CHAPTER FIVE

The Cure of a Sick

1

.

the Pool of Bethesda

After this there was a

Post haec erat dies festus

Judaeorum,

2.

Man at

et ascendit Jesus

feast of the Jews,

]erosolymam.

Jesus went up

to

and
Jerusalem.

Est autem Jerosolymis

Now

probatica piscina, quae cog-

by the Sheep Gate a

nominatur

in

hebrai'ce Bethsaida,

there

Hebrew

is

in Jerusalem

pool,

called

Bethzatha, which has five

quinque porticus habens.

porticoes.

3.

4.

In his jacebat multitudo

magna

In these lay a multitude

languentium, caecorum, claudorum,

of invalids, blind, lame,

aridorum, expectantium aquae

paralysed waiting for the

motum.

moving

of the water;

Angelus autem Domini descendebat

for an angel of the Lord

secundum tempus

down

in piscinam; et

went

at certain seasons into the

movebatur aqua. Et qui prior de-

pool,

scendisset in piscinam post mot-

whoever stepped

ionem aquae, sanus

fiebat a qua-

troubling of the water

cumque detinebatur

infirmitate.

and troubled the water;
in first after the

was

healed of whatever disease he

had.

5.

Erat autem quidam

homo

ibi, tri-

ginta et octo annos habens in

One man was
had been

ill

there,

who

for thirty-eight years.

infirmitate sua.

6.

Hunc cum
et

vidisset Jesus jacentem,

cognovisset quia

tempus haberet,
sanus

fieri ?

jam multum

dicit

ei:

Vis

When Jesus saw him and
knew that he had been
lying there a long time,

he said

to

him, ''Do you want

to be healed?"
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languidus: Domine,

hominem non habeo

ut,

bata fuerit aqua, mittat

piscinam;
alius ante

cum turme in

dum venio enim
me descendit.

^

man answered
him, ''Sir, I have no man
to -put me into the pool

The

7.

sick

when

ego,

the

troubled,

water

is

and while

I

am

going another steps down
before me."

Everything in the Old Law was prefigurative, representing
what God did and was going to do for the salvation of souls. So
much the more must the extraordinary event described in this
chapter, which seems without object or reason, have a hidden
meaning and be a figure of something great that was being done,
and was to be done more perfectly in the future. There is a secret,
then, hidden under the surface of this miraculous pool situated in
Jerusalem.

Jerusalem represents the Church of God in general, either
under the Old Testament or under the New. The pool is a place
where one takes or gathers fish to prevent them from escaping or
getting lost. This is why the evangelist adds that the pool was
called Bethsaida in

Hebrew, which means house of capture. Fish

outside the pool are the souls of those

who are getting lost and do

not belong to the father of the family. Those inside are the souls

who are being saved and are preserved by the father of the family.
Hence

the pool represents the

means

of salvation

which keep and

preserve souls for God.

The

five porticos represent the five different revelations

which

Old Law and had to be accepted in order to obtain
Adam, which the Jews ascribed to Noah; 2)
that of Abraham; 3) that of Moses; 4) the explanation of the law
revealed to the prophets; 5) the oral tradition, which is a true
unwritten revelation. By these five porticos, or means of entering
into the way of salvation (for salvation was not in them but in the
grace represented by the water of the pool; that is why those
revelations are only prefigured by porticos or vestibules), very few
were saved, because very few followed these revelations.
constituted the

salvation: 1) that of
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why a great multitude of sick people was lying there,

which expresses

to the

inability to utilise the

means

offered

finish

and

saving water. The ailing express weakness, the blind

express ignorance or blindness, the lame represent those

observe

a

some

God's law, but in part follow

of

by ceasing

make

to

their passions

progress; paralytics signify those

who
and

who

and no longer have movement of life. The
angel who came to prepare the water that had healing power is
our Lord who communicated with people long ago through an
angel. The angel did not cure anyone but prepared the water of
grace; this is what the stirring of the water means. The sick had to
go down into it, which shows that the healing water of grace was
reached through the works of the law. The words 'according to
the time' show how rare these cures were. And the single one who
was cured signifies the small number saved. The first to descend
was cured, which shows careful diligence in the works of the law.
Our Lord comes and heals by his word. The cure according to the
law of grace consists in an interior gift and comes directly from
our Lord. It is enough to accept by an act of our will: 'Do you want
totally deteriorate

to

8.

be healed?'
Dicit ei Jesus: Surge,
tolle

grabatum tuum,

8.

Jesus said to him. ''Rise,
take

et

up your

pallet,

and walk."

ambula.
9.

Et statim sanus factus
est

homo

tile; et

9.

sustulit

grabatum suum,

et

once the

man was

and he took up his
pallet and walked. Now that
day was the sabbath.
healed,

ambulabat.

Erat autem sabbatum in die

And at

illo.

this sick man from among many who were
would seem he had suffered that illness for so
long as a punishment for his sins, and perhaps his soul was as sick
as his body. Our Lord's words have a mysterious meaning for this
sick sinner; the sick man shows how old our soul's wound is and
the great difficulty of being cured under the Old Law. Thus he

Our Lord chose

there even though

it
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efficacy

the

of

New

Law, the swiftness and

many

sins.

completeness of the cure. That is why it says: 'Because Jesus knew
for how long a time': that was one reason for choosing him from
among so many. His illness was due to sensual pleasure seeking;

The bed so poor and
frail signifies a bad habit by which sloth and listlessness keep the
soul captive, as a sick person is captive on his bed. It is a miserable
bed, one is not at ease in it, but love of pleasure, which is the soul
of sloth, holds the wretched sinner in it, especially when the soul's
illness is protracted; the soul is unable to overcome numbness and
be rid of its bad habits.
But when our Lord, by an extraordinary grace, cures suddenly
('he was immediately cured'), he then orders the cured person to
get up. With one stroke he makes people get out of their spiritual
sloth and cowardice and inspires them with great fervour instead.
the senses are responsible for so

He
bad

gives orders to take

away

habits; or, rather, his

the miserable bed, to give

command

up

those

in this circumstance

is

a

miraculous one. He himself effects in the sinner what he orders.
The bad habit disappears and the sinner has no more temptations.
And if some remain which is rare in sudden conversions it is
as if the convert did not experience them, it is so easy to overcome
them. Finally, our Lord ordered him to walk. It is not enough to
be cured and get up, that is, no longer to experience the
listlessness and cow^ardice and be freed from lying on a miserable
bed, that is from vice; the newly converted must now go forward

—

and work

A

—

to enter into the

ways

of divine love

and serve

it.

remarkable fact was that the man carried out to the letter
what our Lord ordered. It seems that he need not have paid
attention to the words, take up your bed and walk, nor have
accepted them as a formal command, especially on a Sabbath day
But the man had to execute exteriorly what had happened to him

Our Lord

sometimes pleased to liberate
suddenly by a miraculous grace; souls which have been
kept prisoners for a long time by evil habits experience
such great joy that they obey his divine word to the letter
and walk according to the inspirations of grace.

interiorly

is
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10.

Dicebant ergo Judaei illi
qui sanatus fuerat: Sabbatum
est, non licet tibi
grabatum tuum.

11.

the Pool of Bethesda

at

Respondit

eis:

sanum fecit,
Tolle

mihi

grabatum tuum,

11.

to the
cured, ''It is
the sabbath, it is not lawful
for you to carry your pallet."

But he answered them, "The

man who

dixit:
et

So the Jews said

man who was

tollere

Qui me

ille

10.

ambula.

'Take

healed

up your

me said

pallet,

to

me,

and walk':"

The Jews, always rigorous observers of the letter of the law
and poor observers of its spirit, were scandalized to see the man
carrying his bed. The law, if it was properly observed, allowed the
man to take away his bed after he was miraculously cured; but
their false human traditions, with which they overloaded the law,
were opposed to all sorts of things that could have the slightest
resemblance to a burden prohibited by the law. Yet the man who
was healed, although not an educated person, understood that
what he did was not prohibited, for he who had cured him
miraculously had told him to do it. So he made that clear==.
12.

Interrogaverunt ergo eum:

homo qui dixit tibi:
Tolle grabatum tuum et ambula?
Quis

est

ille

12.

They asked him, "Who
the

man who

'Take

is

said to you.

up your

pallet,

and walk 7'

But the Jews, full of malice and probably guessing that it was
Jesus of Nazareth who had cured him, for he had already

performed many miracles in Jerusalem, asked maliciously who
had told him to carry his bed? Their great malice is all too clear.
The questioners did not ask, who cured you? Nor did they say it
was not allowed, even though that was the great crime with which
they reproached our Lord: he had worked a cure on the Sabbath
day. They asked him who had told him to do this, because the

was sufficient proof against their teaching. Moreover, it
even seems that they did not pretend they were displeased with
whoever had cured him and told him to take up his mat. They
wanted to find out for sure what they were eager to know, what
they suspected already: that it was our Lord who had done this, so
as to have an opportunity of accusing him.

miracle
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And what happened? Our Lord, in order to punish their
malice, acted in such a way that they succeeded. They even
became more hardened in their maUce. The man did not know
who had cured him; and our Lord, who knew everything that was
happening, could easily have avoided the recently cured man.
Instead he made himself known so that the Jews might succeed in
their malicious search.
13.

Is

autem qui sanus fuerat

13.

esset.

Now

the

man who

healed did not

effectus, nesciebat quis

Jesus enim declinavit

for Jesus

a turba constituta in loco.

there

has been

know who

it

was,

had withdrawn, as

was a crowd

in the place.

The reason the man did not know was that, directly after the
miracle, Jesus withdrew from the crowd, which quite naturally
had gathered and would increase considerably after the miracle.

Our Lord worked

a certain

number

of miracles publicly so as to

impress people and inspire faith. This was all the more necessary
because the Pharisees did their very best to discredit and
disparage him for not observing the laws and being a false
Messiah. The great number and brilliance of his miracles had
much weight in strongly counterbalancing all these calumnies.
Very often he worked miracles in secret or he recommended
silence about them, as the other evangelists point out, or he
withdrew immediately from the crowd, as in the present instance.
Why this? The holy of all holies had not to fear, as we
wretched beings must fear, vanity and other faults. But he wanted
to give us two lessons. First, precisely because of our weakness

and self-love, his ministers, seeing him so reserved, might in turn
be on their guard against being surprised by the devil. When we
have received gifts and graces we must hide them in all
circumstances where they do not have to appear. God's ministers,
whose function it is to work for the salvation of souls, are very
frequently obliged to make public use of the gifts they have
received, such as the gift of touching hearts, of enlightening minds
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and so on. They have the obhgation to use these
talents and graces, but let them be careful about using them out of
place. They must be used openly only when that is called for;
otherwise let them use them discreetly, which will be the usual
procedure. When our gifts are noticed let us be on our guard and
withdraw from the crowd, that is into our heart, and avoid being
praised for them or relishing the praise. All these precautions
have to be taken even when there seems no danger and we feel no
or guiding souls,

self-love.

Secondly, since the Jewish people were eager to see miracles

minds easily stopped at that. So if our Lord had constantly
worked miracles publicly the disciples and the rest of the people
would have been less attentive to his doctrine than to his miracles.
Now our Lord did not want this; on the contrary, he wanted
people to become much more attached to his teaching, which is
their

directly for the sanctification of souls, than to extraordinary things

may make

a good impression on the soul and
Such things do not often bring spiritual
progress for they do not correct faults or foster detachment from
the world and its concupiscences. They do not extinguish the
natural life or make people advance in the life of perfect love. It is
a good lesson for us. We must not be indifferent to extraordinary
happenings and graces; rather we must love and respect them in
ourselves and others; we must make use of them to strengthen
our faith and love. But our constant great care must be applied to
establishing the life of our Lord in ourselves, listening to him
interiorly, being faithful to him and making progress in the life of

even though they

fortify

it

in the faith.

his perfect love.
14.

Postea invenit
in

templo

eum

et dixit

sanus factus

es;

Jesus

illi:

jam

peccare, ne deterius

aliquid contingat.

Ecce

noli
tibi

14.

Afterward, Jesus found
in the temple,

and

him

said to

him, "See, you are well!
Sin no more, that nothing

worse

befall

you."

St John's

Gospel
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man later in the temple, where the man had
thanks to God for the benefit he had received. Jesus

Jesus found the

gone
went

to give

him there, to give him the following admonition. 'Do
not sin any more after you have received the blessing by which
you were freed from the evil that afflicted you for your sins'. Our
Lord says the same thing to all those whom he cures from the great
to find

chronic illnesses of the soul. Sin

worse

may happen

to

no more,

for fear that

something

you.

The most important thing for a soul which has wallowed in sin
and has had the happiness of being freed from it is fear of sin. Our
Lord always inspires these souls with this fear. To fall again is a
bad thing. The abuse of the grace received produces a terrible
effect and is followed by exemplary punishment. It comes back to
what our Lord says in another gospel: 'when a demon has been
cast out of a man, if he is able to re-enter, he comes back with seven
other devils worse than himself and, finding the soul adorned
with the grace it has recently received and with the merits of the
good works it has done, they establish themselves in that soul and
frequently it is forever' (cf. Mt 12:43-45; Lk 11:24-26). The sins
which were sins of weakness before become malice, and may often
be accompanied by a hardening of the heart.
15.

Abiit

ille

homo,

tiavit Judaeis,

esset,

qui fecit

et

nun-

15.

The man went away and

quia Jesus

the Jews that

eum sanum.

who had

it

told

was Jesus

healed him.

whom

the Jews had not manifested their
displeasure with whoever cured him, thinking they had good
This

man,

intentions

who

it

16.

when

was

redound

to

to

that

they questioned him, went quickly to

had worked the

our Lord's

them
would

tell

miracle; he thought this

glory.

Propterea persequebantur

16.

And

this

was why the Jews

Judaei Jesum, quia haec

persecuted Jesus, because

faciebat in sabbato.

he did

this

on the sabbath.
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But that was not so. The Jews, bhnded by their false traditions,
which prevented them from taking medicine and curing an
ordinary sick person on the Sabbath day, yielded to all the
bitterness of their zeal for the observance of these ridiculous
traditions.
First of

all,

It is

the

strange

man

how human malice and

carried his bed.

expressly forbidden by the law;

prophets

true,

pride blind them.

This they considered as
it is prohibited in the

a burden, according to the false idea the Jews had
And yet they were satisfied with saying it was not

if it is

of the law.

seemed not to reproach our Lord for having told
him to do it. But our Lord by his cure transgressed one of their
stupid traditions, which they admitted was not in the law but was
instituted by the doctors of the law. So they flew into a rage and
wildly persecuted him. Nevertheless their doctors who drew up
the law would have excepted this case, for they certainly did not
mean that it was forbidden to cure miraculously.
No matter; our Lord seemed not to respect these traditions
sufficiently. In reality by working a miracle he showed clearly
they were wrong and so broke the tradition. So they persecuted
him in spite of that and with more hatred than if he had performed
no miracle, precisely because the miracles proved they were
wrong. They saw themselves convicted of error and defrauded of
their supernatural authority to impose laws on people as coming
from God. Being envious of the miracles and full of jealousy of the
permitted, they

miracle worker, they resolved to persecute

him

unrestrainedly,

and pretext of zeal for God's law.
Lord Jesus, how terribly dangerous are the recesses of our selflove! How careful we must be in judging someone whose conduct
in the perfect life is different from ours, especially when that
conduct is higher in the ways of God, especially when these
judgments are accompanied by bitterness, trouble, anxiety and
other similar movements, or when we yield to sentiments of overactive zeal! Lord Jesus, preserve me from that self-love, I beg you,
and ground me in your gentle humility.
still

under the

illusion

St John's

17.

Gospel
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autem respondit

17.

eis:

But Jesus answered them,

Pater meus usque modo oper-

''My Father

atur, et ego operor.

still,

Our Lord answered,
Sabbath day; and

'You reproach

and

me

I

is

am

for

working
working."

working on the

why must we rest on that day if not because my

Father rested that same day? Therefore

my Father's

rest

must be

model and rule of ours, and that is precisely what I am doing.
This cure I have worked was only through my Father's power
as all works of power belong to him. It is therefore according
to my Father and with him that I did that work; hence it is not a
work contrary to the rest which my Father ordered and which he
the

himself took'.

Another explanation: 'Everything my Father does by his
predestination I also do through carrying out his predestining
will.
My Father decreed and determined from all eternity the
bodily and spiritual cure of this man for that day of the Sabbath
and for the moment when it was done; and the operation whereby
the Father arranged that

done.

When

the

work lasted

moment

until the

very

moment it was

arrived, the operation or active will of

my Father prompted its execution. then, because of my Father's
inspiration carried out my Father's predestining will. And this
active will of my Father continued until my work was completed.
I,

This

means

that

I

have worked only as the Father works until

now'.
There is a comparison here with the act of creation. The Father
ordered and the Son carried out his command; 'all things were
made through him'. And the Son acted in accordance with the
Father's orders as to time, extent and circumstances. Now if, on
the seventh day of creation, the Son rested because the Father
rested, in the new creation and in the order of grace the same thing
should happen. The Son must work as long as the Father works,
and rest only when the predestining movement of the Father's
will ceases. This however will happen only at the end of the new
creation of the world of the elect; and this rest will be for all
eternity.
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But we must keep in mind that the difference in operation of
Father and Son does not point to two operations distinct in their
essence.

God

The same

is

will,

one, his will

which in the

is

one, and his creative action

is

one.

Father, according to his personality as

an ordering, determining, predestining will, exists in its
essence in the Son. In the Son and in accordance with his personality
it operates as an executive vWll, as our Lord wdll explain in verse 19.
Father,

18.

is

Propterea ergo magis quaere-

bant

eum

18.

quia non solum solvebat

sabbatum, sed
dicebat

et

patrem

Deum, aequalem

This was

sought

Judaei interficere,

kill

suum

why

all the

the Jews

more

to

him, because he not

only broke the sabbath
but also called God his

se

faciens Deo. Respondit itaque

Father, making himself

Jesus, et dixit eis:

equal with God.

The Jews were jealous before and had already sought to kill
making little of their false
traditions. But now, hearing these words from his mouth they
became even more furious, and what should have made them look
into themselves and been an occasion of salvation became an
occasion of spiritual death. Jesus presented himself as Son of God
and equal to God. If they were not blinded by their jealousies and
fury, they would have pondered within themselves and examined
the point more closely. The true traditions of the Messiah's
divinity could not have been entirely lost among their doctors of
the law, and the prophets are categorical on the point. But they
had ears and heard no longer, eyes and saw no longer, and their
hearts were hardened because they had been unfaithful, had
proudly rejected the first graces and were full of passion and self-

Jesus for the miracles he worked and for

importance.

who
was a lax pagan, certainly full of pride and anxious about his own
There

is

a great difference even between them and Pilate,

importance; nevertheless, Pilate feared from the

moment he heard

from the mouth of the Jews that he whom they delivered to him as
guilty had called himself Son of God. He went back into the
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praetorium to examine the case. However, his cowardice and his
fear that his important position would be put at risk gained the

upper hand in his conscience. But these Jews were Winder than
Pilate and, instead of fearing and examining, they gave vent to
greater fury.

But where did this inconceivable blindness come from? They
were full of themselves and their self-love would have been

and crushed by him who claimed to be the
Son of God. That formed the basis of their malice, closing their
minds and preventing the divine light from entering. It made
them afraid to recognise that he was the Son of God and made
them seek any means to live on in illusion and darkness. What
shows they had a glimmer of light is that they had understood our
Lord's words in their true meaning. He had called himself Son of
God. This could have been interpreted in a figurative sense or in
the sense of an adoptive son, as we see it means in another place
where it was so understood; the whole sentence could have been
horribly humiliated

explained quite naturally. This understanding proves that our

Lord wanted to enlighten them but, instead of receiving this
it, they let their malice

beginning of light and taking advantage of
block out the light

and lead

to their loss.

They certainly took our Lord's words in the wrong sense when
they understood

him

who works

to proclaim

own

two gods, two

principles: his

and our Lord, posing as
Father,
another god, whose nature would be different from the Father's,
having also a free range of activity of his own, 'making himself
equal to God'. According to this interpretation of Jesus' words
there would be two principles to counterbalance each other,
whose power and other attributes, especially each one's
independence, would be equal, each one having as much as the
other. Of course they were incapable of conceiving things
otherwise since they were in total darkness and had lost all trace
of the mystery of the Blessed Trinity, which was nevertheless well
known in their Scriptures and traditions.
for his
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That is why' means: the Jews understood that our Lord spoke
of making himself equal to his Father. Our Lord explains so that
we may avoid the same error. For, although the Jews were unable
to understand it, he had always such goodness, love and mercy for
us that, foreseeing all the difficulties we might find, he desired to
explain these holy mysteries clearly. Yet

it

was

things were said; they could have understood

to the

Jews these

had they wanted

to

and grace would have been given them.
Amen, amen

19.

dico vobis:

non

Jesus said to them, "Truly,

19.

potest Filius a se facere

truly, I

say

to

you, the Son can

Patrem facientem; quaecunque

do nothing of his own accord,
but only what he sees the

enim

Father doing; for whatever he

quidquam,

nisi

quod

ille fecerit,

haec

viderit

et

does, that

Filius similiter facit.

the

Son does

likewise.

answer to
which enraged them against him.

In this verse our Lord gives the Jews a threefold

three false assertions they held

He

says to them: 'You believe that

I

act against the will of

my

I tell you truly, the Son cannot
do anything without having seen it in his Father. Therefore in this
work, as in all others, the Son depends entirely on the Father, who
therefore wills it. You are scandalized because I say that 1 work as
long as my Father does, and you become angry because I thereby

Father in working this miracle; now,

make myself equal

you, however, in all truth, that all
the Father has done the Son does also, so that not only am I equal
to

to

my Father in what

him.

I

I tell

do but

also in power. This

is

so not only in

one or other activity but in everything I do, for what the Father
has done the Son does likewise'.
In the third place our Lord explains their mistake about two
principles. We must remember that he speaks of the Incarnate
Word acting and working in time, in conformity and with the
Father's eternal decrees.

He

says:

'I

tell

you

in truth that the

Son

from and independently of his Father, cannot
do anything, because he has only one and the same divine nature
with the Father. That is the unity of nature. He can do only what
of himself, separate
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he has seen the Father do by his eternal will. That is the unity of
one and the same will. The Incarnate Word of God cannot carry
on in time any activity which he has not seen the Father do from
all eternity. This means that the Son of God has received
or
from all eternity the Father's substantial and
rather receives
essential will. The Son receives this will in a substantial and
essential manner so that it is executed in time by the Son of man.
The Son of man is united to him (the Son of God) as one and the
same person. Thus the Word of God acting in time as the Son of
man, indeed completely united with him, simply executes the
Father's eternal will, which he has received from him eternally'.
Our Lord calls this 'what he has seen', because the generation of
the Son is nothing else than the substantial and essential grasp
(conception - ed.) God has of his divine essence.

—

—

He adds

still

more by way

of explanation. 'For everything the

Father has done the Son does similarly; and that
action'.

What

is

done from all
the Incarnate Son does in time

the Father has

divine unity in

by his

eternity

determining will
in a way that is
wholly similar. Consider the terms carefully: without excepting a
single thing, absolutely everything the Father has done (from all
eternity) these things the Son does (in time) in similar fashion, that
This means there is perfect parity of power,
is, in perfect equality
of
principle,
parity
of object and mode; and, in general, such
parity
unity that the
20.

same

will of the Father is active in the Son.

Pater enim diligit Filium,
et

omnia demonstrat

ipse facit; et

ei

20.

majora his

demonstrabit

ei

For the Father loves the
Son, and shows him

quae

he himself

is

works than these

opera, ut vos

him, that you

miremini.

all

that

doing; and greater
will he

may

show

marvel.

We must recall that the hypostatic union of the sacred
humanity with the Word is brought about by love, and so is
attributed to the Holy Spirit: 'and she conceived by the Holy
Spirit'. Therefore all the effects which flow from that admirable
union into the sacred humanity must be attributed to the Holy
14
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is what our
what he has just said, continuing
to speak about the Incarnate Word. He seems to say in the
preceding verse: 'You see only the Son of man, and you are
displeased that I make myself equal to God. But I tell you in all
truth, it is the Son of God who acts, and his actions are identical
with the Father's, although it is a man who seems to do them and

Spirit

and

are, therefore,

Lord

says, to explain

who

in fact acts.

from

all eternity,

still

products of love. This then

further

For the Father loves the Son, he loves his Son
and he loves him with the same love in his

Incarnation.

humanity which shares in it and,
which
it
participates, it receives the same
by
knowledge of the divine and eternal will of the Father. The Father
from all eternity determined everything he must accomplish in
time, conjointly with the Word, with whom he is most
wonderfully united. And all that the Word does in time by reason
of that decision, his humanity does also. Indeed, in a certain sense
it is a result of the Father's eternal love for his Son that these
actions, which you see performed by the humanity (of Jesus), are
truly also done by the Father. Those you have already seen
surprise you because they manifest the Father's power; but you
will witness greater ones which will astonish you even more. The
time for them has not yet come. When it does come, as decreed by
my Father's will, the Father will show them also to his Son so that
they can be carried out by that same humanity of his which is now
active before your very eyes'.
Although our Lord from the very first moment had perfect
knowledge of all that was willed by his Father, for the Word
possessed this from all eternity, nevertheless he says here, 'He will
show', in the future, because he wishes to express by the word 'to
show' the divine will as communicated in order to be executed.
As much as to say
'In all operations or works of which I speak
things will appear quite different from what they did before the
full communication of the Father's divinity to the Son's sacred
humanity. You think little of this now but then you will be quite
'This love extends also to the

reason of the love in

—

amazed'.
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Sicut enim Pater suscitat

mortuos,
et Filius

21.

quos vult,

raises

and gives them
so also the Son

life,

gives

vivificat.

22.

For as the Father
the dead

et vivificat; sic

Neque enim Pater judicat
quemquam, sed omne judicium

22.

life to

whom

will.

The Father judges no one,
hut has given
to the

dedit Filio;

he

all

judgment

Son,

For as you yourselves acknowledge in my Father the power to
raise the dead and give them life so also does the Son give life to

whom he will. In this world he vivifies by his grace, in the other
he vivifies by glory. And so everything that has life has it from the
Son. Likewise the Father judges no one but has placed all judgment
in his Son's hands; and all those who will be condemned, the Son
will condemn. This was how our Lord showed the incredulous
Jews his greatness and power over all creatures. He shares with
his Father the power of raising the dead and giving life. And
although the Father's sovereign will is the principle from which
the Son's actions come, the Son nevertheless uses his own power
and acts according to his own will, 'what he wills', because the
Father's power and will belong to him and are his as much as the
Father's.

So

also, after death, the

Father has given

all justice to his

Son,

and condemns those who will be
condemned. In this way the Son is arbiter of life and death for all
creatures. And his will to raise the dead and vivify them and his
power to give life and deliver judgement (both are divine),
although dwelling by essence in the divine Word, are enjoyed by
Jesus' humanity. His humanity possesses this authority so
perfectly that it truly belongs to him. Jesus' humanity shared in
the divine will of the Word by reason of the identity of that will
with the Father's. Jesus' humanity shared in the Word's dynamism
because its human activity proceeded from the will of the Word,
with which the human will was united. Moreover, all the
operations of the divinity whether for life or for judgment are
done through the sacred humanity.
so that the Son alone judges
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creatures are in complete dependence on the

all

Word and

therefore

on the sacred humanity

as well as

on the divine Word. But we observe that in verse 21, when our
Lord speaks of the power of giving life, he speaks of sharing it
with his Father; in verse 22, when he speaks of judgment, he says
this

belongs to him alone. All this

is

in keeping with the sequence

of the explanation.

The

predestines from

eternity his Son's actions in

all

by which he
time, gives him a

Father's determining will,

share in those same actions performed by the Son. So the Father
vivifies as

much

as the Son. But because that determining will

predestines no one to judgment

has been given to the Son,

and condemnation,

who judges

all

judgment

everything alone, apparently

without sharing that power with the Father. However, fundamentally,
the Father judges as well as the Son since

the operations of the

all

common to the three
we are dealing only with the particular attribution

divine persons are necessarily and essentially
persons. But here
of predestination,

which belongs

into the act of judging (which
23.

is

attributed

Ut omnes honorificent

and does not
to the Son
ed.)

to the Father

23.

that all

—

may honour

enter

the

Filiutn, sicut honorificant

Son, even as they honour the

Patrem; qui non honorificat

Father.

He who

Filium, non honorificat

honour

the

Patrem qui misit ilium.

honour

the Father

does not

Son does not

who

sent him.

Through this love for his Incarnate Son spoken of above the
Father communicates power to him even in his humanity, so that
all creatures may honour his Incarnate Son even in his humanity,
as they honour himself. He has put all creatures under his power,
even under the power of the sacred humanity, and made them so
dependent on it that they relate to him alone for life and judgment.
Hence heaven, earth and hell tremble before him in adoration.
Heaven and earth adore him because of the life he gives
them; hell adores him by groaning and trembling at its judgment and
condemnation.
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honour the Father'. They adore the Father as
their Creator and God; they must adore the same divinity in the
Son as their Ufe-giving source and sovereign Master, who has their
lot in his hands. The reason the Father wants everyone to honour
the Son in his sacred humanity as they honour himself is that the
honour rendered to the Son in the sacred humanity is an honour
rendered to the Father. Moreover no one can render homage to
says: 'as they

the Father except through the Incarnate Son.

And

all

those

who

humanity do not honour the
in the eternal Son, and that
So the Father must be adored in his Son. But as the

do not honour the Son

in his sacred

Father either, for the Father's image
substantially.

is

Father sent his beloved Son, having his

own

divine nature, to

humanity which he provided for it so that all the
Father's divine nature and perfections dwell in that sacred
humanity, the Father has to be adored in that humanity; otherwise
we do not adore the Father who sent his Son to earth for that
purpose: that all would adore the Father in and through the Son.
The words 'who sent him' show sufficiently that there is question
of divine honour to be given to the Son clothed in his sacred
unite

it

to the

means that
whoever does not honour him who is sent does not honour the
one who sent him. It follows that whoever does not honour the
humanity. This sending means the Incarnation.

Son honours not the
24.

Amen, amen
qui verbum

credit ei qui misit

also

Father.

dico vohis, quia

meum

It

24.

my word and
him who sent me, has
eternal life; he does not come

me,

who

hears

believes

habet vitam aeternam, et in

judicium non venit, sed

Truly, truly, I say to you,

he

audit, et

into judgment, but has passed

transiit

a morte in vitam.

from death

to life.

Having spoken of his greatness and might and the life he
gives, our Lord shows us how to behave in order to obtain that life
and flee the judgment. Those who listen to the Son with attentive
docility have eternal life. It is not enough simply to listen, for one
can listen through curiosity or even out of malice, like the
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Pharisees. But here our Lord

demands

means

that

we must listen interiorly,

with docility and
simplicity of mind, so as to receive the truths proclaimed. We must
be of a mind to receive the divine words with thanksgiving and
draw profit from them for our soul. After that we must commit
our soul entirely to them upon receiving them. We must submit all
our powers to them, letting ourselves be directed and guided by
them, as through the power of God himself. And thereby we
believe in the Father of our Lord, who sent him. This word we
must accept, submitting and surrendering to it as coming from
him.

and

this

This divine

interior attention of the soul

word

and substantial that it
and becomes its life; it bestows
establishing the very life of the Son of God
is

penetrates into our soul,
clarity,

grace and love,

so life-giving

fills it

our Lord says such a soul 'has eternal life'. He
'it will have' but 'it has', for it possesses within
itself the life of all the elect in heaven, and shares in it, although
not yet openly. He goes on to say that such a person 'does not
come under judgment', just as he said earlier (in Chapter 3 - ed.)
in

it.

This

is

why

does not say that

who have

them cannot be accused by
the light. Only those who do not receive the light are overcome by
it, because the divine light condemns and rejects their darkness.
The Son of God already here on earth exercises a certain judgment
by which he rejects, condemns and casts out sin. And for those
who do not shun sin this condemnation of the sin that dwells
within them falls on them. But there are those who relinquish the
life of sin, the life of the flesh and its concupiscences, which are so
contrary to the divine words of the Son of God, in order to receive
our Lord with divine faith, as has been explained. These, instead
of being subject to judgment, pass from death to the life of the soul
that those

the light within

(for the life of the flesh is a death),

because they have Jesus'

life

in

them.

shows our adorable Master's goodness. If we have led a life
that is horrible in his eyes and fit to be condemned and if then we
abandon that life and give ourselves to him, we would expect him
It
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to begin

by judging us, making us give an account

But not

at all! If faith is perfect,

if it

of our past

life.

includes perfect charity and

perfect fidelity to the grace received, nothing remains any

the threat of having to pass through judgment.

more

of

The Master has

taken everything upon himself and makes us pass immediately
from death to life. It is only when faith is imperfect that something
of the former judgment remains. For as long as everything is not
lightsome in us the light accuses us; but if we are faithful the
judgment will be a judgment of love, which will bum up the remaining
darkness of the flesh and keep our soul alive.
Baptism might be another explanation, for our Lx)rd was speaking to
people who would need that sacrament. After baptism, no threat of
judgment remains, even though faith be not perfect. Our Lord's
mercy, which is beyond all understanding, always deserves our
adoration, love and most humble and tender expression of thanks.
25.

Amen, amen

dico vohis, quia

25.

nunc est, quando
mortui audient vocem
Filii

''Truly, truly, I

the hour

venit hora, et

when

Dei; et qui audierint,

the

is

those

now

is,

dead will hear the

voice of the

vivent.

say to you,

coming, and

Son of God, and

who hear

will live.

even more firmly in their mind, he
proclaims salvation, not as a spiritual truth to apply in the distant
future, but as a fact, as something to happen soon, namely, that the
dead will hear the voice of the Son of God. And again he makes it
clear that although it is the sacred humanity that speaks and acts,
it is nevertheless the voice of the Son of God they will hear.
He
says 'the dead' in general, to show the great number who will hear
him, not only Jews who were faithful to the law and are not dead,
or are not reckoned as dead, but wicked Jews and the Gentiles,
whom you consider as dead. 'The hour is coming and has come',
because from the time that the Son lived upon earth there were
already some Gentiles who heard the voice of the Son of God. By
the words 'they will hear' we must always understand the interior
perception of the Son of God's word and the interior assent by

To impress

this truth
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which we considered above. Those dead whom you look on
by the fact that they accept that voice of the Son of
God, clothed in flesh, because the Incarnate Son of God will give
them life. That voice will become life in them.
The voice of the Son of God is the word of the Son of
man, either exteriorly in adorable words that reveal truths, or
interiorly, placing them in the soul by his divine grace. But both
proceed from the Word as their source, and so they are the voice
of the Word. And the Word is the voice of the Father himself;
hence it is the Father's voice that is heard, and he who believes,
faith,

as lost will live

believes in the Father.
26.

Sicut enim Pater habet vitam

26.

For as the Father has

life

in

in semetipso, sic dedit et Filio

himself, so he has granted the

habere vitam in semetipso.

Son

also to

have

life

in himself,

not surprising that those who receive the Word have life;
the Son of God in giving them his Word vivifies them. For, says
our Lord, as the Father has life in himself, even essentially, so also
he has given to his Son, according to the flesh, to have life in
himself. This happens through the Word to which he is united,
which possesses the Father's essential substantial life. The phrase
lie gave' does not refer to the Word according to the divinity, for the
Word 'giff or 'to give' points to something gratuitous
a benevolence,
a choice. This is unsuitable to the Word, who essentially shares the
whole being of his Father. But it refers to his Son as a human
being, who is his Son by assumption and not by essence. Of
himself our Lord says his Father has given him to have life as the
Father has it in himself; for, being the Word, he has the whole
nature of the Father. And he has given him to have it by the same
eternal choice and predestination he chose to be united with this
particular human flesh and blood in preference to all others. Thus the
Father participates hypostatically in his only Son and in everything
he possesses in him. Hence, having given him the Word he has
given him his life. And the Son, having the divine life, imparts it
as he wills to all who accept it and submit to his influence.
It is

—
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Et potestatem dedit
facere, quia Filius

ei

judicium

hominis

27.

and has given him authority

to

execute judgment, because he

est.

is

the

Son of man.

Thus the Father grants his Incarnate Word to have Hfe
and this in his sacred humanity. This
he does on behalf of those to whom he gives life, because they
listen to the Son. Moreover, both for those who do not listen to
him. As well as for those who do, he has given him power to
exercise justice. That means more than to judge. He judges only
the wicked, who do not accept the divine light; and this judgment
essentially, like the Father,

consists in reproving the sin that is in them; to some extent it is
passed already on this world. But our Saviour has received the
power to exercise justice both in the sense of giving rewards to the
good and applying punishment to the wicked.
This distributive justice of rewards and punishments refers
principally to eternity and procures our Lord's glory before all
creatures in a way incomparably more powerful and efficacious
than his ordinary justice. It has an incomparably greater effect of
bringing people to adore him. In hell it produces an effect of terror
and trembling before him, because of the punishment whereby
the soul feels all the weight of his power. In heaven the soul
experiences admiration, thanksgiving, glory and love, because of
his magnificence and splendour. He rewards all according to their
merits while at the same time applying the fruits of his own merit
to them. All this justice will be administered by the Incarnate Word.
Then the Son of man will appear in all the splendour of the power
with which the Father has clothed him and be glorified in the eyes
of all creatures, of hell as well as of heaven, of his enemies as well

and brothers and sisters.
There is a noteworthy reason for which the Father gave him
the power to execute justice: he is the Son of man. St Paul in Phil
2 (vv 6-10) explains.
Speaking of the Son of God he says:
'Although he was in the form of God, living from all eternity in the
bosom of his Father and enjoying the same greatness, the same
as of his blessed children
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power and the same glory, he emptied himself to establish his
Father's glory among people, and to save people he empties
himself, taking the form of a servant, making himself a human
being as we all are (sin excepted). And he was obedient unto the
death of the cross. That is why God has exalted him and has given
him a name which is above all names, in order that at the name of
Jesus every knee should bend in heaven, upon earth, and in helF.
And so, because he is the Son of man, God granted him to
have life and transmit it, in order that every knee should bend
before him on earth. He gave him the power to judge, to reward
and punish, in order that heaven and hell itself should be at his
feet to adore and serve him. It was right that he should be exalted

among the

he emptied himself to save them. It is right
that he should reward them, for he is their merit, being the Son of
man so as to merit for them. It is right that he should have power
to punish those who refused to receive him, since he emptied
himself for them, in order to impart the life they refused, and since,
elect, since

instead of accepting his gifts in love, they hated

And

so he has those powers over

all

of

them

and despised him.

precisely because he

Son of man, because he emptied himself.
Another explanation is possible. In the nature of things,
justice and its exercise and execution pertain to the Father. He is
the Creator of all, all things belong to him. Moreover, offences and
sins are lesions of his majesty and glory, they resist his will and
power, all attributes of the Father. The Son of God, however,
having become man to redeem us (we belong to him for he bought
us very dearly and paid much more than we are worth), did so at
is

the

the price of his blood.

That is why our Lord says elsewhere that his Father gave him
everything (Jn 13:3). So we belong to the Son, and we belong to

such he redeemed us. Now since we belong
to the Son, it is right that we be judged by the Son. Our Lord says
the Father has given the Son power to administer justice and this
because he is the Son of man.

him as Son

of

man;

as
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Nolitemirari hoc, quia

28.

venit hora in qua omnes, qui
in

29.

Filii

hour

is

29.

fee-

all

and come forth, those who have

erunt in resurrectionem vitae;

done good,

qui vero mala egerunt,

life,

in resurrectionem judicii.

to

Our

coming when

are in the tombs will

hear his voice

Dei.

Et procedent qui bona

not marvel at this; for

the

who

monumentis sunt, audient

vocem

Do

to the resurrection

and those who have done

the resurrection

Lord, in order to explain this judgment

of
evil,

of judgment.

more

fully,

a

judgment for which power will be given to the Son, adds: 'Do not
marvel over what I say: that the Son will do justice; for there will
come an hour, the last hour of this world; and at that hour all who
are in the tombs will hear the voice of the Son of God for the
resurrection'. All will hear this voice and all will rise. They will
not hear it like the spiritually dead on earth, of whom we spoke
above. The latter hear when they want to, and if they do not want
to they do not hear. But these will all hear it, although in different
ways. For those who willingly and actually did hear him on earth
the voice will be a voice of love and mercy to make them thrill
with joyful gladness. It will call them to a life of everlasting
blessedness.

For those

who refused to hear him on earth, who rejected him

and thereby remained in their iniquity, it will be a voice of justice,
severity, condemnation and frightful terror. They would well wish
not to hear it and remain in nothingness, but they will be forced to
in spite of themselves.

innermost
it

self,

This terrible voice will resound in their

spreading terror and despair throughout their being;

will be a voice of condemnation, a sentence of malediction

and a

rigorous application of divine justice. In other words, there will

be an enormous difference between its effect on the two groups.
In the one it will be unto the resurrection of life and glory; in the
other, unto resurrection of death, damnation and incorruptible
and imperishable corruption. 'We shall all rise', says St Paul, 'but
we shall not all be changed' (cf. I Cor 15:51 Vulgate).
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ego a meipso

30.

quidquam; sicut

'7

can do nothing on

my own

authority; as I hear, I

my judgment

audio, judico; et judicium

judge; and

meum justum

just, because I seek not

est,

quia non

quaero voluntatem meam, sed

my own

voluntatem ejus qui misit me.

of

It is still

the Incarnate

is

will hut the will

him who sent me.

Word speaking and speaking as Son of
power that is given to the Son of man

man. After showing the
to judge all creatures and sovereignly apply rewards and
punishments, he shows the qualities and perfections of this
judgment. Although the Son of man will judge, the judgment
nevertheless will be divine. So he says: I, the Son of man, who am
established judge of the universe, I cannot do anything of myself
although all power has been given to me; the power to judge is
mine only because of my union with the Word.
And indeed this judgment was given to the Son because he
became man. That is why the Father so highly exalted the sacred
humanity. The power of passing judgment (as also the power of
giving life) is given to the humanity only in union with the Word;
so it cannot do anything of itself. But in all this exercise of judgment
the Son of man judges only according to what he hears from the Son
of God, that is, in accord with the divine communications the Word
gives him.

The sacred humanity judges according to the light and power
of the Word, which it possesses substantially. Its judgment is a
divine judgment and not a human judgment. Accordingly his
judgment is necessarily just, because it will be in perfect
conformity with the essential justice of the Father, for the Son of
man judges only in accord with what he hears, that is, with what
he receives from the Word. Now the Word gives him for that
judgment only what he possesses by essence, that is, the essential
justice of his Father. Consequently the only rules our Lord uses in
this terrible judgment are those of his Father's justice.
This shows the adorable goodness of our gentle Saviour. He
has just told us about the condemnation and punishments he will
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on judgment day, and he seems

to apologise for this severity

he speaks to his well-beloved children, showing them that this
judgment is not his but God's.
In order to justify the holiness and divine justice of his
judgment before people who might have difficulties about it, he
adds another reason. He has just said in this discourse that all
those who listen to him and believe in his word (which is his
Father's, as has been explained) will not be judged or condemned.
ed.) will only be for those who do not
Judgment (in this context
listen, they will be condemned, for when our Lord speaks of
judging he means condemning. On the other hand, every judgment
is given to him alone. Some might object: the Son of man judges
and condemns those who have not obeyed him or listened to him;
now this judgment is partial and unjust. This is the sort of blasphemous
suspicion our Lord forestalls. He says: T judge according to what I
hear from above, applying the rules of my Father's divine justice
to all who are in sin and have not come to listen to me and believe
in me; hence my judgment is just. For, since I do not follow my
human intelligence in discerning good and evil but listen only to
my Father's justice, which I possess in my divine person, so also,
as

—

in

condemning only those who do not come

to

me and

believe,

I

do not follow my human will but the will of him who sent me.
Now if in my judging I follow solely the will of him who sent me
to pronounce judgment, from that side my judgment is just since

who sent me to render judgment is the Father himself.
And it is certain that the Father wills that nothing be saved except
what comes to his Incarnate Son, that no other name be given
whereby people may be saved than the holy name of Jesus, which

he

is

the adorable

name

expressing the salvation contained in the

Incarnate Word.
31.

Si ego testimonium

31.

perhibeo de meipso,

testi-

monium meum non

est

verum.
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Our Lord continues to speak of his
faith. He wants to show that what he

dignity

says

is

and wants to instil
true and that they

ought to beUeve him. 'You hear the Son of man saying all these
great things about himself, but you do not see beyond that. You
hear only the Son of man and you do not admit what he says
about himself. In fact, if it were the Son of man who spoke thus
about himself, his testimony would not be a true testimony and
you would not be obliged to believe it: 'my testimony is not true'.
This does not mean that the thing testified is false, but that the
testimony would not be legitimate and authentic, obliging belief.
32.

Alius est qui testimonium perhibet de me; et scio quia
est

32.

verum

testimonium quod perhibet

who

bears

witness to me, and I

know

there

is

another

that the testimony

de me.

bears to

me

is

which he

true.

who gives witness to me. You are not merely hearing
my human word which gives testimony: it is the Son of God
himself who speaks these words and gives testimony. And I know
another

It is

that his testimony is truthful

because

it is

and

all

the Father's eternal truth.

my

are obliged to believe

As

for myself,

testimony because I see it and possess
this testimony is substantial and intimate to me.
truth of

33.

Vos misistis ad Joannem;

33.

et

testimonium perhibuit

You sent

to

it

I

know

it

the

personally;

John, and he has

borne witness to the truth,

veritati.

In order to understand the following verses,

mind

we must

keep in

that three kinds of testimonies are given to our Lord.

first is

for the

The

John the Baptist, who came to prepare the people
Son of God's coming on earth. He gave testimony to the

that of St

and residing in our Lord. John, by this testimony, was
to bring everybody to our Lord and dispose people for the faith, a
faith they would only receive from our Lord himself. 'So that all
would believe through him (John)' (cf. Jn 1:7). For John did not
truth living
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give the faith but led souls thereto. This testimony sufficed for

which were well disposed and simple, coming to the
Messiah and receiving all his divine words and graces with great
docility and faith.
The second testimony was that given by the Son of God
himself. Once the Son of God had actually come, St John had to
disappear, because it was no longer required of him to make
preparations for the coming of the Son of God and it was no longer
suitable for John to bear witness. The eternal light of the Father
appearing on earth was to bear witness to itself and no longer
could receive the testimony of a human being but was to have
such great splendour that all would see it and the well disposed
would have no difficulty in approaching it. Thus our Lord gave
testimony to himself. He gave it in two ways. For those who came
to him ready to receive him and disposed to listen with docility, he
souls

gave testimony in the depths of their souls by the great light he
cast into them, by his divine words and interior graces; by these
words and graces he enabled them to know the truth itself. This is
the most perfect testimony that can be given to the truth: to let it
be seen in itself. Another testimony he gave of himself to souls less
well disposed was the splendour of his countless great miracles;
these impressed them and disposed them to listen and believe;
this testimony was much greater than St John's.
The third testimony was for the souls least disposed, the teachers of
Israel. These had not the simplicity and docility of mind necessary for
faith,

they were

full of

themselves. They did not want to believe,

crowd did, on St John's word or even through the miracles
worked by the Son of God. For them there was the testimony the
Father had given in the law and in the prophets. Here then is what
our Lord said first in the two preceding verses: 'You do not want
as the

Son of man because he gives testimony to himself.
not the Son of man whose testimony I want you to believe,
there is another who gives testimony to him, and I know this
testimony is true', and so on (as has been said). After that he adds:
to believe in the
It is

'There

is

still

another testimony given to
28
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was not I who sent to John that he might give testimony to me, but
you yourselves sent to him, and you know that he gave testimony to
the truth that is substantially in me. Beheve at least in John's word,
which guarantees I am the Son of God, and in that way you will
come to me, you will hear me, you will believe and then you will

see the truth for yourselves'.
34.

Ego autem non ah homine

34.

Not

that the testimony that

from man; but

testimonium accipio; sed

I receive is

haec dico ut vos salvi

say this that you

sitis.

saved.

may

I

be

'Once I had come upon earth, it was not I who sent people to
John to ask for testimony; John does not authorise my ministry. It
is not for a man's light to make my light shine and become known.
But I say this through compassion for you, who are so far from the
light. I remind you of what was given you long ago to enlighten
you and lead you to me, in order that John's testimony might bring
you to believe that I am the Messiah, the Son of God, and that you
might come to me through that testimony. And then I myself will
enlighten you in quite a different way, with a splendour much
different from John's. Only then can you be saved from infallible
loss and the terrible judgment to which you will be subjected'.
35.

Ille erat

lucerna ardens, et lucens;

vos autem voluistis ad

35.

horam

He was

a burning

and shining

lamp, and you were willing to
rejoice for a while in his light.

exsultare in luce ejus.

was a luminary, a shining lamp, because of the charity he
inspired and the desires he put into all hearts for the Messiah, the
Son of God. He was a brilliant light, because he taught people to
prepare for the Messiah to come and made him known once
arrived. He was a lamp but not the light itself: "he was not the
'John

He had only to bear witness to the Son of God before the
Son of God appeared in splendour. You are full of darkness. In
light".

your darkness you took pleasure in the light of that lamp while
29

it

St John's

was

Gospel

Chapter 5

there to enlighten you, namely, while

it

was

night.

But

now

sun of justice is at its full the light is to disappear. The sun
does not need a lantern in order to be seen'.
And so our Lord says: 'St John, whose testimony I quote for
you, was a great luminary in his time. His task was to enlighten
you during the night, to put you on the right road that would lead
you to the Son of God, who was soon to follow. You liked to enjoy
his light during the time he had to enlighten you, during the night
when I had not yet appeared. But this is no longer his hour ("you
desired to rejoice in his light"); now you must profit by the light
he gave you. But be not content with the past; now come to me. It
that the

was given to you. As for myself, who
have the fullness of divinity, I do not need that testimony. Therefore
listen to me and the new testimony I am about to give you of my
mission and divinity. For if you have listened to John's testimony,
how much more eagerly ought you to listen to mine; I know I
really no longer need his'.

was

36.

for this that John's light

Ego autem habeo testimonium
majus Joanne, opera enim

36.

But the testimony which
have

is

I

greater than that of John;

works which the Father has

quae dedit mihi Pater ut

for the

perficiam ea; ipsa opera, quae

granted

ego facio, testimonium perhibent

very works which I

de me, quia Pater misit me.

hear

me

me

to accomplish, these

am

doing,

witness that the Father

has sent me.

Tn

my

works

Our Lord speaks

I

possess a

much

greater testimony than John'.

of a testimony not only greater than John's

testimony but greater than John himself, a testimony which
deserves more respect, more belief than John, and whose voice is
more powerful than John's. 'This testimony is given by the
works the Father gave me to accomplish. The Father did not do
these as he did the prophet's works; they prayed to him and he
did them, but the Father gives them to me that I myself might

do them through

his

power residing
30
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much

and more venerable than John,
and more worthy of belief. Now these works themselves bear
witness to the fact that I was sent by the Father for, if I was not sent
are divine works,

greater

but came only through a human power, I could not accomplish
them. But you see that I am executing them: "the very works
which I do"; hence the works are witnesses, and their voice is the
simple fact that they are accomplished'.
y?

.

Et qui misit

me

37.

Pater,

the Father

who

sent

to

quam

never heard, his form you

audistis,

neque speciem

have never seen;

Et verbum ejus non habetis

38.

in

vobis manens: quia quern misit
ille,

me

me. His voice you have

de me; neque vocem ejus unejus vidistis.

38.

And

has himself borne witness

ipse testimonium perhibuit

huic vos non

creditis.

and you do not have his word
abiding in you, for you do not
believe him whom he has sent.

have the testimony of my Father himself, who
gave constant testimony to me in the law by means of all kinds of
promises to send me. It is true that you never heard his voice or
saw his face, for he always spoke by the ministry of his angels; but
you should at least have received his word. Whatever way he
transmitted it, it was always a testimony about me. But not even
this word remained in you. If you had kept this word in mind, you
would have believed in him about whom it spoke. This word
promised that the Father would send his Son to save you; and now
you refuse to believe in him whom he has truly sent according to
his promises; you prove clearly that his words have not remained
in your souls. And even if they remained until I came, they are no
longer in you now; my Father having sent the one he promised,
you refuse to believe in him. By this you annul the promises in
your souls. The promises, however, always remain and will be
perfectly accomplished, but in your souls the promises are null; it
is as if such promises had never been made! They are not fulfilled
'Moreover,

I

in you!'
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but the
sequel to the same words, to be taken in the same sense as a kind
of complement. But verses 41 and 42 would be difficult to explain
in this sense. We could say that, besides the testimony of his Father
expressed in the Scriptures, our Lord calls as witness for himself
this explanation, the following verses are

Moses and the other prophets, saying that Moses will accuse them.
And he calls on them not in order to get some new splendour from
their

testimony but because of the malice of the Jews,

who did not

even want to believe in his Father.
We can also explain this discourse of our Lord as referring to
the testimony his Father gave after his baptism: This is my
beloved Son in whom I am well pleased' (cf. Mt 3:17; 2 Pet 1:17).
And he tells the Jews that they have not listened to his Father's
voice, they have not been docile and acted on the testimony. 'My
Father gave testimony and "you did not hear his voice", you did
not listen to him, "nor see his form", nor see in his only Son, to
whom he bore witness, the image of his Father. For if you had
believed you would have seen in his Son the image of his Father.
But you have not that divine word in you; it did not remain in you,
for you did not believe in him whom he sent. If you had the word
of my Father in you, you would necessarily have believed in him
whom he sent'.
In this sense this last passage is difficult to explain clearly.
Here is another difficulty. Our Lord said: 'You have never heard
his voice'. 'Never' indicates more than once. Perhaps our Lord
wanted to show them the hardness of their heart, which made
them like their ancestors, always unfaithful and indocile to his
Father's voice. In this sense the following verses contain another
testimony. Our Lord says: 'Because you do not have the Father's
word in you, listen at least to the people you venerate who gave
the same testimony; I have no need of such a testimony but you
need it because of your malice'.
There is still another way to explain this text. The Father's
testimony is what he gave in the Old Testament, constantly
proclaiming his Son's coming from the beginning of the world,
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and

especially in the law

the prophets. To

understand

this

we must keep in mind that there are two ways of meditating upon
and knowing

The

the law.

first is

that of the prophets

They purified

and true

from
all self-love and human self-seeking in order to conform them
completely to the things contained in the law, on which they
meditated. Meditating on it, they saw only their God; they praised
and thanked him for the salutary holy things he had commanded
teachers, like Ezra

and

others.

their hearts

and especially for his loving merciful promises.
They entertained immense desires and ardent longings for the
subject of this law and never stopped begging their God to open
their minds, purify their hearts and let them know what was
contained in the holy word he spoke. We have only to read psalm
119 to see that this was how the Old Testament saints studied the
law. And so the Father manifested himself to them in the law in
the various figures it contains. It was the Father who was more or
less instructing them by enlightening each of their minds to a
different degree of perfection, as David says: 'Above all my
teachers you have made me wise' (cf. Ps 119:98-99).
The traditional explanation of this process of enlightenment,
varying in strength, which was granted to the greatest personages,
was preserved among the true teachers. These, helped by
tradition, found it easy to study the law religiously in the same
way and understand its hidden meaning. Moreover, the special
for their souls

illumination they received themselves

made genuine

doctors of

the law out of them; they heard God's voice explaining the law

and

the hidden things

it

contains and they

saw God alone hidden

everywhere under these holy figures. All these holy doctors who
heard God's voice, either in traditional explanation of the law or
in their particular enlightenment, received testimony about the
Messiah, Son of God. They found him proclaimed everywhere in
so hidden a manner, as well as teaching about his whole life, his
mysteries, his greatness and the humiliations to which he
submitted himself. About all this they received the testimony, not
from the people who wrote such things, but from God the Father
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the Father enabled

them

to sense intimately

understand perfectly what they could not
interior explanation

know

was absolutely needed

if

and

humanly. This
they were to

understand the law and its contents perfectly.
The second way to study the law was that of the doctors of
more recent times and of the Pharisees, a way purely human.
Instead of having recourse to God to be instructed, they resorted
to enquiry and the subtleties of their own minds and transmitted
to one another their explanations, subtleties and inquiries. Little
by little human traditions were thus formed, false traditions which
led

them

to fall into ridiculous errors.

whom

Nor was

it

God any more

they saw in their law; nor did they turn to him in praise,
thanksgiving and desire. They saw only the excellence of their
legislator and prophets. Although they knew that this excellence

came from God, they fixed their regard on these exalted people
and attributed this excellence to them. They did not seek with
great and holy desires the mysteries of God in the things handed
down in the writings of Moses and the prophets. But they scrutinised
the Scriptures; they weighed
to extract

some

subtlety.

It

and examined every word, every letter,

was not God they saw

in the Scriptures

but only the Scriptures themselves, dead Scriptures, which became
for

them

God

a

human

testimony since they no longer saw or heard
them but only the earthly writer and his world. In
this, and although the Scriptures remained human for

truly in

spite of all

them, they nevertheless found a multitude of testimonies clearly
referring to our Lord. There are also things their human traditions
preserved, like debris of the ancient divine traditions

now become

earthbound.
Here then is what our divine Master says to them: 'Unfaithful
and perverse race, you do not want to believe in John's testimony,
you do not want to believe in the Son of God's testimony and
works. Who then will you believe? Will you believe in the Father
hin\self, who sent me and who, before sending me, had already
given testimony about me? Should you not believe the very one
who sent me? "And he who sent me, the Father. ." But if even my
.
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no wonder that
you do not receive my testimony He gave testimony and you
never heard his voice in all the Scriptures, where he speaks
constantly to bear witness to me; you did not notice his image; you
were deaf and blind and you saw no further than your human
spirit. You did not want to see anything but the earthly and you
listened only to your worldly traditions or your own mind. And
you have not his word in you. The divine voice of my Father,
which made such magnificent promises, you never heard speaking,
promising your soul what it proclaims. The promise has been
accomplished and the word should have made itself heard in you
working salvation in your souls but you remain empty, refusing to
Father's testimony has

meant nothing

to

you

it is

does my Father's divine word not dwell in
you? Because you do not believe in him whom he has sent to
accomplish what he promised'.
To understand this properly we must realise that God's
promise is different from a human promise. Human promises are
empty and produce nothing of themselves. They are fulfilled by a
deed quite distinct from the promise itself; promises are not true
or efficacious in themselves and sometimes are not accomplished.
But God's promise is always efficacious and bears its object in
itself. This is why our Lord says: 'Formerly, before the object of the
promise came, you refused to listen to the voice making the
promise. Now I have come; now the Father has actually sent him
whom he promised, to make his graces, lights and salvation dwell
in your souls; these are the effects of the divine promise. That
same word expressed as a promise has now, in the fulness of time,
become reality. In spite of all that, the word did not remain in you
nor does it, because you have not believed in him whom the Father
receive

sent,

it.

that

And why

is,

in the object of the promise.

He

alone was to

accomplish these wonderful things in your souls and outside of
him you will find nothing of what was promised you'. (This is all
expressed in the words: 'because you do not believe in him whom
he has sent'.)
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Scrutamimi Scripturas, quia

39.
.

vos putatis in

ipsis,

because you think that in

sunt quae testimonium

them you have eternal life;
and it is they that bear

perhibent de me.

witness to me;

aeternam habere;

40.

You search the scriptures,

39.

vitam

et illae

Et non vultis venire ad me,

yet

40.

ut vitam habeatis.

you

that

refuse to

come

you may have

to

me

life.

you do not want to listen to my Father's testimony telling
you such wonderful things about his Son, whom he sends
you at this moment. All you see are your own views, your human
subtleties, your human traditions transmitted humanly. Search the
Scriptures, therefore; do not listen to my Father! Have no recourse
'But

to him!

Search the letter alone of the Scriptures; listen only to the
beings who have written them; even then you will hear
yourselves condemned for absolutely refusing to come to me. You
believe you will find your salvation in those Scriptures. Your mind
is occupied only with the practices prescribed by the law. Well,
search and examine what is written and you will see that it does
not contain life, rather it sends you to me alone to find life. The

human

testimony the Scriptures give of me
everyone can find it. But in spite of all

so clear and brilliant that

is

that,

you

decline to

me to receive life. Even if you came to me that way (i.e.
the letter of Scripture

— ed.),

I

would give you

all that

approach

trusting in

my Father

promised, and the saving effects of his promises would be
accomplished in you, even though you were unwilling to hear
them from his mouth. Simply come! But you have not the life I
alone can give, simply because you do not want to. That is the
only reason, your malice prevents you'.
41

Claritatem ab hominibus

non
42.

41.

I

do not receive glory from

men.

accipio.

Sed cognovi vos, quia

42.

dilectionem Dei non

But

I

know

that

not the love of

habetis in vobis.
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1 have quoted human proofs, recalling what Moses and the
prophets felt about me. This is not in order to glorify myself from
their opinion of me. However important people may be, their
testimony in my favour and their submission to my name do not
add anything to my glory. I have my glory in myself, but its
splendour must be reflected upon those who come to me, to glorify
them. If, therefore, I speak to you about the ideas of these people
of former times, who were human like yourselves, as of a
testimony in my favour, it is out of compassion for you, in spite of
your malice. I knew that God's love did not dwell in you and the
divine testimonies would find a closed door. So I quoted people

you regard
your

whose words you seek
come to me, and then I

as greater than yourselves, in

you will finally
your souls and enlighten you further!'

salvation. Perhaps

will vivify

There is another way of explaining these words: Tf I also quote
proofs of my mission so that you may believe, it is not that I shall
gain glory because of your faith. I do not receive glory from

On

them a share in the great glory I
possess. But I knew beforehand that you had not the love of God
in you and that those things would have no effect on your minds
or hearts. I quoted these things to discomfit you and convince you
people.

the contrary,

I

give

of your malice'.
43.

Ego vent

in

nomine Patris

43.

si alius

venerit in

I

have come in

my Father's

and you do not receive me;

mei, et non accipitis me:

nomine

another comes in his

him you

suo, ilium accipietis.

name,
if

own name,

will receive.

Our Lord speaks about the results of the lack of God's love
and about their purely human views and considerations in things
of the divine law. He says: 'I have come in my Father's name and
you do not receive me, because your hearts are shut to everything
that comes from him, because you are without love for him. If
someone else comes in his own name, someone who has not the
credentials I have — a person like any other, in no way sent by my
Father — him you will receive because he will share your low, purely
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In fact that

happened several

times, particularly with

Barchochebas'
44.

Quomodo

vos potestis credere,

44.

qui gloriam ah invicem accipitis; et
est,

How can

you

receive glory

gloriam quae a solo Deo

and do not

believe,

who

from one another

seek the glory that

comes from the only God?

non quaeritis?

always how the conversion of someone who does not
yet belong to our Lord comes about: the soul begins to seek and
desire 'the glory that comes from God alone'. There are various
ways the person is led to take the first step. They vary, but this
beginning is essential. The first act Godwards must be an act of
desire, which is a certain hope of finding the glory of God. This
This

is

hope and seeking are obscure, vague and unclear, more or less
mingled with bad intentions. The darkness comes from absence of
faith. We have been created to enjoy the divine glory, our souls
need it badly. God begins by making us experience a need for it
through his grace, then the soul seeks it like a blind person trying
to find his way. This is because there is still no light of faith. The
person is not yet in our Lord, who is the Way.
While the soul is thus seeking the glory which is from God
alone, God shows it to the soul, using various means. If the desire
and search are sincere and true, they bring the person to our Lord,

who

gives faith.

Having

the faith, the soul

we possess

is

partly in possession

and

and
strengthens hope. This hope, which was formerly blind and
empty, becomes a virtue which unites the soul to God, making it
tend more ardently towards him. By faith the soul has already a
certain degree of possession of its object. It sees him to be more
beautiful, perfect and magnificent and has a guarantee of
possessing him perfectly later on. All this is accomplished by
grace and the power of our Lord, who gives it to the soul that
believes in him. Moreover our Lord infuses charity. Possessing
God through faith, the soul relishes and enjoys this divine treasure
(for in this

world

only

38
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by its will and embraces it with fervour beyond words. The soul
which thus seeks the glory that comes from God alone seizes the
occasion offered by God to attain it, and then faith is easily
established and charity follows.
From the time our Lord lived on earth, Jews of good will had
only to see him for all this to take place; and they did try to see
him. But some do not seek or desire the supernatural glory that
God already in this world pours into souls whom he fills with
faith and makes resplendently brilliant already here below and to

whom

he will give the fullness of glory in eternity. People who
have a pernicious attitude do not seek this renown, but are happy
to seek it from creatures. There are those who are in no way
interested in the honour that comes from God alone, who do

God

when

them a good reputation,
who take delight in receiving such false honour and let even their
good actions be rooted in such desires. Such persons do not attain
faith as long as they remain in that state. They miss the first step,
the act of seeking the glory that comes from God.
What makes it difficult for them to get out of their evil
condition is the fact that, even when occasions arise to attain the
true glory that comes from God and receive the gift of faith, if
circumstances are favourable and flatter their vanity, they
nothing for

except

it

will give

will carry out those actions to obtain personal satisfaction.

on
and
always
If,

the contrary, circumstances are against them, they will resist

become worse. Such persons cannot receive
fighting mightily to destroy

human

faith,

which

is

glory in order to establish

supernatural glory. People of that type oppose this tendency of
faith,

so that instead of union with

God opposition and conflict are

the order of the day.

Jews our Lord was speaking to.
Just consider the difference between the Jews who did not seek the
greatness that comes from God alone without admixture of
human glory and those who sincerely sought honour from
God alone. The good Nathanael was in utter blindness about
everything concerning God, yet he sought that glory He
This

is

what happened

to the
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good Israelite, in whom there was no guile or malice.
His soul had desires, blind ones because he had not the faith. The

was

a

divine goodness sent Philip to him. His desire grew stronger but
remained blind and without faith. But since it was true and sincere
he rose and went with Philip to see, although he did not believe
anything good could come from Nazareth. This shows the
sincerity of his desire. He came and our Lord worked a miracle for
him, by which he gave him faith; Nathanael made a profession of
faith immediately, to show that together with faith he had charity,
'You are the Son of God': there we have the faith; 'You are the king
of Israel': there we have strong hope and charity.
The Pharisees, on the contrary, covetous of human glory, came
to our Lord, but not to seek the glory of God alone. They did not
which they did to be
even seek it in the things they did for God
esteemed and glorified by men. They resisted the faith God offered
them and rejected the true glory that comes from him alone. They
sought honour from one another, an honour that faith tends to
destroy. They took no steps to seek God's glory, the only glory

—

faith gives.
45.

Nolite putare quia ego accusa-

45.

Do

not think that I shall

turns sim vos apud Patrem; est

accuse you to the Father;

qui accusat vos Moyses, in quo

Moses who accuses you, on

vos speratis.

whom you

set

it is

your hope.

'Do not imagine,' Jesus says, 'that because I reprove you
for your want of faith, of which you are so guilty, I shall also
accuse you before my Father. I reprove you here because I wish to
save you. The Son of man has not come to judge the world, but
that the world might be saved by him. I will judge you on your
malice and the works of darkness that dwell in you, because
neither those works nor you yourselves are enlightened by me.
But as for the sin that you add to the others, of not being willing
to come to me and believe in my words, although the law says
clearly that you must, that law which you know and which you
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explain to others, that law

itself will testify

against you.

You hope

your salvation through Moses, because you claim that life
is found in his law and in the works it prescribes. He himself will
accuse you before my Father, showing you what he clearly said
about me and how you would not believe in his words, which you
know weir. Our Lord thus pointed out that their lack of faith was
shown up by the Old Law, hence that very law was their
condemnation.
to find

46.

Si

enim

crederetis

Moysi, cred-

eretis forsitan et mihi;

de

46.

me enim

Si

you believed Moses,
believe me,

for he wrote of me.

ille scripsit.

47.

If

you would

autem illius litteris non
quomodo verbis meis

47.

But

if

you do not

creditis,

his writings,

credetis ?

believe

my

believe

how

words ?

will

you

"

The Jews believed indeed in Moses' law and even thought
they found life in it. They used to observe all its precepts very
rigorously and added many others to be observed by the
people. These were painful practices, but vanity made them
practicable. Vainglory was the whole motive of their actions. But
when Moses' law proclaimed things which ran counter to their
pride, they had not the same fidelity. There were things
concerning the Messiah which they saw being fulfilled in our
Lord, things contrary to their ambition, things which would
humiliate them and oblige them to submit to our Lord and his
teaching; they would have to renounce their vainglory completely.
Their standard would be lowered to the level of, and even below,
some poor Galileans, whom they despised. They who were in the
first ranks and considered as oracles among the Jews could not go so
low. So they tried to delude themselves regarding all that Moses
said about the Messiah so as not to see

our Lord.
Therefore, in spite of knowing what Moses said about our Lord,
their illusions precluded faith. That is what our Lord meant: Tf
you had really believed in Moses, you might have overcome your
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malice by that faith; you might have overcome your bad will and

me and believed'. Our Lord
says 'perhaps'; not that he did not know whether it would happen,

pride and

you would have come to

but Moses, will accuse you, since your fault in
Moses than against me.
For if you had believed in Moses, you could also have believed in
me, despite your great malice and pride. I know all those who
would have believed and those who would not. I shall not be your
accuser about something for which you might have an excuse,
although fundamentally you are still also guilty towards me.
Moses will have the task of accusing you and you will have no
excuse for your lack of faith in his words'.
In the last verse he adds: 'If you had not believed in the
writings of Moses, to which you are so greatly attached and in
which you want to find your life, writings which say clearly what
you should see in them, writings which you have well
understood, for they do not testify to me by secrets, mysteries or
well-hidden symbols, if, I say, you do not believe in these words,
how could you believe in my words, which are repugnant to your
pride and malice? You are much more culpable for your attitude
towards Moses than towards me because you formally recognise
him as your legislator. This then is w^hy Moses will accuse you'.
but he said: 'Not
not believing

is

I,

rather an offence against
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