Chapter

Two

THE "GOLDEN AGE" OF
FATHER LOUIS BOUIC: 1710-1763
PART one: survival and growth

1.

Confidence

in

the Young

After the death of the founder, a young man of twenty-six, James
Garnier became his successor. Unfortunately, the burden of his office,
aggravated by the famine that had resulted from the severe winter of
1708, proved too

much

community orphaned

for him.

He

died in March, 1710, leaving the

for the second time within six months. In the short

span of four years death and the peremptory recall by their bishops had
removed the founder, his successor and two of his closest collaborators
from the scene. Humanly speaking, the work he had established should
have quietly collapsed at this juncture, as had other similar ventures. Just
then, however, a priest came forward who was destined to guide the
Congregation and Seminary for the next fifty-three years.*
Louis Bouic (1684-1763) must have been remarkable even as a young
man. He had entered Holy Ghost Seminary as a deacon only four months
before when seven of the older seminarians elected him Superior ten days
after his ordination to the priesthood. It was an excellent choice, for his
confreres continued to declare themselves satisfied with his rule until his
death. ^ Such talents for government and so long an incumbency gave him
to consolidate the young society firmly and to build up
defenses against a variety of hostile forces that soon began to threaten

an opportunity

its
its

very existence.

perhaps a good place to point out that young men, and someyoung men, have played important roles in the history of the
Congregation at crucial moments of its existence. The twenty-four year
old founder had not even received minor orders when he, assisted by
equally youthful associates, governed a full-fledged seminary in
exemplary fashion. His first two successors were twenty-six years old
when they assumed office. In 1839, Frederic Le Vavasseur and Eugene
This

is

times very
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and twenty-five respectively, took the initiawe will see, would nine years later not merely

Tisserant, aged twenty-eight
tive for a

work

that, as

restore the Congregation to

its

ancient vigor but give

it

an impetus far

eighteenth century. Of the twenty
beyond anything
superiors general the Congregation has had since its inception in 1703
three were in their twenties, four (if we include Father Libermann's
original foundation) in their thirties. The present Superior General,
elected at the age of thirty-nine, is the youngest in a century. The vigor
foreseeable in the

and enthusiasm of youth can at times be more important than the wisdom
and prudence of old age.
But let us return to our story and consider the continuing relationship
with Saint Louis de Montfort.
2.

Continuing Relations with Saint Louis de Montfort

Once the Seminary was established in 1703, Saint Louis left Paris and
plunged into his own apostolic activities. His first idea of organizing home
missions and retreats slowly evolved into a more durable plan to ensure
their continuation after his death. He would establish a congregation for
this specific purpose. For this reason he wrote, in 1713, a rule for his new
institute, which he called "the Society of Mary."^ This institute was not to
engage in any teaching activities; instead, he insisted that it devote itself
exclusively to mission work and preaching. Because the source of vocations was supposed to be taken care of by his understanding with Father
des Places, he inserted the following provision into his proposed rule:
This society accepts only priests who have been trained in seminaries.
Therefore, clerics in the lower orders are excluded until they are ordained.
However, there is a seminary in Paris in which young clerics who have a
vocation for the missions are prepared for admission by study and virtue.^

Historians agree that the words "seminary in Paris" can only refer to Holy
Ghost Seminary. Considering how little we know about the exact nature of
the understanding reached by Claude and Saint Louis, it is interesting to
learn that de Montfort looked upon Holy Ghost Seminary as a house of
his own society. For his proposed rule declares:

The

Society

France: the

may not

possess

first in Paris,

more than two houses

in

outside Paris in a province of the kingdom, where those

work can go for

^Pierre Eyckeler,
*Ibid.,
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^Ibid., 27.
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Testament
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kingdom of

to train clerics in the apostolic spirit; the other

who

are unable to

they are tired or to end their days in retirement.-'
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Let us recall that ten years had lapsed since Saint Louis and Claude had
to their "understanding" and, as yet, no priest had come from Holy
Ghost Seminary to join him in his work. That is why, in June 1713, he went
to Paris to ensure the working of his arrangement with Father des Places.
Although Holy Ghost Seminary was one of the few places where he was
received with a sincere display of respect and friendship, de Montfort
must have seen that he could not consider this institution as a house of his
own society. On the other hand, there was still no reason why this seminary should not play the role he had assigned to it in his rule, that is, to
educate aspirants to the priesthood who would join him after their ordination. Historians are in agreement that the saint and the Spiritans came to
some kind of understanding, but for lack of documentation, the exact
nature of it remains a matter of speculation. At any rate, it eliminated the
need for special Montfortist seminaries but left Holy Ghost Seminary free
to operate independently. One of the more puzzling results was that Saint
Louis changed the name of his Society of Mary to that of the Holy Ghost
." of the Congregation of the
and in 1716 signed his last will as Louis
Holy Ghost." A close association or affiliation would seem to be the

come

.

minimum
It is

.

implied in this change.

not surprising, then, that in the past historians were occasionally

misled and erroneously presented Saint Louis as the founder of the Holy
Ghost Fathers. Even his beatification process in 1839 simply referred to
him as the "founder of the Congregation of the Holy Ghost. "^ As if to add
to the confusion, his followers also were sometimes called "Spiritans."^ No

wonder

that the Jansenists inveighed against the Montfortists, claiming

that they

had "gone underground"

in the

Holy Ghost Society because they

could not obtain separate legal recognition.^

It is

possible that

some of this

confusion was deliberately caused in order to escape attention, for it was
only in 1778 that Saint Louis' society obtained official royal recognition

under the name "Priests-missionaries of the Holy Ghost. "^
At any rate. Saint Louis' visit in 1713 was considerably more productive
than his original discussion with Father des Places. Early in 1715 he
received his first priest from Holy Ghost Seminary, Adrian Vatel; others,
such as Rene Mulot, Peter Thomas, Joseph Hedan, James Le Vallois and
Charles Besnard, followed later. Thomas and Hedan were staff members
of the Seminary and Holy Ghost Fathers in the strictest sense of the term.
When Father Bouic, the Superior of the Seminary, found that he could
not carry on without Thomas, he called him back to Paris, but he allowed
Father

Hedan

to replace

him.

Then even

saintly

Father Peter Caris very

nearly joined Saint Louis' society. But after a sleepless and tormented

"Arch. Prop., Miscellanee Gen.,
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night Bouic intervened. Caris was retained in the early morning hours as
he was bidding farewell to his confreres just before leaving.^"
Until the end of the eighteenth century "at least two thirds" of Saint
Louis' society came from Holy Ghost Seminary/^ as did several of his
successors in the generalate until 1820. In the nineteenth century, however, the Spiritans, although desirous to continue their close relationship
with Saint Louis' society, saw their obligations to overseas missions increase to such an extent that they could no longer effectively function as
the secure source of priests for Saint Louis' successors. That's

they had to

amend

why

in

1872

the original idea of Saint Louis. As then modified

it

reads:

This society accepts not only priests who have been trained in seminaries,
but also young men who have finished only the classes preparatory to
theology. As a source of vocations,
of the Holy Ghost. '^

this scholasticate replaces the

Seminary

was also in the middle of the nineteenth century that Saint Louis'
began to call itself again the Society of Mary, as the saint had called
it before his visit to Holy Ghost Seminary in 1713. Although the relations
between Spiritans and Montfortists are obviously no longer as intimate as
they were in the eighteenth century, the two congregations have continued to regard each other as close relatives, united by the bonds of their
It

society

founders' friendship, lengthy association and cordial affection.

3.

The Struggle for Legal Recognition: on the Edge of
Suppression

With the wisdom of a brilliant lawyer and the prudence of a much more
mature man, the youthful Claude had written the regulations covering his
foundation. Because new religious communities were illegal by royal
edict, he carefully avoided words such as religious,^* vows, community,
Brothers and rule.^^ The foundation of new seminaries, on the other
hand, was not forbidden, but only as long as they would be under the
absolute control of the local bishop: he would be their one and only
superior, empowered to appoint and dismiss, as he wished, all personnel.
Gallicanism and Jansenism, however, at that time, were very influential
among many French bishops, including the chancery of the Archdiocese

'*hi the
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of

Paris.

Obviously, therefore, officially becoming a seminary could have

That is why he avoided
seminary and seminarians and simply spoke of
the "house," "students" and "individuals." All necessary legal papers, such
as leases of buildings and ownership of goods, were drawn up in his own
name and not in that of a seminary. In this way he sailed "between the
devil and the deep sea": the threat of outright suppression as an illegal
religious community and the danger of falling under Jansenistic control
disastrous consequences for Claude's foundation.

even the use of words

like

as a seminary.*^

His foundation simply was a "work of charity" although in everyday
parlance people spoke of

what

it

as a

community or seminary, which

is,

obvi-

corporate body, however, it did
notexist.Claude's work was known, of course, to the Archbishop of Paris,
who undoubtedly gave him an oral permission to undertake his charitable
enterprise. For the young man's purpose to provide well-trained priests,
willing to serve rather than pursue a career, was exactly what France
in general and Paris in particular needed. Archbishop — and future
ously, also

it

really was. Legally, as a

Cardinal — de Noailles was, in fact, deeply concerned with the deteriorating condition of the Church and had already imposed on all candidates
for holy orders at least several months of preparation in one of five
officially designated seminaries; but he was so happy with the spirit and
priestly formation in Claude's "house" that he ordained its candidates
while dispensing^* them from this obligation. ^^ Despite his aversion to the
Jesuits, the archbishop even acquiesced in the fact that Claude's students
went to follow the theology courses given at their college. Surprising as it

may seem. Holy Ghost Seminary and
exist unofficially, that

is,

its governing society managed to
without legal or canonical approval, for more

than thirty years (1703-1734).
Needless to say, all this did not happen without efforts of the opposing
forces to strangle the work. The powerful Sorbonne felt slighted by the
fact that, despite all its pressure, the Holy Ghost students avoided its
courses as a matter of principle. The Galileans were irked by the seminary's inviolable attachment to the

Holy See.

furious because they could get no hold
priests.

added

The

close relationship of

And

the Jansenists were

on the minds of these future

Holy Ghost Seminary with the Jesuits

fuel to the fire of their wrath. Adroitly exploiting the archbishop's

aversion to the Jesuits, they tried to induce him to suppress Claude's hated
work. But the archbishop was loath to destroy a source of vocation that
corresponded so closely to the lofty ideal that he himself advocated. "As

^*The same was done by the other bishops
'•Michel

I,

''*B.G., 36,

212 ff.
474.
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long as God is served there," he said, "I'll never destroy the work" of
Father des Places. ^^ The opposition had to bide its time.
In 1723 a legacy left to the "Community of the Holy Ghost" provided
them with a welcome opportunity to launch an all-out attack. Ultimately
seven kinds of opponents joined against the "community's" existence:
disappointed relatives, the pastor of a parish, the Sorbonne, the Gallicans,
the chancery of the Archdiocese of Paris, the Parliament and, behind
them, the Jansenists. In that year a pious priest, Charles Le Begue,
bequeathed 44,000 livres to the young foundation on condition that
the Spiritans build their own seminary in the parish of St Medard and
perform certain functions in its church in memory of him. As often

happens in such cases, the priest's loving nephews and nieces were saddened to see so much money going to charity. Claiming that the Spiritans
"had circumvented the holy piety of their deceased relative by their clever
machinations," they appealed to the courts to obtain an annulment of the
legacy. The Sorbonne joined forces with them and contended that Holy
Ghost Seminary, by

its

obstinate refusal to take

the university's established rights.

The

its

degrees, was violating

pastor of Saint

Medard entered

would not allow anyone from
Holy Ghost Seminary to participate in any services in his church.
Legal grounds for the annulment of the legacy were easy to find: the
royal edict of 1666 prohibited the foundation of any college, community
or monastery without previous royal permission. Any contravention of
this edict deprived such an institute of all legal rights and even the hope of
ever being legally recognized. In other words, not only should the Holy
Ghost Community be deprived of the legacy; it simply had no right even

the fray and bluntly

announced

that he

to exist.

Luckily, the royal edict had

made an

exception for seminaries: under

episcopal authority, they could be founded without previous permission

from the king;

so

it

looked as

if this

provision might save des Places'

foundation. Cardinal de Noailles, as we saw, wanted good priests, he had
favored the Spiritan "house" and he was personally a rather virtuous man,
very strict on others but also on himself. Unfortunately, his knowledge of

theology was uncertain and this led him into serious blunders. When his
opponents made a laughing stock of him, he suspected a Jesuit plot.
It may not be amiss to point out that the cardinal was the younger son of
a noble family destined for the higher ranks of the clergy. He had become
Bishop of Chalons and undoubtedly would have been consigned to oblivion there if his elder brother had not married the only living relative of
King Louis XIV's wife. Thus it had come about that in 1695 he became
Archbishop of Paris, precisely at a time when the conflict between Rome

and the Jansenists reached
'«B.G.,36, 476.

a crucial point. In 1713 the

Pope condemned
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Quesnel, one of the leading Jansenists, in the bull ''Unigenitus and the
Archbishop felt that he was somehow included in the condemnation.
Together with several other bishops he refused to accept the papal bull
and gave his support to those who appealed from the Pope to a General
Council. Five years later, Pope Clement XI, tired of waiting any longer,
excommunicated the dissidents. As their ardent supporter, de Noailles
considered himself struck at by the same bull. But he also regarded
himself as a loyal son of the Church, an ambivalence not unknown in
,''

Church history.
Not inclined to seek the advice of the Jesuits
more and more under the influence of his

in his

predicament, he

fell

Jansenistic environment,

Dorsanne, a man of whom a contemwas always happy when he could do evil and very
unhappy when he had to do good."''' Dorsanne and others induced the
archbishop to object to the recognition of Holy Ghost Seminary on the
ground that a royal edict in its favor would violate his rights, that the
archdiocese was well provided with seminaries and therefore had no need
of this new one dedicated to the Holy Spirit.
At this juncture, the affair took such a bad turn that the very existence
of the Holy Ghost Seminary was threatened. The controversial legacy had
become a secondary issue, and Father Bouic decided to drop all claims to
it rather than risk outright suppression. He was not entirely without
powerful friends, however, and these succeeded in obtaining from the
King not only the necessary documents for legal recognition but even an

especially that of his Vicar General

porary wrote that "he

annual grant of six hundred livres. In spite of all this, the Jansenists
prevailed on Parliament — the French Supreme Court — to voice strong
opposition to the King's decree. Repeatedly, hostile government lawyers
found new obstacles to bar the official registration of the royal documents
and thus rendered them ineffective. No less than four times the King
drew up new papers before all avenues of escape were blocked. He even
went so far as to make an exception to the edict of 1666, to the extent that

such a

move was necessary, to save
The legal struggle lasted

seminary.

the Holy Ghost Fathers and their

eleven years, but in the end the

Congregation emerged victorious, thanks especially to the protection of
Cardinal de Fleury, the King's Minister of State.
Two events had contributed significandy to the victory: in 1728 Vicar
General Dorsanne fell out of favor and died soon after; secondly, in the
same year. Cardinal de Noailles submitted, at least officially, to the Pope's
condemnation of Jansenism. He also died a few months later. He was
succeeded by Charles de Vintimille, who put an end to Jansenist intrigues

•^Rath

1,

169.

For the entire struggle see Rath 1, 156-199 and B.G., 36, 468-497. DocumenLe Begue (Le Baigue).
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chancery and, after a careful study of the whole issue, recomthe registration of the King's documents. In 1734 the protracted
affair ended with the legal recognition of the Congregation and Seminary
of the Holy Ghost. *^ In the next two centuries this legal recognition was
destined to save the Congregation several times from serious disasters.
The long batde had a beneficial side-effect. It compelled the Spiritans
in his

mended

to

draw up for

their institution official rules that

canonical scrutiny.'** It

was done on the

would stand

legal

basis of the regulations laid

and

down

by Father des Places as well as the established customs of the house, dating
back, for the most part, to his time. Let us add that, as Joseph Michel
points out, the rule was Jesuit-inspired and that in some of the most
significant points it almost literally repeated the constitutions of the Society of Jesus; for instance, with respect to obedience, poverty and the
election for life of the Superior General. ^° A prudent custom, however,
was introduced: every three years the Council would meet without the
Superior to consider whether they ought to proceed to the election of a
new Superior. The rule made the Congregation a diocesan institute, and
the election of its Superior was subject to confirmation by the Archbishop
of Paris. It was legally and canonically an association of secular priests, a
status that lasted until 1855. For the reason indicated at the beginning of
this section, nothing could be said about the pious laymen who constituted
the body of its "religious" Brothers. Legal membership in the strict sense
was granted after a period of probation lasting two years, but it involved
no special religious ceremony; only the signing of a legal contract was
required.

Father Bouic, however,

made one

significant addition to the text.

Among the specific aims of the Society, he listed the preparation of priests
for foreign missionary

work and

in this brief item

we

find the

indication of that strong apostolic trend which was to

first

clear

assume such an

of des Places' foundation.^' On
finally granted the official
ecclesiastical approbation of Poullart des Places' Society and its Seminary
"for the good of the Church of France in general and our Diocese in

enormous importance

January

2, 1734,

in the history

Archbishop de Vintimille

particular. "^^

The

had emerged victorious and strengthened from the long
but the undying hatred of the Jansenists had not disappeared.
Before we return to this struggle, however, let us devote a few pages to the
early growth of the Society.
Spiritans

battle,

"'*N.D.,3ff.
•«Rath I, 184 f'f.
-"Michel 1, 222.
-'Le Floch, 586
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Text of the

first

Latin rule.

TO THE ENDS OF THE EARTH

28
4.

Early Growth of the Society

Although kings and cardinals, bishops and noblemen occasionally
to one hundred
were supported principally by the small contributions of the faithful. It
was not always easy to find the necessary funds, especially at the beginning
and in periods of general hardship or during wars. The first procurator or
bursar, saintly Peter Caris (1684-1757), who was known throughout Paris
as "the poor priest," often had anxious moments trying to make ends
ineet. The fioretti of the Congregation relate that on one occasion he
returned home empty-handed when there was neither food in the house
nor further credit at the butcher's and the baker's. Undaunted, the
community went to the refectory, recited the prayer before meals, followed immediately by that after meals, and then repaired to the chapel
for the customary visit of the Blessed Sacrament. They were still there
when an unknown donor delivered such an abundance of food that the
meal which followed was the best they ever had. That same day enough
money came in to pay outstanding meat and grocery bills.
On another occasion when Caris was making his rounds in Paris, he was
drenched by the foul contents of a pail emptied from an upper-story
window. As the frightened householder offered his abject apologies, he
was so struck by the saintly humility of the priest that he made a large

made substantial gifts, the seminarians who numbered up

contribution to the seminary. ^^
Generally, however, Caris managed to make ends meet or at least to stay
one step ahead of disaster and pay off all creditors. Relying on God's
providence working through the faithful, and aided by the genuine love
of poverty that the Spiritans had inherited from their founder, the seminary survived throughout the eighteenth century with very few fixed

means of support. In 1744 that spirit of poverty made them refuse a
bequest by a priest, on the ground that his relatives needed the money
even more than the seminary. And when in 1758 financial stringency
made it impossible to accept all the suitable candidates for whom they had
room, they deliberately selected the poorest among them in order to
remain

faithful to the ideal of their fotinder.^'*
In land and other properties the Seminary owned very

little:

a small

farm, bought in 1729, at Gentilly, supplied the house with vegetables and
meat; the summer home of the former Bishop of Quebec Peter Dosquet,
donated in gratitude for their services to his diocese in 1752, produced an
income of about 3,000 livres a year; a dilapidated farm with about twelve

La Chyperie, near Orleans, and donated in 1777,
served as the favorite retreat of directors and seminarians during the long
acres of land, called

^^Biographies, 46 f.
"Arch. C.S.Sp., 3-B-I: Registre des deliberations, 25 juillet 1758; Rath
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More important was the purchase of a piece of land
some ramshackle buildings in 1731. It was situated in an area that was
then a suburb of Paris and faced on what is now rue Lhomond, near the

summer

vacations. ^^

with

Pantheon. The dilapidated condition of the buildings, however, made
new construction a necessity and, as usual, at the right moment powerful
friends came forward to provide a large share of the required funds;
among these benefactors we must name several members of the royal
family and the Cardinals de Rohan, de Fleury and de Bissy, Bishop of
in 1734, the new building was, in its simplicity, one of
kind in Paris.
Far more important than these material acquisitions was the fact that in
1736, when Fathers Bouic and Caris travelled to Meaux to thank Cardinal

Meaux. Occupied
the best of

its

de Bissy in person for his generous help, His Eminence replied that there
was a splendid way in which the Spiritans could show their gratitude: they
could undertake to staff his own seminary. Happy to have an opportunity
to express their thanks in such a useful way. Father Bouic accepted the
offer, which implied not only the teaching and formation of the diocesan
clergy but also the direction of the junior seminary and college of the
diocese. In return, the Spiritans would live in the seminary and receive
250 livres a year for personal expenses. Around Easter 1737 six of them
took over the seminaries. Under the capable direction of Father James
Lars (1705-1782) the previously debt-ridden institutions saw their dilapidated structures replaced by simple but beautiful buildings, their obligations paid, and their students increase in both quality and quantity. The
future priests trained in
love for

new staff with the same
which had become the hallmark

them were imbued by

humble and neglected

positions

the

of Holy Ghost Seminary in Paris. A high scholastic level was secured by
Father Lars, no mean theologian himself; and by his confreres, especially
Thomas Rupalet, a Scripture scholar renowned for his knowledge of
Hebrew. The seminary remained under Spiritan direction until it was
closed by the Revolution. ^^
The example of Cardinal de Bissy was followed in 1737 by the Bishop of
Verdun, who offered his seminary to the Congregation in an effort to
purify it of Jansenism. The acceptance of this offer once more brought
the Holy Ghost Fathers into a sharp conflict with the Jansenist party. But,
before relating this struggle, let us mention that, after France had wrested
control over Corsica from the Genoese, the government pressed the
Spiritans to assume responsibility for the education of the Corsican clergy.
Although they accepted it in 1777, in practice nothing seems to have come
of the proposal. ^^

2-'*N.D., 13, 18,20.
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5.

A

Furious Battle with the Jansenists

It had been a bitter pill for the Jansenists when their attack against the
recognition of Holy Ghost Seminary and its governing Society had ended
in total defeat. Crude jokes and snide remarks about the Spiritans — whom
they sneeringly referred to as ""Bouicsr that is, "he-goats," after the mis-

pronounced name of Father Bouic — abounded in their publications.^^
can easily imagine how furious they must have been when the
Spiritans three years after their legal recognition were already directing

One

three seminaries, including that, in the very stronghold of Jansenism, in
Verdun. The former Bishop of Verdun, de Bethune (died 1720) and his
Vicar General Habert had been among the leaders of the Jansenist

movement

example had profoundly influenced a
Canons Regular who directed the
seminary. On the other hand, not a single one of more than 300 priests
who had been trained at Holy Ghost Seminary until that time had gone
over to the Jansenist camp; and none would do so throughout the
in France,

and

their

large part of the clergy, including the

eighteenth century .^^
cause,

if

We

can assert

this

with reasonable certainty be-

had happened, the Jansenist weekly would undoubtedly have

it

gloated over such a conversion.
Father Bouic entrusted the delicate mission of transforming this bul-

wark of Jansenism to his assistant Peter Thomas, who was accompanied by
one of his best theologians, well-versed in crossing swords with the Jansenists, Francis Becquet, and later joined by Francis Frison de la Mothe, a
former Spiritan teacher of philosophy at the seminary of Quebec. As
could be expected, the Jansenists had prepared a hot reception for them.
Insinuations, insults and accusations rained down on them from all sides.
Soon the whole diocese became involved in a controversy which began to
reach its climax in 1741 when two anonymous pamphlets appeared under
the m\e Letters to Father Becquet?^ They were Jansenist replies to a number
of theological propositions that Becquet had put forward in defense of
the Catholic view. To give the reader an idea of the venomous tone of
these pamphlets, let us quote a few sentences that illustrate the acrimony
of the controversy:

Whoever mentions the name of Placist [i.e., Spiritan] refers
even worse than a Jesuit, at least if that be possible.
If the

cheeks of a

to

something

could blush, yours should be red with shame.

Placist

2"N.E. 1735, 211; 1741, 52; 158 ff.; 1746, 33 f.
"Le Floch, 434 ff., 423 ff.. Rath I, 204 ff.
^"LettreaM. Berquet (sic) Co\ogne 1741, 92 pages. All efforts to find a survivingcopy of the
second letter have remained fruitless. There may still be a copy of it in the archives of the
,

Holy Office

in

Rome, but

,

these remain inaccessible.
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have the Bishop shut you up forever and send you back to
of Clermont College, whence you have come forth to
breathe over us all the pestiferous and horrid odors that exude from this

You deserve

wallow

to

in the gutters

soiuce.^'

Instead of sending the Spiritans "back to the gutters of Clermont," Bishop
d'Hallencomt de Drosmenil of Verdun, sharply condemned the pamphlets in a pastoral letter of 1744 and ordered all priests of his diocese to
send him in writing their agreement with this condemnation. Then, since
Father Jolly, pastor of La-Croix-sur-Meuse, was known to have had a
hand in the affair by delivering the manuscript of the pamphlets to the
printer, he was promptly relieved of his parish.
If the bishop thought that this action would settle the affair, he was very
much mistaken. In short order the whole of Lorraine was in an uproar,
some siding with the bishop and Father Becquet, others supporting the
Jansenists.^^ Soon the royal courts of Paris and Nancy were drawn into the
controversy. From his residence in Nancy, Stanislaus, King of Poland and
Lorraine and father-in-law of King Louis XV, appointed a parliamentary
commission to determine who had dared to print these Letters without
legal permission. Before long, the police began to make wholesale arrests
of suspects, print shops were closed, and a number of pastors were
dismissed from their parishes. In Pont-a-Mousson alone, where theLetters
had been secretly printed by a certain Morin, some thirty persons were
condemned to heavy fines and imprisonment. Then, when influential
Jansenists managed to have these convictions declared illegal, the parliamentary commission established a special court of justice from which
there was no further appeal.
In 1746 this court sentenced Father Jolly to a sharp censure, three years
in prison and a fine. Another pastor lost his parish. The printer was fined,
publicly reprimanded "with his head uncovered and on his knees" and
deprived of his license to print or sell books. King Stanislaus then closed
this particular episode with a royal edict whereby anyone found with the
Letters in his possession was to be fined 500 livres. Shortly after, Rome
placed the Letters on the Index of Forbidden Books, where they remained
until the abolition of the Index at the time of Vatican Council Two."*^
Becquet had obtained a smashing victory, but crushing victories do not
result in the conversion of "errant brethren"; they merely harden hearts.
His method was far removed from Saint Francis of Assisi's prayer: "Lord,
make me an instrument of your peace. Where there is hatred let me sow
love" or from that of Saint Francis de Sales whose gentleness in dealing
with "heretics" did so much to preserve and restore the Catholic faith
s'/fe/., 3, 20, 78.
•••^N-E.

1746,33 f.,117ff.
ff.; Rath

^^Le Floch, 436

1,
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among

the people entrusted to his care. Obviously, Becquet had not
foreseen that his academic disputes and anti-Jansenistic sermons would
have those dire consequences. At any rate, the turmoil and heat of the

raging in Verdun were not conducive to reconciliation, nor did they
and tranquil environment in which future priests
should be prepared for their ministry. By mutual agreement, therefore,
the Holy Ghost Fathers withdrew from Verdun at the end of 1746 and the
bishop temporarily closed his seminary "for repairs." It reopened early in
1748 under the direction of Father Sere, a diocesan priest.
Becquet's personal prestige as a scholar, however, had not suffered in
the conflict. He remained the highly esteemed counselor of many bishops.
Regarded as one of the best theologians of that time in France, he continued his battle against the Jansenists in the more academic environment
of the Sorbonne for another fifteen years. ^"^
In 1761 the conflict threatened to become acute again though outside
the academic world. Dark clouds were gathering over the Jesuit society,
which apparendy did not realize the impending danger of its outright
suppression in France and, subsequently, by the Holy See itself. The
Jesuits received a heavy blow in 1761 when the government closed their
theological school at the College of Louis the Great. Until then, the
Spiritan students had continued to go there for their classes. Rather than
expose them to the danger of Jansenism at the Sorbonne, the Holy Ghost
Fathers decided to teach them at home in their own seminary. The
university, however, strenuously objected: there was not a single seminary
whose students escaped its influence and it did not wish the Spiritan
battle

create the peaceful

institution to be

an exception.

Fearing the same outright suppression that was soon to strike the Jesuits
themselves, the Holy Ghost Fathers very reluctantly agreed, hoping to

on their students by their private lectures
home. Fortunately, the strong intervention of the Archbishop of Paris
induced the government to relent. Thus Holy Ghost Seminary alone was
authorized to retain its own teachers while others had to send their

offset the Jansenistic influences
at

students to the Sorbonne. ^^

6.

Opening the Gateway to Foreign Missions
In his youth Claude Poullart des Placeshimself had dreamt of becoming

and even a martyr .^^ But, as we saw, his
became the formation of future priests for neglected and
abandoned parts of God's vineyard. When we consider how seriously
Holy Ghost Seminary held fast to this purpose and remember that its

a missionary in distant countries
real lifework

•'^Le Floch,

410

3'^MichelJ, 319.
"""Ecrits,

134.

ff.
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Students went to the College of Louis the Great for their classes, it should
not surprise us to find that missionary work powerfully attracted them.
Jesuit missionaries from the Far East and America were frequent visitors
at the College,

which housed the

offices

of the mission procurator.

One

can imagine that the Spiritan students listened eagerly to the stories told
by returning missionaries, and that they were avid readers of the famous
Lettres edifiantes et curieuses

received from the missions. These were pub-

The

lished in the College. ^^

desire to follow in the footsteps of such

must
these ardent young men.
intrepid apostles

inevitably have arisen in the hearts of

History writers usually

tell

many of

first known Spiritan
name was Adrian Vatel and he

us that in 1715 the

departed for the foreign missions. His

wished to dedicate his life to the Negro slaves in the West Indies. Those
writers, however, often fail to add that Vatel merely departed for that
destination but did not go more than a few miles from the shores of
France. There his ship was wrecked and he barely escaped with his life.
Back in the harbor of La Rochelle, Vatel went to listen to a sermon
delivered by Saint Louis de Montfort, who happened to be preaching a
mission there. Profoundly impressed by the saint, Vatel consulted the
^^
local bishop and then joined Saint Louis in his apostolic work in France.
In reality, in the earlier part of the eighteenth century it was virtually
impossible for any student at Holy Ghost Seminary thinking of the missions to realize his dream unless he joined one of the older orders, such as
the Franciscans or Jesuits. These orders had their own assigned territories
and only rarely would they take an "outsider" with them because they
were still numerous enough to supply their own needs and "outsiders"
could easily become a source of trouble. But what about the great Seminary of the Foreign Missions that had been established in 1660 precisely
for the purpose of opening the way to overseas missionary work to the
secular clergy? Couldn't the Spiritan candidates have gone through that
institution to the Far East and Canada? Unfortunately, there were two
obstacles to such an approach.
First

of

all,

the Foreign Missions Society had just then entered into

a period of profound

crisis.

It

was destined

to flourish again in the

nineteenth century, but in 1695 only two directors remained and its
aspirants had dwindled to a mere handful. Shortly after Father des Places'
death, three of its directors had to be expelled for Jansenist teachings; the

number of

seminarians was often no more than half a dozen; someall. In 1722 the total personnel in its missions to
the Far East amounted to only fifteen priests, bishops included, and in
1735 there were only thirteen. ^^ Its situation was so precarious that its
superiors seriously considered a merger with Saint Sulpice. While rejectits

times there were none at

"Michel
^"Rath

I,

I.

254.

143.

A

slightly different

^"A. Launay, Hutoire generate de
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ing this proposal, the Sulpicians offered a few good priests to help

them

put their house in order; among these was Peter Dosquet from Liege. In
1725, the year after Dosquet had joined them, the Foreign Missions
directors decided to admit no one who would not wholeheartedly reject
Jansenism and fully accept the authority of the Holy See.^" In this way the
most important barrier to Spiritan participation in foreign missionary
work disappeared.
The second obstacle was the lingering difference of opinion between
the Jesuits and the Foreign Missions Society regarding Chinese (and other
oriental) rites. The main issue of this controversy was whether the veneration of ancestors and sages, such as Confucius, was a form of religious
worship, incompatible with Christianity, or had become an essentially
non-religious rite in which convert Christians could continue to participate. Moreover, could certain Chinese expressions be understood to refer
to God in a Christian sense or not? This dispute, which had started around
1635, had flared up again early in the eighteenth century, and the controversy had its center in Paris rather than Rome. The Jesuits stood alone
in their tolerant position toward these questions, while the Foreign Missions Society

and others strenuously rejected such a cultural accommodamuch animosity, and the Spiritan students,

tion. The
who attended

quarrel generated

the Jesuit lectures, naturally sided with their teachers.^* In

consequence, they also acquired a kind of dislike for the Foreign Missions
^^
Society, a dislike which it took considerable time to overcome.
Once, however, the Jansenist obstacle had disappeared and the lingering dislike slowly evaporated, the road to foreign missionary work finally
was open to the Spiritans. Father Dosquet seemed to have been the man
who smoothed the path. Sent to Rome in 1725 to represent the Foreign
Missions Society there, he made such a good impression that the Pope
personally consecrated him bishop at the end of that year and in 1729
appointed him co-adjutor bishop of Quebec. In 1732, at last, the first
Spiritan, Francis Frison de la Mothe passed through the Foreign Missions
Seminary for the Diocese of Quebec. Let us note that, until the 1750s,
presentation by that Seminary was the only way they could obtain free
passage on a ship of the royal navy and the necessary money for clothing,
equipment and installation from the government. Moreover, since 1665
there existed an agreement^* between the Diocese of Quebec and the
^*In 1742 Pope Benedict XIV, in an unfortunate decision, rejected the Jesuit cultural
accommodation, thereby dooming much of their work. It took almost two centuries before
Pope Pius XII, in 1939, reversed the decision. By then it was much too late, of course, to undo
the harm that had been done.
^*The agreement was not fully observed, however, even before it was changed. Bishop
Dosquet — who was not a goodjudge of men — sailed to his Diocese of Quebec in 1734 with "a
dozen priests picked up in the streets of Paris and at the entrance of Churches, most of them

*"Arch. M.E., vol. 79, 3; see Michel I, 255.
Michel I, loc. at.; Rath I, 216 f., 372.
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Foreign Missions Society whereby all secular priests had to be presented
by them for acceptance in Canada. ^^ The road to the New World was now

open

to the Spiritans.

The next

year, 1733, they obtained access to the Far East

when

the

Spiritan William Rivoal was sent to Cochin China by the Foreign Missions
Society. Others followed. How many is difficult to determine, but twenty-

three years later, in 1756, the Spiritan missionary in China Peter Kerverhe
wrote to Father Darragon, then one of the directors of the Foreign
Missions Society and himself also a former student of Holy Ghost Seminary, that four of the six bishops of the Foreign Missions in the Far East

were

Spiritans:^^

Louis Devaux

in

Urban Lefebvre and Edmund Bennetat in Cambodia,
Tonkin, and John Maigrot in Szechwan, China. Sub-

sequently, three other Spiritans were appointed bishops in the Far East:
William Piguel in Cambodia, Peter Kerverhe and Francis Pottier,^* the
in Szechwan.'*'* In addition to these, we must mention
ministered to the Christians of Siam during
fearlessly
who
Corre,
James
the cruel persecution of Emperor Phaia-Tacs, and John Perrin, who spent
twenty years in India and is known not only for his missionary work but
also for his scholarly publications dealing with the Far East. Bishop
Lefebvre returned to France after thirteen years of untold sufferings. In
his old age he suffered a martyr's death in September 1789, a vicdm of the

most famous of all,

French Revolution.
Nevertheless, this relatively large

number of bishops among

the Spiri-

tan missionaries in the Far East, sent out through the channel of the
Foreign Missions Society, should not induce us to conclude that hundreds
to the Orient. Let us not forget that the
education at the Spiritan institution was excellent and the candidates very
carefully chosen. These facts could account for their selection for episcopal appointments. Historical records allow us to identify only a dozen
missionaries as Spiritans in the Far East.^* The situation, moreover, was
not conducive to large numbers of foreign priests. For China had closed

went from Holy Ghost Seminary

ignorant and uneducated people." Again, in 1741, Bishop Henry de Pontbriand sailed for
Quebec with Rene Allenou and John Briand, vvhodid not pass through the Foreign Missions
Society.

^*Maigrot died before the papal

bull

reached him, and Kerverhe, who was in danger of
that Father Andrew Lee (Ly), a Chinese

becoming blind, returned the document, saying
priest, would be a more suitable candidate.

''*The only ones not named above are Peter Pansut and Peter Blandin, a nephew of Father
Becquet, who, after being a missionary in Tonkin, became a director of the Foreign Missions
Society and witnessed its suppression in 1793. He died exiled in England in 1801.'"

Richard, 20 oct. 1734, quoted by Camille de Rochemonteix,L«
au 18e si'ecle, Paris, 1906, 2, 23; Koren II, 132 f.
^^Lettre du 2 Juin 1756, Arch. M.E.. vol. 885, 419; see Michel 1, 256.
•'•'For Bishop Pottier see L. Guiot, La Mission du Su-Tchuen au XVllle siecle. Vie et Apostolat de

••^Lettre
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P.

Nau au

P.

Jesuites de la Nouvelle France

Mgr Puttier,

Paris, 1892;

«Cf. Rath 1,219.
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its

borders to them soon after
"God's underground."

risk as

Rome condemned

meant that missionaries had

1742; this

ancestor "worship" in

be smuggled in

to

They remained

imprisonment and torture. In Indochina

at

great personal

in constant

danger of

also persecution often pre-

vailed.

Moreover, the Foreign Missions Society remained somewhat reluctant
Abbot of Isle Dieu, who was the
Vicar General in Paris of the Diocese of Quebec and its representative with
the Holy See and the French government, asked Father Caris, the Spiritan
procurator, "why lately he had supplied so few priests" for the Foreign
Missions. "The answer," he related, "was very short: 'Those gentlemen
[the Foreign Missions Directors] do not want any.'"^* Their reluctance
may have sprung from the fear that if a large majority of missionaries
came from Holy Ghost Seminary, their own institution could easily have
been considered superfluous.^^
Thus it may very well be true that not many more than the dozen known
Spiritans went to the Far East. The identification of others is made very
difficult, if not impossible, by the disappearance of most eighteenth
century students records from the archives of the Holy Ghost Fathers.
But, even if we make the unlikely assumption that only one in five can be
identified, the grand total for the sixty years until the French Revolution
would not exceed more than one a year. This would have been one half of
the total personnel sent by the Foreign Missions Society between 1735 and
to accept Spiritan candidates. In 1752, the

1790.8*

7.

Missions in the Quebec Region

The Seminary of Quebec. In 1729, as we have noted, Peter Dosquet became
co-adjutor bishop of Quebec; four years later he succeeded Bishop de

Mornay on

this episcopal see.

To secure

a reliable source of priests for his

^*Generally, however, the relations between the two seminaries were very good. The
Foreign Missions often contributed financial support to Holy Ghost Seminary, and between
1746 and 1748 the latter sent six seminarians with a missionary vocation to the former.
*'*In 1738 the Foreign Missions Society wrote to Cardinal Fleury that "for several years
now ... we have been sending to the missions only priests educated at Saint Sulpice oral 'the
Holy Ghost' [Seminary] or a few others of whose purity of doctrine we are equally certain"; in
other words, their recruitment was not limited to the Spiritan seminary. The Abbot of ITsle
Dieu's statement that "Holy Ghost Seminary supplies the Foreign Missions Society with a//
those whom they need for their missions in the Far East" is unreliable, for one year earlier he
had written only that "the best priests ... in the Far East missions have come from this
institution."^^

*«R. Arch. Qu., 1935-36, 343: lettre a

Missionnaires du S'eminaire

Mgr de

Pontbriand, 26 avril 1752; David, Les

en Acadie au XVIIIe

siecle, Paris, 1926, 24.
^'Arch. M.E., vol. 20, 645 (see Michel I, 256); C.F.D.I.. 3, 189: Tableau de I'etat actuel des
missions
R.Arch.Qu., 1935-36, 356: lettre a Mgr de Pontbriand, 30 avril 1752.
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French possessions

in

North

America, including Louisiana, he appointed Peter de la Rue (1688-1779)
as his Vicar General in France. This priest is better known as the Abbot of
Isle Dieu because, having obtained the titular abbacy of this ancient
monastery, he always signed his correspondence in this fashion. He
resided at the headquarters of the Foreign Missions Society and thus was
the unhappy witness of the profound crisis affecting this institution.
Through Father Caris, he became acquainted with Holy Ghost Seminary
and the more he saw of it, the greater his enthusiasm became for the

Spiritans. Destined to remain in office for nearly forty-five years —
although his tide would be changed to that of Chaplain General of the
French Colonies after the loss of Canada — he may be regarded as the
"outsider" who exercised the greatest influence on the history of the

Congregation. Through his influence, the Spiritans would eventually
become officially charged by Church and State with the spiritual care of
overseas French-controlled territories. They thereby acquired a title on
which to base their restoration after the French Revolution and gained the
abiding interest in missionary work that was to characterize the Congregation in the future.

Bishop Dosquet and the Abbot both were very unhappy with the
Foreign Missions Society. This society was contractually bound to staff the
junior and senior seminaries of Quebec, which it even claimed to own, but
was so plagued by shortage of personnel that in 1734 the bishop complained about ten vacancies on the staff.^^ That is why he wished to be
freed from the contract and in vain asked the government to be released
from their control. It would be better, he said, to staff the seminaries
independently "unless you prefer to attach them to the Congregation of
Saint Sulpice or that of the Holy Ghost, which is now capable of supplying

When two years later the
Foreign Missions Society still continued to refuse to give up its hold and
finally offered just one man for the Quebec seminaries, Father Louis
Devaux, the bishop was so furious that he declined to accept him just
because he was being sponsored by the Foreign Missions Society.^" Anger
is a bad counselor. The young man in question was a Spiritan who proved
his value by going off to the Far East and becoming a bishop there ten

us with a substantial

number of

priests. "^^

years later.

The

idea of entrusting the

Quebec seminaries

to the Spiritans arose

again in 1753 under the capable administration of Bishop de Pontbriand.
"The Holy Ghost Fathers," wrote the Abbot of Isle Dieu, "are quite willing

even for your seminary, if you
Foreign Missions Society, he added, "says openly that, as
soon as you change anything in the control of the seminary, they will hand

to supply

get

it

all

back."

the necessary personnel

The

••"Gosselin 11,248.
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you and withdraw.
They imagine that you will be unable to
But I am certain of the opposite, for the Holy Ghost Fathers
will be happy to take it if you assign to each one a small salary to cover the
cost of clothing and maintenance."^* Again, however, the Foreign Missions Society obstinately refused to relinquish its control although it was
clearly unable to fulfill its obligations. A climax in the conflict was reached
around 1747 when the Society appointed Joseph Jacrau Superior of the
seminary. He had been an excellent missionary but was so patently unsuitable for his new post that an uncharitable Canon wrote disdainfully:
"For goodness' sake, send Father Jacrau back to the kitchen. He is not the
man to speak about important matters. "^^
If the Abbot of Isle Dieu had been successful in his efforts to have the
Quebec Seminary entrusted to the Congregation of the Holy Ghost, the
latter's subsequent history might have been entirely different. The Society could have survived intact the evil effects of its suppression by the
French Revolution, found it easier to achieve its restoration in France in
the first part of the nineteenth century, and developed a Canadian branch
it

back

to

.

.

.

find anyone.

150 years earlier than it actually did.
Nevertheless, the Spiritans did contribute personnel to the Quebec

Seminary. Writing in 1753, the Abbot of Isle Dieu stated that "the majority
of the staff had been furnished by Holy Ghost Seminary. ^'^ That may be
an exaggeration, again, for the history of the Quebec Seminary is welldocumented, and we can identify by name only four.^* The most important of these was Columban Pressart, who arrived in 1748 and remained
till his death in 1777. He was so renowned for his legal skills that, after the
conquest of Canada, Governor Murray had recourse to him to make a
compilation of the French laws which were in force in Canada. ^^
Anticipating on events, let us add that in 1784 Bishop John Briand
obtained three other Spiritans, namely, Aubert, Gambieu and his own
nephew Yves Duchene, for his seminary. The prelate no longer desired
non-Canadians for pastoral duties but "only teachers of rhetoric, philosophy and theology, who have no other aim in coming to Canada than to
dedicate themselves to education. "^^ Despite the optimism of "the
superintendent of the Romish Church," that is, the Bishop, all three' '^*
''*They were, in addition to Father Pressart, Francis Frison de la Mothe (1732), later
transferred to the seminary of Verdun, Simon de Bansais (1747), who had spent four years
of teaching at the seminary of Meaux, and Francis Le Guerne who, after being a missionary
in Acadia, taught rhetoric at the junior seminary from 1767 to 1769.
'"*In 1810 Duchene became Superior General of the "Missionaries of the Holy Ghost" (the
Montfortists). He died in 1820.

5'R.Arch.Qu., 1935-36, 371 and 1936-37, 334: L'Abbe de Isle Dieu a Mgr de Pontbriand.
meme au meme, 9juillet 1753.
^-B.R.H. 1908, 229: M. de Cannes a M. Gaillard, 20 fevrier 1751.
^''(;.F.D.I., 3, 189: Tableau de fetat actuel des missions.
•^*B.R.H. 1897,78.
^^Arch.Archd.Qu., Cart.Ev.d.Qu., 1, 183: Mgr Briand au General Carleton, 30juin 1784.
Cf. also ilnd., 1, 185: M. Yves Duchene a Mgr Briand, 6 avril 1784.
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in London and sent back to France. The British government did not want to admit any French priests to Canada.^^
But let us return to the situation before the conquest of Canada. As we
have mentioned, all secular priests desiring to work in the Diocese of
Quebec had to pass through the Foreign Missions Society and become
"its" missionaries. On the other hand, the Society refused to grant them
the same status as those laboring in the Far East: their names and deeds
are not recorded in the Memorial listing its members and associates. ^^ As

were arrested

far as North America was concerned, the Foreign Missions Society merely
wished to act as a clearing house when it officially presented missionaries
for Canada, in order to secure free government transportation and other
temporal advantages offered by the King. With respect to the priests it
had sent in this way to Acadia, the Foreign Missions Society in a lawsuit
formally declared in 1764 that "it was not in charge of the missionaries of
Acadia," that these priests were ''not of the Foreign Missions Seminary"
and, upon their return to France, "strangers" to it. It considered its duty
done "as soon as the King had accepted the subjects presented by the

House in Paris. "^^
Annoyed by the

from the Foreign Missions
Abbot of Isle Dieu hesitandy began to bypass the Society when he obtained priests from Holy
Ghost Seminary for Canada; and from 1752 on he boldly presented them
directly to the government and, of course, to the Bishop of Quebec, as
lack of cooperation he got

Society for his Spiritan candidates, in 1750 the

Spiritan missionaries,^'' while the Superior of the Foreign Missions Soci-

own candidates. By far the most spectacular
work done by the eighteenth century Holy Ghost missionaries took place
among the Acadians and Indians in the lands now known as Nova Scotia
and New Brunswick. It so impressed the Abbot of Isle Dieu that, as we
ety continued to present his

shall see,

he formulated the plan to replace

complex that

all

The

overseas territories by Spiritan workers.

religious orders in

French
how-

story of their labors

deserves a separate chapter.
one by adding a few lines
about Holy Ghost priests in and around Quebec who were not attached to
the seminaries there. Seven of them are known, but the one who deserves

ever,

is

so

it

Parishes in the Quebec Region. Let us finish this

mention is Father Rene Allenou.^** He had entered Holy Ghost
Seminary in 1703, the year of its founding, but in 1741, when he was

special

=*Arch.Archd.Qu.,Cart.Gouv., 1,37: MM. Adhemaret Delislea
See also second reference of preceding footnote.
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des Missions Etrangeres, Paris, 1764,

130.

^"R.Arch.Qu. 1935-36, 293: L'Abbe de Plsle Dieu an Ministre Rouille, avril 1750; ibid..
344: du meme a Mgr de Pontbriand, 30 avril 1752; Arch.Col., Clil, B, vol. 96, lOOv and 103: le
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Henry de
pastor John Briand, destined to become

decided to dedicate the

rest

of his

life to

serve the

distant Canada.^ ^* Together with the newly appointed Bishop

Pontbriand and his assistant
himself Bishop of Quebec, he sailed for the

New World. Just before his
departure, a royal edict raised him to the rank of canon, and in Quebec
the bishop made him his official theologian and Vicar General.
For years the two lived together as great friends in the bishop's residence. But it was a friendship between two hard-headed Bretons which in
1749 suddenly exploded in a conflict over the rights of the canons to staff
the Cathedral parish and the Bishop's right to appoint a man of his own
It could have remained a "tempest in a teacup" if the canons had
not decided to sue the Bishop in civil court rather than appeal to the Holy
See. The Bishop became so infuriated with Father Allenou, whom he
considered the soul of resistance, that he expelled him from his residence

choice.

and warned others not to receive the old man. The Jesuits, however,
courageously risked episcopal anger and took him in.
Meanwhile the lawsuit dragged its interminable way through the
courts — it was still unresolved in 1760 when the British conquered
Quebec — but by then Allenou had been dead for seven years. The bishop
refused to officiate at his funeral in 1753 but did cosign the burial act. It
was a strange ending for one who had spent his life with great humility in
concern for the poor. I can see no other explanation for Allenou's obstinacy than his rockfast conviction that, as he said, he should remain faithful
to the oath he had taken
would be for himself.^'

as a canon,

no matter what the consequences

"*The others were Philip Vizien, pastor of Saint Anne de Beaupre, John Brault at
Achigan, Giles Eudo and Francis Le Guerne on He d'Orleans, Joseph Bourg at Saint
Laurent, near Montreal, and Francis Le Jamtel at Becancour.
«"Koren U, 125, L^8 ff.
^'Koren U, 130 fl. and documentation given there.

