Chapter Eleven

AGONIES AND ECSTASIES
FROM THE MID-TWENTIES TO
VATICAN COUNCIL TWO (1926-1962)

1.

Introduction

The

period covered by

this

growth and development,

chapter encompasses an era of astonishing

as well as the

many

tragedies resulting from

such as the rearguard action of conservative forces in the
and fall of Hitler's Third Reich, and World War
Two. Despite these agonies, the Congregation shared joyfully in the
general enthusiasm of the era for the Church's work of evangelization
political events,

Action Franqaise, the rise

and saw its roster increase from about 2,100 members and 2,000 aspirants
around 1926 to more than 5,000 members and 3,000 aspirants by 1962.
In the African missions also it was the time of the agonies and ecstacies
caused by mass movements toward the Church, as well as by the "end of
the beginning," in that Africans themselves increasingly became leaders
governing the local Churches and assuming responsibility for the further
evangelization of their own peoples. The Congregation's missions were
giving way for the local "People of God" 's mission.
At the same time, the growing self-confidence of Africans in their own
potential and human dignity led to increasingly vigorous and even violent
assertions of their will to become sovereign nations The call for liberation
made itself heard more insistently all over the continent and would,
toward the end of this period, bring about the end of the colonial status in
most areas. On the religious level, this same desire for autonomy led to the
birth of some African Churches which cut all ties with the missions from
which they had come. Political ferment sometimes assumed the form of
messianic expectations and gave rise to the appearance of African messiahs, who would do for the Blacks what Jesus Christ had done for the
.

Whites.

During this period the Congregation was governed by two men: Bishop
Le Hunsec and Father Francis Griffin. Louis Le Hunsec became its
Superior General in 1926. It was the second time that the Chapter had
elected a bishop, and the Holy See significantly added to its confirmation
of theelection thatitdidso"by way of aspecial favor
for this time." "In
.
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it added, "those who have been raised to the rank of bishop
must not be elected to the office of Superior General." It was an appropriate warning, which should not have been disregarded.
Le Hunsec was born in 1878 in Brittany. After his doctoral studies in
theology in Rome, he taught philosophy for one year before he was
granted permission to go to Senegal (1903). In 1920, when Bishopjalabert
perished in the sinking of the SS Afrique, Le Hunsec became his successor

the future,"

as Vicar Apostolic of Senegambia. Six years later, at the age of forty-eight,

he was elected Superior General, a position he would hold for two full
terms of twelve years until his advanced age caused him to beg the
Chapter not to re-elect him in 1950. Raised to the titular rank of archbishop in 1945, he died on Christmas day, 1954, at the age of seventy-six.
His successor. Father Francis Griffin, was born in 1893 in County Clare,
Ireland. After studying at Rockwell College, he entered the Congregation
at Kimmage, Dublin, in 1911. A graduate of the University of Fribourg, he
taught moral theology at Kimmage and then became Dean of Students at
Rockwell College. In 1926 he went to Africa, where he was named Vicar
General in the Vicariate of Kilimanjaro, Tanganyika, a post he held until
he went back to Europe in 1933 to become a member of the General
Council of the Congregation. In 1949 he was elected Assistant General
and then, the next year, Superior General for a period of twelve years.

The

2.

Affair of the "Action Franqaise"

condemned Captain Alfred Dreyfus, an

In 1894 a French court-martial

Alsatian Jew, on very shaky grounds to a life sentence in the infamous
prison of Devil's Island. His alleged crime was treason. When evidence of
his

innocence came to light in 1896 and again in 1897, the call for a new
France into two factions: the anti-Dreyfusards, comprising

trial split all

militarists,

royalists

Dreyfusards,

Through

and ultraconservative

who were mainly

Catholics,

and the pro-

republicans, socialists and anticlericals.

fabricated evidence the anti-Dreyfusards at

sensational military retrial Dreyfus was again

found

first

prevailed. In a

guilty in 1899, yet

pardoned by the President of the Republic — a neat "solution"
face for the military.

When

Dreyfus continued, the

him

in 1906.

The

civil

that saved

agitation for the complete exoneration of

Supreme Court of Appeals

finally cleared

disgusting maneuvers of the anti-Dreyfusards had

and clericalists and thereby hastened the separation
of Church and State.
In the turbulence of this melancholy affair the movement known as the
''Action Franqaise'' was born in 1898. Its founder was Charles Maurras, a
brilliant writer and an atheist, who saw the monarchy and the strong
discredited royalists

^B.G., 32, 728

f.;

44, 35
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Church with its social discipline as feaFrance" from disintegration. Maurras

would save the "real
edited a newspaper and a bimonthly review, both called ['Action Franqaise,
tures that

which for many years remained strictly orthodox — liberally quoting the
Pope and Thomas Aquinas, campaigning against modernism, and de-

fending the victims of religious persecution in France. It is not surprising,
many bishops and priests gave their enthusiastic support
to i\\e Action Franqaise. The royalists and the "integrists," who saw democracy, liberalism, modernism and republicanism as dangers to the integrity
of the faith, were especially sanguine about the new movement. It had
many defenders in Rome itself, and even Saint Pius X is said to have called
Maurras "un bel difensore della fede
Many Frenchmen, however, grew alarmed at the growing influence of
Maurras and Leo Daudet, his principal collaborator. A few prominent
bishops strongly urged that the Holy See condemn some of Maurras'
works. Accordingly, after a serious study, in January 1914, a document
prescribing these books was drawn up, but Pius X decided to wait for an
opportune time to publish the censure. In the meantime he died, and his
successor Pope Benedict XV felt that World War I and its aftermath were
therefore, that

^

."'

even

less suitable

moments

for publication of the

document. After the

war, however, liberal and democratic Catholics again asked for Maurras'

condemnation. When in 1923 Pope Pius XI asked for the Maurras file in
order to study the case, it had mysteriously disappeared from the secret
archives of the Holy Office, to which it had been transferred in 1917. A
new study of the whole issue had to be made.
Thus, it was 1926 before any action was taken against \\\e Action Franqaise. In August of that year, the Archbishop of Bordeaux issued a severe
condemnation. His words were published with a congratulatory message
from Pius XI on the front page of the Vatican daily, the Osservatore
Romano. In December 1926, the Pope finally published the long-delayed
condemnationof many of Maurras' books. The original document, dated
January 29, 1914, had been rediscovered a few days earlier, and Pius XI
now added the newspaper I'Action Franqaise to the list of prohibited
writings.

While most bishops adhered to the papal condemnation, the names of
one archbishop and two bishops were conspicuously absent from a document in which the French hierarchy signified its submission to the Pope. A
number of theologians continued to support the movement, alleging that
submission to Rome in this instance was not necessary. Others externally
submitted, but showed privately where their sympathies lay. In addition
to the condemnation, the Holy See imposed severe penalties: habitual
'*The "integrists" oftend denounced people for modernism when there was no ground for
such an accusation. According to Sforza, when Cardinal della Chiesa became Pope Benedict
X\^ in 1914, he found among the papers left on his desk by his predecessor a memorandum
in which he himself was accused or modernism.
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readers of the newspaper were to be treated as public sinners, and priests
who gave absolution to members of the movement were declared to have

committed a mortal sin from which only Rome could give absolution.
Nothing like these drastic penalties was ever imposed in general on
individual adherents of fascism in Italy or Nazism in Germany. Moreover,
PiusXI decided to take stern measures in three notorious cases and make
examples of a few clerics who held very prominent positions: the Jesuit
Cardinal Billot, the Dominican theologian Father Pegues, and the Spiritan Le Floch, Rector of the Pontifical French Seminary in Rome.
Billot had sent a letter to Leo Daudet, congratulating the leaders of the
Action Franqaise on their reply to their condemnation by the Achbishop of
Bordeaux, although the Pope had already praised the archbishop's action. Shortly thereafter, Pius XI condemned Maurras, and Cardinal Billot
had to resign. The Jesuit Superior General personally conducted Billot to
Gallero where he was to live in absolute retirement. Father Pegues' mistake had been to give a scandalous reply when he was consulted about
reading l'Action Franqaise. Although he recanted six weeks later, he was
nonetheless relieved of his office. Because Father Le Floch was a Spiritan,
we shall have to analyze his case somewhat more in detail.
Undoubtedly Henry Le Floch was one of the most discussed figures in
the: Action Franqaise affair. After joining the Congregation, he had earned
doctorates in philosophy and theology from the University of Fribourg
and the Gregorian University in Rome. He had been Rector of Holy Ghost
College in Beauvais and of the Senior Seminary of Chevilly before becoming the head of the Pontifical French Seminary in 1904. When France
temporarily abolished its embassy at the Vatican, Le Floch often acted as
the unofficial go-between the Holy See and the French government. In
1910 and again in 1912 there was question of making him a titular bishop
to add dignity to his position. It was not without considerable trouble that
the Generalate succeeded in preventing this promotion on the grounds
that it would have been contrary to the tradition of the Spiritans, who
prefer to have no more dignitaries among their members than is absolutely necessary.

During World War
ously defending

him

I,

Le Floch earned the Pope's gratitude by vigor-

against French newspapers which alleged that Be-

XV was pro-German. By 1922, after the coronation of Pius XI, Le
Floch had reached a position of exceptional influence in the Eternal City.
He was an official consul tor of most of the Holy See's important governing
congregations, as well as an intimate friend of many cardinals. The
nedict

French episcopate held him in high regard — no less than sixty of his
students became bishops — and he was the idol of many of his former
seminarians. Moreover, success appeared to bless whatever he undertook.
In the drama of the Action Franqaise Le Floch was accused of having
removed the files containing Maurras' condemnation from the archives of
the Holy Office. As a consultor of this curial congregation, Le Floch had
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its files, but even to consultors documents were delivered only in
person and had to be signed for. It would have been virtually impossible
for him to remove those papers unnoticed. There is no doubt, however,
that Le Floch was an integrist and fervently supported the Action Fran-

access to

qaise.

His downfall

came about with dramatic

swiftness.

On March

25, 1927,

Pius XI received the students of the French Seminary in a special audience. Le Floch pronounced the customary address, in which he men-

tioned that in 1870, after Vatican Council I, the students of his seminary
had been among the first to acclaim Pius IX with the words: "Long live the
Pope, infallible in faith and morals." Pius XI, as he later declared, was

shocked: he seems to have detected in the way Le Floch spoke

this

phrase

a subtle kind of implication, such as "but not in political matters" or
sort. Le Floch later protested that he had spoken
completely without malice. At all events, when the Pope replied, he made
no reference to what had shocked him but he did speak out sharply
against the Action Franqaise. He went on to declare that to be in harmony
with the Church it is not enough to come to Rome and to study there. He
cited the life and post-Roman works of Felicite de Lamennais to under-

something of the

score his point.

Two days later. Bishop Le Hunsec — himself a habitual reader oiVAction

Franqaise before
first

annual

visit

its

condemnation— arrived by

as Superior General.

train

He was

from

Paris for his

ignorant of what had

happened at the special audience,just before his departure. Having many
other affairs to discuss with various Roman authorities, he did not read a
copy of a report which Father Eugene Keller, a Spiritan professor at the
Seminary, had handed to him on the morning of his audience with the
Pope, saying: "You had better read this." Le Hunsec seems to have
thought that it was a routine report; actually it was a document which
Keller had submitted to the Pope about Le Floch and ihe Action Franqaise.
The papal audience went very smoothly, with Pius XI waiting for the
Superior General to broach the topic that was uppermost in his mind. But
Le Hunsec did not know that anything had gone wrong in the French
Seminary and did not mention it. Immediately after the audience, he was
received by the papal Secretary of State, Cardinal Gasparri, who asked
him at once: "Did the Holy Father speak to you about the French Seminary?" It was only then that Le Hunsec was informed about the affair.
A new papal audience was arranged at once. He learned that Pius XI
had lost all confidence in Father Le Floch and that an apostolic visitor —
always a sign of serious trouble — had been appointed for the French
Seminary. The visit would last several weeks. On no account would the
Pope allow Le Floch to come and explain his position in person to him. No
second Lamennais, he said, was to darken his door. Soon after, the
Apostolic Visitor, Dom Schuster, a Benedictine abbot and the future
Cardinal Archbishop of Milan, arrived at the Seminary. His report to the
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Pope, it seems, stated that there was nothing worthy of blame in the
Seminary as far as discipHne, piety and studies were concerned. While this
statement was true, it would have been difficult to deny that the attitude of
some students was free from reproach with respect to the Action Franqaise.
His report, however, did not appear to supply any basis for proceedings
against Le Floch.
The trouble stemmed from a counter-report made by the Prefect of the
Congregation for Seminaries and Universities, Cardinal Bisleti. According to the rules governing apostolic visits, Le Floch should have abstained
from all independent administrative activities during Schuster's visit.
This he had not done. On the contrary, he had removed one student from
the Seminary to prevent him from seeing the Visitor; in addition, he had
asked the Spiritan Generalate to recall four of its staff members, including
Father Keller. The latter, he claimed, had become mentally deranged, as
attested by an enclosed certificate signed by an obliging physician. Someone had reported Le Floch's delinquency to Cardinal Bisleti, who made an
independent investigation and then turned the whole matter over to the
Pope.
Early in July 1927, Bisleti wrote a letter to Le Hunsec stating that
Keller's departure would not be agreed with and demanded that Le Floch

be recalled. Soon after, the Superior General was back in Rome. He went
at once to see Dom Schuster, who confirmed that his report had been

when he was shown
and told his visitor: "Don't let the Pope know that
you have seen me. The warning was in vain, however, for the following
day, in Le Hunsec's audience, Pius XI told him at once: "You have gone to
see Dom Schuster!" The Pope then demanded that the Superior General
dismiss Le Floch at once. Le Hunsec demurred on the ground that he had
no power to dismiss a man holding a papal appointment, and suggested
that Le Floch be allowed to resign. But Pius XI did not wish to grant Le
Floch permission to send his resignation to the Holy See. An impasse had
rather favorable. Schuster showed great surprise

Cardinal

Bisleti's letter
"

been reached.
Embarrassed, Le Hunsec visited Cardinal Gasparri on his way out of
the Vatican and told him about the predicament. He went so far as to say
that, if no way could be found to let Le Floch resign, he himself would
tender his resignation as Superior General. Gasparri was sympathetic and
promised to see what he could do. When, a few days later, Le Hunsec was
again received in audience by the Pope, the solution had been found: Le
Floch would be permitted to give his resignation to the Superior General,
who could then forward it to the Holy See. To avoid spying eyes, Le
Hunsec went through a secret passage to see Cardinal Gasparri and thank

him

for his ingenious solution.
Father Le Floch complied at once and, together with Bishop Le Htmsec, left Rome three days later. His brilliant career of twenty-three years in
Rome thus ended with tragic swiftness. After a flurry of excitement
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caused by the publication of a very private letter, he spent the remaining
twenty-three years of his long life in retirement at the novitiate and later in
a castle in southern France.
As for the Action Franqaise, in the 1930s it lost most of its importance.
Catholics became more democratic and progressive in France, and the

world faced more serious problems in that period of depression, the
growth of nazism and communism, and the prospect of another world
war. After the death of Pius XI in February 1939, Cardinal Pacelli became
his successor as Pius XII. In June of the same year Maurras — no longer an
atheist — and other leaders oi the Action Franqaise made their peace with
the Church and the ban on the newspaper was lifted. The following year
Le Floch travelled to Rome and the new Pope received him in a long and
cordial audience. His former students continued to hold him in high
esteem and published a special book of homage on the occasion of his
golden jubilee as a priest. In 1946 Le Floch published a work honoring
Cardinal Billot. He died in 1950 at the age of eighty-eight.^

3.

"The Father of Orphans": Daniel Brottier

In Chapter Ten we have seen how the development of many social
works was brought to a standstill by various persecutions. In France, some
of these institutions had been able to maintain themselves under a "secularized" personnel. Outside France, this type of activity continued in the
United States at the Holy Family Institute, near Pittsburgh, and St
Joseph's House in Philadelphia, and after World War I in Poland, but only
on a relatively small scale. In 1923 Cardinal Dubois, the Archbishop of
Paris, as has been noted, asked the Spiritans to take over the Orphans'
Institute of Auteuil. The proferred work was not too attractive: the
number of boys was rather small, the buildings dilapidated, the staff
underpaid and dissatisfied, and the annual deficit substantial. But because of this bleak outlook, it was a work which both Poullart des Places
and Libermann would have loved.
Auteuil Institute was born in 1865 when Father Roussel, a priest of
Paris, saw an urchin groping through garbage on a cold winter day. Asked
what he was looking for, the boy replied: "Something to eat." The priest
promptly took him to the rectory, gave him a warm meal and lodged him
for the night. Eight days later he had six other boys on his hands and the
Institute was on its way. It prospered during the thirty years Father

^B.G., 41, 361-388; Arch.C.S.Sp.,68-II and VI (dossier Le Floch): lettrede Pie XI an Sup.
Gen., 27 juillet 1927; Le Hunsec: Circonstances et conditions qui aboutirent, en 1927, au
depart du R.P. Le Floch; and other papers. Rene Epp, "A propos de la condamnation de
I'Action Fran^aise en 1926 " Esprit et Vie, no. 19, mai 1978; C. Sauvay, "The Catholic Church
in Contemporary France," Catholic Historical Review, 18 205 ff; Le Floch, Cardinal Billot,
lumiere de la theologie Paris, 1946 (privately circulated in 1933).
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Roussel remained in charge, but his successors helplessly watched its
decline, especially during the economic crisis following World War I. By
the time Cardinal Dubois appealed to the Spiritans, things

had come

to a

desperate pass.
It was not the first time that the Congregation had been asked to take
charge of the work. In 1876 its founder himself had offered it to the
Spiritans. At that time, the Institute was very prosperous and Schwindenhammer, then Superior General, recognized that it "harmonized
perfectly with the purpose of the Congregation." For some unknown
reason, however, the take-over came to nought when it was close to being
accomplished. Forty-seven years later, when the Institute was near collapse, the proposal was accepted.^
"Make sure that you choose capable personnel, for we must succeed,"
was the warning given by the cardinal when he was notified of the acceptance. His words must have been taken to heart, for the man appointed to
direct the venture was Father Daniel Brottier. Subsequent events showed
that no better choice could have been made.
Brottier (1876-1936) was ordained in 1899 and entered the Congregation three years later. In 1903 he was sent to Senegal and it was not long
before the young man began to reveal his organizational talents there.
When in 191 1 Bishop Jalabert of Senegal needed a man capable of realizing an ambitious plan, called the "African Memorial Cathedral," no one
was surprised that his choice fell on Brottier.
The originator of the plan had been Mr. Merlaud-Ponty, Governor
General of French West Africa. One day, the bishop mentioned again the
need to build a large church in the fast-growing city of Dakar. The old
cathedral had been demolished because it had become structurally unsafe. The governor told him quite frankly that no help could be expected
from the French government but, he added, the idea of a memorial
honoring all Frenchmen whose bodies lie in unmarked graves throughout Africa would certainly appeal very strongly in France. He himself
would be willing to put his name at the head of the list of supporters. The
idea certainly had possibilities at a time when faith and fatherland were
still so closely connected. Brottier was appointed to be the fund raiser for

Under

the project.
ress,

but

all

fund made rapid progwhen World War I broke

his enthusiastic direction, the

plans had to be temporarily shelved

out.

The war gave a new

turn to the priest's career.

He immediately enlisted

and before long acquired an almost legendary fame.
Officers and soldiers alike admired the Padre who was always where his
help was most needed — in the front lines — and whose bravery earned him
many citations and decorations. When the fighting ended Brottier united
as a military chaplain

,

3B.G., 37, 22

f.:

Yves P\chon, Le Pere

Brottier, Paris )1938), 115 ff.

AGONIES AND ECSTASIES

403

former comrades-in-arms into the League of War Veterans under the
To assure the necessary funds, he did not
hesitate to appeal to Clemenceau, the "Tiger," who at that time was Prime
his

slogan: "United as at the Front."

Minister of France. Despite his anticlericalism, the "Tiger" gave him not
only his wholehearted support but a personal gift of a hundred thousand
francs as well. The organization soon became a powerful factor in post-

war France, but once it was established, the priest modestly withdrew and
returned to his job of raising money for the African Memorial.
Despite the fact that he became the director of the Auteuil Institute in
1923, Brottier continued to devote himself to this task. The foundation of
the cathedral had been laid in 1922, but fourteen more years were to pass
before the magnificent structure was finished and, on February 2, 1936,

solemnly consecrated by Cardinal Verdier as the
Pius

official

Legate of Pope

XL The monument had been built on the site of Dakar's old cemet-

where Libermann's first spiritual sons had been buried. But the man
whose untiring efforts gave Africa this impressive monument never saw it
himself, for he was too busy and too sick at the Auteuil Institute to travel to

ery,

Africa.^

With characteristic energy, he had plunged into the problems of Auteuil as soon as he was appointed its director and pledged himself to a four
point program: to save as many homeless boys as possible by expanding
the work at Auteuil itself, to build a beautiful chapel in honor of St Teresa
of Lisieux that would be a shrine for the Catholic population of Paris, to
generate interest in his work among the visitors to the shrine and thus
secure the necessary support for the realization of his plans, and to
branches of the Institute all over, so that he could help not just a
few hundred boys but thousands of them. The chapel was ready in 1925
and immediately became the shrine its creator had envisioned. On St
Theresa's feast day, 50,000 Parisians used to flock to this place of pilgrimestablish

age.

Once the

shrine was built, the

number of boys began to increase rapidly.

Soon Auteuil was as well known throughout France as Boys Town is in the
United States. Homeless youngsters began to arrive from all over the
country. Although millions were spent on more dormitories, more workshops and other facilities, it was impossible to accommodate all deserving
applicants. Up to two thousand times a year, the poor director had to
repeat his heart-rending: "No, we have no room" to teenagers who
hopefully looked to him as their

last

refuge. Intensifying his efforts to

open annexes. In five years' time no
less than fourteen were founded all over France. Only an insider can
guess the amount of worry and care such an expansion added to the
create

more

space, Brottier began to

burden carried by
^Pichon,

this sickly priest,

op.cit., 11 ff.,

23

ff.. 2'^ ff..

41

f'f.,

who literally did
67

ff.,

B.G., 37,

446

not pass a single day

ff.,

485

ff.
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without enduring violent headaches. Yet, even the tremendous expansion
of facihties did not suffice to take care of all applicants.
Looking around for new ideas, Brottier was struck by the depopulation
of rural France. Everywhere villagers were flocking to the big cities, while
farmers wondered what to do with their land. Why not kill two birds with
one stone, the priest thought, by placing suitable boys with farmers who
would teach them to love the land and at the same time give them an
opportunity to acquire their own homes in the country? In 1933 Brottier
started the French equivalent of a Catholic Rural Settlement Conference.
Within two years, close to 500 boys had been placed with decent Catholic
families and saved from the physical and moral miseries of the city slums.
Under the careful supervision of Brottier and his assistants, these youngsters were soon on their way to a happy Christian life in the country side.

however, there were still far too many for whom
place. Unwilling to abandon them entirely, he
expanded the existing First Communion program. Four times a year a
large group of boys from twelve to twenty years of age who could not be
admitted permanently were allowed to come to Auteuil for a period often
weeks. The time was used to give them an intensive preparation for their
first Holy Communion. Father Brottier exercised such a marvelous influence over these boys that many of them returned totally transformed to
their squalid slums and became there promoters of a living Christian
Despite

all his

efforts,

the priest could find

no

faith.

When the saintly priest died in February 1936, his Institute and its
annexes sheltered 1400 homeless boys. It continued to grow and prosper
after his death. By 1960 it extended over a network of twenty establishments, directed by nearly sixty Spiritans and it took care of 3,500 boys. To
the surprise of Archbishop Le Hunsec, the priest's Superior, many people
began to ask that the cause of his beautification be introduced. "Father
Brottier a saint?" he exclaimed, "why, he was one of my best friends!" But
in 1956, after the usual preliminary investigations in France, the cause of
Brottier's beautification was formally introduced in Rome. Since then it
has been making the usual slow progress. It has reached the stage where
the declaration of the heroic character of his virtues is the next important
step.^

4,

Nazi Persecution

in

Germany

By the mid 1930s the German Province of the Spiritans, then governed
by Father John Hoffman, was in full bloom with a total membership of
471 professed — 570 in 1939 — and 455 aspirants. Meanwhile Hitler had
5pichon,op.«7. 171 ff., 213 ff., 197 ff., 391; B.G., 44, 421; 48, 636
Le Serviteur de Dieu Daniel Brottier, Paris, 1962.
,

ff

.,

776

ff.;
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his Nazi Party began to
Germany. We will refer here only to events that

powers over the country, and

all aspects of life in

directly affected the Congregation.

After seizing control of the press, the church pulpit remained the only
place that still escaped previous censorship. But the Gestapo — the secret
police — became attentive church-goers, so that it required courage to

between Church and
going out on Sunday ministry was sooner
or later brought in for questioning. Five of them thought it safer to slip
quietly out of Germany, while others bluffed their way out of trouble.^
Those stationed at the seminary of Menden in Westphalia, whose names
appeared most frequently on the police record of arrests, enjoyed the
secret protection of a sympathetic Gestapo officer who again and again
preach a meaningful sermon

in the daily struggle

Party. Virtually every Spiritan

released

them from custody.

In 1934 the Hitler Youth began to provoke local clashes with Catholic

youth organizations, and these invariably ended with the arrest of the
Catholic youth leaders, the dissolution of their organization and the
confiscation of their local headquarters. In the summer of that year such a
clash occurred in Menden, and the youth clubs of the Spiritan seminary
were involved in the fracas. Popular indignation about the unprovoked
attack, however was high — so high that the Nazis did not dare to close the
seminary and limited themselves to disbanding the youth clubs. At that
time Party leaders still hesitated, fearful of provoking too much popular
opposition.

was inspired by the slogan: "No martyrs but
Mass trials were staged in 1935 for violation of foreign currency
regulations by Church institutions. Many of these had, with the encouragement of pre-Nazi governments, borrowed large sums of money
abroad to finance hospitals and other buildings. The loans continued to
be paid back through the Universum Bank of BerHn. When the bank's
director suddenly fled to Holland, massive arrests of priests and nuns
followed, first for questioning and then for long prison terms. During the
trials they were paraded through the streets of Berlin. Father Pohlen, the
former Spiritan Provincial Procurator, was arrested in 1935. His books
showed that the Congregation's Generalate in Paris had sent money to
German priests working in Nigeria and Brazil. Although this gift did not
violate Germany's currency regulations, Pohlen went to jail.

The

Nazis' next step

criminals."

''Here is an example of a bluff that could still work at the beginning of the campaign:
Q. "Didn't vou say in your serniion that the Father of Lies limps around all over Germany?"
A. "I did."'

Q.

"Whom

A.

"The

did you

mean

by that?"

devil."

Q. "Didn't you intend to refer

to

Dr (ioebbels?

"

(the Minister of Information,

limp).

A.

"What? Do you mean

to say that

Dr (loebbels

is

a liar?"

who had

a
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Father Hoffmann followed him a few months later. At his trial, the
prosecuting attorney wanted to question Father Emile Salomon, the Spiritan General Procurator in Paris, and offered him a letter of safe conduct.
But this man with a Jewish name and typically Jewish features wisely
declined to go. After three months in jail. Father Hoffman was released
unconditionally, and Father Pohlen also could leave prison after ten

months

"until his guilt could be established," but only

on

a very high bail,

partly to be paid in foreign currency.^*

Meanwhile Alfred Rosenberg,^* the pseudo-intellectual mastermind of
Nazi racism, latmched a fierce attack on a brief Libermann biography
published in Htimmler's German book Heroes and Soints. Its author had
dared to offer this Jew as a model worthy of imitation by German youths.
In a new edition Libermann was replaced by the first non-Jewish convert
of St Peter, Cornelius the Centurion of Caesaria. A different fate awaited
another life of Libermann by Father Doring, published in 1920.^ In the
spring of 1936 hundreds of copies were suddenly ordered for offices of
the Nazi Party. The reason for their interest became evident soon after
when the author's picture began to be displayed all over Germany as "the
star witness" against the Jews. For several months the Nazi press exploited
a few derogatory remarks about the Jewish Talmud, which the hapless
author had carelessly taken over from a work by David Drach, a convert of
the 1820s.

The

ordination of the African Spiritan Joseph Faye^ by Cardinal Vercompanion piece to Father Boring's picture. It
showed a giant Negro, vested for Mass, hovering over the cardinal, and

dier of Paris produced a

accompanying texts hammered down the notion of how badly the Church
was out of touch with reality: its bishops dared to raise to the priesthood a
member of a race that was born to serve and thereby made this "half-

ape"— Hitler's description of Blacks — outrank the ordinary faithful of the
noble races destined to rtile as inasters.
In 1937 Pope Pius XI published his encyclical against Hitler's National
Socialism. Furious, the Party struck back by arresting more than 1,000
priests and religious. They were to be indicted in spectacular trials for sex
crimes. Meanwhile they provided much material for lurid stories in the
Nazi-controlled press. Nothing untoward, however, could be discovered
in the Spiritan

commtmities and very

program backfired against
times turned into comedy.

its

little

instigators.

elsewhere, so that the crime

Even the

investigations some-

In the junior seminary of Broich the

young

students greeted the arrival of the Gestapo, to the embarrassment of the

**The bail was repaid later to the Generalate, but in German marks.
^*Aiithor of Myth of the Twentieth Century, who was executed after the Neurenberg
"Vom J uden zum
'B.C., 35, 390

f

Ordensstifter,

Knechtsteden, 1920.

trials.
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over the place: "The sex criminals from Berlin

are here!"
In Knechtsteden, eight car loads of policemen and stenographers arrived to hear the "confessions" of the entire

community from the

oldest

Brother to the youngest postulant. However, a number of
Brothers and senior seminarians, who happened to be home on leave
from the army or labor service, did not take the matter lying down. They
shouted backjust as loud as the Gestapo and turned the whole inquiry into
ridicule. When the commanding officer complained to the Superior that
these young men were not taking his investigation seriously, the latter
asked: "Should they?" Then he advised the man to go away if he did not
wish to see the story spread in newspapers all over Europe since there
happened to be a number of Swiss, French and Dutch subjects in the
house. Still image-conscious at that time, the Gestapo disappeared
quietly. A few days of detention, without even a hearing, for two Brothers
and a couple of small fines for illegally protesting were about the entire
result of investigation into moral offenses in the Spiritan houses.
Starting in 1936, all seminarians on reaching the age of twenty, were
forced to enroll in labor camps, there to be indoctrinated in Nazi philosoretired

phy.

The same

to the solidity

fate befell the young Brothers. It is a flattering testimony
of their previous education that not one of them embraced

Nazism. On the contrary, political instructors in the camps found their
searching questions so troublesome that they dispensed them from attendance. Even isolating them individually in distant camps did not produce
any Nazi. Army draft calls began to follow in 1937.
As time went on, the Nazi government closed the various seminaries,^*
some of which then were used to house defense workers on the western
fortifications. To prevent the confiscation of his Abbey and of the seminary of Menden, Father Hoffmann offered them to the Army as fully
equipped military hospitals, *** which would remain the property of the
Congregation and be returned to it after the war. He was even able to
supply the nursing staff for the 450 bed hospital at the Abbey from the
Precious Blood Sisters and a score of Spiritans; these would do their
military duty as medical corpsmen while staying at home. The offer was
accepted and thus the Army, it was hoped, would provide a measure of
protection against the maneuvers of the Nazi government.
In May 1941, however, the Gestapo struck on the pretext of irregularities in meat deliveries from the Abbey's farm. (There had been one
delivery to the wrong distributor, it seems.) Although the official punishment was only a fine of 300 marks, the bursar and one of the Brothers

one in Dunau-Eschiiigen, w hich succeeded in staying open till the collapse of
legime.
''*The equipment was financed with blocked funds of a missionary aid society and would
be sent abroad after the war.
''*Except the

Hitler's
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spent eight months in jail. What was worse, the Gestapo announced the
immediate confiscation of the property and the expulsion of the community. About forty Brothers and priests, however, had to stay as drafted
paid laborers to operate the huge complex under the direction of a
Gestapo "Abbot." The others were given two hours to get out. When the
drafted Spiritans refused to accept "work and pay records," the delighted
"Abbot" allowed them to work "for God," i.e., without pay, to wear their
religious habit and to have regular community exercises.

Meanwhile the Army expanded its hospital in the Abbey to 900 beds.
Tensions sometimes rose high between the military, who were equipping
the house, and the Nazi Party, which was busy plundering it. The
ethnological museum was crated and shipped to Berlin. So was the library
collection of anthropological and other scholarly works about Africa. The
plunderers destined this booty, which they valued at about 800,000 marks
($160,000), to be used in the administration of Germany's new colonial
empire after the war.
In the

summer of 1944

the Nazi government decided to

sell

the

Abbey

for the benefit of the National Food Board. Clever maneuvering by
friendly officials, however, kept raising one legal difficulty after another
to delay the sale, until the arrival of Allied troops in the area in 1945 put an

further Nazi plans. With American assistance,
Father Hoffmann opened a civilian hospital in the buildings and its red
crosses protected the Abbey during the six weeks of combat before the

end

to the

execution of

all

Then 1,200 liberated
To compensate themselves

and

fighting stopped.

Poles occupied the house

plundered

privately for the losses suffered

it.

from the Nazis, they used the Abbey also as headquarters for night raids
on the surrounding countryside, which occasionally resulted in homicide
and plain murder. Most pitiful was the fate of the Ukrainian refugees who
also dwelt in the Abbey. Russion officials regularly came to take them for
"repatriation." Knowing too well what they could expect, these poor
people then hurriedly fled into the surrounding woods until the Russians
had departed. Fortunately, many of them succeeded in emigrating to
Canada. Then homeless Germans were given lodgings in the roomy
Abbey. By the spring of 1947 a junior seminary and college began again to
function in the venerable buildings.
Mention may be made here also of something about which no details
will become available until Vatican Archives are opened toward the year

many years during the Nazi regime Father Hoffmann undertook confidential missions for the Holy See. On various passports he
travelled to several European countries, even during the war. He himself
2045. For

never disclosed the purpose of these missions and brushed away all
questions saying that he was able to perform some valuable services.

When

him by raising him to
Hoffmann showed no interest in titles.
sixties and thought it more proper to devote

the war was over, Pius XII wished to reward

the episcopal dignity, but Father

Moreover, he was then

in his
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help rebuild the ruins caused by the rise and fall of
to the future rather than back on the
past, he told his confreres to discard the notion of seeking official rehabilitation from defamation by the defunct regime and to put their shoulders
to the wheel. There was work to be done.^
his declining years to

Hitler's third Reich

5.

.

Looking forward

World War Two:
When

1939-1945

armies overran most of Europe, the Superior General
in Paris. Because it was impossible for him to
exercise his functions, he delegated most of his powers to the different
provincial superiors throughout the Congregation. The darkest day for
the Motherhouse itself came in 1944 when it was discovered that American airmen brought down in action were being sheltered in an annex of
the Community. Although the airmen were warned in time and escaped,
they left too many tell-tale signs of their passage. As a result. Father Emile
Muller, the Superior of the house, along with Brothers Rufus and Gerard,
suffered arrest and imprisonment. Father Muller died later that same
year in the notorious concentration camp of Bergen-Belsen.
Throughout Europe the war struck heavy blows at the Congregation.
About 570 members of military age were pressed into military service in
France and Germany. Only 24 Frenchmen were killed, but in Germany
101 names had to be carved in the cross which stands in the community
cemetery of Knechtsteden to list the war dead and those missing-in-action
on the Russian front or elsewhere. Many seminaries and other houses in
Germany, Holland, Belgium, Poland and France were heavily damaged
or destroyed. Worst of all, growth was drastically curtailed: the over-all
number of aspirants sank from the pre-war level of 2,572 to 1,128 in 1945.
In Poland, where several members died in concentration camps, out of
120 members and aspirants in 1939 only 35 members and no aspirants
Hitler's

stayed at the

were

Motherhouse

years later; France could count only 299 aspirants in 1945
had 837 just before the war; and the German Province, which at
the war's end counted 399 members, had only 30 aspirants. On the other
hand, despite enemy occupation and war ravages, the Dutch Province had
120 young priests available for immediate assignment when the country
was liberated; the Irish Province had grown by 214 members, and the
United States Province also had increased by nearly 100 young Fathers. By

while

left six
it

1950 the

total figure

of aspirants stood again well above the 2,000 mark.^
work of evangelization was seriously ham-

In the French colonies the

«B.G., 40, 397 ff.; Rath, Die Knechtstedener Provinz, 88-112.
»B.G., 40, 14 ff., 39 ff.; Rath, Mortuarium der Deutschen Provinz.
Knechtsteden, 1976,
163 ff. For post-war developments of the European provinces see B.G.. 49, 128 ff., 194 ff.
(France); 48, 854 ff., 908 ff. (Ireland); 1058 ff., 1134 ff. (Germanv); 48, 1 104 ff. (Portugal);
48, 966 ff. (Great Britain); 49, 12 ff. (Belgium); 50. 142 ff. (Switzerland).
.

.

,

TO THE ENDS OF THE EARTH

410

pered by the mobilization of many priests and the difficulty of obtaining
replacements. Elsewhere Spiritans had to replace interned German and
Italian priests as far away as Ethiopia. South Africa and Nigeria arrested
the German Holy Ghost Fathers and Brothers stationed in their territory.
While the men in South Africa soon received permission to stay in their
missions and carry on their work with

were

less fortunate.

ment camps

The

some

restrictions, those in Nigeria

British authorities shipped

them off

to intern-

Jamaica.^* Despite the efforts of the Apostolic Delegate in
Washington, D. C., and of the Spiritan Provincial Superior in the United
States, Father George Collins, they had to stay behind barbed wire till
in

1947. In that year nineteen of them were permitted
and the other ten were sent back to Germany.^"

6.

to enter the States,

The End of the Beginning
In the missions one of the most striking features of this period with

respect to the Congregation was that the authority over religious personnel as such was separated from that over the local Church. Hitherto it had

remained

common

practice to

combine the two

in the

person of the

no conflict
between the two powers.^* However, in 1929 Propaganda Fide issued
instructions that tended to separate these powers and vest them in different persons, and the Congregation for Religious also vigorously counseled their separation. From 1938 on, the new system was gradually
introduced in most Spiritan missions. The division of authority was a sign
that the missions were gradually approaching a level of organization that
differed little from that of regular dioceses. According to the accepted
pattern, a resident bishop is not the head of a diocese and, at the same
time, the religious superior of an order or congregation.^^
Outside Africa, most Spiritan missions are in countries which still lack
sufficient strength to be self-sufficient local Churches. Even in these,
however, significant progress was made in forming a local clergy and a
local elite of Christian laity. Reports from the old French colonies, as well
as from Trinidad, Mauritius and Haiti clearly portrayed the great improvements that took place in this era.
Spiritan vicar or prefect apostolic, so that there could be

'*A reason for the expulsion of the Spiritans from Nigeria may have been a widely
had built a series of missions at strategic locations to assist a
German invasion of the colony. The report, however, had no foundation in fact.
**Libermann had tried this system and then warned Schwindenhammer against using it
when experience showed its disadvantages. But Schwindenhammer retained it. Propaganda
studied Libermann's reasons for ten years and then maintained xhe status quo until 1929."

circulated report that they

'"E.G., 40, 36

ff.,

147; Rath,Z);> Knechtstedener Provinz, 98

48 ff.; 8, 208 ff., 249 ff.; Comp., 314.
•-B.G., 34, 529 ff.; Acta Apostolicae Sedis, 22, 112
"N.D.,

6,

ff.

f.
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evangelization progressed with giant strides.

The Spiri-

tan missions saw their Christians increase in number from 385,000 to
2,624,000 in 1950 and then double again in ten years. Old missions were

divided and subdivided and divided again to keep up with the development. In the process, sections of these missions were passed on to other
orders and societies. Despite this, the Congregation was still responsible
for an area of about two million square miles— about half the size of
Europe or the United States— and it contained a population then estimated to be about twenty-five million. In 1946 the number of Spiritan
missionaries in continental and insular Africa exceeded the one thousand
mark for the first time. It had been 756 in 1926 and would rise to 1,867 in
1961.

One of the most significant events of this period occurred in May 1939,
the Holy See named the first two black prelates of modern times in

when

Africa: the Spiritan Monsignor Joseph Faye, Prefect Apostolic of
Ziguinchor in Senegal, and the White Father Bishop Joseph Kiwanuka,
Vicar Apostolic of Masaka, Uganda. It was the first sign that Libermann's
vision of an African Church governed by an African clergy was close to
realization. As such, it signalled the end of the beginning and indicated
that the further evangelization was increasingly going to be mainly the

Negro

work of local Churches.

A more numerous local clergy made

it

possible to

appoint indigenous bishops to many dioceses after World War 11.^^
At the beginning of the twentieth century the Spiritan missions in
Angola were a bone of contention between the Portuguese government
and the Holy See. Portugal claimed that all missions in Angola and its
Congo enclave should depend on the Bishop of Angola and refuse to
recognize Propaganda-appointed heads of missions in Cubango, Congo

and elsewhere. The Spiritans solved this jurisdictional conflict in an
amiable but unofficial manner by accepting that the Bishop of Angola
name their mission heads his vicars general. This solution reduced any
conflict to a "family affair" when in 1932 a Spiritan, Moses Alves de Pinho,
was appointed Bishop of Angola. Although Propaganda never approved
thi^ private arrangement, it quietly tolerated its observance as a practical

way out of a diplomatic impasse.
By 1940, however, the Portuguese government allowed the Holy See to
create the Archdiocese of Loanda and the Dioceses of Nova Lisboa and
Silva Porto. Because of Portugal's dislike of Propaganda Fide, these circumscriptions were to report, not to Propaganda but to the Congregation
for Extraordinary Church Affairs. Thus they were no longer missions in
the canonical sense of the term, although in other respects they were

Negro Africa. The new dioceses were no longer
entrusted to the Spiritans — and in this respect they also indicated the end of an era — although the archbishop and one of the two

similar to the rest of
officially

'^C.A., 1925-26, 1945-46, 1959-61; B.G. 39, 45

ff.
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bishops were members of the Congregation and the Society continued to
maintain its numerous personnel in these regions. At the same time, the
Holy See named another Spiritan Bishop of Cape Verde and asked the
Congregation to extend its activities to these African islands. ^^
In the 1950s Rome replaced prefectures and vicariates by regular
dioceses in most of Africa and thereby indicated that the time had come to
transfer these bishoprics to the local clergy. Provisionally, however, many
of them continued to be under the direction of the mission societies that
had done the pioneering labor. The coming independence of the old
colonies, however, would greatly accelerate the transfer of authority to
the African clergy and reduce the role of expatriate priests to that of
auxiliaries.

7.

Africa

The

following pages will present a few of the Church's success stories in
some failures. It should be obvious

Spiritan mission territories, as well as

understood as an attempt to present a
complete history of the evangelization of these lands in the period considered in this chapter.
that these few pages are not to be

The Forward Surge

in.

South-Eastem Nigeria

The modest beginnings in South-Eastern Nigeria received a mighty
impetus at the beginning of the twentieth century. The Igbo and other
peoples of this land had learned to look upon the missionaries as their
allies against the violence of the British conquest, even as they had sought
protection from them against forced labor and other forms of oppression
practiced by the Royal Niger Company. Then, in 1905, Father Joseph
Shanahan became the head of the Spiritan mission in the country and he
made a momentous decision: "We must and we do direct all our efforts
toward the schools." A move in this direction had already been started by
his predecessor Father Leo Lejeune. This priest, however, was somewhat
sceptical about the venture and noted: "Many of these boys, as well as their
parents,

do not seem

to value religious instruction as

much

as acquiring

the white man's knowledge. "^^

an opportune moment, for the colonial
government had just created the first Board of Education and was seriously planning to expand the feeble school system. Its educational
budget, however, was not very impressive: even in 1918 it did not amount
to more than one percent of the total budget, and it the 1930s it still did not
Shanahan's decision arrived

at

f., 169 ff.; S.M.H., 5, 25-192 (cf. B.C., 24, 375-386), 678-820.
i^Arch.C.S.Sp., 192-A-II: Lejeune a Mgr Le Roy, 26 mai 1903; B.C., 21, 516 ff.; 23, 786,
789, 798 f.; 24, 144; John ?. Jordan, op.cit., 29 ff.; Isiche'i, op.cit., 167 ff.

'•B.G., 39, 166
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above four percent. But Shanahan realized that sponsorship of
framework would afford a unique opportunity to further the educational task of the mission and set about
creating a network of schools all over his territory. By 1912 he had
forty-six of them functioning in different towns and villages, and thereafter the mission-school system spread very rapidly.'*^
Shanahan accomplished his objective by stationing priests at a few
strategic points where they would open a school and then let the best
rise

schools within the government's

students of this school function as temporary teachers for subsidiary
schools in the surrounding area. After a time, these apprentice teachers

were replaced by other students. They would then return to finish their
own training, whereupon they would go to open new schools, from which
the process could continue in geometric progression. After a few years of
procedure, the original mission became the vibrant center of a vigor-

this

ous and enthusiastic young Christian generation. Father Lejeune's original misgivings that the Igbo people would accept "secular" learning but
not the Christian message proved groundless. Let us recall that the "Good
News" is not merely about an other-worldly salvation but also about
offering mankind an existence in this world that is worthy of those who
are created "in God's image and likeness." Moreover, the Africans' motivations may have been mixed, but human motives are seldom pure.
Towns and villages began to compete for schools, for the Igbo were
quick to grasp the advantages of the type of education offered by the
Catholic mission when the economic development of the colony created
hitherto unknown. Teachers' salaries and
operating expenses were largely defrayed by student fees and contributions from the Christian communities. By 1920, 559 primary schools were
functioning under the mission's auspices and in 1932 their number had
increased to 1,386. A look at the report of 1926 shows how fully Bishop
Shanahan's policy was vindicated after twenty years of implementation:
his vicariate had advanced from about 2,000 to nearly 60,000 Christians,
and 116,000 men and women were under instruction for baptism. ^^
When Shanahan resigned in 1931, his successor, Bishop Charles
Heerey, continued that policy and extended it into the field of higher
education by creating a network of normal schools and colleges, thereby

employment opportunities

securing further Catholic training for future teachers and leaders in this
rapidly developing country. When the original vicariate was subdivided

independent missions, the same system was continued in
them. Statistics for 1960 showed that the four missions of Onitsha,
Owerri, Oturkpo and Kabba operated a total of 2,364 primary schools, 83
colleges, teacher training schools and technical schools with a student
into several

'«B.G., 26, 862; Isichei, o/?.n7., 185.

"Arch.C.S.Sp., 191-A-VIII: report of Nteje mission, April, 1920; 192-A-I: report to
Association for the Propagation of the Faith; C.A., 1925-26; B.G. 43, 174 ff.
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body of nearly Haifa million and a staff of about 14,000 teachers. Thanks
especially to their school system and dedicated catechists, the number of
Catholics had reached the one million mark and more than 300,000
people were under instruction for reception into the Church after a three
year period of preparation.
Much of the credit for this flourishing condition must go to the heroic
army of teachers and catechists, outstanding Christians, men like Charles
Ndaguba, Paul Anekwe and Patrick Okolo: "They obtained the highest

government could

certificates the

offer, controlled

and organized great

schools and guided innumerable young teachers, and gave in their personal lives a splendid example of Catholicism." One of these young
teachers, John Anyogu, became the first Igbo priest in 1930, and in 1957
the first Catholic bishop in his home country. In the 1950s vocations to the
priesthood became so numerous that the Congregation could open its
own junior and senior seminaries and novitiate, thereby laying the foun-

dation for the

A Change

first

of Heart

In Gabon,

on

autonomous

Among

the

Spiritan Province in Africa. ^^

Aduma

(Gabon)

the west coast of former French Equatorial Africa, only

the residence of St

Mary

at Libreville

had remained when Bishop Bes-

sieux died in 1876. Every other effort to establish permanent stations had
failed. Under his successors, however, a slow but steady development took
place. Nonetheless, as late as 1912, after sixty-eight years of work, there

were only 12,000 Catholics

in the territory.

The

next twelve years constinumber to 30,000 and

tuted the turning point: conversions multiplied the

vocations to the priesthood and religious life began to blossom more
abundandy. By 1930, the harvest, so patiently awaited by preceding

generations of missionaries, began to ripen: nearly everywhere villages
clamored for priests and catechists. The movement of conversion went
forward steadily, and the statistics of 1960 could show about 223,000
^^
Catholics in a total population of half a million.

The

history of the region about Lastourville

is

particularly interesting.

mission was founded in 1885, deep in the equatorial forest, after
several weeks of travel by water. Twelve years later, however, the Fathers
had to withdraw to Franceville because of the threatening attitude of the
local population. The government had not yet adequate control over the
Its

were forced to provide for their own safety.
supplying
this distant mission proved especially
the
problem
of
Moreover,
difficult because much of the river-borne cargoes was stolen by the
area, so that the priests

Aduma

people

Then,

who

inhabited the area.

too, the very lives

'''E.G., 34,

836

ff.;

41, 174

ft'.;

of the priests were

C.A., 1959-61; Jordan,

141, 147.

>«Ap.H., 183 n.; B.C., 26, 970

f.;

34,

499

f.,

946

fl.

in

o/;.n7.,

danger. For example,

74; B.G., 45, 105, 119; E.P.,32,
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Father Tristant saw his hut surrounded one night by a mob of Babamba
men who were chanting menacingly to the rhythm of a tom-tom's deathbeat. Then a local troubadour stepped forward and improvised an epic on
the Mpawin heroes who had just killed a white man and two Senagalese
soldiers. These heroic deeds were now to be surpassed by the bravest of all

men, the Babamba warriors. All the while the tom-tom kept up its deadly
pounding while Father Tristant waited with bated breath for the attack. It
was only through the influence of the son of an important chief, who
accompanied him as a catechist, that the priest escaped with his life. A few
months before, he had been shot at from the river bank, and two days
earlier someone had drawn a dagger to kill him while he was saying
Mass.-«

Since they had come to Africa not to be killed but to work, the Fathers
withdrew to the relative safety of Franceville. The Aduma watched their
departure with high disdain, supremely indifferent, so it seemed, to the
fact that other peoples around them were accepting Christianity. This
situation continued for nearly forty years.
Then, one day in 1935, an old Aduma chief came to Franceville for a big
palaver with Father Jerome Adam at the local mission. Without any
introduction, he bluntly announced that the Aduma were very sorry for
their past misdeeds and that they wanted to be Christians, no matter how
tough the conditions the "angry" priests would impose on them. Incredulous, Father Adam cautiously replied: "Well, if you build decent
chapel huts and arrange to maintain catechists at your own expense, we
will see what can be done."
Oddly enough, the Aduma were sincere. They burned their fetishes in
public bonfires, competed with each other in building neat little chapels,
and showed themselves among the most attentive audiences that the
catechists ever had. Soon the Fathers were overwhelmed by interviews
with old men who wanted to bring their matrimonial status in accord with
Christian practice. Although the priests were very strict in their demands,
within four years 10,000 Aduma people entered the Chmxh and not even
the disorganization caused by World War II could stop the mass movement toward the Church."'

High Tide

in

Cameroons

In the preceding chapter we observed how the Spiritans returned to
Cameroons during World War I to replace the German Pallotine Fathers
when this colony was conquered by the Allies and how in 1923 the Holy

See transferred this mission to them. When in 1916 the Pallotines were
forced to abandon the land in which they had worked so fruitfully, they
-"B.C., 18, 534

ff.

'•B.G.,43, 46f.
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had 30,000 Christians, while 80,000 other people under instruction for
baptism bore witness to the existence of a mass movement toward the
Church. It came at a most inopportune moment, for hundreds of French
Spiritans had been mobilized. All the Congregation could do to replace
the German priests was to allocate a dozen military chaplains who were
obligingly assigned to Cameroons by the French Army.
Despite the limited man-power and the very rigid baptismal examination imposed by the harassed chaplains, an ever swelling wave of people
clamored for admission to the Church. In 1923, when Bishop Vogt was
transferred from Bagamoyo to head the Cameroons' mission, the number
of Catholics had reached 80,000, and more than 1,200 catechists were
instructing great numbers of others in the faith. The poor bishop had
only seventeen priests to help him and his pleas for more men went
unheeded until the ravages caused by the war had been sufficiently
overcome to allow reinforcements. By 1930, the Congregation was able to
maintain a force of forty-three priests in Cameroons, but at that time
there were already more than 200,000 Catholics, and the bishop was even
more desperately short-handed than he had been seven years before.^^
Such phenomenal results with so small a staff can be explained only by
the splendid work of the African catechists. Many converts returned to
their villages and spontaneously set up improvised religious instruction
courses without even notifying the mission. It sometimes happened that a
priest would suddenly find himself in an unknown village, perhaps 150
miles away from the nearest mission and one that never had been visited
before by a missionary, yet everyone would know the catechism and many
would be making honest efforts to live a Christian life. Even old
polygamists wotUd spontaneously send away all but one of their wives to
make themselves worthy of baptism. In the face of such well-disposed
sincerity, the priests could do nothing but accept them as members of the
Church. Thus it was through the work of the catechists that the faith made
such admirable headway in ever-widening circles. It has been estimated
that at one time about ten thousand of them were functioning in the
Cameroons. ^^
A curious institution which had extraordinary success in Cameroons
was the so-called "Sixa" — a word which is a corruption of the term "Sisters." It was a kind of pre-marital novitiate, which no-nonsense German
nuns had organized on a small scale before World War I. When the Sisters
left because of the war, a small group of young men who wanted their
fiancees to be educated in the faith and in their role as Christian wives and
mothers brought their betrothed to one of the Spiritan priests and asked
"B.C., 32, 606

"Roger
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Dussercle,
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them. The hard-pressed Father knew he could not assume
burden, but he was most reluctant to discourage such good
will. Accordingly, he entrusted the girls to two African women who had
been trained by the German nuns. These ladies succeeded so well that
soon all other stations opened similar units.
These "Sixas" remained entirely under African direction, with supervision by the priests, until the arrival of the Holy Ghost Sisters in 1924
enabled the bishop to relinquish the work's supervision to the nuns.
Greatly enlarged, the new Sixa program developed into huge establishments. The Yaunde station alone had 500 girls in training at the mission
itself, another 100 a few miles out, and 200 more a day's walk away. The
average stay was about six months.
It would have been surprising if the success of this work had not given
rise to opposition among some polygamous Africans and on the part of
certain antireligious government circles in France and in the colony.
Around 1930 a movement was launched to get the "Sixas" abolished
under the pretext that they were camouflaged labor camps and interfered
with the honorable native custom of polygamy. Too many girls, it was said,
who had been sold as unwilling brides took refuge in a Sixa, where the
priests protected them against their legal husbands. When Bishop Vogt
refused to be intimidated by threats and legal accusations of technical
rape, slave traffic and similar offenses, police padlocked a few Sixas,
rounded up the refugee wives, and condemned them to return to their
polygamous husbands. When this method failed to produce the desired
result, the governor finally asked the Minister of the Colonies to suppress

him

to instruct

this additional

the Sixas entirely.
In 1932, meanwhile. Father
furiated polygamist to

Henry de Meaupou was

killed

by an

in-

whom he refused to surrender an unwilling bride.

This tragic death made a profound impression throughout the Cameroons. A new governor arrived in the country, one who realized how
foolish it was to ignore the fact that more than one third of the population
did not want to live accorting to the "honorable native custom of
polygamy." There was no further move to suppress the Sixas. On the
contrary, the governor promulgated a new marriage law two years later. It
considerably improved the social position of women and recognized their
right to a free and willing marriage.
Strange as it may seem, the great attraction of the Catholic faith for the
Cameroonese was the sacrament of penance. Contrite confession, followed by an absolution in God's name, was the magnetic force which drew
them to the Church. The intensity of their devotion to this rite gave some
priests an average of fourteen to fifteen hundred confessions a week; they
would spend entire days in the confessional before certain holydays. Nor
was it unusual for them to be stopped, when travelling in a light truck
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along a primitive road, by people who would kneel right there on the
running board to seek pardon for their offenses.^^
The mass movement toward the Church did not abate during World
War II. The 1960 statistics of the dioceses of Yaunde and Duala showed
528,000 Catholics and 37,000 people under instruction in a total population of one million. Islam had made no further progress, for it counted
less than 30,000 followers in both missions together. Curiously enough,
the surge toward Christianity did not extend to the Protestant Churches
which had been in the Cameroons since 1845. Although they were fairly
numerous in the Duala region (145,000), their numbers did not increase
in the

No

same spectacular fashion.

advance could be recorded in the more primitive and less
populous regions of Doume, which Dutch Spiritans took charge of in
1947. Nevertheless, the 1960 figures looked promising: 42,000 Catholics
and 9,000 people under instruction, while Protestants numbered 21,000
in a total population of about 275,000. Adherents of Islam numbered less
than 4,000.
A local clergy of about 100 priests, including two bishops, testified to the
solidity of the Church's roots in the people when in 1960 the former
colony became the independent Republic of Cameroon. ^^
similar

Congo Messianism

Movements

in

which

political

and

religious aspirations intermingle are

nothing new in history. They existed among the ancient Jews who expected a messiah destined to restore not only the reign of Yahweh but also
the independence of Israel. In Africa, where Portuguese overlordship
and Christianity had arrived together in the Congo region toward the end
of the fifteenth century, such messianic expectations made themselves felt
in 1632 and 1704. They resulted in vain attempts to restore an independent kingdom of the Congo and a national Church. ^*^
The twentieth century revival of this movement, known as "Ngounzism," "Kimbanguism" and "Khakinism," appears to have received its
impetus from Simon Kimbangu, a former catechist of a Swedish Protestant mission in the Belgian Congo. He rightly felt hurt by the colonialists'
disdain for Blacks and their attitude of superiority. In 1921 he claimed to
have had a vision of God, and his friends began to present him as God's
2^Dussercle,o/;.o7., 130 fT.; Ap.H., 151 ff.; P. Bonneau, "Le Sixa/'GranrfiLaa, 62, 277 ff.;
A. Dumas, "La polygamic dans le Sud-Cameroun," loc.cit., 235 ff.; J. Wilbois, "Relations
sociales," loc.cit., 231 ff.; Le Roy, L? P. Henri de Meaupoii, Paris, 1933; F. Beerli, "Au confessional," Grand Lacs, 242 ff.; M.A. Wheeler L'Evangelisation du Cameroun del919a 1939 par la
Congregation du Saint-Esprit, Paris, 1964 (diss.).
^^B.G., 42, 230 ff., 354 ff.; 458 ff.; C.A. 1959-61.
^^M. Smda, Le Messianisme congolais, Paris, 1972 (diss.), 17, 20 ff.; L. Jadin, "Le Congo et la
secte des Antoniens. Restauration du royaume sous Pedro IV et la 'sainte Antoine' con,

golaise (1694-1718):' Bulletin de I'Imtitut historique Beige de

Rome,

fasc.
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messenger, sent to deliver his people as Christ had delivered the Whites
and Mohammed the Arabs. The Bakongo — one of the most important
ethnic groups of Congo and Zaire — looked upon him as the long-awaited
Messiah. Breaking with the Protestant mission, Kimbangu established his
own Church, built a "New Jerusalem" in N'Kamba and attracted many
followers.

His sermons against fetishism were very effective, but when he began to
preach against colonial oppression and in favor of self-rule, he was
quickly arrested. He was condemned to death by a military court, but
King Albert, despite the protest of most Belgians in the Congo, commuted
this penalty to penal servitude for life. He died in 1951 after thirty years in
prison. His messianic movement survived, at first as an underground
society and later openly as the Kimbanguist Church of Jesus Christ, but it
does not seem to have been a contributing factor in the attainment of
Belgian Congolese independence. It has spread to several other countries
and its membership is reported to exceed one million. ^^
Meanwhile the messianic movement had reached the Spiritan missions
in the French Congo, appearing repeatedly in various forms. In the early
thirties, for example, Benjamin Loamba introduced it in the Loango
region as a secret society under the names "God's Mercy" and "God's
Spirit." Adherents burned their fetishes and could disregard all their
taboos. Of greater importance was the movement launched by Andrew
Matsoua (1899-1942), a very intelligent Spiritan-trained member of the
Lari people, who for some time had functioned as a catechist of the
mission. He wanted his people to learn from the Whites and hoped to
arrive at equal rights for Blacks through a peaceful dialogue with the
French.
In 1926, armed with the highest recommendations from metropolitan
France, Matsoua founded a Mutual Aid Society for Blacks in French
Equatorial Africa. At first, it had no ostensible political aims. Two years
later, however, Matsoua attempted to obtain the abolition of the special
legal "code for natives" and obtain equality before the law for them. In
response, the colonial government arrested him and other leaders of the
Mutual Aid in 1929. He was tried in a "native court of justice" despite his
protest that he was a French citizen. When he was condemned to three
years in prison and ten years of exile in the remote Lake Chad region,
public riots occurred in Brazzaville and there was widespread unrest

among the Lari people.
Many of these suspected — and

rightly so,

it

appears — that the Spiritan

"B.G., 30, 839; Sinda, op.cit., 61 ff., 376; A. Brou, "Le prophetisme protesiant.:' Etudes,
730 ff., and "Le prophetisme dans les eglises protestantes indigenes d'Afrique,"
R.H.M., 8, 71 ff.; C. Jaffre, "L'Afrique aux Africainsou le 'Ngounzisme' au Congo," Etudes,
218, 651 ff.; Harold Turner, "Independent Churches of African Origin and Form," Concilium: The Churches of Africa: Future Prospects. 1977, 105 f.; W. He'mtze-F\ad,L'Eglise Kimban184,

guiste,

Leiden, 1978.
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missionaries had favored the administration's action against their popular leader.

The

discontent manifested

itself in incidents at

the fiftieth

anniversary of the foundation of the Linzolo mission in 1933: the Christians who had come to the celebration manifested their dissatisfaction by
refusing Bishop Guichard's blessing and some warned the priests not to
mix colonialist politics with religion. Significantly, contributions to the

Sunday

collection in 1934

dropped to zero. Some of the responsibility for
Church movement there must be ascribed

the rise of a national separatist
to

disappointment with the missionaries' attitude toward the Lari people's

desire for social

and

political justice.^^

In 1935 Matsoua escaped from prison and fled to Nigeria. Betrayed, he

was re-arrested but escaped again. He then
authorities did not trouble him. In 1939,
re-enlisted in the

French Army, while

fled to France,

when World War
his Lari

II

where the

broke out, he

and Bakongo followers

being persecuted. In 1940, when he was recovering from
wounds in a hospital, he was arrested in France, accused of collaboration
with the enemy. Instead of receiving a military trial, however, he was sent
back to Brazzaville to be tried by the colonial authorities. The only priest
who openly protested against the Lari persecution seems to have been the

were

still

African Father Auguste Nkoumkou; the French missionaries were accused of collaborating with the colonial government by excluding Lari
children from their schools. This factor further stimulated the movement
toward a separatist national Church. ^^
In November 1940 a Black from Cayenne, Felix Ebone, became Governor General of French Equatorial Africa. He did not commute the death
sentence pronounced against four Lari leaders. One of these was Father
Youlou, a Lari priest, who escaped to the Belgian Congo; the other three
were executed. Matsoua himself received a life sentence early in 1941.
When he died mysteriously in prison less than a year later and was secretly
buried, the Lari people refused to believe in his death and expected him
to return as their leader.
At the end of World War II, the French government gave the Congolese
the internal autonomy for which Matsoua had fought so long in vain. For
about one decade, however, the Lari people abstained from the political
process. Instead, they elected the

dead Matsoua as

their representative

—

move which isolated them from reality while they vainly awaited his
return. They turned toward a prophetic future centered on Matsoua. In
this way the messianic Matsoua Church was born. The 1957 report of the
Linzolo mission noted that about eighty percent of its Christians followed
Matsoua politically and that at least twenty percent had given their allegiance to

him

as their religious leader.^**

^"B.G., 35, 137 ff.; 44, 520, 544 f.; Sinda,
2»Sinda, o/>.a7., 204 ff.
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of the Lari and Bakongo found an oudet in
Father Youlou. Defying the prohibition of Archbishop Bernard of
Brazzaville to get involved in politics with its ethnic rivalries, Youlou
became a successful political candidate. Soon after, he founded his own
political party. When in 1958 the Republic of the Congo was created, he
attained the position of Prime Minister. Ethnic rivalries led to riots and
new elections, from which his party emerged victorious. In 1960 he
became the first President of the Congo, but he was ousted by a popular

The

1956

political aspirations

in

uprising in 1963.

The Kongolo Massacre
In 1960, after attempts to maintain the colonial status of the Belgian

Congo had

failed the Brussels authorities
,

to the country.

Ill-prepared for

its

decided

new

to grant

status, the

independence

Republic of the

Congo— later called Zaire — was born on June 30 of that year. Social
upheavals followed while rival Congo politicians began to fight for control
and mutinous bands of soldiers and bandits roamed around pillaging,
raping and murdering at random. In no time at all, almost total chaos
prevailed. In the mineral rich Southeast Katanga Province Moses
Tshombe

set

up

a secessionist government,

and

his disciplined forces

fought successfully against the Central Congolese government troops.
But in 1961 the United Nations intervened against the secessionist province. Blockaded all around, Tshombe agreed to a cease-fire on December 6, but fighting continued for a few more weeks around Kongolo in
northern Katanga. On January 1, 1962, however, Tshombe announced
that all his forces had left that area and that the town was now in the hands
of the Central Government. His message said nothing about the fate of
the Catholic mission there because nothing was known at that time.
As Chapter Ten duly recorded, the Spiritans had assumed care of
northern Katanga in 1907. Haifa century of hard work had built up a
chain of about two dozen flourishing central stations, divided over the two
dioceses of Kindu and Kongolo. At the time of the Congo's proclamation
of independence, about eighty Spiritans labored there, together with
twenty other African and European priests and one hundred Sisters and
Brothers. The two dioceses counted 70,000 Christians and 15,000 people
under instruction. Half of the town of Kongolo in particular, which had a
population of 28,000 was Catholic; there were two large parishes, several
convents, ajunior seminary, two normal schools, a trade school and about
thirty grade schools in or near the town, in which 125 teachers taught
more than 6,000 boys and girls."*'
In October I960, units of the Congolese army occupied the Kindu area
while Kongolo to the soiuh remained under the control of the Katanga
^'E.P.,32,242

ff.
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forces. After inflicting unspeakable indignities on the nuns of Kindu, the
undiscipHned Congolese troops decided to attack Kongolo. When they
were driven back with heavy losses, a precarious peace returned to the
area and the missionaries stayed at their post. Life returned more or less
to normal except for the privations caused by the total blockade. This
situation lasted till about the end of December, 1961. On the 29th, troops
loyal to Guizenga — a Congolese politician who from Stanleyville controlled two provinces of the country —began a three day bombardment of
the town. Their ammunition exhausted, the Katangese forces evacuated
the area while most of the town's inhabitants fled in panic into the bush.
Apart from the Spiritan and local mission personnel, the French physician Dr. Moreau, and a seventy year old Belgian trader who was married
to a Congolese wife, less than 200 people remained. Many of these sought
asylum in the various mission buildings, over which white flags and the
Red Cross had been raised.
By 2:00 P. M. a jeep with five soldiers screeched to a halt at the mission
to search for Katangese rebels. A few of these soldiers wanted to kill all the
priests there and then, as mercenaries, but the sergeant in charge opposed their execution and, after examining their passports, concluded:
"All of them are really priests." The soldiers then asked for Bishop Bouve
who, they said, was responsible for the murder of their Prime Minister
Lumumba and should be shot. Fortunately, the bishop was absent, for he
had been unable to return through the fighting lines. When the Fathers

invited the soldiers to search the entire mission for rebels and weapons
and they could not find anything, even the refugees were spared. This
first encounter even ended on a friendly note. The soldiers drank the
three bottles of beer that could be found in the mission and told the
priests: "Don't be afraid. Missionaries are our friends." Apart from a few
blows and the fright, no damage or injuries had resulted.
A few hours later, however, two truckloads of other soldiers arrived.
They ordered the priests and nuns to get aboard and began to plunder
the mission. Then they drove their prisoners to the guard house of the
local army camp, where soon after they were joined by the junior seminarians. Many of these boys were bruised and bleeding from the blows they
had received on their way to the barracks.
During the night, several of the prisoners were questioned in a vain
attempt to obtain a confession that the mission was hiding rebels and
arms. Then some soldiers took three of the Congolese nuns aside and
before their eyes slowly mutilated a captured Katangese, saying: "You will
be treated the same way if you continue to deny" that rebels are hiding in
the mission. Meanwhile a covered truck had pulled up and the Sisters
were ordered to get in one by one. A kind soldier, however, very softly
whispered to the first nun that they would be raped if they obeyed the
order. Before the nuns' obstinate refusal to get in, the men gave up their
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attempt and drove the three Sisters to their convent to prepare, they said,
a meal for the prisoners. Some time after, the army's guns fired bombs at
the convent, but without succeeding in scoring a direct hit, and the three
nuns escaped unharmed. Other soldiers tried to rape the Sisters who had
been left in the guard house. They tightened the veils of some around
their necks to make them submit, but the fierce screaming and fisticuffs
with which the thirty nuns met their brutal attempts finally made them
desist.

At daybreak the following morning, January 1, 1962, a kangaroo court
began to function in the guard house. The two African priests, Monsignor Kabwe and Father Banza, were forced to sit near the petty officer who
presided over the trial. One by one, the Belgian and Dutch Spiritans, Dr.
Moreau and the old Belgian trader were led before the tribunal. The first
to appear was Father Jules Darmont. He admitted at once that for six
months he had been acting as a chaplain at the local barracks of the
Katangese garrison. Forthwith his name was encircled in red to indicate
the death sentence. A number of other names also were marked randomly
in the same fashion. Monsignor Kabwe's pleas for clemency met with loud
shouts of disapproval from the crowd.
Soon after the mock trial, the prisoners, who had been returned to their
cells, were brought back to the court, told to strip and brutally lashed with
rhinoceros whips in front of the seminarians. Then the bleeding victims
were beaten back to their cells with cudgels, to await their fate. Three of
them succeeded in getting into the same cell and with grim humor wished
one another a Happy New Year.
Around 9:00 A. M. drunken soldiers took the prisoners out of their
cells, saying that they would lead them to the mission. The tortured group
began to move Indian file in its direction, but rifle blows drove them to the
edge of the camp. The priests realized that their execution was near.
Soldiers forcibly prevented their two African confreres from joining
them and snarled: "Your turn will come this afternoon." The seminarians
got orders to come along and watch: "We are going to kill your priests, and
you will be next." Meanwhile one soldier saved Father Darmont, who
happened to be last in the line. He pulled him away and drove him back to
his cell, alleging that he wanted the priest to disclose the hiding place of
the Katangese.

A few minutes later, machine guns crackled:

two soldiers had raked the
marching victims with twenty rounds of ammunition. Raising their
hands in a final blessing of forgiveness, all fell to the ground. Then a band
of savage teenage thugs— all strangers to the area — hurled themselves on
the still living victims, stripped them, stabbed them over and over and
horribly mutilated them till their fury was spent. Some of the priests still
showed signs of life, but the terror-stricken young seminarians were
forced to drag the bodies to a nearby river and dump them there in its
still
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boiling waters at a place called "the Gates of Hell."

Moreau and

Twenty

Spiritans, Dr.

the old Belgian trader perished in the massacre. Despite an

intense search, no remains of

The sole survivor was

them have ever been found.

He was flown out of Kongolo on
January 23 in a daring one man rescue mission by the British Major
Richard Lawson. This courageous officer of the United Nations
peacekeeping force then went on to attempt the rescue of other missionaries in various towns of Katanga.
At 2:00 P. M., Colonel Pakasa, the camp commander arrived at
Kongolo, accompanied by a Catholic chaplain. Only twenty-seven years
old, he had joined the National Army and was promoted at once to colonel
by General Lundula, himself until recently a medical orderly. The colonel
had intended to return early in the morning, but his car had been bogged
down about twenty miles away. As soon as he learned what had happened,
he rushed over to the barracks and threatened to kill with his own hands
anyone who would dare to attempt any further molestation of Father
Darmont, the nuns, seminarians and the African priests. Having heard
that three other priests were stationed at a mission in nearby Lubunda,
which had not yet been occupied by the National Army, the colonel
entrusted the safety of the released prisoners to some reliable soldiers and
set

out with

The

Father Darmont.

commandos

to rescue those three.

found the mission plundered and ruined, but the priests
had disappeared. A long search followed and his men were able to rescue
them from the hands of another group of adolescent thugs, who were on
officer

the verge of killing them.

One

night, they told their rescuers, while they

were hiding in the bush, they had been captured by some of these bandits,
wearing leopard skin head-dresses. The ruffians shot and seriously
wounded two of the priests and badly treated all three for several days
until Pakasa's

commandos rescued them.

When the Kongolo

massacre became internationally known two weeks
wave of indignation throughout the world. Needing a
scapegoat, the Congolese government charged Colonel Pakasa with responsibility for the crime. But the survivors vigorously protested that this
man had been the only officer who had done what he could to protect the
survivors as soon as he was back in Kongolo. The crime had been committed by a small number — less than ten — soldiers under the command of a
junior officer whose name was unknown. ^^
later,

it

stirred a

In faraway Belgium, at the Spiritan college of Gentinnes, a chapel

monument commemorates the victims of the Knogolo massacre and of
others who subsequently have suffered the same fate. So far more than
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200 names of Catholic and Protestant missionaries have been inscribed on
walls. In Kongolo itself a simple cross marks the place of execution.
Slowly the ruined mission resumed its task. After recuperating from their
ordeal, Father Darmont, as well as Fathers Seyssens and Remy from
Lubunda, returned to their beloved Congo.
By 1968, although some stations still remained unoccupied, the
number of Catholics and people under instruction in Kongolo and Kindu
had risen to 120,000 in a total population of about 475,000. Fourteen
African priests worked there together with ten Europeans and fortyseven Spiritans of Belgian, Dutch, French, Canadian and Swiss origin.
Since then the number of dioceses in the district has been raised to four
and all of them are governed by Congolese bishops. One of these is the
former Monsignor Kabwe, who narrowly escaped the massacre of 1962.^^
its

8.

American: North, South, and

in

Between

Canada

When World War II made

it

impossible for French-speaking Canadians

Europe for their senior studies, the necessary facilities were
quickly set up at home at Lac-au-Saumon (1941) and Montreal (1943). As a
result, an autonomous Canadian Province could be erected immediately
after the war, and in 1958 a new senior seminary in Quebec solved its
to

go

to

housing problems. A disastrous fire at St Alexander College, near Ottawa,
1954 proved a blessing in disguise: it led to the construction of new
fire-proof buildings and the modernization of the remaining facilities. By
1961 the young province counted 139 members and 127 aspirants and
staffed the Nigerian mission of Kabba.^'*
Almost a century after receiving the first invitations to settle in the
English-speaking part of Canada, Spiritans of the Irish Province opened a
residence in Woodstock, Ontario (1954). This first foundation was soon
followed by others at Guelph (1956) and in Toronto (1958), where the
Congregation had accepted to staff the new McNeil High School. In this
way the groundwork was laid for the future development of an Englishspeaking Canadian Province.^^
in

United States
After enlarging

its

training facilities in Pennsylvania

the 1920s, the Congregation

added

a

and Connecticut in
at Ann Arbor

new junior seminary

"E.P.. 33, 354 ff.; 34, 120 ff.
^^B.G., 41, 107; 45, 116; 43, 324, 373; 44, 119; 49, 56 ff.; E.P., 32, 422.
^^B.G., 41, 474; 43, 522; 44, 119; 45, 497 f.; 50, 26 ff.
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(1949)

and a Brothers'

State of Michigan.

novitiate in

Richmond

A collegiate seminary at

(1958), both in the

Mid-West

Bethel Park, near Pittsburgh,

from which the students could attend Duquesne University, opened its
doors in 1960.
Striking out for the Far West, Spiritans began to work in California in
1945, where they took charge of four parishes and of Notre Dame High
School in Riverside (1957). Gerard High School in Phoenix, Arizona,
followed in 1962, as did St Francis de Sales High School in Chicago.
Increased personnel made it possible to staff an additional twenty-eight
Negro parishes in nine States of the South and Mid-West. Beside these,
the Congregation took complete charge of St Emma Academy in
Virginia — the only military academy for Blacks in the U. S. A. (1947).
The Holy Childhood Association, which the Spiritans had established
in the States in 1892, soared to new heights in the 1930s. In 1948, its
director. Father Richard Ackermann, could hand in to the Association's
international headquarters a contribution which exceeded that of all
other nations combined. By the mid 1950s this mission aid society had
branches all over America, and the nickels and dimes contributed by more
than three million children constituted a very sizeable subsidy to the
world-wide work of evangelization.
At Duquesne University in Pittsburgh, the financial restrictions of the
depression years were followed by a shortage of students when the military draft of World War II cut its enrollment to less than 1,500. It barely
succeeded in staying open. These lean years led to a crisis of the opposite
kind when demobilization suddenly swelled the student body beyond the
5,500 mark. Temporary buildings had to be hastily erected to cope with
the flood of veterans. After 1950, under the direction of Father Vernon F.
Gallagher and later of Father Henry J. McAnulty, a large expansion

program began to transform a thirty-seven acre area into a university
campus in the very heart of the city. It was designed to serve seven to eight
thousand students. Academically, the university distinguished itself in
chemistry, philosophy, psychology, pharmacy, business administration,
law and English language and literature. Consciousness of the Spiritans'
role in Africa led to the foundation of an Institute of African Affairs in
1958.

The geographical expansion of the Province with more than eighty
houses from the Adantic to the Pacific made it obvious that a division
would sooner or later have to be made. It came aboutjust after the end of
this period in 1964 when the Mississippi River became the dividing line
between the eastern and western Spiritan circumscriptions of the
U. S. A.^^
3«B.G., 42, 430; 45, 464; 46, 359; E.P., 32, 42
146; 32, 187; 40,
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The West Indies
In the West Indies the Spiritans continued to play their historical role as

educators in

or seminary-colleges. They had greatly ex-

five colleges

and Haiti, and worked on a smaller
Guadeloupe and Martinique. In all these places the native clergy
and religious became much more numerous. Around 1960 they attained
the number of fifty island-born priests and over three hundred Sisters in
Martinique and in Guadeloupe; in Trinidad more than thirty former
sttidents of St Mary's College had joined the Congregation. The Spiritan
mission district of Trinidad was ready to assume provincial status and take

panded

their facilities in Trinidad

scale in

part in the Society's world-wide apostolate (1963).^^
In addition to staffing about sixty parishes in these islands, the Spiritans

up again their tradition of social works with a branch of Auteuil's
home and training schools in Martinique. A similar work had
been tried in Haiti in 1894 when the government asked the Congregation
to build and operate a home and training center for homeless boys near
Port-au-Prince. To everyone's surprise, within five months the St Joseph
mechanical shops, under the capable direction of expert Brothers, began
to hum with activity and drew such endless crowds of important and
unimportant visitors that the tired chronicler sighed: "Anyone in Haiti
also took

orphans'

who

thinks or judges

prays or drinks ...

.

all

.

.

,

anyone who

these and

many

obligation in conscience to pay us a

sells

or

steals,

works or

loiters,

others think that they have an

visit."

But after a brief period of

prosperity a financial panic prevented the government from expanding
the

work and then forced

it

withdraw

to

all

support.

The shops had

to

close in 1899.
Fifty years later, however, a social-minded President of Haiti worried
about the 40,000 youngsters roaming around in the island's capital without homes or prospects for the future. Wishing to save as many of them as
possible, he asked the Salesians to undertake their training. When they
were unable to help him, he appealed to Rome for advice. The Holy See
replied that it knew only two congregations which operated such works
successfully on a large scale: the Salesians and the Spiritans. Since he had
unsuccessfully approached the former, why not appeal to the latter? To
the President's joy, the Congregation accepted at once this work that
would have been "dear to the heart" of Libermann, and in 1949 a special
law entrusted it to the Spiritans.
It was inaugurated in January 1950 under the direction of Father Louis

Le Retraite, a former director of the Auteuil Institute, as St Theresa
Re-education Center. The government had started to build a mammoth
structure capable of lodging 2,000 youths, but the Fathers thought it wiser
"B.G.
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number of boarders to 300 and to open branches elsewhere
Otherwise, barracks-like discipline would be needed and personal contacts would become too difficult to permit sound moral education. The technical training school, however, could be opened to larger
to limit the
later on.

numbers of day-students.
Governments in Haiti, however, come and go and can switch policies
very swiftly. In 1957 Frangois Duvalier — "Papa Doc"— assumed dictatorial powers and, as conditions deteriorated, his regime became more and
more oppressive. Spiritan control over the St Theresa Center diminished
and disappeared entirely after 1961.
Puerto Rico had asked the Congregation to extend its interest to its
'^^

people as early as 1862, but it was 1931 before the first four Spiritans, led
by Father Christopher Plunkett, established their residence in the island
at Arecibo. They were given one parish estimated to count from 50,000 to
90,000 people, of whom only about 400 were practicing Catholics. And
most of these people lived scattered through more than two dozen country districts, some of which were very difficult to reach. Resolutely plunging into the work, the Fathers visited all those areas, getting acquainted
with the people and building a score of mission chapels. In the town of
Arecibo itself they opened a parochial school — then an entity that was
almost unknown to the local clergy — and it proved to be a great success.
After World War II began, the Spiritans took over a number of other
parishes throughout the island. Practically all of them were spiritually and
materially in bad condition. But with a revitalized faith and newly built
churches and other facilities several of these were later handed over to the
diocesan clergy. By the 1960s the Spiritans retained about ten parishes.
With a network of 90 chapels they reached about 300,000 people, some of

whom

lived in isolated areas. ^^

Latin America

Guiana. About thirty years after their exile from French Guiana, the
Holy Ghost Fathers returned to this ancient Spiritan mission in 1925 when
Monsignor Leo Delaval became its prefect apostolic. He found the
Church in a sad state of decline. With the clergy reduced to eleven priests,
of whom six were exhausted by old age or disease, only basic services
could be provided in the capital of Cayenne and a few other major towns.
The only encouraging feature of it all was the enthusiastic reception with
which the people greeted the return of the Spiritans. Little by little the
Congregation sent reinforcements to staff the abandoned parishes and
soon the fresh breeze of a revitalized Christianity was blowing across the
land.
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One more attempt to expel the Congregation was made by local politiwhen they discovered that even they were unacceptable as baptismal

cians

sponsors if they did not fulfill the required conditions. However, they
learned to their dismay that their proposed law of expulsion was null and
void because, with the separation of Church and State in 1905, they had
lost all power to deport the Spiritans.
In 1933 Father Peter Gourtay became the first bishop to govern the
mission. Newspapers promptly referred to him as "the convict bishop," an
obvious reference to Guiana's infamous penal colonies. However, the
days of these inhuman prisons were numbered. In 1936 Father Adolph
Naegel, a Spiritan who had been prison chaplain for ten years and knew
all

government commission charged

the sordid details, was appointed to a

with evaluating the system.

The government concurred with

his blistering

condemnation of a penal program that never reformed prisoners but
always poisoned the atmosphere of the colony. Soon after, France's most
dangerous criminals were no longer deported to Cayenne. Instead, the
prisoners' ship began to repatriate those who had been incarcerated or
condemned to remain in Guiana.
In the 1940s in the capital of Cayenne and a few other centers everything was organized along the then prevailing patterns with a variety of
youth organizations, pious associations, study circles and other activities.
On Sundays, the great cathedral with its 1,300 seats could no longer
accommodate the crowds. Nonetheless, it remained difficult to work in a
country to which all races of the earth had contributed their share of
people, speaking a score of different languages and three types of Creole
French. Up-country, in the absence of roads, the rivers continued to be
the major avenues of communication.
In 1956 Cayenne became a resident bishopric. With the exception of
about 3,000 isolated Bush Negroes, Indians and some recent immigrants,
the entire population had

become Catholic. Yet, despite three centuries of
no native clergy .*** Efforts to arrive at

evangelization, Guiana produced

this desired result were not entirely lacking, but they hardly ever went
beyond the stage of the junior seminary Thus it would be 1970 before the
mission's clergy counted one Guianan priest (in addition to three senior
seminarians and one Spiritan Brother). ^^
.

To provide more effective coverage in the giant inland mission of
German Spiritans arrived in 1927. However, all kinds of
unexpected complications arose. It was 1935 before the Upper Jurua
region, bordering on Peru, could be entrusted to them as a separate
Brazil.

Tefe, Amazonas,

mission under the direction of Bishop Henry Ritter. Meanwhile the
''*Except Father Albert Saint-Clair (1853-1908), who left Cayenne
joined the Congregation and spent his life working in Haiti.*"
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situation

became more and more precarious for the remainder of the
its Prefect Monsignor Michael Barrat had to

original prefecture. In 1936

report that his eight remaining priests averaged nearly seventy years of
One by one these valiant old-timers went to join their confreres in the
cemetery of Boca de Tefe at a time when World War II made replace-

age.

ments impossible.
When peace finally came, Dutch Spiritans quickly went to the rescue.
The first contingent of fourteen men arrived in 1946, headed by Father —
later Bishop— Joachim de Lange. Abandoned river-parishes were
reopened, new ones were founded, the seminary-college was properly
staffed, and the technical school was reopened. Motorized boats made
more frequent visits to remote settlements possible, and the Brothers built
several new churches at strategic locations. Similar progress was made in
the Jurua Prelature, headed since 1947 by Bishop Joseph Hascher. Together, the two prelatures cared for about 150,000 people.
The junior seminary of Tefe, which was originally founded in 1907,
finally began to justify the hope that a local clergy could be formed. By
1950 it had provided six Amazonian priests, and four other young men
were being prepared for ordination. ^^
After closing their college in Para or Belem in 1898, the Spiritans no
longer had any establishments in the more populous and developed areas
nearer to the coast of Brazil. ^'^* But when the Dutch and German Provinces began to send more men to Brazil after World War II, the decision
was made to extend their work also to these areas and to try to establish a
Brazilian province there. ^^* Because Brazil is larger than the United
States and almost equals Europe in size, the two sponsoring provinces
could forge ahead independendy with the Germans based in Sao Paulo
and the Dutch in Rio de Janeiro. In about twelve years they staffed a score
of large parishes in the states of Minas Geraes, Sao Paulo, Guanabara, Rio
de Janeiro, Santa Caterina and the new capital city of Brasilia. By 1961,
three junior seminaries with about 150 students, one college and one
senior seminary were functioning in four different states and more than
100 Spiritans devoted their ministry to 360,000 people who had been
neglected for too long. It looked as if the new province was well on its way
to success.

'*^

•''*An unofficial effort to start a foundation in the east had been made in 1916 by Father
Jose da Silva of Portugal. The Congregation returned to Belem in the 1960s when it assumed
charge of two parishes there.*'''
"*The first Brazilian Spiritan priest seems to have been Jose Severino da Silva, who was
born in Rio de Janeiro in 1867 and became a missionary in Angola.
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Spain

Libermann had turned his attention to the
Spanish subjects to his congregation. He was
"waiting only for the right time," but soon came to the conclusion that the
moment was not yet propitious. "Spain is not sufficiently peaceful," he
As early

as 1845 Father

desirability of admitting

said.

In 1870,

when

lack of vocations in Portugal, coupled with the desire to

for one in South Africa, prompted the
Congregation to take charge of Saint Bernard College in Gibraltar, the
intention was to attract also Spanish candidates. Gibraltar was chosen for
this purpose because just then religious orders in Spain were not permitted to have educational institutions. However, the Spiritans were disappointed in their hopes of attracting Spanish candidates to Gibraltar. They
withdrew from the college in 1872. Efforts to establish a community
elsewhere in Spain also failed. ^^
Another attempt followed forty years later. Threatened with expulsion
from France, the Congregation opened a house at Cogullada, near
Saragossa, in 1903 and set about attracting Spanish aspirants. Unfortunately, in the following year, a new law rendered its position in Spain so
insecure that Cogullada had to be abandoned.
When in 1910 the Portuguese revolution destroyed the Spiritans'
flourishing province in that country, they opened a junior seminary at
Zamora in Spain, close to the border (1913). But, primarily intended for
Portuguese candidates, this house ceased to function in 1920 when the
situation in Portugal was sufficiently improved to allow the transfer of its

abandon the Congo mission

students to their homeland.^**
Thirty long years passed before the idea of a permanent foundation in

Spain bore fruit. In 1951 the Province of Portugal opened a promotion
center in Madrid, and two small junior seminaries followed at Paredes de

Nava, near Palencia (1955), and in Valladolid (1960). Both, however, were
soon combined in one roomy establishment at Tortoreos in Galicia (1961).
When experience showed that better results could be obtained by seeking
candidates among college graduates and senior seminarians, the Fathers
did not hesitate to alter course. They abolished the junior seminaries and
made Tortereos a novitiate. Another promotion center was opened in
Barcelona in 1965, to be followed by a senior seminary at San Cugat del
Valles, near Barcelona, in 1967. The new province seemed to be well on its

way

to success. ^^
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