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Introduction
Last year
international

organised
symposium on

we

well received and well attended

a

mission. Our aim in that exercise

to "reflect on the ordeal which Africans are

and to

develop

Africa

as

it

was

going through today

contextual orientations in mission for the Church in
prepares

to

the

enter

third

millennium."

The

this year, though on much smaller scale, takes up the
theme of Africa and mission in the third millennium. This paper is

symposium

meant to widen the discussion

a

little to examine the

global forces on African mission
possible responses we can make to

as

well

these

as

impact

of

to determine what

global

trends and factors

in view of the Christian mission in the Africa of the next century.

Defining

Globalisation

I want to introduce

first is that I

bought
bought
French

our

bought three

topic by
new

at a GAP store on

the other

territory

one

T-shirts this

Malaysia

or

some

summer.

anecdotes. The
Two of them I

Bloor Street in Downtown Toronto. I

from St Pierre et

Miquelon,

an

Overseas

which is located off Newfoundland. These shirts

bear Canadian and French trade labels but
or

of

means

Thailand. I

now wear

are

either made in China

those clothes in

Nigeria.

A

few weeks ago, towards the end of October, we all woke to the
news of tremendous turmoil in world money markets. What began
consequence of the near
the tiny Island of Hong Kong
as a

collapse in the
soon spread to

real estate market of

other Asian markets.

Soon, the European and North American markets

were

in chaos

and the very foundations of world monetary and financial systems
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fiJI'
and institutions

were

in

danger

of

collapse

or

at least of

serious

debility.
As I write this paper, Iraq is in the news once again, this time
its refusal to allow the American members of UNSCOM (the

over

UN commission

charged with seeking out and destroying all of
Iraq's stockpiles of biological, chemical and other weapons of
mass destruction). The world's media has been there bringing us
the pertinent developments as they happen. All parties to the
dispute are conscious of the massive audiences who are tuned in at
anyone time and have been vying for public sympathy through
well-orchestrated news conferences and photo opportunities.
My next anecdote concerns the Salman Rushdie affair. Rushdie,
you may recall, published a novel that was considered
blasphemous by much of the Islamic world. As a consequence,
Ayatollah Khomeni of Iran placed a fatwa on his head. Anyone
who 'kills Rushdie has done a good deed for Islam and would be
rewarded

why

by

God for such

and how

attract so

an

a

pious

act.

Many non-Muslims wonder

obscure book of fiction like Satanic Verses could

much attention and ire from Muslims all

over

the world.

One commentator notes that what bothers Muslims the most about
tlDs whole episode "is the' notion that they are being asked to
.

surrender the

.

of the
I

Qur' an

currently

.

-

of the

[Islamic1 faith the immutable sacredness
as the price for full inclusion in the global system

core

dominated

by

-

non-Muslims

of Rushdie is therefore part of

.

counter
.

,

.

Khomeni's condemnation

larger Muslim effort to
inequalities within ,the global system through the
a

much

reyi�isa�on of Islamic particularity".'
F�ly, the deaths' of 'Diana, Princess
Theresa of Calcutta this

.

...

The whole world

summer

stood still

sent

for both

of Wales, and Mother
ripples allover the world
.

women

-

two lives that had'

global ramifications in various ways.
Plese anecdotes share some important characteristics: they are
iI1�tive of our growing interdependence and shared

vulnerability,

the

globalisation

:. �on' of globality,

I

of the

local

the role of economics,

as

well

as

the

politics, culture
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in this

(including religion)

and

phenomenon
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myriad of other

a

Issues.

Globalisation has been defined

as

"the intensification of world

wide social relations which link distant localities in such
local

happenings

are

and vice-versa." As
studies cities

happens

in

factors

such

an

-

a

today,
local

world money or commodity markets operating at
distance away from the neighbourhood itself.'

as

indefinite

-

speaks

constraints

the

of

arrangements recede and in
are

receding'",

There is
which

and

are

of globalisation

social process "in
social and cultural

as a

geography on
which people become

In the words of Roland

authorities

leading
becoming

way that

in any part of the world, is aware that what
neighbourhood is likely to be influenced by

Malcom Waters also

which

shaped by
Anthony

a

occurring many miles away
Giddens further says, "whoever

events

globalisation,
S
"a single place".
on

aware

Robertson,

the world is

that

one

more

they

of the

and

more

unanimous agreement among scholars on the factors,
causing the shrinkage of the globe: is it the mass media

no

communication

(including faster and easier means of
commuting from one part of the globe to another)? Is globalisation
a result of the increasing hegemony of transnational corporations?
mass

Is it

a

combination of factors, and in what ratio and order?
fuelling. it, it is clear that the world is becoming more

Whatever is
and

more a

single place than it was fifty year ago.

My aim in this paper is to discuss what it means to say that our
increasingly becoming a single place; to inquire to what
extent Africa has become or is becoming part of this globalised
world; and finally to discuss what opportunities and challenges
there are in this globalising world for Christian missionary efforts
in the Africa of the third millennium.
world is

'

.

'

A Historical Slcetch

of Glo6.1I1islltio"
an entirely new phenomenon

Globalisation is not

forces. From

creation of

entirely

I?rocess by

which the world is

new

turning

an

African

into

one

nor

is it the

perspective,

place

the

dates to pre-

.
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colonial times, to those times when groups started to interact with
each other either for slaving, warring or trading. These interactions

sometimes had

significant "civilising" effects as this testimony
provided by the Kano Chronicles concerning the influence of the
Fulani on the development of Islam in Hausaland in the 15th
century shows.
Yakubu's

[1452-1463] the Fulani came to
Hausaland from Mali bringing with them books on Divinity
and Etymology. Formerly our doctors had, in addition to
the Koran, only the books of the Law and the Traditions."
In

time

European invasion of Africa which followed the
earlier Portuguese incursion was a decisive step in making Africa
a world
part of what one can today call the "world system"
system built up by Europeans and for European self interest to the
utter detriment of Africa and the needs of her peoples. This second
wave of European invasion, in the words of Chinweizu, "spread a
The

wave

of

-

dust of familiar disasters upon Africa: social dislocation,
depopulation, uprooting of peoples, and enslavement of
new

.

Africans

...

".7 It would be another three and

a

half-century

in the

-

twentieth century precisely before some measure of peace would
return to Africa. Even so, this pax Ajricana, was in fact imposed
-

for

polities which would serve
as
tributaries to the various European masters; to establish
colonised economies in Africa; to foist European colonial culture
on
Africans and to afford themselves the opportunity to
demonstrate their supremacy in every way to Africans." Now that
the colonisers have gone, the peace they patched up is crumbling
all

European

over

interests: to build colonial

the continent.

Thus in the

incorporation (absorption)

of Africa into the so-called

considered.

then and now, Africa's interest has
Globalisation, then and now seems

questionable

benefit to Africa

global system,

especially

been part of the process of establishing

a

never

to

been

be

of

because Africa has

never

global system

equal

as an
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partner with the
are

not the

the

men

only

and
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rest of the world. Our

to

ones

adversaries.uhen and now,
blame for this state of affairs. Our leaders,

charged with steering

destiny,
negotiating our
rest of humanity.
Chinweizu's ringing
indictment of our leaders who were supposed to ease the pains of
our first contact with the Western world is still sadly true of our
leaders today.
women

consistently let
destiny vis-a-vis the

have

us

down when it

The rulers traded and sat
their

little
from

our common

came

to

crumbling carcasses of
states as they stagnated and decayed. The rulers took
thought for the future that was encroaching on them
across

on

the

the waterfront. And when that future burst

upon their heads, it toppled their rusted power, pitched
them off their stools and thrones, and blinded them with the

dust of ruin. And because

they

had not

adequately prepared

for the showdown with the west, their desperate heroism
under attack was thoroughly wasted. Four centuries, four

long centuries wasted on particularist greed, four
exhausting centuries bloodily exporting their kind, four
centuries
of
disorientation
and
social
political
disorganisation. May their souls sleep without rest' in our
memories to warn us away from any repetition of their
9
ruinous neglect.
Other

important examples
evolution of a 'global society'
an

Islamic

civilisation

early historical process
include the global unfolding

of the

of

must

of

in the

7th and 8th centuries and the

subsequent pan-Arabist colonisation that followed the founding of
founding of Islam quickly drew North and West Africa
into the New World order, which was being established by the; new
faith in two ways. Africa became linked to the Arab world by faith
and by slave trade. Peter Clarke points out that not long after the
Islam. The

Arab conquerors had overrun North Africa in the first half of the 8th
century, "the U mayyad rulers there began organising military
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expedition
and

and slave raids into the southern

far south

as

as

regions

of Morocco

the boundaries of Ancient Ghana':". Like its

Islamic counterpart, the Christian missionary movement that began
soon after the death of Christ and continues till today has been a

major
forces

globalisation. Among other notable historical
of globalisation one must include the European expansion in
force for

15th and 16th centuries," the immense
technological innovation and European colonial expansion which
took place from the second half of the 19th century up until the start
the

Americas

in the

of the first world

war

in 1914.

However, globalisation

as

it is understood

albeit with

today

is

a

relatively

historical roots. The term is

long
phenomenon
widely used today in fields as divers as politics, economics,
geography, marketing, sociology, religion, etc. Globalisation today
is also marked by new sets of players, new rules and a new game
altogether. For economists, globalisation is now
new

-

associated with the
of

operation

capital

dismantling

of national barriers to the

began in the early 1980s.
dealing in the main markets

markets that

This resulted in simultaneous

of New York, London, Tokyo and Frankfurt such that the
movements of the markets are clearly outside the scope for
control by anyone national agency. The future of the

capitalist system is no longer to be seen as linked to the fate
of a particular modernising nation, the United States. This
suggests a qualitative change from a process seen variously
as modernisation or imperialism towards an encompassing
transformation in which new agents for global change are
potentially active in .any part of the world. The Far East
countries, Islam or Europe may take the centre of the stage
at anyone time, producing repercussions for lives in areas
of the world far remote from them."
As

an

economic

the combination

reality, globalisation in recent times is therefore
of three factors: the widening of the ambience of
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exchange by integration of new countries notably in Latin
America, the former Communist block countries and East Asia; the
globalisation of firms, big businesses which can now organise their
activities, research, produce and sell on a world-wide scale; and
third by deepening of exchange made possible by deregulation and
liberalisation.
Certain events since 1970 have accelerated the recent

globalisation

phase

of

and indeed marked its evolution." The first is the

combination of the end of the monetary system, which had been in
place since the Bretton-Woods arrangement after the Second
World War and the Middle East oil crises between 1971 and 1973.
The latter event showed how
were on

Middle East and

consists in what has
markets". I

dependent the Western economies
OPEC oil supplies. The second phase
be known

"the great decade of the
here to the 1980s marked by the election

come

to

as

referring
Margaret Thatcher in 1979 and Ronald Regan in 1980 and the
collapse of the Berlin Wall and fall of communism in 1989-1990.
This was a period of great liberalisation of the World money
am

of

markets and the economies of the West.
The third

phase of economic globalisation is marked by profound
changes in technology with regard to the money and commodity
markets. The great money markets of the world are now linked up
by computers such that people in one part of the world can know

in other parts
The recent turmoil in the markets in East Asia is a

about and react
of the world.

instantly

to the moods of the market

What this shows up too is the vulnerability of
modern states even the wealthy ones vis-a-vis the markets of the
case

in

point.

all it takes these

days for the flight of capital
to occur from anyone country is for any highly placed government
official to suggest the possibility of a government policy which
world. For

example,

would curb the powers of these markets in any way. We are indeed
in the era of the civilisation of the markets, what Vatican II
referred to as the "international imperialism of money." The
markets have become the veritable emblems of the acceleration of
time and of the

volatility of the

times

we

live in." As in all forms
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of imperialism, the victims of the
money
people.
the New Deal of Eisenhower

welfare state with
what

seems

Industrial

new

international

In the United States for

are

a

to matter in this

of

of

all but gone. In Canada, the great
given way to a society where

human face has

to matter most

Average

are

imperialism
example, the gains

or

new

are 'the percentage gains of the Dow

of the Toronto Stock

dispensation

Exchange.

is the number of

What

seems

people

who

have

joined the list of Forbes 5'0 richest men and women and not
plight of the great millions of people who have little to eat as a
result of the sometimes heartless economic packages the IMF
seems only too ready to dish out as a panacea for the cure of all
ailing economies.
The moral assessment of the impact of globalisation can hardly
If you are an erstwhile
be done from a neutral standpoint.
unemployed factory worker in the suburbs of Mexico who
suddenly finds himself Iherself with a new and relatively well
paying job in a factory which has reiocated from Markham,
a
Ontario, Canada, in search of a cheaper production base
relocation made possible by NAFTA (the North American Free
Trade Agreement)
you would probably thank God for the
of
economic
space brought about by globalisation.
enlargement
The Markham worker who lost his job would probably curse the
"scoundrel" who thought up such an agreement. The same is true
of the unemployed French youth who knows he cannot find
employment in France because the competition in South Korea has
flooded the market with goods at a price which is twice cheaper
than the ones made in France thus making it impossible for the
manufacturers of the same goods in France to stay in business.
Globalisation thus redistributes growth. But it creates inequalities
with underdeveloped
as
well.
Those
countries
financial,
communication and political infrastructure necessary to compete in
a globalised world find themselves more and more outsiders, poor
cousins in a world of affluent relatives and neighbours. Many of
these countries, among which Nigeria is numbered, are in Africa.
the

-

-

On the other

hand, there is

a new

nomadic race, which has been
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by globalisation. Members of this race have either money
or high skills and competencies to sell. This race is without
boundaries. They have homes in Abuja, London, New York or
wherever. They move in and out unhampered by much visa
restrictions. The high academics too enjoy this status. Once you
have anything to sell buyers will seek you out from Papua New
Guinea to Greenland, from SIST to Syracuse University. Those
who lose out are thus the poor and "the poorly educated.
Globalisation is not just an economic reality. It has other facets
created

Consider this. Were it not for the prompt intervention of the
rest of the world to provide humanitarian aid to us in this part of
too.

the world

during the BiafralNigeria war (1967-1970) many of us
today would have been long dead. Biafra was indeed
important step in the globalisation ·of humanitarian aid to

who
an

are

alive

countries in need

countries

and

Afghanistan,

as a

result of armed conflict. Since

conflict

situations

such

as

then, other
Rwanda, Somalia,

and many others have benefited from international

humanitarian assistance.
Some Issues Arising From Glohalisation
As Globalisation

and

continues, that is,

as

the world becomes

more

single place, several issues are beginning to emerge.
increasing tension between the particular and the
universal. In � global society local problems are often no longer
just local problems. Decisions taken in one obscure comer of the
globe often reverberate with unforeseen consequences in major
metropolitan centres of the world. Nigerians became painfully
aware of this. reality with the execution of Ken Saro-wiwa and his
more a

First is the

friends in 1995. A few years ago, it would have been unthinkable
some people considered intra-kindred quarrels happening

that what

in

Ogoni

could have attracted national attention not to talk of the

considerable international attention which this event attracted. All
it took for Gowon to

keep

Africa and much of the world from

coming

to the aid of Biafra

was an

internal affair of Nigeria. Any attempt to aid Biafrans

was

for him to insist that the Biafra

war
was
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said to be

Nigeria.

meddling,

and

a

violation of the territorial

This in the face of a massive

such arguments may
The point is that

national

genocide

and

integrity of
carnage! Today

hold.

longer
globalisation

no

is also

eroding

the notion of

which had been the bedrock of international

sovereignty
diplomacy since the Peace of Westphalia in the 17th century.
Today, states can longer hide under the guise of national security,
territorial integrity, or any such term to avoid being asked to
account for violations of human rights. China is learning this fact.
Even Germany has to account to the world for its treatment of the
members of the Church of Scientology. The military in Nigeria are
learning this lesson painfully, slowly but surely.
Put another way, globalisation involves, in the most general
terms, the universalization of particularism and the

particularisation

of universalism.

Civilizational, societal,

communal and individual

ethnic,
life-style differences are
exacerbated, indeed produced in the globalisation process,
while on the other hand, globalisation involves the

crystallisation and concretization of the
15
sociologically and geographically.

world

as a

whole

-

point raised by globalisation, one, which is related to
particularism; and universalism is that. of the form of
participation in a globai society, what Robertson refers to as the
problem of "societal and individual location in a broader context of
humankind"." After the Gulf War, US President, George Bush,
began to talk of "a New World order." To all intents and purposes
this was a Pax Amaricana in which the wish of America was the
command of the UNO. The grades of participation in this
American hegemony depended on how much economic clout a
country had. After Europe came the so-called emerging markets of
A second

the issue of

South East Asia, the former communist block countries of Eastern
Europe, Australia, and Latin America. Africa has literally no place
in this New World order. She

seems

simply

an

irrelevant

appendix.
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remarkable

only for the number of its "tribal" wars, her
incurably corrupt despots and her many debilitating
diseases and epidemics malaria, AIDS, Ebola rever, etc.
The level of Afro- pessimism that is becoming apparent as the
world becomes more and more a single place is alarming. Even
religious communities that once sent missionaries in droves to
Africa from Europe and elsewhere are now alarmed at the prospect
of African missionaries coming to Europe and North America to
evangelise their peoples. They fear being "swamped" by
missionaries from Africa and sometimes reject some of these
people outright because they fear they may not fit in. In fact these
Africans are often vastly more equipped intellectually, physically,
and emotionally than many of the people who evangelised us were.
Even while there, little problems with or from any of these African
missionaries are blown out of proportion. As if the European and
innumerable

-

American missionaries did not do

worse

sometimes.

problem of structuration is thus of paramount importance in
any discussion of globalisation whether in the religious or secular
circles. Who am I in relation to the rest of the world? Is
The

globalisation hastening that day when, to paraphrase Martin Luther
King Jr, I will not be judged merely on the basis of the colour of
my skin but on more objective criteria suchas character, aptitudes
and capabilities, or is it merely postponing it?
A third issue to note is that globalisation can corrode inherited or
constructed personal and cultural identities even though on the
other hand, it encourages the revitalisation of particular identities
"as a way of gaining control over systemic power?", The
resurgence of Islam or the spread of fundamentalist Christianity
can be partly explained by this fact. In these and similar instances,
religion is used both as "a mode of collective identity" and as "a
relatively independent resource for the legitimation of collective
19
action?", Thus, the so-called politicisation of religion
can
sometimes be no more than attempts by groups of people who feel
the ground shifting from under their feet through the corrosion of
identity consequent upon globalisation to re-assert themselves and
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again. The paradox in globalisation, from
more societal, ethnic, regional and other

make. their voices heard
this'

point,

is that the

forms of self-consciousness

highlighted,

the

there appear
constraints in people's attempts to locate themselves within world
history and the global future. When this happens, religion,
mote

established and universal ones, becomes, it
to me, the means for the diffusion of what Robertson refers
the

especially
seems

are

more

"identity declarations"."
A fourth point: Globalisation involves the marginalization of
authority in all its forms state, ecclesial, communal, academic,
etc. A global society is truly "a global village" in the best sense of
that word popularised by Marshal Mcl.uhan in his 1960
publication entitled Explorations in Communication. This global
village is all linked up via the telephone, fax, cyberspace, CNN,
BBC, Voice of Nigeria, and other forms of high technological
communications system. Authority in this world has no more the
last say in everything. There are three important negative fall-outs
from the marginalization of authority attendant upon globalisation.
The first is the triumph of individualism to the detriment of
solidarity. What matters is me and my individual goals. The notion
of a common good is anachronistic and public authority is derided
when it insists on certain things for the sake of the common good.
The second fall-out is closely related with the first. The individual
becomes the measure of all things including truth. Liberty in its

to

as

-

extreme

human

and unbridled form wins out

Paul II

moral

over

It is to this issue that

and

equality
fraternity.
was referring in his 1993 encyclical

on

There he stated that certain currents of modem
so

far

as

to "exalt freedom to such an extent

absolute, which would then be the

source

individual conscience is accorded the status of
of moral

judgement
good

decisions about

Pope

moral

John

theology.

thought have gone
that it becomes an
of values....

The

supreme tribunal
which hands down categorical and infallible
a

and evil'?'. The result of such absolutization

of freedom is that there is

conflicting

objectivity,

a

crisis of truth

resulting from so many
practices. A

claims of "conscience" and local cultural
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negative outcome from the marginalization of authority in a
globalised world involves what De Galihau refers to as "the deficit
of finality?", The short-term wins out over the long term. Long
term interests tend to be sacrificed for short-term gains occasioned
by people's desire to be part of the latest fads.
Finally, globalisation brings to prominence the issue of pluralism.
Civilizational, societal, regional and other dimensions of the global
human condition which were hitherto little known are showing up
and demanding to be respected and to be given a place. The trick is
to know how to navigate between these often-incompatible new
bedfellows without losing ones way in the maze.
third

Globalisation and Christian Mission
The

of Christian mission in Africa is

history

not concerned with that

reflect

history

a

long

one.

We

are

in this paper. Instead
will
an Africa that is increasingly
we

of mission in

the

meaning
global system in the third millennium, what the
will
and what specific challenges mission in Africa is
be
emphasis
likely to face during this period.
on

drawn into the

The decree of the Second Vatican Council

on

mission Ad Gentes,

earth is r y its nature missionazy"(no.2).
The mission of the Church has its basis in the mission of Christ

notes that "the Church

who

was

sent

on

God in human form

by

so

that

through

him he

might

from the power of darkness and of Satan (cf. Col. 1: 13;
Acts 10:38) and in him reconcile the world to himself (no.3). The
snatch

men

Church has

an

which

from Christ"

comes

obligation

In

Redemptoris
impulse of the
"salvation

plan
that

Missio

"by

(5)

Pope

John Paul II noted that the mission

by

her

understanding

that

from Jesus alone" who is the centre of God's

comes

as

the faith and salvation

proclaim

Church is fuelled

of salvation",

just

"to

Quoting

from Gaudium et

Spes

the

Pope added

the incarnation the Son of God united himself in

with every human being, so we too are obliged to hold
that the Holy Spirit offers everyone the possibility of sharing the
some sense

paschal mystery

in

a manner

known

only

to

God"

(GS,

no.

22).
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.Pope continues, is carried out within three
contexts
situations of first evangelisation, purely pastoral
situations as well as situations of re-evangelisation. Situations of
first evangelisation refer to those contexts and places "in which
Christ and his Gospel are not known or which lack Christian
communities sufficiently mature to be able to incarnate the faith in
Mission

today,

the

-

it to other groups. This is
mission ad gentes in the proper sense of the term?". Purely
pastoral situations refer to contexts where there are Christian

their

own

environment and

proclaim

communities with solid ecclesial structures. The third situation of
re-

or

new

evangelisation

refers to situations wherein

a

lot of

baptised persons "have lost a living sense of the faith or even no
longer consider themselves members of the Church or live a life far
25
removed from Christ and his gospel".
The strong sense of the geographical concept of mission which is
apparent in this text is somewhat tempered by an admission that
mission goes "beyond the frontiers of race and religion" (n022)
and needs to be developed in urban areas "where human problems
are often aggravated by the feelings of anonymity experienced by
masses of people". Among the neediest of our day are the young,
migrants and refugees, non-Christians in traditionally Christian
,,26
lands as well as in "the modem equivalencies of the Areopagus.
Some of the modem Areopaguses or intellectual and cultural
situations, which the Pope points out as needing evangelisation,
include the world of communication, which is unifying humanity
into a global village. He notes that to some extent "this Areopagus
has been neglected." Involvement in this area is not only necessary
for strengthening the preaching of the Gospel, it is also necessary
to integrate the Christian message and the Church's authentic
teaching into "the new culture" created by modem
communications." Other Areopaguses at which the Church's
missionary activity ought to be directed are the so-called social
questions. These include commitment to peace, liberation and
development of peoples, human rights, especially of minorities and
less privileged individuals, the advancement of women and
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children, protection of the environment, culture, scientific research
and international relations (no. 37). Inter -religious dialogue is also
"part of the Church's evangelising mission" (no. 55).
The

Challenge of the

The contemporary

following quotation
Africa.

Global Order to Mission In

scene

Africa
realistically captured by the
post-synodal exhortation Ecclesia in

in Africa is

from the

situation, without any doubt, is that Africa is
problems. In almost all our nations, there is abject
poverty, tragic mismanagement of available scarce
One

common

full of

political instability and social disorientation. The
us in the face: misery, wars, despair. In a world
controlled by rich and powerful nations, Africa has
practically become an irrelevant appendix, often forgotten
resources,

results stare

and
One sad

little

neglected".
reality

reason

to

about the situation

hope

that it will

so

described is that there is

change anytime

soon.

One

challenge which stems from this for any social actor, missionary or
st
otherwise in 21 century Africa is that of making the African feel
like and indeed become

a

citizen of the world like other

people

from various other parts of the world. As the Spiritan Chapter of
1992 at Itaici, Brazil, affirmed, it. is part of mission to help the
voiceless find a voice. Says the chapter: "In some instances, we

[missionaries]

have to become the voice of those unable to

speak

for themselves, although it should only be a temporary solution
until they find their own voice and with it discover their dignity?",
Africa needs all the

help

it

can

get

to have its voice heard loud and

clear in the circles where it matters most. Africa's voice must be

heard for

brutalising

a

relief of her debt burden, for compensr tion for the
slavery it endured for centuries, for unfair economic

and financial arrangements that do not let her rise up. And who
may help Africa find her voice better than the missionary societies
which dot the continent and who

are

themselves transnational
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actors. The resolve of the

Spiritan family

at Itaici must be that of

missionary groups in Africa, for Africa: "Our mission cannot be
reduced to the transmission of a doctrine, of a law, a ritual, of
all

structures. It is above all

a

commitment, in the

name

of Jesus

to the full liberation of all

Christ,

people from those things that
The gospel is not just a message; it is a project of
transforming the world, to struggle for justice and

enslave them.

love aimed at

peace".
The

wars

and miseries

from Ecclesia in

Africa

so

aptly

described above in the

have left

deep

social and

quotation
psychological

consciousness, individual and collective.
Tied to this is the continuing after effects of European colonisation
of Africa. Rwanda, Burundi, the two Congos, Nigeria, Sudan, etc
scares

on

the African

all have ethnic

problems which are either exploding or waiting to
ignited. Peoples in these countries live with brutalised memories
from a past when they were made to suffer as a result of

be

unfavourable colonial arrangement of power and wealth between
them and their neighbours. These old wounds are exacerbated by
new

tensions

arising

from

being

drawn into the

emerging global

system. The more the world becomes one place the more some of
these people run into identity problems which often manifest
themselves in violent

irruptions against their neighbours. The
challenge for the missionary in the next millennium in Africa is to
learn to heal memories. Mission effort must be expended in
bringing peoples together in open discussion of past grievances and
perceived wrongs. I am thinking of something along the lines of
the Truth and Reconciliation Commission set up by the Mandela
government in South Africa to discuss the evils committed during
the Apartheid era.
The other challenge, which readily comes to mind, has to do with
the various competitors that await the missionary. In the past,
Christian missionaries to Africa enjoyed a near divine status. The
increasingly easy access to information in a globalised world
makes people open to points of view other than those, which the
missionary represents. Several ideologies and cults are in the air
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packaged in such
missionary look like an
anachronism, The missionary can therefore no longer take the
validity or acceptance of his message for granted. The Gospel
could do with some sophisticated packaging as well.
In the next century, missionary work in Africa will be concerned
more with pastoral work and with re-evangelisation. There will be
fewer and fewer contexts of primary evangelisation. In this new
era of evangelisation, the missionary will have to rethink the
concept of Church. In the pre-Vatican II mission scene in Africa
Church was the pope, the bishops and the priests. All that changed
at Vatican II. Sadly, however, the picture in much of Africa today
is still that of extreme hierarchization of the Church. An important
missionary commitment in a globalised African Church would be
to give voice to our laity. We must read again all that the council
says about the laity as equal members of the Church of Christ. That
means that the missionary must learn to be accountable to the
people of God just as he/she demands accountability from them.
The democratic spirit will catch on in Africa. People will demand
more openness from their leaders. They will insist on being
consulted in matters that touch their lives. They will seek greater
participation in the running of any group to which they belong. The
same

adherents. Some of these

that

can

are

make the Christian

demands will be made of the Church

Africa will continue to be

a

as

well.

focus of mission in much of the

with two

coming century
important characteristics the focus of
mission will change, the agents of mission will also be different.
Much of the history of mission in Africa up till today is concerned
with conversion and with planting the Church. These two wilt
continue to be relevant and integral parts of mission theology and
strategy. It is becoming increasingly clear that increase in numbers
-

alone does not

mean

-

people

that

are

christianised. The focus of

mission in the next century has to shift from Church growth to the
while not neglecting the
reign ofl God. In other

\vords,

opportunities
we

to call men and women to initial faith in Jesus

will be involved

as

a

matter of urgency in

Christ,

addressing

the
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various

Areopaguses, which challenge

already.

Let

result of

me name a

few

more.

us.

I have mentioned

These

globalisation. However, they

necessarily

the

also be effected

by

are

can

some

not

trends froin other parts of the world. First there is the highest
symbol of our faith God. The missionary effort in Africa, as
-

indeed

was

the

case

with Paul in the Athenian

Areopagus, made

assumptions about God in the various African contexts
Gospel was preached. There was an easy equation of the
God of our ancestral religions with the God of Christianity. History
is proving us wrong here. While I do not wish here to do a
theology of God, I must point out some salient characteristics of
God in Christian theology, which are pertinent to our discussion

many

where the

here.

God in
in his

Christianity made everything there is. God made humans
own image and likeness and gave them power over all of

creation. As the fourth Eucharistic Prayer says, even when we
sinned and lost God's friendship he did not abandon us but sent his

only son as our redeemer. Some of the implications of this sketchy
theology of God are obvious. Christianity proclaims a God who is
benevolent, and merciful,

a

God who continues to

do not know it. God-talk

leads to

care even

when

that is to

always
anthropology
beings.
anthropological implications of the
Christian view of God have been revolutionary even though the
Church itself has not always faced up to it. Christian anthropology
begins with the understanding of the human person as a created
reality. God creates everyone in God's own image and likeness;
everyone is therefore essentially equal. God has no favourites.
There are no special people before God and there are no
expendable persons no matter their status, achievements or lack
thereof. In Church organisation and structure as well as in the
Areopagus of politics in Africa this single idea has potent
implications for the way we organise life and for what U zukwu so
often refers to as "humane living". We have not spoken this truth
with as much force and clarity as it deserves. I believe that if the
God question is addressed as it should be, a lot of other areas of
we

talk about human

The
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into focus: mission

inter-religious dialogue,

as
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liberation of the

poor,

etc.

Concluding Remarks

explore the meaning of globalisation and
the challenges, which this phenomenon poses to missionary work
in Africa. It is easy to overlook the fact that there are gains to be
made in a global society. The fact is that at the moment Africa is
the least prepared and least positioned among all the continents to
reap any benefits from a world, which has become a single place.
It has been my contention in this paper that the missionary can
contribute a great deal in helping Africa face up to the challenges
of globalisation in the next millennium and reap the gains
We have

so

far tried to

therefrom. Since Africans have started to be missionaries unto
themselves
the task of

century will

in

Kampala in 1969 it means
leading Africa into the shrinking world of the
be that of Africa's sons and daughters themselves.

as

Paul VI

charged
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