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INTER-REUGIOUS DIALOGUE AS A TOOL FOR THE
TRA NS FORMA TION OF NORTHERN NIGERIA

By
PeterTanko

(Director,

Justice and Peace, Kaduna Diocese,

Nigeria)

Introduction
When I got the invitation to present a paper at this occasion, there
was a note attached. The note gave me the liberty to adjust the topic
to my own taste. I was, however, told to bear in mind, the general
theme for the conference and tailor my thoughts toward that.

I

was

requested

to write on

Religious

Movement in

Nigeria,

2003. Since my library, office and house were looted,
st
vandalized and set ablaze on the 21 November 2002 by Muslim

from 1903

-

Youths, my initial response

to the invitation was

negati ve.

This

was

because I wondered where I would get the material to put a paper
together. I did some consultation and I was eventually persuaded to

accept the invitation and present what
competence.
I have therefore decided to talk

was

simply

within my

own

"Inter-Religious Dialogue as
Nigeria." This, to me, is a
sine qua non, if we must make any headway in the transformation
of Northern Nigeria, where issues bothering on religion are threats
to our growth and to our nascent democracy.
Wherever the politics of monopoly and exclusion exists, nearly
all form of participation and sense of belonging by the excluded are
destroyed. This type of politics leads to the personalization of
power by those who wield it. Such a political atmosphere forces the
excluded to retreat to their ethnic, religious, and sectional cocoons,
and to emphasize primordial interests and loyalties as the basis for
their social and political mobility. In a democracy, these primordial
interests and loyalties immediately register themselves in the
political spectrum. This explains in part, why the religious
a

on

tool for the transformation of Northern
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primordial platform

of

organization
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and

expression

seems

to

be

dominant in the northern part of the country. This also explains in
part, why we have continued to witness repeated violence in the

north

-

for, the politics of monopoly and exclusion breed's poverty

and resentment.

shall see, have been able to successfully
for the mobilization of civil society towards the

Some countries
use

religion

transformation

of

as we

their

societies.

way, the religious
rainbow of values such as
In

a

homogeneity of such societies or a
justice, equality, respect for life and human dignity which cuts
across religion and cultures accounted for their successes.
In Northern Nigeria where the population of Christians and
Muslims is nearly even, it becomes difficult to talk about the
transformation of the north through the effort of members of one
religion, to the exclusion of the other. This is so, gi ven the socio
economic and political leanings of the members of botf reb ,Q"1ons
and given the fact that some indigenes of Sokoto and Zanj
',,:�taf
have embraced Christianity and Islam respectively.
I wish to propose that inter-religious dialogue towards the
transformation of the north should be given serious consideration.
The Nigerian Inter-religious Council, which I shall talk about, has
therefore taken a step in the right direction. However, more needs
to

be done.

Inter-religious dialogue could take different forms. For example,
the dialogue of specialists could be based on the theologies of the
different religions and we can call that "dialogue at the theological
level," where the exchange of ideas and clarifications of concepts
such as love, justice, equality, the common good etc could be
studied and the results disseminated to what
I wish to start

and where

by asking

the

question

we

where

call the

examples

from other lands. Are there lessons to be learnt from

these lands? What led to the

inter-religious dialogue

in

try

to

bring

out

the

success

our

towards the transformation of
will

coming from
at religion as an
a cause, drawing

are we

we? Then, I will take a look
instrument for the mobilization of people for
are

masses.

case,

of such movements? Can

promote
and

our

movement

the north? I

Nigeria
especially
principles for inter-religious

basic
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dialogue-especially from
share my experiences as a
Council (NIREC), which

a

Catholic

perspective. Finally, I will
Nigeria Inter-religious

member of the

has

made

Christians and Muslims need to work

me

convinced

more

closely

that

social and other

on

Issues.

Where

are

We

coming from and Where

are

Religion has been described as a set
human beings relate with a higher being.
Latin word religare, which means, "to

We?

of rituals

through

The word

bind". It

comes

which

from the

implies that the
this relationship

human person is bound to his/her creator. How
with the creator is expressed by people in their cultures differs in
most cases.

Religion,

as we are

aware, has been

an

emotive issue in

which lives and property have been lost.
history
When Islam and Christianity arrived Nigeria they
over

been claimed, to assert themselves by
religions of the communities with which

sought,

as

has

the traditional

dislodging
they interacted by offering
1
their people new gods as a basis of moral legitimation.
In their search for converts, the relationship between some
families and members of

some

communities became conflictual.

Some communities used these conversions

as

building

blocks to

hegemony over other communities. Tesemchi Makar is
opinion that in Northern Nigeria, conversion to Christianity
was an attractive option for some of the many minority ethnic
groups which had experienced tribulations in the hands of what
some people saw as Hausa/Fulani colonialism and imperialism
during and after the lihad.2
assert

their

of the

From which

angle one chooses to look at it, it is impossible
to talk about politics or the religious dimension which politics has
assumed in Nigeria without taking into consideration the part
played by the North in weaving the politico-economic and religious
strands that hold the country together especially since its
independence. The North is the focal point of Nigerian politics,
whether one defines it in terms of North/South political intrigues or
on the basis of Islam and Christianity.' Even in what is today called
the "North," there is what one may call "the far North" or "Upper
ever
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North". For Mrs. Ladi Shehu,

North

Upper
were a

from

and the

a

Transformation of Northern Nigeria

political activist, "People

from the

okay, they were proper Northerners, and if you
Muslim, well, that improves your position. But if you were

the

were

Belt, you were considered another class of
The Middle Belt of Nigeria with its clusters of

Middle

Northerner"."

Christians and "African Traditional
become

ruling

an

important

nexus

to the

class in the North and of

Religionists" had gradually
geopolitical calculation of the
politicians in the South. The

Muslims in the far North laid claim to the Middle Belt

of

geographical contiguity

claims to it

on

the

Southern

on

the basis

Christians

laid

religious sameness. However, the truth
image of the North as a "united North" is

the basis of

of the situation is that the
a

while

mirage.
The basis for the establishment of the

Caliphate in N orthem
Nigeria was to promote the hegemony of the Ruling Class prefixed
on the veneer of the Islamic religion. The Jihad (Islamic Holy War)
of U sman Dan Fodio accelerated the establishment of the Fulani
ethnic group and its hegemony over Hausa land in the Northern
part of Nigeria. By the time the British left Nigeria, they had set out
scions of the

ruling

classes in Northern

Nigeria

and this set the

machinery for the emergence of a Hausa-Fulani hegemony. When
self-government for Northern Nigeria was declared, the
celebrations

were

held in Sokoto rather than in Kaduna, which

was

regional capital. The date chosen for the celebration was the
anniversary of the conquest of Sokoto, while the date for the
national
independence of the country coincided with the
anniversary of the formal declaration of the Northern People's
Congress (NPC) as the official political party for Northern Nigeria.
The impression that was thus created, was that since the NPC
was declared as a political party for the North on the anniversary of
the national independence of the country, the Hausa-Fulani saw it
as a sign that Dan Fodio's legacy was to remain the reference point
of Nigerian polity and his legatees forever the rulers of the
Nigerian nation." It is no wonder then that Nigerian politics,
especially since independence, has been a consistent effort to
preserve this heritage using religion as a scaffold to climb to
political power and lord it over those who are outside the Hausathe
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Fulani
Islamic

hegemonic
religion.

blood line and those outside the embrace of the

Western education

was

nothing

to

write home about in the north,

the southem part of the country. In the early days of
of northern Nigeria, Koranic Schools were more

compared
the history
prevalent while Western education was viewed with suspicion. Dan
Agbese, a renowned Nigerian journalist, observed that if the
to

Sardauna of Sokoto had the chance, he would have outlawed
Western education in the Northern and even Western parts of

Nigeria and promoted Koranic education instead." "After all", said
Billy Dudley, "Among the Muslim Ruling Class in Nigeria, it was
felt that a line of Arabic in an article, a quotation from a Hadith, or
even from a Muslim Sheikh (Arabic scholar), was more effective
than any amount of "Western" logic in convincing any Rausa
Muslim that the writer's opinions where sound.:" It followed that
to ensure that they remained in the corridors of power, the Ruling
Class evolved a means of political power on the platform of
religion in order to compensate for what they lacked through
western

education.

The

Ruling Class persistently kept warding off any attempt
interfering with what it considered its exclusive territory.

at

It

dismissed non-Muslims and those from the southern part of the
country who were mostly Christians as Kofirai (Unbelievers).
As the

Groups

oppression

in the north

and the

by

the

suppression of the Minority Ethnic
Ruling Class continued to become

group, which called itself "the Discussion Circle"
This group was made up of representatives of all the

unbearable,

a

emerged.
major cities of northern Nigeria. Their composition and the
politico-economic and religious issues they raised irked the various
emirs that had been imposed on the different ethnic groups by the
Ruling Class. The emirs saw this group as bent on destroying their
balance of power and economic security. The members of this
group most of whom were "commoners" and thus outside the
Hausa-Fulani hegemonic embrace, denounced the emirs as bastions
of

injustice." Frightened by the

group,

Alhaji

upsurge and challenge posed by this
Abubakar Tafawa Balewa, though a commoner, but
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bolstered

indirectly

by

an

and the
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acquired status, blamed modem politics,
question, by observing that:

and

the group in

pre-B ritish days, it was impossible for a commoner to attack a
directly... now you find even some illiterate
people who, for one reason or the other were trained by some evil
I will even go so far as to say,
people not to respect authority
9
not to respect religion.
In

"natural" ruler

...

In

1958, the "Minority's Commission"

collect and collate the

grievances

was set up ostensibly to
of the minorities in the wake of

north, despite the well argued cases of the
independence.
non-Muslims against all sorts of discrimination, ranging from
In the

various restrictions

imposed

on

Christians such

as

denial of land to

build Churches, restrictions in the circulation of Christian literature,
freedom of worship, association and so on, degrading treatment

against

traditional rulers who

were not

cultural domination, the commission
itself that the

only

within

grievances
a

Muslims and other forms of

argued

that it had satisfied

of the non-Muslims would be dealt with

united North. The Commission's

findings

were

unrealistic, mainly because they failed to face up to the challenge,
which the minorities and southern politicians articulated. The
conclusion arrived at

by

the Commission

was no

doubt

a

political

eyesore for, by refusing to deal with the problems that had been
raised, it not only bottled up the collective frustrations of the
minorities, it indeed institutionalised the perceived superiority of

Ruling Class in the region and thus postponed the day of
to
reckoning for the regions. An elated Sardauna noted that neither
he nor any of his political cohorts"
has reason to complain about
the findings of the Commission."!' As time went on, the agitation
by the minorities died down into a few infrequent rumblings on the
horizons of the Tiv Division and the Beroms of the High Plateau.12
All this was only a temporary suppression of a mounting lava of
frustrations that was bound to explode some day.
The incursions of the military into the political arena further
the

...

added fuel to these bottled up frustrations. The Buhari and Idiagbong
administration (1984-1985) ensured that "Islamic Personal Law" was
amended in the 1979 Constitution to "Sharia Law."

Babangida (1985-
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1993) took Nigeria into the Organisation of Islamic Conference (OIC).
Abacha (1993-1998) ensured that Nigeria attended the OIC as full
members

and

the

introduced

Islamic

(1998-1999) adopted Babangida
the Sharia

banking system.

Abubakar

and Abacha's Draft constitutions

on

Courts for the States in the 1999 Constitution.

Appeal

Since then, the North has continued to boil.

The

religious factor in the Hausa-Fulani hegemony is the
Caliphate as I pointed out earlier. The political
significance of the religious factor is paramount. Hassan M. Kukah
observed, "the realization of its potency led the ruling elite to cast
political opposition in religious terms as departing from God".13
Dudley quoted a saying to bolster this point: "the hand of God is
on the community and he who set himself apart from it will be
apart in hell fire. He who departs from the community by a
handspan, ceases to be a Muslim.,,14
When the NEPU (Northern Elements Progressive Union) went
into alliance with the NCNC (National Council of Nigeria and
Cameroon), which was a southern political party, the Ruling Class

bedrock of the

saw

the members of the NEPU

religion.

Hiskett in his

cause

reference

to suppress

Muslims}. That

may preserve their

self-respect
forestall

has ended, northerners,

for the

sake

of the

The Southerners

on

their

"History
this point:

Islam

to non

those who had sold out

of Hausa" quotes the words of

composer to underscore
o God,

as

the unbelievers

our

...

[obviously a
grand children
hypocrites, their lying

children and

God's

southerners

at

heart. A llah.

Koran makes the NPC supreme

were

seen

identifiable enemies not

by

the northern

because

a

(God)

15
...

Ruling

Class

as

southerners but

they
only
they were non-Muslims. The Christians in the north,
especially in the Middle Belt, were seen as "Southerners" at heart,
dressed in Northern "sheep's clothing" and were thus targets for the
political oppressive machinations of the Ruling Class. On this
score, the Ruling Class has been using state apparatus to coerce
were

because

non-Muslims and non-Fulanis.
The

gimmick

of the ritualistic initiations of the

into the NPC such

as

Jolly

minority

elites

Tanko Yusuf, Rev. David Lot, Peter
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and the

the chiefs of los and

Kagoro, the Tor
Ti v and a few others, gave the erroneous impression that the north
was One North, One People."
But the campaign to transform
northern Nigeria into a new entity of a Caliphate sought to translate
the polity from the NPC's One North, One People, irrespective of
religion, into One North, One People, One Religion.17 With
millions of dollars pouring in from the Arab world for the
18
promotion of Islam in Nigeria, the political and economic costs of
this for the non-Muslims in northern Nigeria is difficult to quantify.
Achimugu, George Ohikere,

In 1962, Sir Ahmadu Bello, the Sardauna of Sokoto, became
very active in the meeting of world Muslim leaders. One of those
meetings was held in the Royal Palace in leddah, Saudi Arabia. At

meeting, the leaders of Saudi Arabia encouraged spiritual and
temporal cooperation among Muslims all over the world, to ensure
that the teachings laid down in the Holy Qur' an should be strictly
adhered to. They also hoped for the opportunity to hold further
meetings in order to foster closer cooperation between Heads of
Muslim States, The first person to speak at this meeting was His
Excellency, the Premier of Northern Nigeria in the person of Sir
Ahmadu Bello, the Sardauna of Sokoto. In his speech, he pointed
out that they (Muslim Heads of State) should forget their
differences, avoid suspicion and work for the common good of our
brother Muslims.19 He further expressed his hope that His Majesty
King Saud, "will visit Muslim countries on the West coast of
Africa and
if I may say, this may be regarded as an invitation
this

...

Nigeria.,,2o

from my country, Northern
When Sardauna was made the Vice President of the World

Muslim

League

spurious

claims to the effect that"

or

Congress,

he

addressed this

been able to convert

some

Islam within

of five months

a

period

body making

the grace of Allah
60,000 non-Muslims in my region to
...

I have

...

by

throughout

the

region,

there

million Koranic schools scattered about in every comer
of town and villages
I would like to say that this is only the
are over a

....
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beginning

as

that when

we

there

other

are

claim

Nigeria, we
impact
challenge
Christians in Nigeria awakened
and

The

have not yet tapped. I hope
will go further afield in Africa.,,21
of the Sardauna's statements on

areas

we

in the minds of most Christians the

desire to defend their faith and hastened the desire for Christian

unity. Major
recalled

General

that

Joseph

Garba

Sardauna's

"the

a

rule

had

oppressive paradoxically because of
spiritual rather than temporal affairs.,,22
...

The Sardauna's rule
led

by Major

Kaduna

not intend to go into

was

military officer,

(rtd.),
his

indeed

preoccupation

later

become
with the

terminated in 1966 in

Nzeogwu.
analysis

an

a military coup
of
this paper, I do
brevity
of the events that led to the coup

For the

documented.v'
The coup and the civil war did not paralyse the power of the Ruling
Class as some had thought it would. The ruling class kept on
scheming and plotting their political and religious interests under
the canopy of Northern interests. These schemings matured with
the bringing together of the representati ves of the three political
power blocs in northern Nigeria to tour the North as a symbol of
northern solidarity and as evidence that the north was one and
united. The three power blocs were the NPC with Aliyu Makaman
Bidda as its leader, the NEPU with Alhaji Arninu Kano as its
leader, and the UMBC with Mr. Joseph Tarka as its leader.24 Thus,
like the proverbial Phoenix, the north sprang to life from it ashes.
With the Creation of States during the reign of Yakubu Gowon,
the non-Muslims perceived a declaration of independence from the
clutches of the Hausa-Fulani hegemonic ruling class. By the time
and the

subsequent

Gowon

was

Benue

ci viI

war.

These have been well

a coup in 1975 and the governor of
Gomwalk killed in 1976, Benue Plateau

overthrown in

Plateau, Joseph

State had become

a

symbol

of the

aspirations

of the Middle Belt and at the

peoples
Ruling Class."

same

of the non-Muslim
time

a

threat to the

It will be recalled that with the flow of money from
Saudi Arabia and other Muslim countries, the Sardauna had set up
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purpose umbrella for the
building of Koranic schools

all

an

as

and the

channelling

and

the
financing
propagation and practice of the Islamic religion.i" The Christians,
seeing the writing on the wall and the signs of the times, reacted by
forming their own organization to shield their adherents from the
impact of the Islamic campaigns for conversion and to articulate
their grievances through this medium.
All that I have said, though not all could be said, probably led to
the concept of the manipulation of religion advanced by Dr. Bala
Usman.27 Bala Usman basically tried to make the point that
Nigeria's progress has been maned by certain individuals and
interest groups who have taken recourse to the systematic
deployment of religious sentiments by which group antagonisms
along religious lines are constantly played out. According to the
logic of his argument, the sporadic riots we have been witnessing
especially in the northern part of Nigeria are, simply put, the
external manifestations or expressions of these invisible hands of
manipulation. Kukah has noted that those who engage in this
manipulation do so to cover up their lack of a political base and
that they neither love their religion nor the people whom they arm
to defend these religions. In the end, he claims, it is their personal
and class interests that they seek to defend.28

of

the

This is where
how

religion

Religion as
Pope

St.
A

we

are, for

now.

Be that

has been used elsewhere in

an

Instrument of

Gregory,
religious

while

as

to

oversee

it may, let

a more

positive.

me turn

to

sense.

Nation-Building

talking

about

leader should be

religious leaders,
in

once

when

said:

to remain

careful
deciding
something useful when deciding to
speak. In this way, he would avoid saying things that would
better not be said, or leaving unsaid things that ought to be
said
Ill advised silence can leave people in error when they
could have been shown where they were wrong. Negligent
silent and be

....

sure

to

say
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are often afraid to speak and say what needs to
They are acting
of losing favour with people
like hirelings, because hiding behind the wall of silence is like
taking flight at the approach of the wolf. If a religious leader is
afraid to say what is right, what else can his silence mean but that
he has taken flight? Whereas, if he stands firm in defence of his
flock, he is building up a wall for the house against its

religious

leaders

be said for fear

enemies

One of

....

29

....

major problems in Nigeria has been the unguarded
religious leaders though sometimes, some of them do
say something useful. Since the adherents of Christianity and Islam
tend to swallow what comes from their religious leaders without
questioning, it becomes imperative that religious leaders should be
extra careful about their utterances. In Nigeria, religious leaders
such as Archbishop Anthony Okojie of Lagos, the late Sheik
Abubakar Gumi, Most Rev. Dr. Sunday Mbang, El-Zakzaky and
our

statements of

the

likes,

have

made

statements

misinterpretation, depending on
statement(s). However, let us take a
used elsewhere

details of the

as

a

that
who

been

have
is

look at how

open

interpreting
religion has

to

the
been

tool for the transformation of societies. The

examples

I

am

about to present have

already

been

documented.t''
Pope John Paul

II and the Transformation of Poland

immensely under communist rule in his
country, Poland, before becoming a Pope. He knew the pains, the
injustice, and the oppression, which his people were going through.
The early conquerors of Poland were the Prussians and the
Russians. They belonged to two different Christian denominations
(Protestant and Orthodox). The Polish people were Catholic and
they maintained their religious identity despite efforts by their
conquerors to persuade them to embrace either Protestantism or
Orthodoxy. Since many Catholic Priests and Bishops became

Pope

John Paul II suffered
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involved

the

in

struggle

and the

to
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liberate

conquerors, Catholicism came to have a
newly independent Poland and Poland

religiously homogenous.
was

that of

political

people from their
more special place in the
wound up being almost
the

The role of the Catholic Church in Poland

agent of social consciousness, moral purification and
transformation. There was no ambivalence in playing this
an

role.
When

John Paul IT visited Poland in 1979, the preparations
for his visit were done almost entirely without the official help of

Pope

agencies. The success of the visit deepened the confidence of
the organizers in its own organizational skills and they recognized
that they had the potential for establishing extensive non-official
networks of communication." As they became more confident of
state

themselves,

a

movement

by

workers known

as

"Solidarity" started,

thanks to the support of the Pope. The movement was a movement for
justice and freedom, led by Lech Walesa. They decided that they were

going to live in the past, that they were not going to flounder in
misery and regret, and that they were going to face the future and
transform Poland into a country where justice, equality and peace will
reign. The struggle gained international attention when Walesa visited
the Pope and came back to Poland to tell the workers that the Pope
had given his blessings to the struggle against injustice and
oppression. The struggle led to the establishment of an independent
trade union. Solidarity became the Trojan horse of Catholic
not

resistance to communism in Poland with the support of the Catholic
hierarchy. The Polish Bishops issued Pastoral letters denouncing
and appealing to those in power to respect the dignity of
human
every
person and to ensure that conditions of social life are
created to enable the people feel that they are the masters of their

injustice

land, given to them by the father of all peoples.
In 1984, precisely on October 19th, the Polish State Security

own

Agents kidnapped
activist. His death

and murdered Fr.

only

added

an

Jerzy Popieluszko who was an
extra impetus to the struggle,
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1989 with the overthrow of the communist

which climaxed in

Other countries within the communist bloc

regime.
in ensuring
The

that communism
of

success

brought

was

"Solidarity"

was

as

to its
a

were to

follow

knees.

result of many factors.
people in the

Some of these factors include: the faith of the Polish
Catholic church;
human dignity;

justice;
society

a

a
a

feeling

deep

sense

strong

of

of Polish nationalism, anchored on
of communitarian and industrial

sense

spiritual

oneness

and

the

identity;

primacy

of

the state; the supremacy of law and respect for life.
These and many other factors, bound them together until freedom

and

over

independence

was

secured.

South Africa
The Dutch arrived South Africa around 1632 and
over
were

the land. And for

eventually

took

300 years, the blacks in South Africa
reduced to hewers of wood and drawers of water. Among the

Dutch,

were

oppressive

over

Christian leaders who found

acts

by twisting

the

teachings

that God had ordained them to lord it

based

oppressive ideology,
long it takes for evil

to

over

justification in their
Scripture and claiming
the Blacks. It
But

theology.
day of reckoning

on a crass

thrive, the

of

was an

no matter

will

how

always

come.

Religious leaders such as Trevor Huddlestone, Denis Hurley,
Archbishop Naidoo, Alan Paton etc, struggled for the liberation of
the people through their sermons, pastoral letters and visits to the
powers that be. The expression of black power in the United States
by the civil rights movement led by the late Martin Luther King,
led to an awakening of black consciousness in South Africa. Black
power in the United States saw the white man's culture as a culture
skewed towards the manipulation of the Christian message to suit
their

hegemonic stranglehold

on

the black world. It stressed that

unless the black folk rediscovers him/herself, he/she
to remain oppressed.

was

doomed
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Steve Bantu Biko

blacks to the

reality

Consciousness

was one

of those who decided to awaken the

of their situation when he founded the Black

Movement.

Alan

Boesak's

book

Farewell

to

questioned, among other things, the role of the Churches
in the liberation of their people. Archbishop Desmond Tutu, the

Innocence

Archbishop of Cape Town, took the bull by the horns, by openly
condemning the authorities of the apartheid regime who were
promoting oppression and injustices against the blacks. He called
for

unconditional

the

release

of

Funerals of those who

Nelson

Mandela
killed

and

other

used

as
prisoners.
being
opportunities to call on people of good will to denounce apartheid.
On the 19th February 1988, about 150 church men and women

marched

on

were

the street to protest the evil of

face to face with the

apartheid

were

and when

they

knelt down and started

police, they
praying and singing. All of these attracted international attention.
Many parties, and Trade Unions were formed to fight against the
apartheid system and they found support though the Churches.
th
Eventually, on February 11 1990, Nelson Mandela walked out of
Poolsmoor prison as a free man after 27 years in prison. He later
became the first democratically elected President of South Africa.
We are told that he spent his first night out of prison sleeping at
Archbishop Desmond Tutu's house. This was symbolic because
while in prison, he knew the role which religion was playing in the
came

transformation of South Africa.
It is

played its role in the struggle
by Farid Esack, Quran
Liberation and Pluralism: An Islamic Perspective to Interreligious
Solidarity A gainst Oppression, tried to show how a radical Islam
developed its own type of response to the liberation struggle. He
sees inter-religious solidarity as a potent tool for the transformation
of a society from its vices.
important

to note that Islam

for freedom in South Africa. The book
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Algeria
The French

conquered Algeria in 1830 and like the Dutch in South
Africa, they
populate Algeria with its citizens. The indigenous
people suffered untold hardship under the French. They were denied
their rights. They were treated as underdogs and were considered as
tried to

slaves.

Algerians under the Front de Liberation National
struggle to regain their land and freedom from the
were
indignities they
going through. There was war and before the
French agreed to a cease-fire, about one million of the indigenous
Muslim population had been killed.
On July 3rd 1962, Algeria became an independent nation after years
of struggle. Many citizens had been arrested, tortured, detained
without trial before independence. The struggle was anchored on
religion and all that Algerians wanted was an independent Algeria
where they can practice their religion without hindrance. Religion was
therefore used to mobilize Algerians against the perceived injustices
In the 1950s,
(FNL) started the

of the French.

president Chadli Ben Djedid allowed
the registration of Political parties in Algeria over fifty of such parties
where registered. The registration of these Associations, led to the
struggle for power between the associations, leading to competition
over power and deaths. Unless love, justice, human dignity etc. are
enthroned in Algeria, democracy and Islam will remain ·as the
It should be noted that when

casualties.
how

religion can be used for the
transformation and mobilization of people could be found in Iran,
Iraq and the Philippines. In the Philippine for example, Marcos was
overthrown by civil society, led by Cardinal Sin.
There is no doubt that in many places where there is some socio
political crises, religion has tended to be a potent factor in
mobilizing people towards the transformation of the society. In
Nigeria it has not been possible to blend the positive aspects of
Christianity and Islam into a force that can ensure the
More

examples

on
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transformation of the

Nigerian state. All that the two religions need
willingness by the leadership of both religions to begin to
dialogue on issues that affect their adherents. This initiative appears
to me to be underway as we shall see from the formation of the
Nigeria Inter-religious council. Aware of the importance of
dialogue as a tool for the transformation of a society, let me tum to
inter-religious dialogue and why Muslims and Christians need to
dialogue towards the transformation of Northern Nigeria.
is the

Inter- Religious
What is

Dialogue

Inter-Religious Dialogue?

Dialogue

is

word that is often misunderstood and, in

a

some

cases,

held suspect. This is so because there are those who see it as
of those tricks used to seduce someone into accepting the faith

even
one

position

dialogue partner. This is far
very simple terms, dialogue is

from what

of the

all about. In

suspicions

and

prejudices

and

thus,

collaboration and mutual respect.
We must note that dialogue is not

major problems

with

dialogue

communication. Whereas

words,

often

we

has

an

to

dialogue
a

is

view to

paving

the

attempting
dissolving
way

for

easy exercise. One of the
do with language and

sometimes find ourselves

different

is

all about "You talk, I

listen, talk, and you listen." The purpose of
or trying to understand one another with
I

dialogue

and thus

using

the

sometimes

things
communicating. Words such as prophet, revelation,
and
inspiration of the Scripture, are sometimes grossly
misunderstood by others and we have therefore tended to judge and
misjudge others on the basis of our understanding of some of these
key religious concepts. Dialogue is therefore the way to mutual
understanding. Having said this let me try to explain inter-religious
dialogue.
Inter-religious dialogue is that part of dialogue which concerns
same

speak

we

without

mean

we
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two persons or groups of different religions. As
committed
religiously
persons or groups, they come together to
dialogue with the purpose of enriching, deepening and broadening

itself

with

understanding of one
another's convictions and witness. It is a meeting of hearts and
minds between followers of different religions. It is a walking
together towards truth and a working together in projects of
common concern.Y It is a religious partnership without complexes
and without hidden agendas or motives. It is a relationship at the
deepest level that involves all that is human since all men and
women form one community from the one stock that God created
(cf. Acts 17:26), since all share a common destiny in God. Inter
religious dialogue is therefore concerned with a common witness to
their

religious

own

life

the mutual

through

God. Each partner thus desires to communicate to the other what is
specific and personal in his or her own religious experience, and

desires

hear from

to

the other his

her authentic

or

sympathy."

experience with respect and
love, for, where there is no love of

religious
dialogue

dialogue."

It is also

God, there

a

can

religious
dialogue of

be

no

inter

love, which is involved in the
people of different religious

It is this

that

brings together
a
meaningful personal relationship. In
relationship it is possible that conversion can take place
though it is not the aim of inter-religious dialogue. On this
into

convictions

Cardinal F. Arinze, former President of the Secretariat for
Christian Religions, remarked that:
W hile

interreligious dialogue

should

never

be

this
even

note,
non

opposed

to

conversion, it is necessary to say that dialogue is not the same as
effort to get the interlocutor to be convinced of one's own

the

faith
not

and

to

aim at

allegiance,

persuade
a

him

to

change

conversion in the

but conversion understood

God's will, should be

interreligious dialogue.

one

of

religion. Dialogue does
of a change of religious

his

sense

as a

greater readiness

the aims and

This is another way

to

do

fruits of sincere
of saying that every
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be he

Christian, Muslim, Jew,
otherwise, should, through such spiritual
meeting with other believers, make greater progress in movement
towards God, be more sincere in the search for truth, become
more open to divine action, and therefore become more receptive

participant
Hindu,

Buddhist

.

to

G OGI, s

dialogue,

or

l'i

.

--

sav tng

action.

Inter-religious dialogue does not concern itself with the effort of
trying to unite several religions into one in an attempt to
compromise on a common denominator acceptable to all. This will
be the error of syncretism which is an attempt or an effort to
produce a compromise faith. To be fruitful, inter-religious dialogue
presupposes that the participant should possess such mental
attitudes as respect, listening, sincerity, openness and willingness to
receive and work with others. This dialogue presumes that freedom
o! religion exists, so that individuals can be free to compare their
religion with that of others, discuss them in a free atmosphere for
mutual enrichment and also to change one's religion if the person is
really convinced that it is God's wil1.36
In inter-religious dialogue, the right of everyone to practice their
religion should be left intact and unchallenged. It will be out of
place for participants in inter-religious dialogue to even temporarily
suspend their religious belief. The Second Vatican Council declares
that:
The human person has
means that all

this kind

a

Freedom

of

should be immune from coercion

on

right

men

to

religious freedom.

the part of individuals, social groups and every human power so
that, within due limits, nobody is forced to act against his
conv

ictions

nor

is

anyone

to

be

accordance with his convictions in
in

From

public,
the

alone

or

restrained

religious

in association with others.

from acting
private

matters in
37

foregoing, inter-religious dialogue

is

in
or

completely
against any coercion to conversion and should be undertaken in a
spirit of love and respect for the dignity of the human person.
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The Bases for Inter-Religious
We

point

can

to

Dialogue

three main bases for

inter-religious dialogue.

unity of the human race, the relation of all human
to Christ and the universal motivation or human inclination

These include the

beings

towards God. We shall

contributes to

Unity of the

now

examine each and

see

how each

inter-religious dialogue.

human Race

Christian

perspective, this unity lies in the fact that the
family has only one origin-God who is the Father,
Son and Holy Spirit in the mystery of the Most Bless Trinity. Every
human being bears in himself or herself something of the divine
image of God and is created for the same final goal, which is God
himself. The Vatican Council makes this point clear by declaring
From

a

entire human

that:
all peoples comprise a single community and have a single
origin, since God made the whole of men dwell over the entire
face of the earth (Cf Acts 17:26). One also is their final goal:
God, His prov idence, his manifestation of goodness and his
saving design extend to all men."
...

To further confirm this statement;
"
...

there is

only

one

divine

Pope

John Paul II observed that

plan for every human being who comes
origin and goal... the difference are a

into this world, one single
less important element, when confronted with the

unity

which is

radical, fundamental and decisive.,,39 This unity of the human
family is rooted in the spiritual because only the spiritual is the true
basis of

unity.

Relation of all human

Beings

The Second Vatican Council

declares,

to Christ

speaks

of Christ

as

the

new man.

It
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only in the mystery of the Word made flesh that the
mystery of
truly becomes clear. For A dam, the first man,
lV([S a type of him who was to come (Cf. Rm. 5:14), Christ the
Lord, Christ the new A dam
by his incarnation the Son of God
has united Himself in some fashion with every man... Since
Christ diedfor all men, and since the ultimate vocation of man is
in fact one and divine, we ought to believe that the Holy Spirit in
a manner known only to God offers to every man the possibility
of being associated with this paschal mystery.t"
111

reality

it is

m an

...

From the above statement, it is in Christ that

fullness of their
all

things

women to

be saved and

Christ is the

6).

religious
(Cf.

himself

to

He is the

people find

2 Cor. 5: 8-19). God wants all
to the

beings

come

are

and

men

of the truth. Jesus

knowledge
only mediator between God and man (Cf. 1 Tim.
only Saviour of all humankind (cf. Jn 4:42). For,

A II human

the

life. It is in him that God has reconciled

included in the great and

2:4-

unique design of

God in Jesus Christ, even when they are not aware of it. Through
the Holy Spirit the mystery of Christ can be operatively present
even

in the lives

of those

and who

religions
beings

human

are

also with the best

are

who

not

related

are

not

conscious
to

Christ

Christians, who love other

of

this link with Christ. All

only as individuals
religious values.41

not

of their cultural and

but

Universal Orientation towards God
The soul of every individual is always in search of the divine. This
general or universal orientation summons all people to inter

religious dialogue.
A II

The Second Vatican Council puts it this way:

called to be part of this catholic unity of the people
unity which is a harbinger of the universal peace it

men are

of God,

a

promotes. A nd there

belong to it or are related to it in various
faithful as well as all who believe in Christ.
whole of mankind. For all men are called to
42
grace of God.

ways, the Catholic

and indeed the
salvation

by

the
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Nothing

less than God

can

satisfy

the human soul for it

was

made

for God. The

Holy Spirit, in ways we may not know, moves the
human soul in this search and towards contact with the Church. The
also works "outside the visible confines of the

Holy Spirit

Body".43

The

both

Spirit

and

accompanies
itself impelled to

anticipates

Mystical
path of

the

the Church, which nevertheless feels
discern the
signs of His presence, to follow Him wherever He leads and to
serve

Him

as a

humble and discreet

collaborator."

The Bases For Dialogue Between Christians And Muslim
and Islam have

Christianity
Let

us

Christians. If
monks
his

a

lot in

common

in the

area

of belief.

first note that the

were

youth.45

history

Prophet Mohammad grew up among Arab
is anything to go by, we are told that Christian

who gave him some of the tunics he wore in
When the followers of Mohammad were attacked in
the

ones

Christians that

Abyssinia. The
Abyssinian Christians protected them and allowed them to practice
their religion without molestation." It is probably in appreciation
of this friendly gesture that Sura 5: 85 of the Qur' an says: "You
Mecca, it

was

to

they

fled in

will find the most affectionate friends will be those who say 'we
are Christians'."

Now, turning

to

the

areas

of belief, Christians and Muslims

share many things in common. For example:
A braham: Jesus and Mohammad all trace their ancestry to
Abraham. This means that Jesus and Mohammad were brothers.

Consequently, Christians

and Muslims should

see

each other

as

brothers and sisters. The Christians call Abraham "Our father in the
Faith". The Muslims

see

him

as

"The first Muslim", that is, the first
God, unconditional surrender to

to demonstrate total submission to

God's will, which constitutes the

God:
teach

Christianity

that

there

is

essence
are

only

God

one

ofIslam.47

monotheistic

and Islam

and

He

religions. They

alone

should

be
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worshipped.
forgiveness.

Both
The

religions stress God's compassion,
Qur'an emphasizes the fact that men

mercy, and
should rely

the grace and mercy of God for these are better than worldly
riches (Sura 10:53). In the parable of the Prodigal Son (Luke 15: 2on

32), the Christian Bible makes the

same

God's

point, namely,

infinite mercy and readiness to forgive.
The two religions also teach the transcendence of God and at the

his immanence. He is

all

Knowing, Almighty, all
Seeing, Just, Infinitely good, Unique, supreme without an equal.
The two religions believe in the Holy Spirit (Qur'an Sura 2:81 &
Luke 1:35).
time

same

If both Christians and Muslims believe that this
merciful and

forgiving

and

each other whatever hurt
and

with

ahead

forge

as

we

one

God is

find ourselves unable to

forgive

have caused to ourselves in the past
brothers and sisters, something is deeply wrong
we

us.

Jesus Christ: The Bible and the
who

was

sent to

mankind

by

Qur'an both talk of Jesus

God and that He

was

conceived

as one

by

the

Power of the

Holy Spirit (see Qur'an Sura 19 & Luke 1:26-38).
specific for it says in part, "We breathed into her
(Mary who was chaste of our Spirit, and we made her and her Son
(Jesus) a sign to the world." The Quran in Sura 4:19; 2:81; 3:48

Sura 21 is

more

further says that Jesus was the Messiah, that He was fortified with
the Holy Spirit and that at the end of His earthly life He was taken
up to Heaven.
The Virgin

Mary:

Qur'an hold the Virgin
seen as virgin. The Qur' an says that
was sent to her by God, told her that

The Bible and the

high esteem. She is
Angel Gabriel who
she would give birth to a Son, she exclaimed: "How shall I bear a
child when I am a virgin, untouched by man?" When the angel
confirmed to her that God could make what seems impossible,
that is
possible, the Qur' an notes, "Such is the will of your Lord
no difficult thing for him. He shall be a sign to mankind and a
Mary

in

when the

...
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blessing

from ourselves. This is

our

decree".

Bible says the same in Luke 2:6-38.
A ngels and Devils: Both Islam and
existence of

angels

Gabriel

the

was

(Sura 19: 12-22).

Christianity'

The

believe in the

and devils. In fact, it is claimed that Angel
who dictated the content of the Qur' an to

one

Mohammad. The

same angel is the one who announced the virgin
Jesus.48
Day of Judgment, Heaven, Hell and the Resurrection:
Christianity and Islam both believe that all people will be judged
on the last day and the good ones who did the will of God will go

birth of

to Heaven while

Day

of

those who did not, will go to Hell fire. On this
Judgment the two religions believe that all will rise and

before God to be

judged.
Prayer, Fasting, A lmsgiving and Pilgrimage: Both religions
emphasize the importance of all these as necessary ingredients for
salvation. Each of these religions sets a special day a week for
communal prayers even though these are done even during the
other days of the week. Both religions set aside periods for fasting
(Ramadan for the Muslims and Lent for the Christians). Both
religions encourage almsgiving and pilgrimages to their respectful
Holy Places.
Morality: Islam and Christianity preach love of neighbour. The
two religions abhor violence, hatred and the killing of one's fellow
human being. Both religions teach that God hates injustice,
oppression, exploitation, discrimination, stealing, corruption etc.
They further emphasize that God will punish those who commit
such atrocities. The two religions encourage charity to the poor,
care of windows, orphans, and the weak.
Individual Salvation: Both Islam and Christianity teach that
come

anyone who follows Gods Law and submits to His will be saved
and rewarded on the day of judgment (Sura 2:62).

Islam and

things

in

Christianity

common.

from the above, share many
tended to de-emphasize these

as we can see

We

have
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similarities for

has

been

political and socio-economic reasons and this
undoing in the northern part of Nigeria. Certainly,
relationship as Christians and Muslims could be better and

our

our

could be

more

tolerant of each other and work and walk in peace.

Aims of Christian-Muslim
Christian-Muslim

positive

we

Dialogue

dialogue

should

alternative to destructive

always aim at providing a
violence especially in situations

of tension and strife. For instance, the situation in Lebanon, the

Philippines (Mindanao), the Arab world and in Nigeria calls for
dialogue if people must be in peace with one another.
Tension between religions normally occurs where one or the
other community lives as a minority group in which societal and
political life is dominated by the other. In Nigeria, almost every
leader has always insisted on being identified as a religious person
to the degree of supporting the activities of one religion to the
detriment of the ether and thus, sowing the seeds of suspicion,
tension and violence.
Wherever Christians and Muslims live in peace,

dialogue between
addressing common problems for the good and
peaceful coexistence of their society. For example, in the city of
them should aim at

Faisalabad in Pakistan, Christians and Muslims collaborate in the
operation of a centre for the treatment of leprosy. In a number of

countries, young Muslims belong to Catholic action groups or
associations, where they join young Catholics to reflect on problems

facing

them and what action

this in

Nigeria?

they

can

Another aim of Christian-Muslim
has been

Spirit
into

and

How feasible is

is to discover how God

in their lives

as

believers.

out, believes that the Holy
works outside the visible boundaries of the Church and thus
as

Spirit can stir the hearts
meaningful spiritual dialogue

same
a

dialogue

mercifully active
I have pointed
Church,

lovingly

The Catholic
the

jointly take."

of Muslim brothers and sisters
with their Christian friends.
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Since

is also the art of the

dialogue

the fruitfulness of

a

dialogue

are

possible, the possibilities of
always determined by

almost

social

conditions, particular need; trust and love. When these
circumstances are absent, it is difficult to initiate a meaningful
because both

dialogue
and

Muslims

parties

should

live in mutual

therefore

aim

at

suspicion. Christians
creating the suitable

peaceful coexistence and trust, if we must
transform our society into a peaceful one.
The basis for a Christian-Muslim dialogue and its aims is of
great significance to Nigeria's politico-religious and pluralistic
society.
conditions that make for

The

Nigerian Inter-Religious Council:

A

in

Step

the

Right

Direction

September 1999, a delegation of the Christian
Nigeria (CAN) visited His Eminence, Alhaji
On 11

Association of
Muhammadu

Maccido, the Sultan of Sokoto, President General of the
Council for Islamic Affairs

(NSCIA)

Supreme

and also the Jama'atu Nasril

UNI). The purpose of the visit was to seek the support of His
Eminence on the idea of creating a body comprising Muslims and
Christians so that dialogue may be initiated towards ensuring
sustainable peaceful coexistence and understanding between the
members of the two religions in Nigeria.
Islam

especially in view of the
flaring up in the country. After
extensive deliberations, the following decisions were taken: the
organization was to be named "Nigerian Inter-Religious Council
The

Sultan

recurrent

welcomed

disturbances that

(NIREe); total

the

idea

were

number of members of the Council

was

fixed at

members to be named from each side

by JNI and
It was also decided that the inaugural meeting of
the Council would be held in Abuja on Monday, 29 September
1999. And it was agreed that short position papers embodying the

fifty, twenty-five
CAN respectively.

ideas of each of the two groups

on

how the Council would function
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Two members, Justice
J. O. Onaiyaken, were

inauguration.

and the Most Rev Dr.

mandated to make all necessary arrangements for the inauguration.
The President, Olusegun Obasanjo, was contacted and he

inaugurated the Council on 29 September 1999.
The objecti ves of the council are: promoting dialogue, mutual
appreciation of each other's religion and joint action. Areas of
concern
for the Council are: promoting good relationship,
intervening to prevent and/or resolve religious conflicts;
undertaking advocacy, mediation and conflict resolution. Activities
of the Council involve joint study, discussions, investigations
leading to joint resolutions and action plans; projects, publications,
mutual interactions and reciprocal hospitality. The hope is that with
a

common

mind and with

main

religions practised

all of

us.

in

action, the

common

Nigeria

This Council meets almost

on

NIREC have been established in

can

a

be

deployed

quarterly

some

resources

for the

of the

good

of

basis. Branches of

States of the federation, and

hopefully, will be established in the various local governments of
the country so that dialogue towards peaceful coexistence can be
intensified.
To my

mind, this is

great religions

in

a

step in the right direction. That the

Nigeria

are

now

talking

to

each

two

other is

should all support and encourage. In his inaugural
His
address,
Eminence, Sunday Mbang, Prelate of the Methodist
Church of Nigeria and President of CAN, said,

something

we

There

people in this nation who may consider what we are
doing today belated. Probably this should have been done many
years ago. But God's time is always the best. My concern is not
about our inability or reluctance to start, but the result of what we
have started. A Imighty God wants this Council to bear fruit that
will endure. Nigerians are looking to us to help change the
polluted, suspicious and uncertain atmosphere, which has held up
are
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well-being, peace and prosperity in our land. As'
religious
opinion leaders of this great nation, our people are
waiting anxiously for a new dawn through this Council as we
together wage an uncompromising war to eradicate and
exterminate corruption, fear, hatred, suspicion and uncertainty
wherever they are found without fear or favour. Our people
expect us through this Council to bring about a rebirth. in our
nation, where no one willfeel unwanted, where all Nigerians will
be a brother's or a sister's keeper to all other Nigerians. This, J
believe, we can do with the help of God. But as I have argued
before, first and foremost, we must allow God to mould us and
use us. With God in the boat, we cannot fail.

progress,

and

The Sultan of Sokoto in his address

on

the

same

day

said that for

the Council to succeed, it should:

(i)

(ii)

Honestly and sincerely try to understand the true
teaching of the two religions including their
special peculiarities and personal mannerisms
through seminars, discussions, pamphleteering etc.
The special peculiarities should be understood,
respected and accepted.
Try very hard to enlighten their respecti ve
followers to understand and abide by what they
consider to be the true teaching of their religion
which they should abide by. Both sides should
ensure

that their followers

should desist from

uttering provocative and inciting pronouncements
likely to cause the breach of peace and breakdown
of law and order. Government too should direct
the law enforcement agents to
existing laws that safeguard

promptly enforce
such dangerous

utterances.

(iii) Form standing committees

to very

carefully study
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social conflicts and try to
resolve the issue before they explode. Where the
all

of

and the

areas

potential

conflicts have

already surfaced,

the committees

should try to nip them in the bud, and in addition,
take or recommend necessary measures to thwart

future

occurrences.

The Council should decide the

number and

(iv)

Avoid

membership of such committees.
discussing potential explosive matters

such

time that reasonable mutual confidence and

a

trust

clearly

are

all

Later,

seen

issues

to

until

have been established.

could

be

brought

up

for

discussion.

(v)

Meetings

of the Council, and those of its

committees should be fixed
cover a
ensure

as soon as

whole year.

Every effort must be made to
meeting dates are honoured. Where
reason a meeting could not be held, all

that the

for any
efforts must be made to hold it within
This is

standing
possible, to

expected

commi ttee

are

to

ensure

one

month.

that the Council and its

acti ve at all times.

The Functions of the Council include:

honestly and sincerely try by themselves and
through them, their followership, to understand the
true teachings of the two religions-Christianity
and
Islam-including their peculiarities and
mannerisms
discussions,
personal
through
workshops, seminars, conferences, pamphleteering,

(a)

To

(b)

To create

etc.

permanent and sustainable channel of
communication and interaction, thereby promoting
a

dialogue between
Nigeria so that the

Christians

and

Muslims

in

members of both faiths may
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understanding of each other's
religious position, co-existence among all the
people of Nigeria irrespecti ve of their religious or
have

mutual

ethnic affiliations.

(c)

To promote and inculcate moral, ethical, social
and cultural values of the two faiths for the rebirth

and

(d)

rebuilding of a better society.
To provide a forum for mutual co-operation
promotion of the welfare of all citizens in

and
the

nation.

(e)

To

create

fora and channels

resolution of any friction or
may arise from time to time.

(f)

To

serve

as

an

avenue

relationship amongst

the

for the

peaceful
misunderstanding that

for

articulating
various religious

cordial

groups

and between them and the Government.

(g)

To assist the

(h)

(i)

Federal, State and Local Government

and the

Nigeria
populace by emphasizing and
accentuating the positive roles religion should play
in nation building and development.
To serve as a forum to achieve national goals,
economic growth, national unity and promotion of
political stability.
of

To consider and make recommendations to the

Federal and other levels of Government
that may assist in

fostering integral
development of Nigerians.

U)

To make recommendations
as

(k)

on

on matters

and

spiritual

such other matters

the Federal and other levels of Government

may from time to time refer to the Council.
To network with organizations of similar aims at

internationally, for
objectives of the Council.

home and
the

the furtherance of
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That

have to

we

if

dialogue

is

non-negotiable.
imperative as part of

and the Transfonnution o] Northern

we

must live in peace with

That

inter-religious
prophetic calling

our

Nigeria
another

one

is

dialogue

an

and mission is not

in doubt.

The Federal Government has shown interest in the activities

of NIREC

from the

right

day

it

was

inaugurated

commendable. The Council is not without its

and this is

internal

own

For

example, can religious leaders impose certain
of good governance on their different
who are working with the government at Federal,

problems.

standards

moral

adherents

State and Local Government levels? Can their adherents be

sanctioned and the sanctions made

public by the religious
appointed by the
government and can be removed by the Government (a la
Dasuki). Can this not affect the objectivity of NIREC?
leaders?

Some

Whatever the

Muslim

problems

said, commendable and

a

leaders

are

that NIREC is

facing,

it is,

as

I have

step in the right direction.

Conclusion

I wish to conclude

study of
effectively
Algeria, religion
Islam
and
society.
Christianity can be
potent weapons for social transformation if dialogue between the
two is anchored on justice, freedom, human dignity and the
common good.

by simply observing

Poland, South Africa and
in the transformation of

that from
can

our

be used

I have tried to show that Islam and

things

in

common

and this makes

Christianity have many
dialogue all the more easier.

Since God has put us together as Christians and Muslims in this
geographical location called Northern Nigeria, we should work

together

towards the transformation

working separately.

of

our

society instead of
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As I said, the

Nigerian Inter-religious Council has taken

a

step in the right direction and I do hope that more will be done
along these lines. I do hope too, that this Council will set up a
task force that wi 11 ensure that dialogue between Christians
and Muslims

on

the different aspects of

and sustained. If this fails,
mud.

we

our

social life is

begun

shall continue to remain stuck in the
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