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Studying in France 1886-1897

To many it will come as a surprise to learn that Bishop Shanahan of Nigeria went
direct to France from the national school in Tipperary. Stranger still: he was to spend
the next eleven years in France without returning to Ireland, and so had no contact
with the houses conducted by the Irish Holy Ghost Fathers during all those formative
years. The first question to be answered then is how he came to by-pass the two
juniorates of the Society in Ireland. The second and more fundamental question is
what influence had those eleven years of virtual exile on the formation of the future
apostle of Nigeria. This article sets out to detail the places, events, and persons
connected with those eleven years, and for the most part leaving the facts and
Shanahan's own words to tell the story.
We begin with a quotation from Shanahan's personal notebook for 25
November 1931 when he was preparing to leave Nigeria after his thirty years heroic
work there:
Once again I wish to say how full my heart is with gratitude to Our Lord and
to all those who in his name and authority - with such charity and mercy have co-operated with him.. " (There follows a tribute to his parents, his parish
priest and his schoolteacher) " ... In making it possible for me to be a religious
- poor Brother Adelm; in taking me, a poor boy, for nothing into a secondary
school - Fr Limbour, CSSp, at Beauvais .. " 1
Br Adelm
The old Juniorate register in Blaclaock College has this entry for 20 September 1875:
"Patrick Walsh, c/o Mrs D. Shanahan, Templederry, Co. Tipperary". Mr and Mrs
Daniel Shanahan, Templederry, were Joseph's parents and Patrick Walsh was his
maternal uncle. 2
That Patrick gave his sister's address would seem to imply that he was staying
with the Shanahans at the time. They had, in fact, but recently moved to
Templederry from Glankeen where Joseph Shanahan had been born in 1871.
Patrick, having been born in 1853, was by then over twenty-two years and had
been working on the land since he had finished his primary schooling. It took
some courage and determination for him to opt for the priesthood at that stage
and we can surmise that he was encouraged by his sister. One might ask why
did he apply to the French College, Blaclaock, rather than to Rockwell
College nearer home as there was ajuniorate there also? The explanation may
lie in the new promotional drive for vocations launched by the authorities at
Blackrock. They had commissioned some of the senior students in the
juniorate to search for candidates for the priesthood in their own localities
while they were at home during the summer. One such student was Joseph
Gleeson from Silvermines, Co. Tipperary. In an extant letter to his director, Fr
Joseph Spiehnann, dated August 1874, he reports on his visit to the pastor, Fr
McGrath, and to the local school. 3
He had met with little success as vocations for the foreign (pagan) missions were not
encouraged by parents or priests in those days. Interestingly a number of teachers
themselves applied for admission to the juniorate at Blaclaock at this time. Whether
it was because of having to face two languages, Latin and French, or because of their
age, two of those former teachers opted to become Brothers rather than going ahead to
study for the priesthood. It is not surprising then that Patrick Walsh, who must have
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found the pen harder to operate than the spade at this stage, opted for the brotherhood
after but two months in the juniorate. He entered the Brothers' novitiate, then located
in Rockwell, where he was professed in 1878 taking the name Adelm in religion, the
name by which he was henceforth known (Ade/me in French/
In 1879 Brother Adelm was appointed to Blackrock where he joined the team
of Brothers who looked after the various services in the community and college. He
arranged that his nephew, Michael Shanahan, was accepted in the juniorate at
Blackrock in 1879. In the earlier years of the Irish foundation, when there were as yet
no priests available to serve in English-speaking missions, a newly-professed Brother
could look forward to being sent on the missions once he had acquired sufficient
knowledge of French to be able to fit into a community of Frenchmen. As there were
less vocations to the brotherhood than required for the works at home, it was now
becoming the exception for a Brother to be posted abroad, and very rarely to France
where vocations to the Brothers were more numerous. However, in 1881, Br Adelm
was transferred to the Mother house at rue Lhomond, in Paris. The following year he
was posted to Mesnieres College, in Nonnandy. One memorable ceremony that Br
Adelm witnessed in Mesnieres, and which was reported at length in the Irish papers,
was the triumphal visit there of the newly ordained bishop of Dublin, Dr William
Walsh, who was making his ceremonial visit to the tomb of his predecessor, St
Lawrence O'Toole, at nearby Eu. On account of his close relations with Fr Reffe,
Dean of Studies at Blackrock College, Dr Walsh decided to stay overnight at the
Mesnieres College conducted by the Holy Ghost Fathers. 5
The following year, Br Adelm found himself on the move again, this time not
very far, to another school run by the Holy Ghost Fathers at Beauvais. This was a
rather unusual school, and its director was a very unusual man as we shall see
directly. Shanahan mentions him explicitly in his list of benefactors given at the close
of his Spiritual diary from which we have already quoted as follows: "in taking me, a
poor boy, for nothing into a secondary school - Fr Limbour, CSSp, at Beauvais ... "
When the Holy Ghost Fathers were originally called to Beauvais it was merely
to act as chaplains to a large educational complex run there by the De la Salle
Christian Brothers. The former chaplain to the three schools there had launched a
movement which had come to be known far and wide, The Archconfraternity of St
Joseph. The local. church had become a great centre of devotion to St Joseph and in
time the ceremonies and the correspondence became too much of a burden for the
ageing pastor. One of the causes espoused by the Archconfraternity was the
providing of bourses or free places in seminaries for those intending to go on for the
priesthood for the Beauvais diocese. That was the limited scope of their involvement
until Fr Limbour burst on the scene. He was not the man to leave things or
institutions as he found them. 6
Pere Limbour
A native of Brittany, Arnet Limbour was so brilliant as a student that his bishop
agreed only with reluctance to his joining the Holy Ghost Fathers. His first
appointment was to Reunion in the Indian Ocean where he worked in the leper
colony. Later he was transferred to Mauritius where he rebuilt and revitalised the
ailing French College with some help in the matter of personnel and advice as to
programming studies from Pere Leman in Blackrock. His health cracked up under the
pace set by himself and he had to return to France. While recuperating he was sent as
assistant to the Spiritan (Holy Ghost Father) on duty at Beauvais namely, Fr
Eschbach. On the sudden death of Pere Freyd, rector of the French seminary in Rome
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in 1875, Fr Eschbach was posted to Rome and Fr Limbour was asked to take charge at
Beauvais. From that moment things began to move. 7 Not content with the limited
number of burses being catered for by the Archconfratemity of St Joseph, he decided
to open a junior seminary which would provide free education not merely for students
hoping to serve in the diocese of Beauvais but also for those who might opt for other
dioceses or for the various religious orders once they had studied their vocation. This
meant an intense expansion of the apostolate of the Archconfratemity requiring a
constant flow of letters, pastoral meetings, etc. In order to qualify to run a private
secondary school, Fr Limbour had to sit for a public examination at the faculty in
Bordeaux. Nothing seemed to daunt him at this stage.
Demanding on himself, he was also demanding on others, even the students. The
regime was strict, even Spartan by any standards, as he wanted to train future priests
and missionaries: rising at five, washing in icy cold water, manual labour, a simple
diet which must be consumed by all with no place for the squeamish. It was not that
he was not kind to the students. The whole ethos of the school was centred on
devotion to St Joseph as their patron and father. The students were aware of the
public devotions in honour of the Saint which were organised for the people who
thronged to the church and were aware that their daily bread came to them through the
patronage of St Joseph.
In his dream of giving his school a more universal character, Fr Limbour
accepted students from countries other than France, though the five countries
mentioned for 1886 were all French-speaking. There were English visitors to
Beauvais who are mentioned as calling to the seminary, including Dr Manning of
Westminster, perhaps in search of vocations. A student, James Machin, who came as
a boarder from Leeds to Blackrock College, was transferred to the apostolic school at
Beauvais and later opted to join the Holy Ghost Congregation.
It is in this context that Joseph Shanahan enters. Fr Limbour heard Br Adelm
speak of his young nephew in Ireland who wanted to go on for the priesthood. Once
Limbour was satisfied that young Joseph was a suitable candidate he agreed to take
him at Beauvais even though the normal procedure would have been that Br Adelm
should have put Joseph in contact with Blackrock as he had done for his brother,
Michael.
In a strange land
Joseph Shanahan was ten years of age when his uncle had left for France in 1881. It
is unlikely that he had seen him in the intervening years as visits to one's family in
those days were allowed only for serious reasons. Apart from the letters received
from Br Adelm, Joseph and his family may have been rather well-informed on some
aspects of Beauvais. One of Fr Limbour's innovations was the launching of a
magazine entitled The Messenger of St Joseph, and from 1883 an English version of
this periodical was being published at Rockwell by Fr Limbour's friend, Fr Prosper
Goepfert, President of Rockwell. Items of news of Irish interest were regularly
included, especially about the public events connected with the two great
Archbishops, Walsh of Dublin and Croke of Cashel. Snippets about the foreign
missions were also regularly included. In the 1885/86 issues there was a series of
articles about the life and tragic death in Angola of Tipperary-born Fr John Hogan
CSSp, former student of Rockwell. But the main theme of the magazine was devotion
to St Joseph, favours attributed to him, etc. It would be quite natural for Br Adelm to
alert the Shanahans to the existence of this publication. Devotion to St Joseph, we are
told, was their family speciality. So when young Joseph got the sudden offer to come
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over to Beauvais he was not altogether unprepared.
Nothing is known of how Joseph made the journey. What is certain is that
Beauvais must have presented a daunting challenge for this boy coming straight from
a national school right in the heart of the country. What an awesome sight must have
been the cathedral beside the seminary. Its extraordinary lofted roof leaves even the
jaded globe-trotting tourist spellbound. But Joseph's immediate problem was that he
found himself struck dumb for lack of French. His uncle could act as his interpreter
for essential matters but their contacts would be limited. The other students, even the
African boys from the French missions, were in a superior position to him. And then
to have to understand his teachers. He had not merely to learn French; he had to
begin his studies of the classical languages, at first Latin and at a later stage he was
introduced to Greek. But just as the Lord had planned Adelm's tortuous journey to
Beauvais in Joseph's favour, so also He had arranged by an unusual series of
happenings that there was one member of the community and teaching staff to whom
he could relate as a teacher and confessor namely, Fr Gerald Griffin.
Fr Griffin, a native of Limerick, was one of four orphaned boys who were sent
to Blackrock juniorate in the seventies. 8 All four were ordained to the priesthood.
Gerald was of a particularly retiring and gentle disposition, incapable of providing for
himself It was with a shock that Pere Leman learned that he had been posted after his
ordination to the very demanding mission of Angola. On finding that he was not able
to cope or be of any use to his confreres in the primitive conditions of their
surroundings in Namibia, Fr Gerald returned to Europe without waiting for the allclear from headquarters. That was unpardonable in those days and it was not
pardoned. He was sent to Beauvais, listed as a 'prefect' and remained under a cloud.
But in the ways of providence his presence may well have made life tolerable for
Joseph, and only God knows what Joseph's presence may have meant to this priest
who felt he had been ostracised. These two men were to meet almost fifty years later
in Clareville when Fr Griffin dropped in briefly from his wanderings around the
world, and Beauvais must have been to the fore of their conversation.
One incident recorded in the life of Pere Limbour serves to throw light
indirectly on what Joseph may have had to suffer from time to time. It is mentioned
that among the stories Limbour liked to recount with all the skill he possessed as a
raconteur was a sermon preached by Fr Griffin where he was guilty of a notable
malapropism. One can be sure that the nuances of the French language posed many a
pitfall for young Joseph also, though the day would come when Frenchmen could
scarcely believe that he was not French himself because of the ease with which he
spoke the language.
Fr Griffin was not the only priest with whom Joseph could communicate
through English. Alsace-born Fr Jacques Richert, who had spent five years in
Rockwell (1867-1872) and had served for a brief period in Sierra Leone before going
to work in America for eight years (1874-1882), was in the process of giving fifteen
years in the service of the college at Beauvais. What influence he had on Shanahan is
not recorded but as to his own reputation it is worth recalling that, when he died in
USA in 1918, the Provincial wrote of him: "He was the saint of the Province". 9
As no reports had to be sent to headquarters in Paris about the students at this
apostolic college, we have no contemporary report on Shanahan at Beauvais. The
nearest he comes to being mentioned in despatches is when the countries represented
at Beauvais are named and Ireland is among them - the others being, France, Belgium,
Switzerland, Guyana, Senegal and Canada. The following year Germany was also
represented. Six students, who had opted to join the Benedictines but had yet to
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complete their secondary studies, were placed at the apostolic college at Beauvais in
1888. One of these German students, Martin Vonier from Wurtenburg, later became
well known as Abbot Ascar Vonier of Buckfast Abbey in England. 10 Abbot Vonier
was to call to Blackrock in later years to renew his acquaintance with Shanahan, his
former prefect, then living in retirement in Clareville
Not surprisingly several of these students went on to join the Holy Spirit
Congregation, principal among them being Francis Xavier Vogt, later Vicar Apostolic
of the Cameroon - a mission in which Shanahan was also to have a legendary role to
play. 11
An incident recalled by Shanahan about his problems at Beauvais is reported
as follows:
There are not many tales of the Bishop's school-days, but there is one that he
used to tell himself, and tell inimitably! He was very young when he went to
France to do his studies with a view to the priesthood and the Missions - then
only 15 years of age. But he did not forget his allegiance to his native land.
One day, some of his companions began to tease him about Ireland. The
culminating-point came when they dared him to swallow a snail - for the
honour of Ireland! Just how the honour of Ireland came into the matter is not
quite clear, but a harder thing the tormentors could hardly have asked, for
Joseph Shanahan was refined almost to fastidiousness, and the mere thought of
such a feat nearly killed him. But the honour of his country was at stake - and
he accepted this "dare"; the remembrance of the horns of the snail was always
rehearsed with extra vivacity! How could he get the wretched slimy thing
down! But - the honour of Ireland! With many a gigantic reminder to himself
of the tremendous issues at stake, he actually succeeded in achieving the feat,
and thereafter no one dared to question his courage or his patriotism! And the
incident had a strange reward, for in after years as a Missionary in Nigeria he
was often the honoured guest at native repasts where the strangeness of the
dishes presented him with a problem as difficult as that of his school-days, and
where to refuse to partake would have been looked on as an insult. At such
times, the Bishop used to remind himself of the episode of the snail. "If I
managed a snail for the honour of Ireland," he used to say to himself, "I surely
can manage these things for the souls of Nigeria." For the establishment of
friendly relations with a chief and so the possibility of the conversion of his
subjects, often rested on the acceptance of the native hospitality. Dr Shanahan
had as a matter of fact acquired such self-mastery in this that he could take
anything offered, no matter how repurant to his natural taste, with every
appearance of enjoyment and pleasure. 1
The success of Limbour' s work at Beauvais was to be its undoing. The new bishop
was not at all enamoured of Limbour' s ambitious schemes. He wanted something
which would contribute more directly to the diocese. Tension built up and as there
was no give where Limbour was concerned he had to go. In fact, he went to
Rockwell to mount a rescue operation as economic and other factors had precipitated
a crisis situation there. 13 Once again he was to give a repeat performance of his
meteoric rise and fall just as he was to do later in Haiti.
Before Fr Limbour left Beauvais he secured the services of a photographer to
record for posterity the whole body of students (65 in number) in the junior seminary
taken together with the community. It is not a very clearly defined photo and no
names have been inscribed in the copy preserved in the central archives of the
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Congregation, but there is no mistaking Joseph Shanahan in this his first extant photo.
Though far removed from the camera in the top back row, he is conspicuous in that he
is head· and shoulders over his neighbours and looks unmistakably Irish. This
emphasises his age at the time, 17 years, and brings home to us how embarrassed he
must have been as he sat in class with those who were much junior to him. But it also
explains why in his final year at Beauvais he was entrusted with the duties of
''prefect' or student with certain functions in relation to the other students.
Changes at Beauvais
1888, which saw the departure of Pere Limbour, saw Br Adelm set off for Ballarat in
Australia where he was to join Fr Reffe and his Irish contingent sent to open a
secondary school there at the request of Bishop Moore. By coincidence Br Adelm's
place was filled by an other Irish brother, Francis Joseph Nesbit, returned from
Chandernagor, in India.
The departure of Pere Limbour gained only a brief respite for St_Joseph's School for
Young Clerics. Within a year it had to move out ofBeauvais. 14 Luckily the students
were given a welcome and a residence near Grenoble by Mgr Armand Fava, a
contemporary of Pere Jules Leman at Cambrai College and subsequently educated at
the Colonial Seminary conducted by the Holy Ghost Fathers in rue Lhomond, Paris.
Among the objects they made sure to bring with them was the beautiful statue of St
Joseph presented to them at the foundation of the school by the then bishop of
Beauvais. This statue had been at the heart of the school for young and old. Years
later, when Shanahan had returned from Nigeria on his first holiday, he called to Susa
in Italian Savoy where the apostolic school was once more in exile due this time to the
anticlerical government of Combes, he wrote as follows to his father on the back of a
postcard with the image of St Joseph and the following caption:
Saint-Joseph couronne a Seyssinet Honore dans l'exil a Susa
16May 1906.
Dearest Father,
It was at the foot of this statue of St Joseph that I said my first prayers in
France twenty-one years ago, prayers in which your
and Mother's were
surely mentioned. The French persecution has driven Saint Joseph from
France. Fancy my delight to see the good Saint once again in the heart of the
Italian Alps. Needless to say, your name with Mother's, not forgetting
Bridgie, Dan and all the absent ones, were once more mentioned in prayer
before the venerable saint. May his blessing and protection ever be with you
all.
On Monday I go to Rome. Don't forget me in the Rosary. I want to obtain
very special assistance, which humanly speaking, I won't get; but if you pray
hard to St Joseph I am sure all my wishes will be realised - the more so as they
are for those I love, at home, and for those other ones equally dear in distant
Africa.
Good-bye for the present, with my best love to Mother and all at home. Saint
Joseph's blessing on us all, and he is your own saint, Father. Do not forget it.
He will be your best friend to the end."
Later he sent a postcard to his mother with the few lines:
Dearest Mother,
Here is Saint Joseph's Chapel in Italy where I said my first Mass in this part of
the world. Tell Brigid and Dan I won't forget them when coming from
Rome. 15

name
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But that was in 1906. Away back in 1889, when the school at Beauvais had to move
out of the shadow of the great cathedral, two students who needed all the help they
could find were Francis Vogt and Joseph Shanahan. They were both eighteen years
of age; they had done only half of their secondary studies and now they had nowhere
to go. Both wanted to join the Spiritans but they had no one to sponsor them at this
stage as Beauvais was not a Spiritanjuniorate. Francis Vogt was accommodated at a
college conducted by the Society at Castelnaudary, near Carcassone in the south of
France. When the Superior General and his secretary, Fr Peter Huvetys, called to
Beauvais to finalise negotiations with the bishop about a junior secondary school to
be conducted there for the town, Joseph enquired about the possibility of his being
accommodated at the juniorate in Blackrock. Fr Huvetys, who had until very recently
been president of Blackrock, told him that because of his age and his studies to date
he would not fit in with the Irish situation. 16
As the juniorates in Langonnet and Rockwell had been closed that year there
was only one option - to write to the director of the juniorate at Cellule stating his
case. Here in translation is Shanahan's earliest extant letter dated 12 September 1889:
Reverend Father,
... You will not be surprised to receive a letter from a clerc (that is a free
student from the apostolic school) when you understand that the V Reverend
Superior General himself has intimated to the Superior of Beauvais to have me
admitted to the Junior Scholasticate at Cellule.
I am asking then, Father, if you are willing to accept me - an Irishman. I had
opted for Blackrock. I renounced this idea when Fr Huvetys remarked that my
age - I am eighteen - and our system of studies rendered me unsuited to the
French College. It is unnecessary for me to say that I am attracted by the life
led by the Congregation. I dare hope that you will receive my request
favourably.
Furthennore I will always have the time to help out at Cellule and I will not
always have the time to render here the services that might be considered
useful.
Be pleased to receive, dear Reverend Father, my gratitude in advance and my
respectful and affectionate good wishes.
Joseph I Shanahan, CS
Fr Edward Pallier, secretary of the Archconfraternity of St Joseph, wrote a note at the
end of Joseph Shanahan' s letter:
I would have wished to have written to you myself on behalf of Father
Superior but I have not the time and so have authorised Joseph Shanahan to set
out for you the object of his request. You will gain by having him: he was the
prefect of the students in the apostolic school here.
EV Pallier. 17
This the earliest letter extant from Joseph Shanahan. One notices that he signs himself
Joseph I Shanahan. It is presumed that the I stands for Ignatius but Shanahan uses
this name only once again, namely in his next letter, written in 1890. The name
Ignatius never appears in official versions of Shanahan's name. It was probably the
name Shanahan took at Confirmation. This first extant letter was written to the
director of the Juniorate at Cellule, Fr Victor Bertsch. One can understand then why,
forty years later, when Shanahan lists the people he must thank under God for helping
him along the way, he singles out Fr Bertsch for special mention: " ... in receiving me
into the Congregation - Fr Bertsch, at Cellule."
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Apropos of Shanahan's declared preference for being placed at Blackrock
College once he had to leave Beauvais in 1889 and the negative response given to his
request-by Fr Huvetys, a few clarifications are in order. Fr Huvetys had been superior
at Blackrock from 1880 to early 1889 and though he had been in France for some
months on sick leave he was still officially superior ofBlackrock until Fr Jules Botrel
was appointed to succeed him in late August 1889. In the meantime Fr Huvetys had
been acting as assistant to the Superior General, Fr Emonet, who, incidentally, had
taught him as a secondary student in Martinique. They both came to Beauvais to
negotiate the new deal regarding the College there. It was natural that he would have
dealt with Shanahan's application to be allowed to go to Blackrock, and the fact that
he gave a negative reply without informing anyone in Blackrock was perfectly in
order. An obvious reason why Joseph asked to be sent to Blackrock was that his
brother Patrick had been accepted in the juniorate there the previous year. ·Br Adelm,
no doubt, had arranged for that while he was in Ireland preparing to travel to Ballarat
with Fr Reffe and his team. Fr Huvetys would have met Patrick. there before he had
left for France and he would have been aware of his link with Br Adelm whom he had
known at Rockwell and at Blackrock.
Some months later Fr Huvetys, as first assistant to the Superior General, would be
dealing with the reports on the juniorate at Blackrock where Patrick Shanahan was
credited with the unfavourable notes 'entete' and 'gamin ' (headstrong and behaving
in an undisciplined manner). That report brought a warning for Patrick that if he did
not mend his ways he would be parting company with the juniorate. In fact, he was
told to leave in October 1891 as being unsuitable for the priesthood. 18
The director, incidentally, in the Blackrock juniorate at that time was Fr John
Neville, the future bishop, and his use of the term 'gamin' to describe Patrick
Shanahan has an ironic flavour in that the same epithet had been applied to himself as
a student in a poem published in the French College Literary Journal in 1873 !
Cellule
Cellule is situated in the Auvergne region. The nearest railway town is Riom and the
nearest large town is Clermont. The Spiritans had been running a school there since
1856 At first they were invited to take charge of an orphanage. That was the first
attempt by the Society at education of students at a secondary level than those
studying for the priesthood. When the Falloux Laws of 1850 had facilitated the reopening of private secondary schools, a juniorate for the Society and a seminary
college were gradually developed at Cellule. 19 A similar institution was launched at
Langonnet in Brittany (1857). A Reglement Provisoire covering all aspects of the
French system of school life was drawn up by the authorities in the Congregation to
serve as the approved guideline for these and other schools to be conducted by the
Congregation of the Holy Spirit at home and abroad. A copy of this document (Ms)
was supplied early on to Pere Leman to be followed in the French College, Blackrock.
Later a more elaborate version of this Reglement was published at Cellule in a booklet
running into 140 pages. 20 This comprehensive guide to all aspects of school life gives
us a good picture of what life must have been like at Cellule in Shanahan's time, and
indeed in most Petit Seminaires throughout France. Leman was to find that Irish boys
did not take as easily to all aspects of the French system as his French superiors would
have wished.
One of Pere Leman's former students in the senior scholasticate, Fr Hubert,
who was the mainspring of Cellule for over thirty years, devised the plan of arranging
an exchange of students between the Irish and French juniorates. It was to be a one
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way traffic: several students came from Cellule to Ireland One of these, Jean
Desnier, who had been a student, prefect and priest at Blackrock, was later to be
Shanahan's professor of Moral Theology in the senior scholasticate in Rockwell,
1898-1900. 2 The fact that it was not found feasible to send even one Irish junior
scholastic to Cellule over the years underlines the anomalous position in which
Shanahan was to find himself for the next five years apart entirely from his advanced
age for secondary education.
There were some surprises in store for Joseph on the staff at Cellule. The
Bursar, Fr George Ott, had but recently returned from Rockwell where he had been
bursar from 1883 to 1889. He had served with Fr Limbour for his final year in
Rockwell; so :Frhaps Joseph may have found that they had something in common to
speak about.2 About Rockwell itself Joseph would have had no experience at this
stage. More surprising was the discovery that one of his teachers, Fr Joseph
Spielmann, had been director of the Juniorate at Blackrock from 1870 to 1880. It was
he in fact who had sent Joseph's uncle, Patrick Walsh (Br Adelm) to the brothers'
novitiate in Rockwell in 1875, and he and Br Adelm had both spent the year 1879-80
at Blackrock. 23
During the period that Fr Limbour was Director of the Juniorate he had had to
deal with a very remarkable student, Richard Pennefather. Richard died unexpectedly
at the end of his course and Fr Spielmann decided to publish his life story under the
ambitious title: A New Model for Youth. One can take it for granted that Fr Spielmann
would have lent a copy of this book to Joseph as there would have been very few
English works in their library at Cellule. Apart from the Pennefathers being of
Tipperary stock, Joseph could not but have been impressed by the mature grasp of
spirituality shown by Richard, and he would doubtless have heard Fr Gerald Griffin
speak about him at Beauvais as Gerald and Richard had been classmates at Blackrock.
Finally, the teacher of English at Cellule just before Joseph arrived there was a man
named Joseph Hanrahan. A native of Ardfinnan, Co. Tipperary, he had come to
Chevilly from All Hallows in 1886. Ordained deacon in 1889 he had been sent to
Cellule for a year as professor of English but by the end of the school year he had
decided to leave the Congregation and serve instead in the diocese of New Orleans. 24
All the students with whom Joseph Shanahan had to live for the next five
years were French-speaking. The group he belonged to, the Junior scholastics,
numbered 55. There were others trying to get in there but they had to be turned away
because 'they had no Latin and no money', as we are told in a report in the Bulletin
General. (XV 87-9; XVI 138ff) There were 140 seminarians or students who hoped
to go on for the priesthood later, either for the diocese or for religious orders. With
these Joseph would have had little contact apart from class hours. There were, as
well, the orphans and the postulant Brothers - each group in their separate quarters.
With these Joseph would normally have had had no contact.
The scholastics or aspirants for the Congregation were divided into two
groups: the 'postulants' and the 'titulars' or those allowed to wear the religious habit
or soutane. To qualify for the soutane one had to be at least sixteen years of age, have
been in the community for over one year, and have passed the required tests as to
studies and conduct. For his first year at Cellule we find him getting the top mark for
Conduct, Studies and Health. In the "Observation" column he is just noted for the
first term as 'Former prefect of clercs at Beauvais' and for the second term he marked
as 'good in all respects'. 25
There were no objections when Joseph applied for the soutane, 22 May 1890.
The letter of application, written in French, is addressed to the Superior General and
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follows the stereotyped form for such an application, though one can sense a personal
touch:
Very Reverend and dear Father,
After much reflection, consultation and earnest prayer, I now take the liberty
to beg of your paternal goodness, the favour of being clothed in the habit of
the Congregation of the Holy Spirit and the Immaculate Heart of Mary, being
convinced that God calls me to the priestly and religious life. If my
unworthiness makes me hesitate before taking such an important step, the
favourable reception which you will surely give to my request, encourages me
to abandon myself to the care of the father of that holy Institute which attracts
me so much.
Born in 1871, in Gortnalaura, a little village in County Tipperary, Ireland, I
have always had the desire to consecrate myself to God; knowing the object
and works of the Congregation, I went to Beauvais in 1886, where my
vocation was confirmed. Then at the end of September 1889, having been
sent to the Junior Scholasticate at Cellule, I had the consolation of being
encouraged in my noble intention, and so I can implore you to grant me the
favour of being admitted to the number of children whom you cherish with so
much care and affection.
I am blessed in still having my parents, who seeing my pronounced attraction
towards the religious life, far from turning me from so holy an enterprise have
welcomed this holy call from God to the best of their ability. 26
One presumes that the special retreat preceding this 'oblation' ceremony was given by
their director Fr Victor Bertsch, about whom there is little information available as
there was no obituary published when he died in 1903 aged 62. The names of the six
students received into the Congregation at that ceremony on 29 June 1890 were
published in the Bulletin General and this is the first time that the name Joseph
Shanahan appeared in print. 27 Significantly he took as his name in religion 'Francis
Xavier' after the great Jesuit missionary. One of the six, Charles Bourqui, well
known later to the Irish scholastics who studied at Fribourg, liked to recall Shanahan
having tried to prompt him at an oral English examination by giving a warning cough
whenever he made a mistake!
The school retreat for 1890 was conducted by Fr Edward Reffe who had just
returned ill from Ballarat, Australia. 28 There is no record of the students' reaction to
his conferences but a retreat he preached at Blackrock, when called on suddenly to
replace the visiting preacher, was so impressive that it was remembered by some for a
life-time. One can presume that Joseph made a point of meeting Fr Reffe as he had
been the superior of the community in Australia where Br Adelm was a member. One
can also imagine how shocked they were at Cellule when exactly twelve months later
they heard that Fr Reffe had died suddenly just as he was about to take over direction
of the Archconfratemity of St Joseph at Beauvais. In the notes for 1890 Shanahan is
once more given No. I - i.e. the highest rating for Conduct, studies and health, but in
the Observations it is said "Slipped somewhat but improved after the retreat." For
1891 the comment is: "Remains the same apart for minor changes of standard." For
1891- 1st term he gets only a 2 for Studies and Health with the comment "He fights
against his inconstancy." And for the final term we have this intriguing comment: "An
Irishman with the qualities and some of the defects of his race." The final comment
given by Fr Meistermann for 1892-3 reads: "Devoted - a little inconstant." 29 One
would wish for a further explanation from Fr Meistermann of his comments, in
particular his concept of the typical Irishman, especially as Joseph Shanahan was the
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only Irish student he would have met, apart that is from the Irish senior scholastics he
had known at Chevilly.
One aspect of the religious life at Cellule that would have specially appealed
to Joseph was that St Joseph was again patron of the school and that devotion to him
was fostered. A play in his honour composed by a member of the staff was staged by
the students. It seems to have happened quite regularly that they composed their own
stage productions. Other big occasions were celebrated in style, especially Prize Day
to which the past students were regularly invited. These included 120 priests on one
occasion. The bishop of Clermont, with an eye probably to future vocations, presided
at Prize Day as he did on several other occasions during the school year. One
memorable occasion ended up with an emotional incident. When Bishop Boyer was
promoted to being the Archbishop of Lyons he called to say farewell and invited Mgr
Le Roy CSSp, who had spent two years on the staff at Cellule and was now home
from the missions, to join with him. At the end of his farewell speech he removed his
episcopal ring and presenting it to Mfo Le Roy he asked him to remember him when
he was 'la-bas sur la terre d 'Afrique '. 0
The students were not allowed to forget the missions. And one can imagine
what daily conferences they received from the man appointed as their director in 1893
in succession to Fr Bertsch, namely, Fr Hyacinthe Jalabert, future bishop of Senegal,
who was to perish in 1920 with eighteen of his fellow missionaries in the shipwreck
of the SS Afrique. In 1893 Fr Jalabert was home ill from Cayenne, French Guiana,
when he was asked to deputise as director during Shanahan's final year at Cellule.
An extant group photo of the community shows, beside Jalabert, several others
who are of interest to our story: Fr Meistermann, whom Joseph was to have as his
director in the senior scholasticate at Rockwell; Fr Thierry, who was professor of
Philosophy Class and was later to supervise Shanahan's theological studies when
away from the scholasticate at Merville College; Fr Jean-Baptiste Descours, who had
some years earlier taught at Blackrock. Finally, one missionary who was specially
welcomed by older members of the community was Fr Clement Hubert home from
Angola. Previous to his appointment to Angola he had devoted 32 years of his life to
'the school at Cellule.
Cellule college, as we have seen, had its own system of studies, its own
syllabus and internal examinations.
It ignored the public examinations for
Baccalaureat es Lettres and the B. es Sciences conducted under the auspices of the
Universite through the various regional faculties. It was considered by authorities in
the Congregation that such examinations would have a disturbing influence on the
students for the priesthood. The same argument had been used to question the
advisability of the scholastics at Blackrock talcing part in public examinations
connected with the Catholic University, the Intermediate system, and later with the
Royal University. Notable among those who expressed such views in Ireland were Fr
Huvetys and Fr Spielmann. The threat to their numbers at Cellule from other
academies and junior seminaries in the region forced them to abandon this attitude.
The numbers in the seminary-college had dropped from 137 to 110. The year Joseph
arrived a handful of senior students were entered for the Baccalaureat with
satisfactory results. The number was increased the next year as they had given due
prominence to the teaching of science and philosophy. The news of their success
travelled abroad with the hoped-for result: numbers climbed up from 110 (paying)
students in 1890-91 to 140 the following year and by 1894, Shanahan's final year, the
number had reached 160.31
Shanahan himself was to be involved in this academic battle for the survival of
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the school. In 1894 he sat successfully for the 'Bachot' as the students called it. A
splendid photo taken that year of this 'Bachot' group shows Shanahan with his
unmistakable contours, but minus the Shanahan beard. He was now being groomed to
sit for the Baccalaureat es Sciences and he seems to have had a special interest in
certain aspects of science which he was to retain all his life. A scholastic in Fribourg
in later years recalls him as saying that he had just read with some interest a semiscientific work on bees by Maeterlinck. He laughed heartily when reminded that the
book had been put on the Index! But in 1894 he did not find the study of science a
laughing matter. In fact, it had reduced him almost to tears as we learn from the letter
he wrote at the time asking if it were possible to have him excused from facing the
third year of intense studies required for the B.es.Sc.
Before dealing with that letter and its consequences we refer to a notebook
that Shanahan kept over the years which contains prose and poetry which he
transcribed either for the pleasure they gave him or as part of his course of studies. By
far the longest work in this notebook is a mini-treatise entitled Le Beau! The nature of
Beauty. This scientific analysis of the concept and of the concrete expressions of The
Beautiful with all its subdivisions has the hall-marks of a schoolroom task. Whether
he was dealing with the matter as a student or as a teacher we have no clue from the
text of over 50 tightly- packed pages. If it belongs to this period of Shanahan's
studies one is not then surprised at the letter that he wrote to the Assistant Superior
General, Fr Peter Huvetys. It was Fr Huvetys, incidentally, who five years previously
had vetoed his application to be sent to Blackrock on the closure of the Apostolic
School at Beauvais.
5 August 1894.
Dear Reverend Father,
I have just passed the second part of the Baccalaureat and was thinking of
going to the Senior Scholasticate at the beginning of the academic year. But
now Fr Superior (Fr Spielmann) has told me and my confrere, Mr Hurst, that it
is his opinion that we should do the Baccalaureates Sciences. For one who
owes so much to the Congregation, and in particular to the Junior
Scholasticate at St Saviour's, to the Superiors and Directors who are in charge,
would only be a very small sign of my sincere love for the Congregation and
its members that I should be ready to submit to their least desires.
Nevertheless VR Father, I beg you to consider certain objections, which I
believe I am permitted to make to Fr Superior's request.
I am already in my 24th year. This means that if I delay another year, I shall
not have the happiness of being a priest or professed member of the
Congregation until the very advanced age of thirty years!
Now, Very Reverend Father, it is unnecessary for me, I believe, to tell you
with what ardour I desire that thrice happy day when I may join that holy
phalanx which combats and dies out there in Africa for the holiest and most
sacred of all causes.
I am now eight years studying and have come to find life in the Junior
Scholasticate trying - not that life there leaves anything to be desired - rather
the contrary; but because I find myself among men, who for the most part are
much younger than I am. Also I am now eight years without being on
holidays in Ireland, my native country. I shall be very glad, Father, if you can
allow me to go immediately to the Senior Scholasticate, as I feel somewhat
tired as a result of the last two years' preparation for the 1st and 2nd parts of
the Baccalaureat. Studying in a language which is not my own and at such an
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advanced age, I can tell you I am experiencing serious difficulties and at times
anxiety.
Such, Reverend Father, are the most serious objections which I beg you to
kindly consider with regard to the Baccalaureat es Sciences.
However, if you see fit not to allow me to go to the Senior
Scholasticate I shall do my best as in the past to endeavour to satisfy the least
desires of my Superiors. In doing their will, I shall be sure of doing that of
God. It seems to me that should be the motto of every scholastic and
religious.
I shall not speak to you, Father, of my aptitudes for the Sciences.
Reverend Fr Thierry our dear, regretted Professor of Philosophy, can give you
all the details you may require. No one can tell better than he what I am
capable of and what I am not capable of
Hoping dear Reverend Father that my request will be favourably received yet
submitting myself with all my heart to a contrary decision,
I remain,
Yours obediently and respectfully in the S.Sp.,
Joseph I Shanahan, Schol. Tit. 32
One may wonder whether Fr Spielmann' s plans for Shanahan and Hurst had more to
do with the interests of the school than with improving their liberal education. It is
ironic that when he had been director of the Juniorate at Blackrock he opposed Fr
Reffe in his plans to subordinate the grading of scholastics to the interests of the
school in the public examinations. Fr Huvetys views had not changed: he now overruled Fr Spielmann and allowed Shanahan and Hurst to go to the senior scholasticate.
Fr Isidore Hurst was to get to the missions ahead of Shanahan, but only to die in
Senegal in 1900 aged but 27.
As Joseph Shanahan says good-bye to Cellule, where he had spent those long
five years without a break, we take a brief look ahead at the future development of
that community. In spite of Fr Spielmann's best endeavours the school was
eventually to close due to external circumstances, namely the anti-clerical decrees of
the ex-seminarian, Emile Combes, President du Conseil (1902-1905). Cellule was
held in trust for the Congregation by 'secularised' Spiritans and friends sympathetic to
the Congregation. ·. An apostolic school was conducted there for some years. Later,
because of its remote situation, the novitiate of the French province was located there.
In the 1960s it finally passed from the possession of the Congregation. The present
writer visited it the previous year and rescued the group photos in which Shanahan
appears. It was interesting to discover that the photographer, M David of Paris, was
the same man who had taken the group photos at Blackrock and Rockwell from 1883
to 1903 - the year Cellule ceased to be a seminary-college.
We are fortunate that there are extant records of the assessment of students,
albeit expressed in rather brief comments. First there are the one-word replies to the
official list of questions to be answered for the guidance of the directors of the next
stage of the formation assembly-line, as it were. Opposite the words Health,
Temperament, Character, Practical Judgement, Gravity, Modesty, Order, Cleanliness,
Work, Application, Regularity, etc we find the word 'Good' in each case. In reply to
the question about 'Capacity' we find Shanahan rated as 'Average', and when it came
to 'Special Aptitudes', we find him credited with a blank space as if the director did
not imagine him excelling in any particular sphere! And yet, as regards his relations
with the superiors he is given the note 'Excellent'. To the unusual question: 'Is he
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detached from his family?' the reply is an unequivocal 'Yes'. The context of that
question probably supplied the following query: 'His vocation to the ecclesiastical
and religious life?' The answer is brief but telling, namely, the French word
'Certain'.
So at this stage Shanahan emerges as being solid all round, of average ability,
but with no special aptitudes. Allowing for the difficulty some Frenchmen had in
relating to the Irish temperament and mindful of the universal difficulty of assessing
any young man without the gift of hindsight, it can still be said that these comments
tell us as much about Shanahan's directors as about himself.
It is not clear who penned the above comments in the official reports but we
are fortunate in having an added, significant and revealing vignette of Shanahan from
his final director, Fr Hyacinth Jalabert, future bishop of Senegal, who acted as director
of the juniorate while recuperating from the rigours of the climate and life in French
Guiana. He wrote about Joseph as follows:
'A good young man, serious minded and full of respect for his directors. Simple and
straightforward in his relations with all. He knows how to distance himself from all
that might have an adverse influence on him. ' 33
Shanahan and Jalabert were later to get to know one another better as heads of
vast mission territories in West Africa. Tragically as Shanahan was being raised to
the episcopate in 1920, the memory of the sinking of the L 'Afrique with Bishop
Jalabert and his eighteen missionaries was still so recent and well-known that it
formed the backdrop to Shanahan's eloquent appeal to the students at Maynooth
College to come to the aid of the few missionaries already in the field in Africa.
Senior Seminarian
(a) Langonnet, Brittany
The senior house of studies or senior sc;:holasticate was in principle located at Chevilly
in the southern suburbs of Paris. Because of the upheavals and destruction caused by
the armed conflicts of 1870-71 the scholasticate was transferred temporarily to
Langonnet, Brittany. When Chevilly was rebuilt and ready for the increased numbers
at the end of the 1870s, all moved back there again. However, by 1889, as Chevilly
became too cramped for the total numbers from the various Provinces of the
Congregation, it was decided to move part of the student body back to Langonnet
once more, namely those starting Philosophy or their first year of Theology. It was to
Langonnet then that Joseph set out in autumn 1894.
The Abbey of Langonnet, to give it its full title, was formerly a Cistercian
abbey founded during the life-time of St Bernard. Part of the original chapter house
still stands but the main portion of the abbey was rebuilt in the eighteenth century.
Chiselled on one of the blocks of masonry are the ambitious words: "We build for
eternity". During the French Revolution the abbey was suppressed and the property
appropriated to serve as a stud for the Imperial cavalry. Its sister abbey in Brittany,
the original Mont Melleray, reopened for some years but after the problems created by
the 1830 Revolution the monks, among whom many were Irish, migrated to Ireland.
Langonnet Abbey was purchased from the state by the Spiritans in 1857 to cater for
several works committed to the Congregation. Eventually, it housed the main training
centre for the Brothers, an orphanage, a juniorate, a college, and part of the Colonial
Seminary conducted by the Congregation at Paris. Each of these categories had its
own separate enclosure, all minutely mapped out by Fr Frederick Le Vavasseur and
the Superior General, Fr Schwindenhammer. 34
It was from this community that many of the priests and brothers came to start
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houses in Ireland, and Langonnet was to serve as the model which they were expected
to imitate. It was to Langonnet also that the first Irish clerical students and postulant
brothers were sent. They suffered something of a culture shock in the process, partly
due to their lack of French, the unaccustomed regime and the feeling of sheer
isolation. In Langonnet one feels isolated even from France, and that was one of the
reasons that the managers of the stud farm were anxious to dispose of it.
There was one pleasant surprise in store for Joseph Shanahan when he reached
Langonnet. The man in charge, albeit for a few months only, was an Irishman, Fr
John Joseph O'Gorman, the future bishop of Sierra Leone and Shanahan's life-long
friend.
One factor which may have united these two in spite of the five years' difference in
their ages was that, like Shanahan, Fr O'Gorman had been sent to France to complete
his secon~ studies when he had fallen ill at Blackrock, and he had been in France
since 1883. 3 But Joseph was not to have the pleasure of having him as his professor.
Fr O'Gorman was professor of dogmatic theology and Joseph was there to do his
philosophy course as the so-called 'philosophy' year which he had done at Cellule
had more to do with science and mathematics and perhaps aesthetics than with
scholastic philosophy.
The professor of philosophy and sub-director of the scholasticate was Fr
Charles Bernard. He had been a student in Cambrai college, Pere Leman's alma
mater, and his uncle, who was VG for the diocese of Cambrai, had been in close
contact with Fr Libermann, and was also a colleague of Fr Alexander Monnet who
had abdicated as Superior General in favour of Fr Libermann in 1848. The superior at
Langonnet for 1894-5 was none other than Fr Libermann's nephew, Fr Francis Xavier
Libermann. 36 He had previously been director of the senior scholasticate in
Langonnet in the seventies when he was blamed by Pere Leman for not being very
sympathetic to the Irish scholastics. In the meantime, Fr Libermann had been to
Ireland on two occasions and had learned English; so he was in a better position to
relate to things Irish.
There were other reminders of the Venerable Libermann at Langonnet. His
elder brother, Dr Samson, who had influenced some members of the Libermann
family to enter the Catholic church, had joined the Langonnet community as an
agrege. His grave is still the central piece of the community cemetery. The statue of
Our Lady of Victories in the niche over the high altar had come from Notre Dame du
Gard where it had been placed by Fr Libermann, and the crown had later been
donated by Fr Libermann's friend, Fr Desgennettes, when Pius IX had presented a
new crown for the statue at the original shrine in Paris. Had Joseph Shanahan then
known the college chapel at Blackrock, he would have immediately recognised the
style as did the other Irish students. It was a replica of what Br Eugene Devenna had
executed in other chapels throughout the Congregation, at rue Lhomond, Cellule,
Blackrock, etc.
The main chapel at Langonnet was the conventual church used by the
Cistercians, re-consecrated after it had been cleared of horses and hay. It was adorned
over the years by the Brothers who were learning the art of working with wood,
stucco and iron. This little-used church still stands as a monument to their skill and
devotion. Though it was not a parish church the local people came to join in the
ceremonial celebration of big feast days. Such celebrations were welcomed to enliven
the palpable stillness where nature still seems bent on imposing monastic silence as in
the days of the monks. An occasion seized on by his students but not enthused about
by the person involved was the silver jubilee of Fr Bernard's ordination to the
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priesthood. As we are told that the Philosophers did all the organising on this
occasion we can be sure that Joseph Shanahan was to the fore, being one of the most
senior members.
Because it was so difficult of access in the days before motor cars, they did not
have many visitors. One visit that meant a lot to Joseph, we can be sure, was that of
Fr Limbour, his former director and benefactor at Beauvais. He had returned from his
term as superior in Rockwell and was en route to Haiti to revitalise another ailing
institution. As a relaxation he was preaching a number of retreats and he is mentioned
as having given one of his inimitable inspiring conferences to the students.
There were to be 80 students starting off that academic year but ten
Frenchmen had to report for military service. This would be the first time that Joseph
would have had the company of his own compatriots. Unfortunately, their names are
not to hand. Fr F X Libermann preached the eight-day retreat as they started the year.
In the absence of details from the community journal we are without any matter of
note till January 1895 when twenty of their number departed for Chevilly. The reason
for the unexpected change of plans was the obligation for clerical students from that
time to report for military service. This innovation had become a matter for serious
worry. The archbishop of Paris had negotiated a temporary reprieve for those already
pursuing their senior studies, provided they were doing so within the archbishop's
jurisdiction. This was the signal for the end of the senior house of studies at
Langonnet till World War I forced a retreat from the Paris area once again. Among
the students to move to the relative safety of Langonnet on that occasion were the last
batch of Irish students to do their theology in France, amongst them Fr James Mellet
of Nigeria fame.
No letters from Shanahan have survived from Langonnet. There was no need
for any official letters at this period once all was going well. No doubt official 'notes'
were again sent to headquarters about. each student, but these have not been traced.
There were not many places of interest for the students to visit in the area during their
group promenades, but one can well imagine that at least the Irish made a trip to the
ancient church dedicated to the Irish saint who has given a word to the French
language namely, St Fiacre. There they would have admired the elaborate and
beautifully carved rood-screen which is highlighted for tourists visiting the region
today. In this connection it is worth mentioning that Shanahan's well-known love of
things Irish, which influenced his choice of the shamrock as one of the symbols in his
episcopal crest, may well have been deepened by his years in exile.
With that sense of occasion beloved of the French they chose the 15 August,
the Feast of the Assumption, to celebrate solemnly their final day at Langonnet. Next
morning at dawn they all gathered around the Superior, Fr F X. Libermann, in the
inner quadrangle in front of the statue of Our Lady to sing the Ave Maris Stella with
full voice. Then they set off in the 'voitures' and 'fiacres ' while the great chapel bell
tolled their departure. The 'Sisters of Wisdom', founded by St Grignion de Montfort,
had kindly prepared a good meal for them at Quimperle where they boarded the train
for the long journey to Paris, stopping overnight at a seminary in Tours 37
Langonnet reverted to being ajuniorate till after World War II. Today it is the
main home for the retired members of the Congregation in France, a haven of peace,
prayer and welcome for the traveller that it had been in the old days when it acted as a
hostel for the pilgrims en route to Compostella in Spain. Hence the name Tourner
Bride or Bridle Stop which is still given to part of the complex.
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(b) Chevilly
When the Langonnet contingent arrived at Chevilly there were 150 students to be
housed there. The new influx called for much restructuring, especially as they had to
be divided into three 'houses' for most of their daily routine. There were the
'Philosophers' under their director and professor Fr Bernard. The first year Theology
students were a separate section from the second cycle composed of 2nd and 3rd year
divines. Fourth year divines - ordination and novitiate year- were catered for at
another community at Grignon, Orly. 38 .
The superior of the whole community at Chevilly was again Fr. F X
Libermann, and the principal director was Fr Henri Vanhaecke (Van Haecke) of
whom more anon. Fr O'Gorman, considered by many as the most brilliant mind in
the Congregation, was by then professor of dogmatic theology for the senior group; so
he would have had little contact with Joseph Shanahan, at least for studies. His
professor of dogma for his first year was to be Fr Joseph Decaillet.
Fr Decaillet (1865-1927) was Swiss-born. 39 Having studied at St Maurice he
tried the novitiate at Grand Chartreuse but was in time advised to apply for acceptance
at Chevilly. When letting the Superior General know of his personal preferences
after ordination he said that, much as he admired the heroic lives of the missionaries,
he personally would find more fulfilment in a life of study. He was duly appointed to
the senior scholasticate where he proved to be a good, methodical, conscientious
teacher, but his students found it difficult to relate to him because of his aloof manner
at the beginning of his life as professor. Later he was to become a successful director
of the international house of studies which the Congregation opened in Fribourg
where the students followed their courses at the university.
It was not all academic education at Chevilly. Their proximity to Paris meant
that they had plenty of scope for educational and devotional outings. The first target
for all newcomers would be the shrine of Our Lady of Victories because of its close
associations with the Venerable Libermann and the origins of his foundation, The
Society of the Holy Heart of Mary. We find mention of groups going to visit Notre
Dame, Montmartre etc., and on the secular side there were educational trips to
Versailles and Vincennes. Such outings were of course very controlled and had to be
fitted into the 'free days'.
The dominant aspect oflife at Chevilly, apart from study, was the liturgy. They had a
great tradition to uphold as the classical manual of liturgical ceremonies was being
edited from there over the years since the Venerable Libermann had encouraged Fr
Leon Levavasseur to compile his first manual. The current editor of the manual, Fr
Stercky, was professor of Liturgy. And, due again to the relative ease with which
visitors could get to Chevilly, they had no shortage of important ecclesiastics calling,
who were available to add solemnity to the religious offices.
One visitor singled out for special mention is M. L' Abbe Lemire, a deputy in
the national parliament. Apart from the fact that he was a brother of Fr Achille, who
had served at Blackrock, Rockwell, Ballarat and Trinidad, L' Abbe was a close friend
of the director of the scholasticate, Fr Vanhaecke. Their friendship began when they
were at school together at Hazebrook. So when L' Abbe Lemire was invited by the
Pope to visit Rome he took Fr Vanhaecke with him as chaplain. When Pope Leo XIII
was asked during their private audience for some words of advice to a director of a
senior seminary he told Vanhaecke that he must prepare his young men well to face a
world that was hostile to the Catholic church. He then went on to speak of the
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qualities necessary for a missionary going to Guinea in particular. 40 These words
were later emphasised by Vanhaecke when speaking to his students as they reinforced
his own convictions.
Shanahan does not list Fr Vanhaecke in his special list of people for whom he
thanks the Lord at the close of his spiritual diary- but from his extant letters it is
obvious that he was very close to him and highly valued his direction, as did many
others. Fr Vanhaecke, a native of the north of France, had graduated at Douai and did
his senior studies at Cambrai. Influenced to join the Congregation by Fr Antoine
Homer's lectures on the missions in East Africa, he was disappointed that after his
ordination he was posted to Merville College near his own native place where he was
to spend six years. His next appointment was to take charge of a college in
Martinique. His success in both these functions made him an obvious choice to be put
in charge of the senior scholasticate when the director, Fr Jean-Marie Grizard, was
moved to the Generalate administration.
Van Haecke stamped his own seal on the scholasticate from the word go. A
man of austerity, discipline and high ideals, he was insistent on getting others to live
up to these standards, professors as well as students.
Joseph Shanahan must have relished life in Chevilly where he could get on
with his studies in the company of men of his own age group and with some from his
own country, many of them conspicuous by a maturity forged from several years of
teaching and prefecting. Then, came Christmas 1895, out of the blue he was called on
by Fr Vanhaecke to make what must have been for him quite a sacrifice: he was to be
sent as a prefect to Merville College. 41
Merville College, in which Vanhaecke was especially interested, both because
of the years he had spent there and because it was his own native place, appealed to
him for a replacement for their professor of English, who had just died. The man in
question was none other than Fr Joseph Lutz, the founder of the mission being
conducted by the Congregation in southern Nigeria. Broken in health he had returned
to France and while recuperating he had volunteered to replace someone as English
teacher.
Merville depended for its survival on its showing in the public examinations
and because of its proximity to England, English was a vital subject in that region.
Not knowing wha~ the future had in store, namely that he would in ten years time be
taking over from Lutz's successor, Fr Lejeune, Joseph Shanahan had for the moment
to concentrate on survival in the face of more immediate hazards. For a nonFrenchman to face for the first time a class of French students would be no picnic at
any time, but to come in on the scene in the middle of the school year was bound to be
an extra challenge. Vanhaecke knew his mettle and gave him some sound advice; but
he also reminded him that if he wanted to have this year counted as a year of his
seminary course he would have to keep up the course of studies mapped out by his
professor, Fr Joseph Decaillet.
(c) Merville
Merville College had been founded by a wealthy charitable lady without having any
clear plan as to the type of school she wanted. It was only when Fr Vanhaecke was
sent there as director in 1877 that the school was given a purpose and organisation.
He worked hard to develop it as a college and juniorate. 42 He insisted that his
teachers sit for a qualifying examination and gradually they entered the senior
students for the baccalaureat. As there were already several schools of a similar sort
in the region around Armentieres, people were going to judge this new school by its
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perfonnance. Under Vanhaecke it did very well indeed, but in his absence matters
had not continued on that course. So it was made clear to Joseph Shanahan that he
must give of his best.
Little of substance about life in the school is to be found in the report published in the
Bulletin General, 43 but we are fortunate that the French penchant for conserving
archives has ensured that some valuable letters from Shanahan to Fr Vanhaecke his
director in the senior scholasticate have survived. These letters not merely give a
picture of the type of life he was experiencing but also give us an insight into his inner
self It is obvious that he had a good relationship with his director, speaking to him as
man to man in a manner not often found in such communications between a scholastic
and his director. Already we sense Shanahan's sound common sense, his frankness
and his pursuit of high standards. These letters speak for themselves.
There were four other prefects at Merville at the time. Fr Thierry, who is
mentioned as supervising their study of theology, is the priest whom Shanahan had
known already in Cellule and mentioned in his letter as his professor for philosophie
or highest grade in the French secondary schools. The places in locality and the
people mentioned in these letters were known to Fr Vanhaecke. The changes in the
senior scholasticate referred to in the final letter will become clear later.
I have now spent a fortnight at ND d'Esperance (Our Lady of Hope) and in
spite of that I am still feeling a bit lost. It is no longer Chevilly with the
regularity of the scholasticate and the faces of the Fathers and companions so
well-known and for so long. I shall only be away for some months and yet
how much it is costing me. But Father, I hasten to add that I am very happy
all the same. One could not ask for better than this fine community at
Merville, where one finds among other blessings, that family spirit of which
you spoke to me when I was leaving. Then it is God's will that I should be
here; consequently my position viewed with even a little spirit of faith could
not be better. I always thought I was very attached to the Congregation but
now - I don't know why - I am still more so. And it will always be a
happiness for me to be able to accept the little sacrifices which the
Congregation can ask of me - this beloved Congregation to which I owe so
much.
To return to Merville, they had some difficulty with the Inspector. They had
to ask his permission to allow me to teach English. The reply did not come for
a week - during which time I lived as a hennit. Finally he wrote last Monday
to say I could remain here as a teacher until Easter on condition that I should
take certain steps to become naturalised. I leave all to the care of Divine
Providence.
I have eight hours of English in the week with one and a half hours of
History and Geography with the third Years without mentioning the one
hour's grind I give to Father Lithy, who is to replace me next year. As you see
Father, I have sufficient time for my Theology. With regard to Spiritual
exercises, I am regular in attending those of the community. For the past two
days I have done my hour of Spiritual reading. Here in front of me is a huge
volume of Rodriguez which will suffice until the end of the year (at least for
ascetical reading). My meditations! They are not going too badly. In the
beginning it was always the same story. It would not be easy to say what
progress I made in the three quarters of an hour! We do not fail in charity at
recreation. In that respect there is nothing to fear, Rev Father Thierry being
always with us. However, St Thomas and Aristotle are not always the subject
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of conversation. We amuse ourselves as best we can; each one contributes his
share so that everything goes excellently.
With the help of your good prayers and the protection of the Blessed Virgin,
all will thus go well until the end of the academic year,
Your child in the Sacred Hearts of Jesus and Mary,
J Shanahan. 44
I March 1896.
Dear Father,
I thank you for the good advice that you have so kindly given me. If I can
follow it, I am convinced that the year will pass very well with the correct
balance between my spiritual life and the accomplishment of my work. Up to
now I have attended all the Exercises of the community regularly.
Immediately after breakfast and at 10 o'clock I do a quarter of an hour's
Spiritual Reading (Rodriguez and St Paul); at one o'clock I say the Rosary and
at four o'clock I read the subject of meditation. This latter point is not always
observed very faithfully. I do not like the author. It is a real mortification for
me to read him for ten minutes. I do not find a single meditation proper to the
season in this book. But I shall continue to read it were it only as a
mortification - and I promise you Father to be more faithful to it in future. I
receive the weekly communions regularly and go to confession every
Saturday. The many little troubles, (inevitable for one who is teaching and
especially when it is for the first time) make one realise the need of seeking
consolation from some faithful friend. That friend, Father, is the good Jesus. I
see that it is He alone Who can understand the thousand nothings from which
we can suffer at each moment; a few minutes spent with Him and everything
is settled; one goes away from Him content.
Things go fairly well in. the various English classes with the exception
of the third Form - there my duty is one of supervision. The cause of my
trouble is that a few little rascals come there just to amuse themselves.
Yesterday I put one of them out of the class. Fr Superioi: told me not to take
him back again. Things will go better from this on. I continue to take private
lessons in Theology twice a week. I should be able to finish it before the end
of the year, My relations with both the Fathers and my confreres are always
excellent. We chat away together during our free time but I do not think that it
is overdone. I forgot to tell you that I have not made the Stations of the Cross.
The Stations have been removed from the big Chapel which is being painted.
They have just been put up in the small chapel. I try to remain faithful to this
holy exercise at least three times a week, especially during Lent. I am fasting
during Lent. I find it a little hard.
But robust health like mine, far from suffering harm, benefits from it.
Finally Father, Divine Providence has done well in sending me to this house.
If one does not become more holy, at least one can see clearly what to do in
order to become a useful member of our dear Congregation. Then certain
faults previously unknown become evident and one finds plenty of
opportunities to make war on them. One appreciates the good days spent at
the Senior Scholasticate, and in advance one can foresee how one must act so
as to profit still better by them.
I am sending a few lines to the students to tell them we share in their
happiness. Yesterday - the day of the Ordinations, all of us offered Holy
Communion for their intentions.
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Counting always on your good prayers and the advice ofmy revered Director,
I am, dear Father,
Your obedient and respectful child,
J Shanahan 45
28 April 1896
Dear Father,
Thanks for the affectionate lines that you added to the last letter that the
students sent us from Chevilly. I am doing my best to act on the good
counsels that you gave me so as not to forget them. I re-read them from time
to time. That does not mean, Father, that I never fail. Thus for example I am
not always very charitable; there more than elsewhere lies my old defect. For
some time I have taken charity as the subject for my meditation. While acting
as prefect more than elsewhere there is need for a good store of it; mine is
scanty enough. With the help of the Blessed Virgin and the good prayers of
the venerable Fathers and my confreres, the year will end well enough.
I assist regularly at the Community exercises - out of routine perhaps
to a certain extent. But the good God will take into account the little bit of
good will I put into them. At the beginning of meditation I tell Him I have no
taste for it - that I am as dry as a piece of wood; full of faults, yet I beg Him
not to forget me all the same. For all that, I do what you have so often
recommended me to do - three Communions in the week, weekly confession.
Spiritual Reading too I do fairly regularly - Rodriguez and the Epistles of St
Paul. Badly though I do all that Father, ifl neglect anything, things do not go
so well. One is left so much to oneself in this house that if you do not make
new and continual efforts daily, you would sink very low. My relations with
my confreres are excellent. The English classes are going well. It is with
good Father Thierry that Mr Donnadieu and myself do our Theology. I hope
to finish it before the end of the year so that I can revise it all before I return to
the Senior Scholasticate.
During the Easter holidays we went to Amesettes, the country of St Benedict
Labre; then to Mont des Cattes to see the Monastery and the Trappists. None
of the four of us had any desire to remain there. We often go with the students
to the beautiful forest near St Venant ... vieux Berquin, the birthplace of the
Abbe Lemire. I think it was his father we saw yesterday in front of the house,
a fine old man with white hair.
Mr Krauss has written to me. He had sad news - the death of the good
Mr Rose. This dear confrere was in excellent health on Palm Sunday. Before
the Procession he remained with the pupils in front of the Cathedral in a place
that was too exposed to the sun. He had on his biretta and was hardly standing
there for ten minutes. It was more than he was able for, the following day he
had Yellow Fever and on Good Friday at 12.45 he departed to a better world.
It was the anniversary of his arrival in Para (Brazil). A few days later Mr
Krauss received the letters that you addressed to both of them. He will write
himself and give you a fuller account of the last days of Mr Rose. Nearly
everyone wept at his funeral.
To die at a post of honour, far from his family and country and such a
beautiful death. The good God would only give such a grace to someone He
loves in a special way. The Chevilly students won't forget to write to Mr
Krauss; the poor lad must be very upset, but his spirit of faith is strong enough
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to accept with his whole heart this little cross which Divine Providence has
sent him in taking his companion.
·Recommending myself to your good prayers dear Father Director,
I remain in the Sacred Hearts of Jesus and Mary. 46
16 June 1896.
The Senior Scholastics at Merville are very annoyed to learn that their Father
Director (Vanhaecke) has been named Second Assistant of the Congregation.
You will not hold that against us, Father? You know so well each of those
whom you loved to call "your dear children"! Then we had such confidence
in you and not without reason. Was it not for this very reason that it has
pleased the good God to call you to other tasks. He will no doubt see about
giving us another director, but He does not wish on that account that you
should cease to hold the same place in the confidence _and especially in the
prayers and affection of your old diriges.
Now, Father, it is necessary that I should tell you how things have
gone since my last letter. I had promised you that I should be an exemplary
student. In fact, Rodiguez has been abandoned for a fortnight. As for
meditation I have had to sweat blood and water not to sleep. Even my work
itself leaves much to be desired. In spite of vigorous resolutions in regard to
charity, so recommended in your last letter - I have failed pretty much in it
again, though less than often all the same. All this shows you that I have not
much reason to be proud. But thank God I am launched again. Perhaps it is
only the Sacred Heart Who has rendered me this service. Constancy in
following your counsels which are the voice of God for me, a little good will
and a great confidence in the.Blessed Virgin should be enough to carry me
safe and sound to the end of the year.
As regards the Community exercises, weekly Confession,
Communions and Rosary, I believe I have failed very rarely. My duties? My
English class goes as usual - fair enough. I always go on the walks with Mr
Donnadieu. As regards discipline I lack the qualities of a good Prefect among other things - plenty of energy (lit. plenty of fist) and a ready tongue.
Things are not going too badly.
However, an incident occurred last Friday 12th June, which struck me
and which I feel I should make known to you as my Director and also as the
2nd Assistant of the Congregation. On Friday then, the afternoon walk was
under the direction of Father P Dumont; Mr Donnadieu and I being the
prefects. All of us went into a tavern for afternoon tea. There were three
tables; Mr Donnadieu was at one, I was at another and Fr Dumont was
walking about. At the table where I was, two students began to behave in an
undesirable manner, by their gestures and loud voices. They behaved just like
drunkards. Pardon the expression, but it is the truth. I made several
remonstrations but in vain. Father Dumont then come to them and did
likewise but without effect. The two 'gentlemen' did not get any quieter. It
was in this condition that they made some jokes in the worst possible taste to
the young girl serving us. She ignored them disdainfully. Then one of them Mr Br---le left his place, took a hat belonging to the owner of the tavern, put it
on over one ear and returned to his place. Then he threw it on the ground in
the way of the girl already mentioned. All was done in imitation of a
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drunkard. I drew Mr Donnadieu' s attention to what was happening - we were
seated back to back. He made B pick up the hat, rebuking him openly at the
same time. B among other insolent remarks replied that "he would stick his
knife between his two eyes (sic)". This scene shocked all who witnessed it so
much that we could only wish to get away. I don't know what the people in
the tavern must have thought of us.
Once we were outside the bigger boys said that such a thing should not
have happened in a grammar school. They also resolved never again to speak
to that individual, henceforth an outcast to them, to their master, and to the
College, adding that as soon as they returned to the house, they would demand
the expulsion of B. As to the second - a Councillor of the Sodality of Our
Lady, they would also ask that he should no longer call himself a Child of
Mary. Half way to the College, B declared that he would not return to the
College anymore. Fr Dumont was informed of this. B did not return. At four
o'clock in the morning (Saturday) four policemen looking for a tramp come
upon our individual thinking they had made a great catch. The College was
informed of the capture, as he had said to the amazement of the police, that he
was a student ofMerville College. They went in a car to look for him.
Meanwhile on the return from the walk, the senior boys themselves
went to find Father Superior (Fr Francois Riaux). M B was not expelled and I
don't know if he has been punished. This explains perhaps why some of the
more serious-minded among the students have said that they will not return to
the College in October. The Councillor of the Children of Mary still holds
that position. It is possible that Father Superior does not know all. Up to this
no one has asked for information from the prefects of the walk; most of the
pupils have been interrogated. One of them has been charged with causing a
disturbance. It is true that we have told everything to Fr Dumont in case by
any chance he had not seen all himself. The step taken by the students was on
their own initiative. It is not for us to blame them for what they were going to
do, but to lead them to accept what Father Superior says or does. Since then
we have refrained absolutely from speaking of it to them or to each other.
But who is this MB? He is a pupil of the French course and the last in
his class; he boasts before his companions of having been expelled from five
Colleges - one being a Grammar school (Maubaix). Apparently it was he who
recently took it on himself to explain to one of the children in the College the
facts oflife in detail. This occurred three or four days before this child's First
Communion. He himself would have spoken of it in the Dining room before
the Seniors, but they reported it to their prefect. He warned the Dean of
Discipline. Moreover this among others is the general theme of B's
conversations. That explains their indignation on Friday evening.
If I am reporting this unpleasant episode it is not that I am accusing
those running this house of negligence. They see and know better than I what
should be done. As for me, I have been and still am painfully shocked and I
would say, almost scandalised. This explains the report I am sending you on
my own account, unknown to anyone.
While giving you full and entire liberty to use this as you judge best, still I
wish to say also Father, that this letter if for you alone.
I welcome in advance with entire submission any correction you may see
necessary to give me, and I am ready to carry out promptly all you may ask
me to do. It is in these dispositions that I remain with respect and affection,
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Your child,
J Shanahan. 47
Big Changes
While Joseph Shanahan was away at Merville, having his first experience of school
life as prefect and teacher and looking forward to resuming his studies for the
priesthood, the authorities of the Congregation had more serious preoccupations. The
Superior General, Fr Ambrose Emonet, had resigned on account of his grave illness.
This illness came at a time when the Congregation was faced with serious problems,
which called for firm leadership. The Government was mounting a progressively
hostile attitude to the church and to religious orders in particular. The insistence on
military service was a set-back to the programming of studies at Chevilly and the
supplying of a regular quota of newly-ordained men for the missions as well as
prefects for the colleges. These colleges were becoming a burden in that a number
recently taken on in the hopes of providing much-needed financial aid and an increase
in vocations had not lived up to expectations and were actually holding down precious
personnel. Then there was the recent 'Lois des abonnement' which threatened to
impose a substantial tariff on the resources needed for the works of formation etc.
A General Chapter was fixed for 1896 to elect a new Superior General and to
face up to the mounting problems. Many of the delegates voted for Fr Vanhaecke
because of his proven abilities and his broad outlook. In the event the chapter opted
for a more charismatic personality, Mgr Alexander Le Roy, noted missionary and
explorer in East Africa and appointed Vicar Apostolic of Gabon in 1892. 48 It was
with Mgr Le Roy that Joseph Shanahan would have to deal as Superior General for
the next thirty years and let it be stated at the outset that these two high-minded men
got to understand one another very well.
One of Mgr Le Roy's first acts was to appoint Vanhaecke as his right-hand
man. We have seen from Shanahan's letters to him how much the scholastics
regretted losing him as director. He was replaced by Fr John B Pascal, home on leave
from his mission in Gabon. The news of his appointment took some time to reach
Merville but Joseph Shanahan made no delay in writing to him pledging his full cooperation in what was bound to be quite a challenge for the new director. He is also
apprising him of his own position: he had been sent on a temporary mission by Fr
Vanhaecke and he _hoped that he would now be allowed to continue where he had left
off in the senior scholasticate. His letter makes his position clear.
28 June 1896.
Dear Reverend Father Director, (John B Pascal)
If your Senior Scholastics at Merville have not been in a hurry to write to you,
on the news of your appointment as Director of the Scholasticate, you will
kindly not attribute this delay to indifference. (There were five other
'prefects' or Senior Scholastics employed at Merville). In fact we only read of
it on the arrival of Fr Campana.
Certainly all of us are very sorry to lose the good and venerated Father
Vanhaecke. He will always hold a large place in the esteem and prayers of his
former spiritual children. It is a duty of filial gratitude and affection. Does
that mean, Father, that you will not have your share of the respect and
affection we owe you? Oh no! Father. We know that you are "an old
missionary" and that in losing our former Director, the Blessed Virgin has
given us another who resembles him in every way. It is for us a sacred duty to
make the separation from your dear mission less difficult for you. We cannot
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make you forget it, for it is engraved in your heart. But at least we can make
the task less painful for you by our piety, our docility in following your good
advice and our unshaken constancy in carrying it out. From now on we shall
have unbounded confidence in you; complete frankness in letting you know of
all that interests us. In this way we hope to become good missionaries,
capable of following as best we can in the footsteps of our seniors in Africa,
our eyes ever fixed on the banner of Christ that they have carried so nobly and
so high for so many years!..Ah! Father, at the thought of Africa nothing costs
any more! What a sacrifice for those who have been there not to be able to
return there any more! As for me I have three years more to wait. I have done
only one year's Theology. I have been teaching English at Merville since
January. I have not yet received the tonsure. I have written regularly to
Father Vanhaecke. Since May, pressure of work has prevented him from
replying. At the moment all goes well. I have but one desire; to return to the
Senior Scholasticate the day after the Prize-giving here. _It is the one request
that I dare ask of you for the moment.
Our confreres at Chevilly do not write very often to us. I am writing a few
lines to my fellow-countrymen - the Irish.
Your child in the Ss Hearts of Jesus and Mary,
Joseph Shanahan.49
The notebook already referred to in which Shanahan transcribed poems in English,
French and Italian contains a poem entitled L 'Echo. After it in brackets are the words:
'P. Thierry - depart de Merville 29 July 1896.' This is the only date given in the
notebook of eighty-one closely written-pages and it presumably refers to Shanahan' s
departure from Merville to Chevilly. Fr Paul Tierry, who taught philosophie class,
was noted for his hobby of composing poems about all sorts of subjects and events.
Shanahan had known him as a teacher in Cellule and while in Merville he studied
theology under his guidance in order to qualify for having that year accepted as one of
the required years of his theology course. That Thierry was very interested in botany
and the sciences generally we learn from his obituary. 50 He may even have
influenced Shanahan in taking such a keen interest in the matters transcribed in that
notebook which he preserved though all the vicissitudes of his varied career. It is not
clear how competent Fr Thierry was in theology nor is there any trace of a report
sent by him to the professor of dogma in Chevilly, Fr Decaillet. In fact there was to
be no immediate need for such a report because of unexpected changes at Chevilly.
Novitiate extraordinary
While Mgr Le Roy was reflecting on the problems created for his administration by
the Government in the matter of compulsory military service and financial demands,
he was posed an extra problem by a decree from Rome (Auctis) directed to religious
congregations. 51 Until then many religious orders put off the novitiate, or special
formative year, till after ordination. It gave a good opportunity to provide a pastoral
training at a time when the candidates were more mature. Profession took place at the
end of that final year, that is, religious vows were taken. Due, however, to the high
level of applications to Rome by religious order priests to be relieved of their
engagements in order to opt for the secular priesthood, it was now being insisted on
that ordination be postponed till after perpetual vows or a least till three years after
first vows. The main problem about implementing this directive was the disruption it
could cause in the seminary arrangements and in the regular arriving on-stream of
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new priests for the various missions. The Congregation put its case before the Roman
authorities and asked to be exempted from complying with the new directive. They
were told that there were to be no exceptions to the law but that they would be
allowed ample time to implement the new regulation with the minimum of disruption.
The solution actually adopted by Le Roy and his council involved maximum
interruption for one year only. It was decided that all students who were free to do so
('disponible ') should report for starting their novitiate in August 1896.
The total number reporting for this novitiate year was two hundred! It was necessary
then to conduct three separate novitiates simultaneously! The senior group, i.e., those
just ordained and ready for their final year, did their novitiate as foreseen at Orly. The
rest were to do their novitiate at Chevilly but in two separate 'houses', each with its
own staff Those starting off their senior studies - forty in number - were to have as
their master of novices Pere Pierre Genoud, later bishop. The largest group - sixtythree in number, those who had done Philosophy and a part of their Theology, were to
have Fr Grizard as their master of novices with Fr O'Gorman as his assistant. Joseph
Shanahan belonged to this last group.
Pere Jean-Marie Grizard
As Joseph Shanahan was to refer several times in his spiritual journal to the notes
taken during this novitiate year and to offer special gratitude to Almighty God for the
gift of Fr Grizard' s direction, we take a brief look at this man's career and personality.
He was born at Oye, Seine et Loire, near the Cure d' Ars' country. 52 In fact when
trying to decide on what career to follow, he consulted the Cure and was told: 'You
will be a priest; you will have a long career; and you will do a lot of good.' Fr
Grizard was explicit in his recital of this message merely to scotch the stories put out
by his students that he was told a lot more by the Cure! He was, in fact, to live to be
ninety one - and perfectly lucid to the end. All his long life he was in constant
demand as a spiritual director in person and by correspondence from within the
Congregation and without. In fact, he was referred to by one order of nuns as 'Our
Father General'. He was particularly involved with the Sisters of St Joseph of Cluny
and with the Reparatrice community in Rue d'Ulm, Paris.
Grizard's first appointment after ordination was as director of the juniorate in
Cellule. After but three years he was recognised as a master in the spiritual life and
was appointed to the senior scholasticate at Chevilly, then recently _acquired, He
helped to build and organise the senior house of studies and was to be involved in the
work of formation of future priests for thirty years. He was also a man of sound sense
for administration. He was appointed General Counsellor at the Mother House and
acted as Vicar General of the Society during Fr Emonet' s illness. He took charge of
the preparations for the General Chapter in 1896. To him also fell the duty of
supervising the arrangements for the Novitiate Extraordinary, 1896-97.
It was when Fr Grizard had been originally appointed master of novices, that
is in charge of the final year of formation of the young priests, that he really came into
his own as a spiritual master. His regular daily conferences were memorable in their
sure delivery, aimed at correction of faults, formation of character and initiation into
the spiritual and pastoral dimensions of the priesthood. He could be quite strict - even
severe - with these Joung men, but it was his patience and understanding that they
liked to recall later. 3 Although he had not known the Venerable Libermann he had
lived with men trained by him, and made it his object to be imbued with his spiritual
outlook. Indeed he succeeded so well in this that it was felt that when he died in 1927
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that the last link with Libermann had snapped. But his novices' most vivid memory
was of his final conference to them where he invariably summed up his message to
them for life: 'Magister unicus - Jesus Christus'. You have only one Master, Jesus
Christ.
Shanahan had the highest regard for his master of novices as is obvious from
the spiritual note book from his novitiate year which he cherished and dipped into
during moments of special reflection. He was always amazed to find his soul
reflected in it each time as in a mirror. We quote what he wrote 27 November 1927
just two years before Fr Grizard's death:
Today I happened to come across this little notebook. I took it and read
it...God bless our venerable Master of Novices - Fr Grizard. Thirty years have
elapsed since he formed his last group of novices but the words he spoke
during the novitiate, the example he gave, the perfect instrument he was in the
hands of God, have produced in every soul that listened to him and gave itself
up to God through him, is the better for it today.
To read over the few pages in which my own heart and soul were exposed
with their failings of thirty years ago is to understand how wonderful was the
direction given to us. We were enabled to see ourselves guided by the
Director who in his turn was evidently guided by God. We saw and
understood ourselves as we were. And what I was then I am today - the lifelong struggle has gone on against the self-same failings and weaknesses. If
only I had continued to take note each day of all my meditations! I would be a
saint today instead of a miserable sinner full of imperfections, if not worse ...
I thank God for the Director He gave me. I thank God for the graces He gave
me then and since then unto today - innumerable graces. Thanks to my
Blessed Mother Mary - Oh! Mother Mary how good you have been to me
during all those years. And St Joseph and my Guardian Angel. 54
One would like to know what this gifted Spiritual director thought of Shanahan at this
stage. Once Pere Grizard had got to know each of the novices personally he entered a
brief comment summing up his considered opinion of him. For Shanahan he wrote
this comment 18 November 1896: 'He has come from Merville; very good novice.'
Then he used the French word 'sensible' which is variously rendered in English as
'sensitive', 'impressionable', 'sympathetic'. After another four months, Grizard again
filled in his comments about each novice. This time he wrote about Shanahan: 'a
good candidate; serious-minded.' 55
There is quite an amount of extant contemporary documentation from which
to build up a detailed picture of this critical year in the formation of these future
priests and missionaries. And apart from general sources, such as the novitiate
journal and the accounts published in the Bulletin General, we are fortunate to be in
possession of a notebook compiled by Shanahan at this time and to which he attached
an importance during his later years.
First the general picture. Fr Grizard, the master of novices, is clearly seen to
be the dominant influence, but his assistant Fr O'Gorman is also frequently mentioned
in despatches. Officially his main sphere of action was as professor of Sacred
Scripture and Ascetical Theology, but for the journalist his extracurricular activities
understandably get more space, in particular his organising and conducting their many
outings to churches and centres of historical and cultural importance in Paris and its
suburbs. As there was a special jubilee year with indulgences to be gained by visiting
specified churches they had an added incentive for these outings. The main churches
mentioned are naturally Notre Dame, the exquisite church of Saint-Etienne du Mont,
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and Notre Dame des Victoires. St Etienne is the centre of the area associated with
Claude Poullart des Places and the Seminary he founded, but at this period it is
unlikely that much interest would have been centred in that part of the history of the
Congregation Our Lady of Victories on the contrary would have been venerated as a
family shrine because of its well-known associations with the Venerable Libermann.
Of course the principal shrine at which Libermann was venerated in those days
was in the Tombeau, then situated within the very grounds of Chevilly itself. It was
there in the miniature gothic chapel that the mortal remains of Libermann were reinterred after they had been transferred from their original-resting place in the grounds
of Notre Dame du Gard near Amiens. This little chapel was a constant place of
prayer, but on 2 February 1897 there was a very special ceremony as the novices of
all three novitiates gathered round the Tombeau for a special ceremony of
rededication as they came out from the annual conference given to commemorate the
anniversary of Libennann's death. The journalist gives in some detail the substance
of that conference, the theme of which was the clear signs of the hand of God at work
in the life and work of Libermann. One is left with a strong impression that this
generation of students were being continually grounded in Libennann's writings and
his thoughts. During meals they had read for them the life of Libermann by Cardinal
Pitta and this was followed by readings from Libermann's own writings which had
been recently published in book form. But one gets the impression that the nearness
of Libermann' s remains in that little chapel more than anything else made these
students feel that he was still very much alive and with them.
The sources from which Poullart des Places drew his spiritual ideals were not entirely
neglected. As well as references to instruction on devotion to the Holy Spirit we are
told that the book chosen for spiritual reading in common to replace the daily
conference from time to time was Lallemant's classic Doctrine Spirituelle, the book
which provided the backdrop to the foundation and dedication of the Seminary of the
Holy Spirit in 1703. 56
The solemn celebration of the liturgy must have been one of the most formative
aspects of community life at Chevilly. A great tradition in that sphere had been built
up there since Fr Libermann had commissioned Fr Leon Levavasseur to compile a
manual of liturgical usage based on the best Roman models. Fr Libermann felt that
founders of future churches had a special obligation to start their people off on the
correct note in such matters as religious music and liturgy.
One of the features of Chevilly was that since it was relatively easy of
approach they had a steady stream of visitors who could be called on to act as chief
celebrant for liturgical ceremonies. Most of these would be returned missionaries.
One in particular must be mentioned, namely Fr Leo Lejeune. He was home from
Gabon but was soon to be appointed Prefect Apostolic of Southern Nigeria. It was to
Fr Lejeune that Shanahan was to be sent in 1902 when at last he was being posted to
Africa, and in 1905 he was to succeed Fr Lejeune as Prefect Apostolic. 57 In 1896-97,
however, Fr Lejeune was availing of his extended stay in France to make a tour of the
country in a series of mission-animation exercises. One of his many initiatives was to
re-activate the cause of the 17th century Breton missions preacher, Fr Michel Le
Nobletz, whose life story had had such a determining influence on Poullart des Places.
Shanahan's first contact with Lejeune may have been in January 1897 as the journalist
at Chevilly records that it was Fr Lejeune who officiated at the Solemn High Mass, 24
January. The last occasion that Shanahan was to listen to that voice in full throat was
when Lejeune sang the Salve Regina in Dekina before he left Nigeria in 1905
suffering from a terminal illness.
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Life in the novitiate was not all a matter of devotional exercises and study.
What was known as 'manual labour' was by necessity and by choice an important
item in their rule of life. The house had to be kept clean and tidy and all without
exception had to take turns at these chores. The lists of rosters are preserved for us in
the journal. There was also organised manual labour outside the house looking after
the extensive grounds and cultivating the vegetable and fruit gardens. This work was
vital in the days before supermarkets. All that they ate and drank had to be produced
on their property and there were many mouths to be filled. This work was also looked
on as part of their education as missionaries; their physical well-being on the missions
would have to rely very much on the mission garden. It would also be part of their
policy to teach the native population the arts of cultivation of the soil for their own
use. One can well imagine too that all this work at Chevilly was welcomed as a form
of therapy to dispel the tensions of their communal regime.
That generation of novices was to leave a monument to their memory. In their
spare time they planned and erected a specially-designed Calvary, which incorporated
a large concrete globe or sphere on which various missions confided to the
Congregation were indicated. When completed, an amateur photographer recorded
the two large separate groups of novices spaced round the Calvary. Unfortunately it
has not been possible to identify Shanahan in either group.
There are references in the journal to some military personnel from a local
barracks who came to Chevilly to take part in retreat exercises. These may well have
been clerical students who were doing their compulsory military service at the time among them some of the senior students from Chevilly.
Pere Grizard, being the superior as well as the senior master of novices, is
referred to occasionally as being absent from his daily conferences to the novices. On
one occasion he surprised them by saying that he would be absent for some eight to
fifteen days. He was actually going to Ireland as the official visitor to prepare a report
in depth on the province for the new Superior General, Mgr Alexander Le Roy. The
fact that he was absent from his important duties at the novitiate from 15 January to 4
February, i.e., twenty days, gives us some hint of the problems he found he had to try
to sort out in Ireland! 58 But the work in the novitiate did not exactly suffer in his
absence. His able understudy was Fr O'Gorman.
So far we have been dealing mostly with the general situation which was there
for students to make to avail of for their advancement in the spiritual life and in
absorbing the ethos of the Congregation. The question remains then, what advantage
did Shanahan himself make of all this carefully organised apparatus of the religious
and community life of the novitiate year? We have no extant letters from him for this
year, but as already mentioned we do have the notebook compiled by him for his own
spiritual progress, a totally private document which he did not expect anyone else
would one day examine to see what it revealed about his inner thoughts. 59 The fact
that this notebook was carried with him through life and was occasionally consulted
and always highly valued gives it an added dimension as a document.
On it he wrote: "I consider all that is contained in this notebook as 'secrets of
confession"'. And, though this written document is not really covered by the seal of
confession in the theological sense of that word, one can understand why Fr Shanahan
should have so described it to protect it from prying eyes during his life time. In it he
is speaking not to human beings but direct to Almighty God and to Our Lady. And
without hesitation he sees himself as a sinner striving with God's help to be a saint.
As he gets to see his real self under the guidance of the Master of Novices' expert
lectures he feels he can cry out with St Peter: "Depart from me O Lord for I am a
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sinful man." A thought that consoled Shanahan' as he tells us' is that Our Lord was
tempted in all things as we are. Ifhe had known St Patrick's Confession at the time he
would have appreciated why the opening words read: "I am Patrick, a sinner, .. "
The minute script used by Shanahan may not have had as its purpose to make
it more difficult for anyone but himself to peruse but it certainly must have helped to
concentrate his own mind at the time. The opening page of Shanahan's spiritual diary
is worth quoting as it puts us in the picture so to speak. At the top of the page we have
the capital letters F.C.S., which stand for 'Fervour, Charity, Sacrifice' - words spoken
by Fr Libermann as a guide for the members of his society as he lay dying; A.M.D.G.
Ad majorem Dei Gloriae - 'For the greater Glory of God,' the motto of St Ignatius
Loyola whom Shanahan had taken as his patron at Confirmation; and J.M.J, 'Jesus,
Mary and Joseph.'
Having nailed his colours to the mast, as it were, he starts:
This notebook begun the First Friday of April will accompany me wherever I
go. In moments of difficulty I will reread it. The memory of these happy days
in the novitiate, a period of peace, happiness and prayer, will help to reanimate
me. I will recall my good resolution, the splendid conferences which God
arranged for me to hear through the mouth of his minister; the good example
of all virtues given by my confreres."
As to why Shanahan decided at that stage of the novitiate to keep a spiritual journal
we can't say for sure but it is most likely that the suggestion came from the Master of
Novices, who wrote in his notes about Shanahan that he was a 'serious' candidate.
From his expert knowledge as a director of souls he must have seen that Shanahan
was the type who could profit by such an exercise.
Shanahan proceeds to name all his fellow novices individually, sixty-three in number,
with many of whom he would be in close contact in later life and five of them being
Irish. He then continues:
Recalling then how I once saw clearly the goal and the means to attain it, I
will set myself to work with the same ardour as in the novitiate. I also want to
become a good and valiant missionary. Neither the Congregation nor the
heroic phalanx of apostles of which I am part, nor our King Jesus Christ will
be ashamed of me. I beg this grace from you my divine Saviour in virtue of
the precious blood you have already shed for me on calvary, through the
intercession of Mary, my good guardian angel and my holy patrons.
And lest one think that these are merely the outpourings of a novice with little real
connection with a later life on the mission, we skip forward thirty years to the moment
when he accidentally reopened this little note book. He wrote this time in a far more
mature and open hand:
Friday 25 Nov. 1927 Today I came across this little book. I look and read it.
God bless our Venerable Master of Novices, Rev. Fr Grizard. Thirty years
have elapsed since he formed his last group of novices, but the words that he
spoke during the novitiate, the example he gave, the perfect instrument he was
in the hands of God, have produced in every soul that listened to him, gave
itself up to God through him, is the better for it today. To read over the few
pages in which my own heart and soul were exposed with their failings of
thirty years ago is to understand how wonderful was the director given to us.
We were enabled to see ourselves guided as we were by the director, who in
his turn was guided by God. We saw and understood ourselves as we were
then, and what I am today. The life long struggle has gone on against the selfsame failings and weaknesses ...
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Much of what Shanahan has written in his spiritual diary was inspired by the lectures
'conferences' given by Fr Grizard, but we are by no means left with an impersonal
resume. Far from it. Shanahan has made the thoughts thus distilled very much his own
applying them from time to time to his own situation.
The first series of talks were on obedience in religious life. The approach to
the topic is redolent of a former understanding of religious obedience, stressing very
much the role of the superior as God's representative. It is obviously in the tradition
of St Ignatius, and Shanahan, having taken the name Ignatius in Confirmation,
naturally takes readily to St Ignatius• approach summed up tersely as: "We serve
either God or Satan." He goes on to outline the chain of authority from God to the
individual through his superior, carrying out not merely the details of his orders but
submitting one's judgement to him - secure in the belief that submitting one's
judgement to that of the superior, even when he may be wrong, is doing God's will.
Such obedience - giving all to God - is seen as a holocaust. He adds that he belongs to
a congregation where abnegation of self is achieved mainly through obedience, and
that abnegation of self was seen as a vital factor in the apostolate as expounded by Fr
Libermann. That this does not mean a life of slavery is explained by the quotation
from St Gregory: "To serve God is to reign." As for his own resolution for the future
he writes:
Love will be the one driving force of my life. When one loves nothing costs.
When one loves God how sweet is to accomplish his least desires. The man
who studies good literature, the fine arts does so purely out of love. Ask him
if the work costs him. And yet what trouble he has gone to. But the
acquisition of the object of his researches - so empty in themselves nevertheless will compensate him a thousand times for the trouble he has
taken to acquire such a small possession. I too wish to succeed in possessing
the very source of Beauty - God.
Apart from the fact that Shanahan in his life and his letters was seen to have a keen
eye for beauty in all its forms, this reference to his personal wish to succeed in
possessing the source of 'Beauty' - God- must have had a special significance in the
light of his lengthy composition in his other notebook from this period - a minitreatise on the nature of Beauty.
The great Liturgical feasts have always been at the centre of Christian
spirituality, so we are not surprised that they feature much in Shanahan's diary.
Passiontide and Easter are at the heart of the liturgical year, so it is of interest to learn
what reflections Shanahan recorded on these feasts. When he considers what Christ
suffered for him as depicted in the Stations of the Cross he asks what should be his
reaction. First, recognition of what Christ had suffered. Then the firm resolution to
avoid sin and to accept in a spirit of patience whatever sufferings come his way. He is
ashamed that his own reaction in prayer is so cold and indifferent. Then unexpectedly
he lifts the veil on his struggle against his wayward nature:
It is long since I promised you O Divine Saviour to correct that fault which is
the cause of all my falls and I have not yet done so. 0 Jesus I beg for the
strength to resist this fault and to overcome it. I ask this through your so
painful passion. Thanks for the worries that I have experienced in this matter.
0 Mary, My good angel, St Joseph, and my holy patron saints obtain for me
that grace.
Then as part of the plan for each meditation he mentions his 'Resolution': "I will
especially not voluntarily delay on any useless thought or other, and for that reason I
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will keep myself always occupied- Courage, energy, confidence."
Shanahan's next meditation is on Religious life. He thanks God for his almost
miraculous intervention in bringing him to where he now finds himself. He is
convinced that the congregation is specially suited to his needs. But his faults
continue as revealed to him by the conferences of Fr Master: belittling confreres,
preferring to go on recreation with the more pleasing confreres, fault-finding. He asks
for the grace to overcome these faults and resolves never to speak evil about former
superiors or confreres, and to go on recreation with a joyful heart.
The recurring references to his failures during recreation may sound puzzling
to those unfamiliar with the rule of life in a seminary in those days. Silence reigned
inside the building at all times where life consisted of study, common exercises prayer, meals, work etc. But life is mainly about relationships and the only time the
students came in real live contact with one another was when they met on their walks
around the grounds or on 'promenades' i.e. communal long walks outside. The
natural tendency was to choose the companions one got on weU with, but they were
obliged by the rule to avoid this and to step in with the first to arrive on the scene. The
main purpose of this rule was to accustom them early in life to accept all as equals in
order to prepare them for the ministry. Also it was hoped to avoid unhelpful
relationships or cliques based on common tastes and attitudes, often fostering critical
attitudes to other confreres and even to those in authority. There was little else they
could talk about as they had practically no contact with life outside the seminary.
There were no competitive games for them to work off their pent-up energies, so there
was the tendency to debate robustly matters discussed at lectures etc. Personal
antipathies naturally surfaced from time to time. At this stage Shanahan did not find it
easy to adapt to all his confreres, but in the spirit of the novitiate as a time to root out
one's faults in view of future life as priest and missionary he strives hard to overcome
this shortcoming.
For the Feast of the Sorrows of Our Lady he recalls the words of Jesus.
"Woman behold your son," and comments "And what an exchange for her own son!"
As he confesses his part in adding to her sufferings by giving heed to the voice of the
demon and his own passions, he adds: "You love me in spite of my faults. Obtain for
me the grace of perseverance in my vocation, that I may be a good missionary. To
that end obtain for me the grace to overcome my great dominant passion which I
don't have to mention by name to you." Resolution: "Compunction; courage and
cheerfulness."
There follows a section entitled 'My Direction', which most probably refers to
his periodic in-depth interview with the Director. Under the heading 'Dominant faulf
he has this comment: "Many times tempted; almost every time, thanks to the grace of
God, I have succeeded in repelling the temptation. I have carried out two or three
times the small mortifications or rather avoiding 'unmortifications' I had resolved to
undertake. During free recreation periods as far as it depends on me I will chose to be
with confreres for whom I have the least attraction. Other fault Self-love. It appears
that I have yet a good dose of that. During these 15 (25?) days I don't think that I have
voluntarily delayed over thoughts of that nature." As he reviews his Piety and Prayer
(meditation or mental prayer, that is) he is fairly happy with his progress. He then
prays to God as usual through the intercession of Our Lady, his guardian angel and
patron saints, that he persevere and become more perfect each day so as to become a
good missionary. Resolution: "I must keep a careful watch over myself in
Springtime. I am given to dissipation."
Palm Sunday causes him to reflect on his own coldness in prayer. As he
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meditates on the events of that day in the life of Jesus, he finds himself as cold as ice,
but of course not really indifferent; he wants to be humble like Jesus in his Passion
and ready to bear with his own crosses. He is convinced that the Lord will never
abandon him and that in spite of all his faults that he will make of him a good
missionary through the intercession ofBVM and his patrons.
Simple but sincere reflections, conscious of his faults, eager to improve - and
all in order to be a good missionary. This, the main aim of the novitiate as conducted
over the years by Fr Grizard, Shanahan has made very much his own concern.
For each day of Holy Week he has a page - some twenty-five lines - of colloquy
direct with the Lord based on the events of Christ's Passion and death, simple but
very personal reflections on what Christ did for love of him and what little he has
done in return, but with resolutions to try to overcome his failings, bear patiently the
crosses that come his way and pay greater attention to the preparation of the subject
for Prayer.. For example he has these lines for Tuesday of Holy Week: "Christ totally
submitting to God's will, no word of complaint. What should I do? Try to become
more serious than I am, take more care in preparing for Prayer, be indifferent on
recreation as regards my companions, and, in face of all suffering I may have to bear,
to help me to do all that, may I think on Calvary." All quotations from Sacred
Scripture are in the Latin Vulgate, which because of their use in the Liturgy and
spiritual writings at that time were very familiar and were redolent with the rich
tradition of devotional reflection in a way that perhaps the more accurate vernacular
versions can never match.
For Spy Wednesday he writes: "Jesus I wish to love you with all my heart, to
offer you my compassion. But to do this I need your grace to resist courageously
against the temptations sent by the demon. I beg this in virtue of the love which made
you die for me 1900 years ago ... "
His reflections on the Washing of the Feet on Holy Thursday are directed to
the priesthood towards which he looks forward eagerly: "The humility of Jesus
washing the feet of the apostles. What respect for those soon to be ordained priests his representatives through the ages and peoples. What esteem I. should have for this
favour of the priesthood, which will be conferred on me very soon. Jesus Christ did
not hesitate to go on his knees to his priests. What purity one must have then." As he
prays for the graces he needs for that vocation he realises that he must pray not merely
for himself but for all his confreres and for all who will receive Christ in Holy
Communion. He takes up this theme again for Good Friday when he .is reflecting on
his own part in the Passion of Christ "Pardon for our part in your sufferings. First for
all my sins: lack of zeal in trying to correct in myself the faults least compatible with
my vocation, lack of energy, of inconstancy, my inclination to satisfy myself in all
things - praying with little fervour. Pardon also for my confreres in the novitiate, for
the Congregation, for the Church. Remember you died 1900 years ago for us all, and
for the poor Blacks, especially those evangelised by our congregation, and for all who
have not known you but who wish to know you.. For this day receive my homage and
that of all who have never known you or prayed."
Again for Easter Saturday he rejoices that Christ once in heaven will ever have
his arms outstretched to protect him from this and that temptation because of what he
suffered for him. He then thinks of all the others Christ loves. "I pray for the other
novices, for the virtues they will need as missionaries - love of God without reserve,
abnegation, generosity, fervour, charity, faith, purity, perseverance .. " And reminding
us once again how important a training ground was the recreation period he writes his
Resolution as result of his reflections: "I will be indifferent on recreation."
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Easter Sunday he reJ01ces ' with the whole church, triumphant, militant
together with the celestial hosts' in celebrating the Resurrection of Christ. He says he
looks forward to participating in Christ's immortality in his own very body. What
matters whether his life here on earth is to be short or long. But he adds that he hopes
to serve in Africa!
Easter Tuesday. These were days of relative relaxation witb added time for
outdoor recreation, but in Fr Grizard' s plans there could be surprise changes of plans
to prepare them for such eventualities in later life. Shanahan refers to Christ's farewell
gift of peace but feeling far from at peace with himself he asks what are the enemies
of that peace which calms all passions. He answers: "attachment to creatures and the
resultant dependence on events as they happen." They were all wound up for an
outing to Paris - on foot - to visit the great shrines of Montmartre and Our Lady of
Victories when at the last moment the regulation was changed to manual labour for
the day. He says: "I scarcely made my Prayer as a result. His Resolution is given as:
"I will accept as joyously as I can the regulation the Superior will fix for us today. I
will repress in me the first impressions which produce in me such feelings of
disappointment."
For the next day he writes that he had spent a happy day in spite of the
disappointment. "So in future I will not be at the mercy of events - happy or
otherwise."
The postponed outing took place on Friday, 23 April. He writes that he was delighted
with their visit to the great shrine of the Sacred Heart at Montmartre. He asks the
Lord to remember the special prayers he made before the Blessed Sacrament exposed
there. (Three years later to the day Shanahan would have the great happiness of
saying his first mass on 23 April 1900).
In his reflections on the final words of Christ to his apostles: "All power in
heaven and on earth is given to me: Go teach all nations.. " he applies these words to
himself being now called to share in the great power of Christ. He reflects on the
responsibility this vocation imposes on him to be holy and "in so far as it depends on
me to have the virtues of purity, humility and gentleness.. " Resolution: "In moments
of difficulty to remember that Jesus Christ is with me, and that the salvation of a great
number depends on my fidelity."
He might legitimately have felt that by this stage he was well on the road to
having coped with his failings, but the words of the Miserere psalm stirred his
conscience, i.e. "My sin is always before me" He writes:" Is there a fault in my life
that I have not sincerely repented? From now on I must search out to see if anything is
not recognised as evil. But regretting the past is not enough. In the present and the
future I must commence seriously to serve God. I know I will fail, but not voluntarily.
0 God I beg for the grace to triumph over my dominant fault - source of all my
defects."
Next day he meditated on the theme of his defects especially during recreation
and his findings must have come as a shock to himself: During recreation - in
discussions overbearing, holding on to his own opinions even when he knows little
about the subject. Yet abrasively arguing his point of view; his method of discussing
showing disdain for the opinions of others. In his efforts at being witty - at times at
the expense of others - many of his confreres are hurt in their feelings. He thus makes
himself insupportable. People don't hesitate to call him a liar. He is known to have a
penchant for launching new views even false ones.
All this is so much at variance with what is known about Shanahan later that if
it were written by someone else it would be rejected as unfounded. But this is
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Shanahan speaking before God and not trying to paint a picture for the sake of effect.
He prays: "Mary help me to get rid of my faults. May I have more respect for the
dear members of Christ - those he loves so much. Resolution: 'Put in practice the
opposite virtue to my identified faults, without discouraging myself"'
Shanahan at this stage seems to have uncovered a veritable can of worms in
his relations with his confreres, and he could easily have been discouraged at the
prospect of the hill to be climbed to get away from his perceived defects. But there
was more to come. His next entry reads: "Bad effects of too exterior joy and sorrow.
Exterior joys, levity on recreation and walks, loud laughter, conversation about
unsuitable topics - being too naturalistic - all undermines a taste for serious matters reading, meditation. I must be more on my guard."
A possible explanation of why Shanahan became so conscious at this stage of
his failings in his dealings with his confreres on recreation may be found in the notes
he was transcribing into his special notebook on how one should conduct oneself in
conversation etc. On page 78 he writes:
One must always be in harmony with oneself and show that constancy even in
conversation. The words must be simple and not smack of affectation. One
must be friendly, gentle, affectionate, modest, but also prudent and clear
headed. Having an open, obliging mien, and with a countenance that shows a
desire to welcome all with kindness, showing a readiness to listen to what
others are saying. Not to be in too much of a hurry to respond but to respond
as fits. Each person be allowed his turn to speak. One must never impose
oneself or exploit matters for one's own profit. If you want to please all set out
not to show off your wit but try to let others see that they also count for much.
Try to lead them prudently to speak of matters in which they are interested and
about which they may be better informed"
This was the ideal and Joseph was soon to realise that he was far from living up to it
in practice.
Fr Grizard gave a talk on those whom he had known over the years who had
quitted their vocation and had come to grief in one way or another. He listed the
causes of their defection as Pride, Sensuality, lack of Piety, lack of openness.
Shanahan finds that he has all these faults himself, especially sensuality of heart. He
prays for the grace of final perseverance, but admits that it would be better not to be a
priest at all than to be a bad one. His Resolution is that when he finds himself tempted
to any of these faults mentioned he must say: "There is the devil trying to drag me
down to hell."
When he tries to come to grips with the cause of his lack of success at Mental
Prayer he feels that it is attachment to created things. He reflects that during the day
he is often just amusing himself and not making a serious effort to live in the presence
of God He resolves to be more recollected, to keep more guard of his imagination,
and above all to write out the subject of his mental prayer as he had often promised
his Director but had failed to do so.
For the first day of May - the month of Mary as he remarks - he has a very
personal reflection. May had always been a special month for him in the past. He
thanks Mary for special favours but has to admit that the struggle still goes on and he
feels it will be always so. He admits that with the years his passions seem to have
increased in power. He lists as his special enemies - sensuality of heart, pride,
inconstancy. He thanks God that he has made some progress but adds "Mary you
know where I stand and how far I am from having acquired the virtues necessary for a
good religious much less a priest. But I count on you, and in spite of the hardness of
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the struggle I do not despair. Nobody invokes you in vain and, apart from being my
mother, remember the special conditions in which I always find myself, and as
'Joseph' I have a special claim on your care. I must not allow myself to be shaken by
anything, my imagination and my susceptibility. Resolution: "During the month of
May to watch out well for purity. Increase in me that beautiful virtue."
The big retreat
The part of the novitiate recalled most clearly in later life by the novices was the
special eight-day retreat given by Fr Grizard during which there was total silence.
Shanahan gives it generous space in his diary. But though most of what he has to say
is suggested by the lectures given by Grizard Shanahan makes it very much his own,
and from time to time makes it personal applying it to himself. Naturally the material
of these lectures were the main truths of the faith. The first lecture pomts out that
before great events in his life Christ prayed at length, and as the priest shares in the
mission of Christ the novitiate in preparation for profession had a special role. And
just as Christ, though sinless, shared in the sufferings and worries of human life so
must the priest be ready to assume that role. The fundamental truth stressed in the
opening lectures was that as God can only act for his own glory what matters most in
what happens to us is that the glory of God is achieved. Finding satisfaction in mere
created goals will leave the heart empty. Shanahan had written in capitals at the start
of his diary the letters A.M.D.G. 'To the greater glory of God'- so he warmed to the
fuller exposition of this theme given by the Director. For 3 May, the Feast of St
Augustine, he writes: "You have made us for yourself O Lord and our hearts are
restless till they rest in thee. How true. I am now 26 and the things that have given
me most pleasure, games, walks, soirees etc., what remains of them now? ... Nothing
was done specially for God. 0 God you have created me great but I am small. And is
there yet some imperfect thing that I prefer to you? Resolution. "Not to waste energy
in useless words or thoughts. To try to achieve balance of character. Again God has
given us the means; the grace to choose the Good and the Beautiful, grace to
supernaturalise the present moment and the ordinary things of life. We are given the
instruments by God, the vehicle in which we are to travel to him; ·we are in charge not
the vehicle."
As he tries to apply these general truths to himself he writes "All things are
included in this plan - our humiliations, my sensitiveness, my enjoyment of things,
self esteem - the most difficult thing for me. So when humiliations come at chapter or
recreation I am not to object." Resolution: 'To be indifferent during recreation and
promenades."' Later he writes: "God should have the first place in my relations with
creatures. Events, good weather, unhappy experiences, an agreeable function or
otherwise, being professed or not, continue with studies or not, health or to be sent to
a college to teach- is useful for me or not, agreeable. Nothing about God's glory! A
worldly spirit pervades all. Is there any creature I love for its own sake, or is it always
for myself. My actions are for success and approval. My function a waste of time?
Or do I think first of the glory of God involved? The rights of man not the rights of
God. The opinions of men, human approval... Christ did not look for human acclaim
for the good things he did, not even for the miracles. He asked for silence. But I want
approval for all here below. Christ in the temple and on the cross caused suffering to
his mother, but his Father's work was his priority. "My mother, my brothers are those
who do the will of God." Resolution: "I must mortify myself in my human
affections."
Feast of St Monica, 6th conference. Having reflected on the influence of
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Monica on her husband and her son he surprisingly lifts the veil on himself: "After
reading the penitential psalms I resolved to make a good confession. Why I don't
know. I promised Our Lady to go and reveal to Fr Master some affair which troubled
me very much. What a painful moment! But it is done. 0 Mary thank you, thank you.
How happy I am that I kept my promise. I know you will keep yours. I will make a
good general confession. The rest of my noviciate will be happy. May the memory of
that grace never leave my heart."
The conference best remembered in later life by the novices was the one with
the theme Magister meus unicus - 'My one Master- Jesus Christ'. We find echoes of
this theme in these notes. Christ is the model for all but in particular for religious and
priests, who are to be his elite, ready to suffer heroically when called on. If offered the
choice of a short or long life it must be long in order to suffer more for his glory.. The
conference on religious obedience is seen in the light of renouncing all for Christ. But
one is seen as a religious for one's own salvation; the priesthood adds a further motive
for holiness, namely the salvation of others.
The following considerations about the role of the priesthood will help to
appreciate Shanahan's own concept of the priestly office as he looked forward to his
ordination. Here more than for any other topic Shanahan quotes freely from the
Scriptures in Latin as if he had the words by heart. 'The priest shares in the ministry
given to Christ by his Father. A ministry of reconciliation- sharing in Christ's power
to forgive sins; a ministry of truth - teaching in the name of Christ; a ministry of
reparation and homage on behalf of the church and the people, and God passes
through the priest to people. ( Later in life he will often remind his Missionary Sisters
that they also are "consecrated instruments of God.")
When he comes to reflections on the Eucharist he realises that though all ages
would not be long enough to prepare for the priesthood he longs for ordination as he
feels he is 'urged by the love of Christ' himself. So he resolves that henceforth all his
life will be a preparation for the priesthood. His reflections on Christ in the tabernacle
are coloured by the devotional approach based on the theme that Christ is the prisoner
of the tabernacle. Several times he comes back to the importance of preparing to meet
the Lord in a special way in Holy Communion.
He sees the priest as being in the forefront of the battle - the Legion of
honour. Who is the enemy? First the demon. Then the flesh. "My own dominant fault
and an incredible self-love which becomes offended at the least provocation."
Rounding off his reflections on the priesthood he feels that he has a triple obligation
to be holy - as a religious, a priest and a missionary. Resolution: "I must constantly
seriously strive to be a saint but with confidence and without undue worry."
Fr Grizard's 15th conference was on temptations and their part in God's plan.
Christ himself was tempted. So were the apostles; he names Peter and Paul. So were
the saints: he gives examples from the lives of Sts Francis and Catherine of Sienna.
Lucifer refused to accept Christ and now he attacks him in us. How does he act?
Sometimes like a lion; more often through our temperament in small matters, through
the elements, through sorrow, sadness, depression, not being able to think or desire
anything.
And why does God allow us to be tempted? To test our mettle, increase our merits.
Temptation is the battlefield where we defeat the devil. Fr Grizard told them that the
novices or priests most to be pitied are those who have arrived at their goal without
having to come through temptation; the man who has been severely tested is the man
you can rely on.
His closing words about the retreat are: "Fervour, Charity, Sacrifice. End of the
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eight day retreat. Perhaps the finest in my life. Not a moment of boredom. And the
grace from Mary to make a good general confession. I kept my promise and Mary
kept hers. Yesterday at 9.30 I confessed to Fr Master. Never was I so happy. Prepare
well for Holy Communion and Thanksgiving". His plan: "Love of God and my
neighbour. Fervour in the service of God; sacrifice of all my pleasures and generous
acceptance of difficulties, pains and temptations. Resolution: "To do well my mental
prayer and my other exercises of piety."
Though Fr Grizard had not known Fr Libermann personally he was rated the best
expert on Libermann's teaching. Several volumes of Libermann's letters had been
published to date, so the students had access to Libermann's writings. Special
prominence was given to Libermann's teaching on what he referred to as 'practical
union' with God. A number of Grizard's lectures treat of this topic as we can see
from Shanahan' s notes under the titles practical faith and living in the presence of
God. He states that this practical faith will help him overcome his laziness and
inconstancy and not be discouraged by the difficulties presented by his passions. "So
few of
actions are inspired by faith, I must try to supematuralise my various
actions.',6 And when Fr Grizard encouraged them to keep a bouquet as it were of the
retreat he suggested the following topics: (a) Renunciation as explained. (b) Practical
union with God recalling the Lord's word: "He who abides in me I will abide in him."
( c) Sanctifying grace and all it means. (d) Habitual union. One offers all to God from
time to time during the day, renewed again. (e) Actual union when special events
occur.
Fine in theory, but next day he has to report about his own failure to live up to
the ideal: "Often in my work I am not sufficiently supernatural. Even in my prayer I
lose the presence of God. In my relations with my confreres I seek the agreeable and
avoid what is painful. The little humiliations that come my way find me poorly
prepared." Resolution: "I will offer to the Lord the annoyances I suffer in relation to
my confreres." And again he has to report: "God is always with us but we are not with
God. Nonchalance, indifference, distractions at prayer, allowing my imagination free
rein."
As he reflects on the hymn to the Holy Spirit (Veni Sancte Spiritus) said in common at
morning prayer everyday he says that we badly need the guidance of the Holy Spirit
in order to see what is good and what is not. "Often it is my own sweet will that is my
guide. I am inclined to act under the impression of the moment and it takes little to
impress me for good or for ill. I need the guidance of the Holy Spirit or pride will lead
me with the love of pleasure and ease.. .I must be on the watch as my dominant fault
causes me to act with less frankness in certain circumstances. Always the truth on my
lips as well as in my heart. Holy Spirit with your light save me from the demon who
knows me better than I know myself. Make me a good missionary, courageous,
generous. When I judge myself or others I must ask is it by the light of the Holy Spirit
that I judge."
As he continues to reflect on the role of the Spirit in the run up to Pentecost he
writes:
The Ven. Libermann teaches that the missionary worthy of the name must be a
man of absolute renouncement. His priority must be the interests of the poor
Blacks. The more empty of creature attachments the more full of God. Not
listening to the calls of the flesh but acting as a good soldier of Christ."
Resolution: Once more it is: "On recreation and walks avoid self seeking; go
with the first to arrive."
For May he has further thoughts on the relation between his life now and his ministry

ml

59

later: "One must have love and esteem for one's vocation. Otherwise there is danger
for himself and for others. He will criticise others and the congregation. I must
examine my own attitude, avoid all criticism of my confreres, consider the disastrous
consequences for my ordination if I am not well prepared; avoid people who have no
love for their vocation." Resolution: "To be watchful of my conversation at
recreation."
Then as he sees the novitiate coming to an end he recalls the Lord's words to his
disciples: "You have not asked for anything up till now." He now lists his priorities as
follows:
First the grace of final perseverance for myself
Nearest priority- the grace to make a good profession and be a good religious
As far as possible for a human being to be ready for the priesthood, especially
the grace of purity, charity, obedience, total renouncement of myself and the
world, generosity and constancy in combating my passions
I ask for the same graces for all the novices here. and forever in the
congregation, but especially for those of the 2nd novitiate
I ask for them and myself the grace to be good, zealous, holy, valiant
missionaries. For that, grant, if it is your holy will, health of body and all the
spiritual gifts necessary
For the sake of the Blacks that I and the confreres will evangelise - that we be
faithful to the inspirations - that we do not fail
I ask for a special blessing for the Congregation, the Pope, the Church, for my
parents, brothers and sisters
Finally, pardon all my sins and negligences
0 Mary, my patrons, obtain for me that I be heard.
Down to earth next day he writes: "l must be on the watch against sensuality
in eating and drinking. Especially drink; it goes fast to my head. That could be a
problem for me on the missions and colonies or elsewhere - if I give way to that
inclination." Resolution: " In reference to drink: I must drink only my own portion."
One must remember that wine was normally served for lunch albeit a diluted version.
And for the Feast of the Ascension he is still kept very much down to earth. "Poor
meditation. Distracted as often happens. How God can put up with me and call me to
a sublime vocation with all the many passions that I fail to control - lack of humility.
All I can do is humble myself in your presence and ask for pardon for all my sins.
Give me the courage to bear with my passions; this day of joy in heaven forget not
your poor child. I would not deliberately cause you pain." Resolution: "That I do not
lose courage because of my faults and that I try to avoid situations in which I have
failed."
For the Feast of the Mission of the Apostles he comments: "Jesus Christ is
sending us as he sent the Apostles. We have to fulfil the same mission and be saints as
were the Apostles the same mission as Jesus Christ who came to send fire on the
earth. Innumerable graces which we have to distribute. That is our vocation".
Veni Sancti Spiritus - Veni Pater pauperum Come thou Father of the poor. I
am so poor in spiritual goods. How many virtues I lack. 0 Holy Spirit give me the
spiritual goods I need- chastity, obedience, abnegation and a truly priestly soul- that
I may not be too attached to the affections of this world. You alone should be the
object ofmy love." Resolution: "To mortify myself in not seeking the company of the
confreres I prefer."
For 31 May he writes: "May almost finished. I have obtained some special
graces beginning with my dominant fault which has much less force. I beg Mary the
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grace to finish the year well and make a good profession; that I may make a good
month of the Sacred Heart (June). My sermon takes up all my time but I will be
finished next Saturday. I put it under your protection. It takes place on the vigil of my
baptism. I will be 26 years of age."
'My sermon' refers to the custom of the novice priests in the novitiate in the past
having to preach their first public sermon - the audience being not a sympathetic
public congregation but a rather critical group of his peers and professors. It was an
ordeal that many dreaded - and that in spite of having been given much theoretical
tuition on how best to preach. Shanahan in his special notebook has a detailed
summary of such tuition. The title is Eloquence and the matter deals with the nature
and object of eloquence in general with detailed advice on such matters as voice
control, use of gestures, of emotion, imagination, logical argument etc. All this is
applied to Sacred Eloquence which because of its object and matter 'is rated the
supreme exercise of eloquence. If rules and definitions could produce orators then a
generation ofBossuets could be expected.
Shanahan himself would one day be seen by others as a brilliant public speaker when
addressing groups of mission helpers. His own comment on his first performance is
highly critical: "My first sermon was a complete flop. May the name of God be
blessed. From now on I will bear humiliations more readily. "It is good to have failed
all round. For the past 15 days my spiritual exercises have been a failure. I was
convinced myself of the truth of what I had intended to develop for my listeners. May
the Sacred Heart bless me encourage me to persevere and in spite of my unworthiness
enfold me in a little corner of his Sacred and all adorable Heart."
Next morning, still suffering from his humiliating experience he writes: "
Prayer not done well this morning: occupied with everything but God. But one idea
came to me: I must be more indifferent to the judgement of people than I have been.
If I make foolish mistakes then I mµst have the courage to put up with them. No
matter how people judge me I am the same in God's eyes. Certain faults I must avoid
in my conversation. a) not to speak of myself either good or bad b) to be natural in
my thoughts and manner of expressing them: I am using superlatives. I continually
say: 'Splendid', 'Dreadful' etc. c) I must be careful of charity. o'Mary obtain for me
from the Heart of Jesus, purity of heart, patience and perseverance."
At times ~ings must get worse before they get better. So it was for Shanahan.
Next day he had to confess: "Yesterday I failed on all counts. I talked too much with
no control over my words. The first thought that came I blurted it out hastening to
make it known. It mattered little that there was no logic of thought. Due to this
manner of acting I often say things that I should not. How often have I hurt one
confrere or another. In future I will force myself to make it seem that it is they who
are witty and not I. I will speak as little as possible especially of what concerns me.
When someone starts a subject I will not try to turn it. The good God has allowed that
the past has been for my shame. The future depends on me in all cases. May his name
be blessed.
A bit better, but another thing: I was not able to take a humiliation which came
some days ago. I find myself too often with the same companions. Even though much
humiliated and pained I won no merit from it. During recreation I excused myself
putting the blame clearly on all but myself - not what Our Saviour did even though he
was innocent. Not the way my confreres act. 0 Sacred Heart pardon me. Mary
console me and give me strength. At recreation to go with all the confreres and try to
be happy and cheerful as far as it depends on me. Especially avoid criticising, and rid
myself of that dreadful habit of laughing at all things and frequently". Resolution:
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"To bear in silence and with no excuses all the disagreeable things that can be said
about me... O Sacred Heart grant me the graces of gentleness, charity, purity, through
the intercession of Mary, my good angel and patrons."
29 June Peter and Paul "Seven years ago I got the soutane. How many graces
I have received since but was not faithful to them. Holy Apostles obtain for me in
spite of my unworthiness to have a soul totally apostolic, - fervour, generosity and
charity."
Visitation of Blessed Virgin - the First Friday of July. "Mary Mother of God went to
great trouble to visit her cousin; a great lesson in humility for me. So when people
say even the most stupid things about me it will help to make up for my sins; the
courage to face up to the truth. Repress my own will and impressionability, I am so
susceptible ..
I must see all as the will of the good God and with that idea always in my mind I will
be spared much worry and have the blessing of God to be a good religious and a good
missionary".
4 July "First day of vacation. Profession in two months. I ask for fidelity, constant
generosity. My model: "He did not please himself but God; and when faced with
small privations I will bear them".
6 July Pilgrimage to Montmartre and Our Lady of Victories
7 July "Pitiful effort at prayer. I am doing nothing well recently. I had a fairly good
opinion of myself. I am forced to change that. I am a nothing. Jesus pardon me;
Mary obtain for me the grace to be always faithful to my vocation and duties. St
Joseph I belong to you in a special way."
Death. For some days we are working in the cemetery. It is there one sees
what we are. The clay covering Fr Reffe, Mgr Duboin, is so hard that one can barely
move it with the shovel. More disturbing - one sees with horror the bones the clay
covers and a few years ago they were in full health. They thought as little about death
perhaps as I do now." Resolution:" To continue to pray for the dead, and as I rise and
go to bed to remind myself that I must die." Shanahan had known Fr Reffe - the
renowned Dean of Studies at Blackrock - when Reffe returned ill from Australia. He
had preached the school retreat in Cellule in 1890 attended by Shanahan.
Under the title Resignation he has these thoughts:
For some time I have often failed in charity. I have certainly taken resolutions
to pay attention to this matter but I have failed all the same. Every thing
annoys me. I can put up with nothing not even my own faults.
I must realise that I can't work on my own. I need the good God. Perhaps I
don't think enough about that. Two other things which easily upset me: 1)
Confreres who appear to want to know everything about everybody. 2) Then
there is the Submaster of Novices (Fr O'Gorman); about him in particular I
must make a sort of effort never to mention his name and to keep a rigorous
silence when anyone speaks of him. But with all that I am not discreet and I
say what is good or bad and to every one all that passes through my head. 0
Mary my I triumph over my faults. Resolution: "I will offer Holy Communion
for the people I don't like, and will offer it for the intentions of the souls in
purgatory."
He gives no clue as to why he resolves not to speak about Fr O'Gorman in future. It is
probable that because he knew him well in Langonnet, because he was so brilliant and
was Irish, Shanahan may have been seen by the French students to have spoken about
him too frequently. Shanahan and O'Gorman were to be life long friends.
Under "Thoughts suggested by the funerals to the cemetery ofFrs Leclerc and
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Brunnetti" he has these comments
One day I will be so carried. When and where? Then people will cease
• to talk about me. That is human life. Then what will it matter to have been
happy, without worries, well thought of by all, then in an instant one must
leave all. How important it is before arriving at this terrible passage on which
depends eternity and be prepared for it by a holy life, a life of prayer,
mortification, humility ... 0 my God grant me the grace to have always before
my eyes in difficult moments the thought of death. Resolution: 'I will
continue to recite the act of contrition before going to sleep.'
Why do I allow myself to be disturbed by the smallest difficulties.
Nothing that happens to me can happen without being allowed by the
preceptive or permissive will of God. Then what is the use of tormenting
myself trying to have things happen as suits me? So often during the day and
in particular in times of suffering I will fortify myself with this consoling
thought: God wills it and he wills it for my greater good. .
I often complain that I have great faults and that I am not able to
overcome them as I would like. Certainly I am capable of negligence, of
nonchalance, but really God does not allow me to triumph so as to make me
realise the misery of the human state and to show me how I should be merciful
to other people because it is good for me. Therefore have courage under the
protecting gaze of God fighting courageously against my dominant fault.
Resolution: I will try in a manner to aim at having a balanced temperament.
To accustom myself not to speak under the impression of the moment. When
I am dying to recount a particular incident I will not do it.
I think that I behaved myself fairly well yesterday as regards that
virtue. Nevertheless I am worried again. I am given to judging confreres, and
especially to blaming them. Then I am one of those who can't bear to be so
judged. My confreres are in the same boat so why judge them? The good God
wants me to love them as Jesus Christ loves me. So today I will submit
completely to that divine command. I will not speak at a,1 of my confreres. I
will not entertain any thought contrary to charity.. .I will 'pay attention to that
especially during recreation. Before speaking about any matter to reflect well.
That is the grace that I will ask for in Holy Communion just now.
First Friday of August.
Today is the last (one day) retreat of the novitiate properly so called. I have to
reproach myself of many infidelities. I sincerely ask pardon of God. I
sincerely regret not having done a better novitiate, for not having conquered
my passions and not having acquired the virtues necessary for one called to so
sublime a vocation.
The conference given by Fr Master had as object: "The spirit of faith in small
matters":. Man is led by two principles: faith and reason. These two are not
mutually exclusive but generally reason is obscured by the passions, and Faith
also by the same. Reason judges things according to the advantages they
bring; the greater the advantages the more important is the act. According to
Faith it is diametrically the opposite because it judges things from a different
perspective. Its priority is heaven; its code of honour is sanctity."
Practice "Euge serve bona et fide/is .. 'Well done thou good and faithful
servant. You have been faithful in small things; enter into the joy of the
Lord.' ' Jesus Christ means by that that the great benefits of heaven and its
delights are obtained by small things. "Whether you eat or drink or whatever
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you do, do all for the glory of God." Consequently it matters little if in the
eyes of people that the acts that I do are of little importance. Indifference
about the judgement of people.
We are called by God to a triple vocation where we must do well the
small things, especially the details of the rule. I must never consider as small
the thing which embellishes my soul and gives me heaven. I have not
sufficient spirit of faith. During the vacation I will be continually faced with
the choice of duty or a natural satisfaction diametrically opposed. So I must
never say. 'This is not an important matter, or worse I won't be seen.'
Lives of the Saints. The Blessed Virgin and St Joseph.
What did they ever do in comparison with Governors, Captains etc. of their
time? And Our Venerable Father - he was considered a poor fool, a silly
person that one supported out of pity.
Resolution: "May the members of the Congregation never forget their origins.
Not the spirit of the world. Have a good and joyful vacation while at the same
time doing my duty."
The great day of profession was fixed for August 15, but to the shock and dismay of
all concerned, this ceremony had to be postponed for the two novitiate groups at
Chevilly. The reason for this postponement may seem pedantic to those not
acquainted with the requirements of Canon law, but as certain formalities had not
been complied with at the start of the year, the novitiate was deemed not to have
started in fact until these formalities had been fulfilled As it was only late in
December 1896 that the oversight had been detected, just as Fr Grizard was preparing
to set out for his official 'visitation' in Ireland, the profession date had to be
postponed till December 1897. There was no such problem for the regular novitiate at
Grignon, of course. And there was no question of prolonging the novitiate for the
novices at Chevilly while awaiting their profession.
So it was back to study for the 63 novices, Joseph Shanahan among them. As the
profession ceremony was to take place at Chevilly there was no problem envisaged in
the matter of anyone having to change his plans for that occasion. No one except
Joseph Shanahan, that is. By December he would be hundreds of miles away in
Rockwell to wher~ he was unexpectedly transferred as prefect late in August.
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