenty-four missions in which they were working in Angola and
the Congo enclave. That would have brought evangelization virtually to a
standstill. To prevent such a disaster, Le Roy ordered the Fathers and
Brothers to appeal to the Berlin Conference of 1885, the AngloPortuguese Treaty of 1891 and the Brussels Conference of the same year,
all of which guaranteed the freedom and protection of religious missions.
They were directed to stay at their posts, no matter what happened. "If
the missions are confiscated, withdraw into native huts," he commanded.
^^*The animosity against Bishop Augouard apparently was not very deep-seated. In 1910
King Albert named him Commander of the Order of Leopold — a distinction which had not
yet been given to any Belgian missionary.*^
«^B.G., 25, 703.
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In general, however, the colonial officials were well disposed

and

tried

minimize the effects of political upheavals at home. Arguing that the
decree of suppression was not applicable to the colonies, they resisted the
efforts of local Portuguese settlers — some of whom were deported criminals bent on plunder — to drive the priests from their residences. Occasionally, it is true, subordinate officials temporarily closed a mission,
arrested a priest, or submitted the Fathers to vexatious treatment. For
instance, in Cabinda, when a few semi-intoxicated officers caused a riot
during the Christmas Midnight Mass in 1911, the resulting inquiry
charged the celebrant and his assistant with attempted murder. The
ridiculous charge had to be dropped, of course.
The occasional closing of a mission, however, did not deter the priests.
Following instructions, they appealed to the international treaties and
sought support by calling on foreign consuls. For the most part, therefore, things did not go beyond recriminations, threats and newspaper
agitation. Higher officials hesitated to play into the covetous hands of
other colonial powers by giving them a pretext to move in on Portugueseheld territories. Moreover, a famine and a series of revolts occupied most
of the government's attention. As a result the Spiritan effort in Angola, did
to

not suffer too severely from the revolution at home, save with respect to
recruitment of personnel in Portugal. Even government subsidies to the
missions were maintained, although on something of a reduced scale. ^^

Return

to

Cameroons

In the preceding chapter we have seen how in 1883 the Spiritans
entered the Cameroons region and prepared the opening of missions
there. Soon after, Germany proclaimed its protectorate over the area.
After inspecting the Congregation's missions in Gabon and admiring
what they saw there, the local German authorities urged them to start at
once and the population welcomed them. Bismarck, however, persisted
in seeing a disguised Jesuit in

every Spiritan and, as a result,

Rome was

forced to transfer the Cameroons mission to the Pallotine Fathers.
These priests did magnificent work and quickly brought the mission to a
very flourishing condition. In twenty-four years, starting from nothing,
finally

they established fifteen central residences and reported 30,000 Christians

War I.
The isolated German colony, however, was unable to resist the superior

by the beginning of World

forces of the Allied armies which converged

on

it

from

British Nigeria,

French Guinea and the Belgian Congo. By February 1916 all resistance
had ceased. Despite the preventive efforts of Catholic chaplains in the
Allied forces, the military authorities decided to deport all German mis-
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sionaries

from the

territory. Since the Allies

missions unoccupied, the
five Spiritan

were reluctant

Commander of the French army

to leave the

then released

chaplains from his forces to take care of the abandoned
group was a poor substitute for the 107 priests,

missions. This small

Brothers and Sisters who had been banished, and the army was subsequently induced to release seven other Holy Ghost Fathers who were on
the point of being called

up

for military service.

This pitiful number was all that could be spared under the circumstances, and it should be emphasized that the circumstances were
particularly difficult. All possessions of the missions had been temporarily sequestered by the occupying powers, the country was ravaged by war,
and the whole organization of the Church had been wrecked by the exile
of the Pallotines just when a mass movement toward the Church had
gotten under way.
Moreover, it was impossible to regulate the religious status of Cameroons until long after the war. The uncertainty of the situation made it
difficult to undertake anything more or less permanent. Finally, in 1923,
although the Spiritans were not especially anxious to add another 160,000
square miles to their African responsibilities, the Holy See entrusted the
French-controlled section of Cameroons to the Congregation. Bishop
Francis Xavier Vogt, who had been Administrator of the area since 1922,
became Vicar Apostolic of this mission. Under his direction it was destined to

A

become one of

Conflict in

the finest in

all

Africa.^^

Kenya

In 1901 the Congregation was approached by a priest who had just
founded a new missionary institute. He requested permission to send
four priests and two Brothers to the Zanzibar Vicariate (now the Archdiocese of Nairobi). They intended to stay only a short time to acquire some

experience before undertaking the evangelization of the Galla peoples in
Ethiopia. "Desirous of favoring as much as possible the development of
new apostolic societies," the Congregation and Bishop Emile Allgeyer,
Vicar Apostolic of the Zanzibar Mission, readily consented to admit them
on condition that they limit themselves to the area assigned to them,

remain under the jurisdiction of the bishop, and not request Propaganda
Fide that part of the vicariate be transferred to them without authorization by the bishop and the Superior General of the Holy Ghost Fathers.
Upon their written guarantee to observe these conditions faithfully.

Bishop Allgeyer welcomed them to his mission and personally conducted
them to one of the most promising sections of his vicariate.
Trouble began soon after their arrival. The newcomers disregarded the
8»B.G., 13, 812; 15, 633; 30, 723
Vogt, Paris, 1954, 72

ff.

ff.;

R. Dussercle,
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area limits assigned to their activity. When the bishop complained of this,
they appealed to Rome and obtained for themselves the erection of a
separate mission extending over all Kenya Province. As a result the
Spiritans had to evacuate their residences in the area and fall back on what

was

left

of their territory. Moreover, within that very territory, the new
Limuru, where, they said, they had to have

society obtained a residence, at

a house.

for the lost stations, the Congregation founded new resiKikuyu land at Manga (1906) and Gatanga (1913). But in 1916
the newcomers produced a map showing that Gatanga was situated in
their domain and therefore should be surrendered to them. Although the
boundaries of their vicariate on this map differed from the one indicated
in the original document creating their mission, the Spiritans were willing
to sacrifice Gatanga for the sake of peace, provided that the Limuru
station within the area entrusted to the Congregation be returned to

To make up

dences

in

them.

Propaganda Fide tried to find a middle way by deciding that Limuru
was indeed part of the Holy Ghost mission, but that the Limuru station
should be transferred elsewhere only "in the way and at the time" judged
proper by the Holy See. However, by 1922 the newcomers' Kenya Vicariate had added the entire Limuru district to its domain and had also
obtained the right to establish its priests, independently of the bishop, in
Nairobi

itself,

the very residential city of Zanzibar's Vicar Apostolic.

Spiritan bishop

began

to

have jurisdiction in his
public church and other

The

wonder how long he himself would continue to
own vicariate when the other party opened a
facilities in

Nairobi.

In 1931 these continual encroachments were partially redressed

when a

report of the Apostolic Delegate, Archbishop Hinsley, and of a special
Apostolic Visitor, prompted Pope Pius XI to order the

Limuru

district

restored to the Spiritan vicariate "without compensation of any kind,"

and

to declare that this decision

forever." At the

same

would "be and remain

valid

and

effective

time, the Holy Ghost Fathers were directed "to cede

one of
had been divided. ^^

voluntarily" the Laikipia region to the Nyeri Vicariate, which was

the two missions into which the

Kenya

Vicariate

Withdrawal from Spanish Guinea

had established missions before
these territories were effectively ruled by European colonial powers. One
of these areas was the domain that became known as Spanish Guinea or
Rio Muni— now Equatorial Guinea — which was then the object of claims
and counterclaims between France and Spain. As early as 1884, French
Spiritans acceded to the request of the local populace and founded a
In

some

•*«B.G., 21,

parts of Africa the Spiritans

499

ff.,
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residence at Benito. Communications with headquarters in Gabon, however, proved difficult to maintain and, in addition, the thinly populated

area offered little prospect of development. They decided, therefore, to
transfer the center of their activities to Bata in 1889 and merely visit

Benito from time to time.
Disappointed, the Benito people then appealed to the Spanish authorities in a nearby post and asked for resident priests from that quarter.
Seizing the opportunity, the Spaniards dispatched a steamer with a few
priests and a copious supply of Spanish flags. Whereupon the French

Governor of Gabon urged the Holy Ghost Fathers to re-occupy the post.
They did not comply, but visited Benito from time to time after the
departure of the Spaniards.
The political situation was not clarified until 1900 when France and
Spain settled their claims. Spain then gained control over an area in which
there were two flourishing central missions at Bata and Butika. Reluctant
to

abandon what had been established

at

great sacrifice, the Spiritans

decided to continue their work under the Spanish Vicar Apostolic of
Fernardo Po. As a matter of fact, the change in civilian administration was
pleasant: instead of dealing with troublesome anticlerical Frenchmen, the
Fathers enjoyed cordial relations with a Spanish governor who was in full
sympathy with their work. In 1908 Spain granted an annual subsidy for
the support of the missions and even let Father Dominic Ferre be appointed municipal treasurer of Bata. Encouraged, the Fathers opened
another mission in Embula.^°
Meanwhile, the Congregation was seriously weighing the question of
founding a province in Spain so that it might have Spanish subjects for its
works. For this purpose, a residence was established in Cogullada, near
Saragossa (1903), but in the next year, as a result of a new Spanish law, the
legal position of the Society became very precarious and the project was
abandoned. Its failure, coupled with the pressing demands for personnel
elsewhere, resulted in the regretful decision to withdraw from Spanish

War I delayed the execution of this plan; ultimately, in
1919 the Spiritans surrendered their residences in the territory to Spanish

Guinea. World
missionaries.^'

Return

to

South Africa

In the preceding chapter

we have seen how Father Duparquet

tried to

penetrate into the very heart of Africa from the south. A Spiritan prefecture was established in Mafeking but ceded to the Oblates' Vicariate of the
Orange Free State in 1892. After World War I, however, the Holy See
created the Prefecture of Kroonstad in the same State for the
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Province of the Congregation (1923). Previously, there had been only two
an area twice the size of Switzerland, and the number of
Catholics was only about 350. Since most of these were whites, the blacks
priests in

had received scant attention. Under the energetic direction of Father —
later Bishop — Leo Klerlein, the German Fathers and Brothers went to
work. Their efforts were so successful that in 1951 Rome established the
two Dioceses of Kroonstad and Bethlehem to serve what less than thirty
years before had been an insignificant prefecture with only two small
stations. ^^

Effects of French Religious Persecution

Despite
tieth

its

antireligious bias, the

French government of the early twen-

century did not expel orders and congregations from

its

African

antagonism limited itself to replacing religious teaching and nursing personnel from government-owned
schools and hospitals, such as those in Senegal, Guinea and Gabon. Some
of these had been founded even before the area became a French colony.
In St Louis, Senegal, the Sisters left, heads high, led by Mother Germaine
Bouveret, wearing the insignia of the Legion of Honor. This a previous
government had gratefully bestowed on her for years of devoted service
to the sick, regardless of creed or color. None of the Sisters, however, left
Senegal. They stayed to teach in "free schools," visit the sick and perform
all kinds of other works of charity.
Subsidies to the Catholic missions for various works, however, were cut
off and government policy in some areas increased its favors to Islam.
Here and there, local officials showed how ill-disposed they were toward
the Church by obstructionist tactics against mission initiatives. Elsewhere,
on the other hand, they did their best to minimize the effects of the
guidelines and orders which nad come from Paris. ^^
colonies. In general, the metropolitan

Return

to

Madagascar

As early as 1648 Vincentian priests had begun to preach the Gospel in
Madagascar, but after twenty-three years of fruidess labor they had given
up their attempt. The same lack of success had attended the efforts of
Henry de Solages, the Prefect Apostolic of the Spiritan mission of Reunion. This son of an English mother and French count landed in Madagascar in 1832 with the intention of travelling to the court of Queen
Ranavolona at Tanararive and obtaining her authorization for a Catholic
mission. But hostile forces worked against his purpose and the Queen
refused to receive him. He died of starvation and disease on the coast
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before the end of the year. Anglo-French rivalries, combined with
Protestant-Catholic antagonism, played a major role in this sad affair.
In 1843, when France had occupied the islands of Mayotte and Nossi-

Be

in the

Mozambique Channel

that separates

Madagascar from the

African continent, the Spiritans saw themselves responsible for providing
priests for these little islands, which were viewed as stepping stones
toward Texas-sized Madagascar itself. After the untimely deaths of Peter
Dalmond and Alexander Monnet, the first two Catholic bishops appointed to Madagascar, in 1847 and 1849, respectively, the Jesuits wanted
to take over the evangelization of Madagascar and demanded that the
small islands be entrusted to them. Once they had penetrated Madagascar, however, they viewed these largely Islamized islands as a useless
burden and insisted on returning them to the Congregation. Under
heavy pressure, therefore, the Spiritans had accepted to staff them again
in 1878. With a sigh of relief the last Jesuit to leave Nossi-Be wrote

underneath the final entry in the baptismal record book: "So that's the
end of our disheartening labor in these small islands."
Twenty years later, when Madagascar had become a French colony, the
same kind of pressure made the Congregation also take over the care of
the northern third of this country. Unlike the south, which had developed
splendidly under the Jesuits' ministrations, the hot and humid north,
devoid of roads or navigable rivers, had remained virtually untouched.
Under the capable direction of Bishops Francis Corbet and Augustus
Fortineau, twenty-five years of hard work, accompanied by the usual
losses of many young lives, produced consoling results. By 1926 the two
vicariates of Diego-Suarez and Majunga in northern Madagascar counted
^"^
about 52,000 Catholics and people under instruction in the faith.
10.

Sisters

and Brothers

Although the Spiritans had been efficaciously assisted in their African
undertakings by several congregations of Sisters, notably those of St
Joseph of Cluny and the "Blue Nuns" of Castres, the extensive development that began in the 1920s caused a pressing demand for more of such
capable women to staff hospitals, schools, dispensaries, etc. This situation
induced Archbishop Le Roy to add a female "branch" to the Congregation. In 1921 he founded the Missionary Sisters of the Holy Ghost, and
three years later the first twenty-five of its members consecrated themselves to the apostolate. Subsequently, these Spiritan Sisters spread from
France to Portugal, the Netherlands, Canada, Africa and the West Indies.
At about the same time another Spiritan bishop, Joseph Shanahan of
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same need. Encouraged by Pope Pius XI to
this need, he also wanted to call this congregation "The Missionary Sisters of the Holy Ghost." Rome, however, told him
Nigeria, experienced the

found a new
to

institute to

choose another

title

fill

lest

it

name "Missionary

give rise to confusion. Accordingly, he

of Our Lady of the Holy Rosary"
under the protection of the Holy Spirit. This
congregation also enjoyed quick growth and spread from Ireland to
England and the United States and, in Africa, from Nigeria to the Cameroons and Transvaal. ^^
At the beginning of this century, a religious congregation of Brothers
merged with the Spiritan society. Founded in 1840 by Father Montels
at Montpelier, France, the Brothers of Our Lady of the Annunication,
cared for orphans. When their founder died three months after starting
the community, another priest. Father Abram, became his successor. He
transferred the work to Miserghin in Algeria. There it developed and
grew until by 1882 it had more than 3,000 acres under cultivation and
housed many orphans and old people in a large complex of buildings. By
1885, no less than 4,000 boys had been educated by the Brothers.
After Father Abrams' death in 1892, the institute continued its splendid
work for several years under the direction of Brother Liguori. Suddenly,
in 1897, disaster struck. An audit of the bursar's account showed that he
had been an unfaithful steward. All funds had disappeared and an enormous debt had been accumulated. Even the sale of all the land and the
farms would not suffice to pay the creditors. The institute faced bankruptcy. Disturbed, the Holy See sent Father Xavier Libermann as Apostolic Visitor. While Libermann was able to correct several abuses that had
crept into the institute, the indebtedness remained an insoluble problem.
selected the

and placed the

Sisters

society

All the Brothers, except Liguori, realized that their only salvation lay in a

merger with another congregation. Hence, when Brother Liguori died
suddenly in 1900, they requested permission to join the Holy Ghost
Society.

Just at that time the Spiritans were anxious to establish a house in

Algeria or Tunis because the draft laws of France in those days exempted
Brothers stationed there from military service. Negotiations ensued and

came

to a successful end in 1901. In March of that year, the Holy See
suppressed the Congregation of the Annunciation and allowed its members to enter that of the Holy Ghost. For this purpose, a special novitiate
was set up in Miserghin for these Brothers. Their work was saved and
continued to house and serve orphans in its agricultural and trade school

for

many more

years. ^^

In 1909 a revision of the rules and constitutions of the Society had
decided that the superior general would be elected for a period of twelve
«5B.G., 30,
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term of office could be renewed if he were to obtain at least two
thirds of the votes. ^^* A General Chapter, delayed by the war, re-elected
Le Roy in 1919. By 1925, however, the seventy-one year old Superior
General's health began to deteriorate alarmingly. Realizing that the Congregation should be governed by a strong and vigorous man, Le Roy
convoked a General Chapter and tendered his resignation. Oddly
enough, once he was relieved of the burdens of his office, the Archbishop's health improved sufficiently to accord him twelve additional years of
life. He died in 1938 at the age of eighty- four, two years after celebrating
years. His

the

diamond jubilee of

his ordination.

^^

^8*At the same time, a life-long commitment through perpetual vows became the norm
all members, but periodic renewal of temporary commitments remained

expected of
possible.*^
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