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"Dust To Dust, Earth To Earth, Ashes To Ashes"
Origins Of A Christian Practice
-

By

,

Benjamin Abotchie Ntreh
Introduction

grief and pain occurs in the life and affairs of
all humans. The biblical records give us elaborate accounts on the
expressions of grief and pain among the predecessors of
Christians, that is the Jews. Israel mourned for their plundered
nation (Jer. 4:27-28); they were asked to mourn for the natural
calamities that plagued their land (Joel 1 :8-12)� they mourned at
the judgement of Yahweh against the nation (Hos. 4:13)� Israel
also mourned for the dead in their midst (e.g. Num. 20:29� Deut
34:8).
This paper will be restricted to the mourning for the dead.
However, since there are so many elements in the mourning
1
rituals, I will concentrate on one aspect of the mourning ritual for
the dead in ancient Israel the conceptual practice of pouring of
dust/earth/ashes upon the head during the mourning ceremonies.
During burial ceremonies in the Christian church through the
The

expression

of

-

ages, the words "dust to dust, earth to earth, ashes to ashes" are
used for committing the ejead to the earth. The purpose of the
paper is to explore the origin and meaning of these words, which

today. In this paper I am
led to appeal to the predecessors of Christianity, that is Judaism of
ancient Israel, for the origin and meaning of the formula. I will do

have become standard for Christian burial

this because Christians claim to be adherents to both the New
Testament and the Jewish Bible

-

that is the Old Testament.

Dust in the ancient Near East and Israel
It

is

appropriate

at

this

point

to

look

at

the

concept of

"dust/earth/ashes" and "head" in the ancient Near East and
in order to understand the world-view out of which the

Israel,
practice of

"Dust to
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dust upon the. head emerged. This would also help us to
practice of the Christian committal of the dead

putting

understand the

itself"

scriptures have at least four words that have been
translated "dust" in the English bibles. Some of these words are,
bg (Exod. 9:9� RSV, NEB, JB); and dg (2 Chr. 34:4; RSV, JB)� pr
(Gen. 2:7� RSV, NEB, JB); and shg (Isaiah 41 :2� RSV, l\ir:EB, JB).
The Hebrew

Israel's historical traditions would like
essence

us

to

understand the

of pr, "dust", The Yahwistic writer whose work is dated to

about the tenth century BeE 2, writes that human beings were
created from pr, "dust", of adamah ground/earth (Gen. 2:7). Von
-

Rad, writing
breath

-

the

here is not

on

the relations between the

ability
merely

body

formed and the

put in it, says that the distinction
between body and soul, because no such

to breathe

-

distinction exists in ancient Israel, but more realistically, between
body and life3. There seems to be a word-play on "dust" and

"ground/earth"

here. On this is-sue Claus Westermann writes:

The

word-play can indicate what pT says more clearly,
namely that the person with its .limitations is a creature
belonging to the earth. 3: 19 says both "you are dust and to
dust shall you return" and "till you return to the ground, for
out of it you were taken" so we can take it as certain that
both words in 3: 19 and 2:7 refer to the limitation of a

person's earthly existence."
interplay of words is clear here the second "dust" in
Gen. 3:19 is a reference to the underworld, which makes its
parallel "ground" in Gen. 2:7 take on the same connotation. H.
Gunkel's words were much sharper on the issue. He writes, "Man
is created from the ground and is called to till the ground and he
returns to the ground when he dies,,5
Whereas the

It is clear from the above review that in ancient Israel the end of

human life is
sheol

-

seen as a

out of which his

This notion of "dust"

return to "dust/earth"

body
as

was

i.e., mother-earth

moulded.

the substance out of which the human
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body was moulded is different from that ofIsrael's neighbours. For
example, in one Sumerian mythology clay was the substance used
to form the human body". This finds parallel in Job 10:8-9� Isaiah
29:r6� 45:9 and 64:9. And a Mesopotamian myth also speaks of the
formation of the human body from a mixture of the blood of Kingu
and earth7.
The parallel between the view of ancient Israel and that of her
neighbours lies in the imagery of creation of human beings i.e.,
God is seen as a potter at work. This is how far the parallel goes
since dust, pr, .is not a good material for modelling, whereas it is
much easier to make models out of clay. Thus the Israelite imagery
shows that humanity is frail and ephemeral.
Another imagery of dust in the ancient Near East is the notion of
dust as the abode of the dead. An Akkadian myth tells of the
-

,

descent of Ishtar 10 the netherworld.
In the ancient Near East

Adamah, "earth" as
to be closely related

synonymous to pr
to the place of the

"dust", has also been seen
dead, sheol. One Ugaritic text reads: "come not near to Mot scm of
The book of
El; let him not make you like a sheep in his mouth
"

....

speaks of the earth in the same manner. Num. 16:30
reads, "If the earth [adamah] opens its mouth and swallowed them
up, and they go down alive into sheol". The fact that the earth is
the place that humans go when they die is also expressed in Ps.
Numbers

146:4 and other passages.
It must be mentioned that in Israel dust is

poured on the

head

as a

sign of grief It is therefore necessary to understand what the
"head' stands for in order to understand the full meaning of this
mourning ritual.
4'Head" In The

History OfReligions
history of religions have shown that the head is very
important in many religions. Many myths reveal this importance
and religious value of the head through symbolism. Michel Meslin
writes, "whatever the exact meaning of these myths and rites
ascribed to the head, they all rest on the common, and certainly
Studies in

very

ancient, valorisation, that

must not be

over-intellectualised?"
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J. A. MacCouloch also writes:

The head with its many apertures
nose, mouth, ears,
is a chief spirit-entry, either for a divine
sutures of skull
-

-

spirit or a god (as in process
spirit.... in many cases the head
life:.

of
is

inspiration) or for evil
thought to be the soul or

I

Furthermore, J. R. Price notes, "In the OT gestures and expression
involving the head had great symbolic significance" 10. Included in
these gestures and expressions are bowing down the head in prayer
(ps. 35:13); worshipping (Gen. 24:26, 48:, Exod: 4:31). Blessings
are conferred on the head (Gen. 48:14; 49:26; Provo 10:6; 11:26);
installation of priests and kings involved crowning and anointing
the head with oil (Exod. 29:6f; Lev. 8:9, 12; 1 Sam. 10:1; 2 Kgs.
9:3, 6); and putting of dust, ashes and earth on the head during
mourning (e.g. Lev. 10:6; Josh. 7:6; 1 Sam 4:12; 2 Sam. 1:2;
13:19).
Texts that tell of EI and Anat pouring dust upon their heads
suggest that the head has some symbolic meaning in the ancient
Near East and Israel
From this

as

it has in most

background

of

primal societies.
the' knowledge of the notions

of dust

and head in the ancient Near East and Israel, I will illuminate the
specific significance of the concept of pouring of dust on one's
head in the Bible and demonstrate how the

modified in Christian practice today i.e.,
coffin during internment of the dead.

symbolism has been
throwing of dust on the

The Practice In The Old Testament

The writer of the book of Job tells us in

chapter

2: 12 that when

Job's friends came to mourn with him, on account of the death of
his children and the loss of his personal health, they sprinkled dust
upon their heads. The book of Job shares the notion that dust
serves as the metaphor for that from which humans were created
and to which they would return when they die (E.g. Job 4: 19; 10:9;

40:13).
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The text in Job 2: 12b reads, And they rent each one his garment
and they threw dust upon their heads towards heaven". E Dhorme
has

argued

that the

reading

in the Masoretic text

combination of two variant

(MT) is

a

"upon their heads" and

readings
supported by the fact that the LXX does
"towards heaven" in its Vorlage. Dhorme
-

"towards heaven II. This is
not have

hsmymh

-

therefore omits it from his translation. For the sake of the argument
in this paper I will use the canonical text, that is the MT.
The friends of Job who

came

to mourn with him rent their

clothes and put dust upon their heads. It is significant to note that
Job himself did not put dust on his head. This may be due to the
fact that he
as

normal

totally accepted the
12
(Job 1 :20; 20: 10).

In the ancient Near East

one

event of the death of his children

is reminded of E' s lament

over

Among
things El tears his garments and. scatters ashes
and dust on his head. The whole cry of El and the gestures that

Baal.

other

accompanied it suggest either
or an

utter frustration in the face of death

apparent fear of the fact of death. El's words

dead: what will become of the

of the

are, "Baal is

of Dagon? What

people
many?" 13.
Friedrich Horst rightly relates EI' s lament and scattering of dust
on his head to the practice in the book of JOb14. In that same
direction Walter L. Michel has pointed out, "The words rs and pr
occur together also in other biblical passages and in Ugaritic'V"
The instances in the OT in which people scatter dust/earth upon
their heads are almost always related to the rending of clothes a
demonstration of frustration and despair (Josh. 7:6� 1 Sam. 4: 12�
15:32� Ezek. 27:30� Lam. 2: 10; Job 2: 12). Both the rending of
clothes and scattering of dust upon one's head occur as expressions
of extreme grief and pain of the individual and/or the nation.
In fact apart from Job 2: 12 none of the references to the pouring
of dust/earth on the head is a direct reference to mourning for the
sons

will become of the

-

There is no record in Israel's recollection in which the
practice of putting dust on the head is connected strictly to
mourning the dead (e.g. Gen. 23:50� Numb. 20; Deut. 34� Judith
16� Matthew 2� Mark 5).1t is important therefore to thoroughly

dead.
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understand the meamng of
J�b 2:12.
Traditional

Explanation
Understanding of settings In which people put dust upon their
heads will be very helpful in understanding the concept as it was
practised in Job 2: 12. F or one thing, although the practice in
Joshua may be dated to the pre-monarchic era, the book itself is
written by the Deuteronomist, whose {ina) work is dated to the
sixth century.Bf'E (2 Kings 25:27� the 37th year of the exile of
Jehoiachim

would

be around

562-560)16.

The'

same

applies

to the

in 1 Sam. 4:12� 15:3; which are attributed to the same writer.
Ezekiel and Lamentation are also dated to the sixth century. Thus

cases

contemporaries of the writer of Job share with him the fact that
the practice' of pouring of dust on the head is an expression of
deathly and, appalling events:
In chapter one of the book of Job the reader is made to see Job as
one who was perfect, even in the sight of God
He was "blameless
and upright, one who feared God and turned away from evil" (Job
1: 1). In the world view of the writer, therefore, a misfortune of the
magnitude that Job endured should never have come upon him.
However in spite of Job's righteousness, he lost all seven sons and
three dauphters, property, and his own personal health (Job 1: 1819).
When Job's friends came to condole with and comfort him, they
were appalled by the sight of him. In addition to other mourning
rites they poured dust upon their heads (Job 2:12). Having lost all
his sons and daughters, Job was-left without an heir. Furthermore,
his whole body was afflicted with sores (Job 1:18-19. 27): Job's
friends were so appalled and horrified that they sat in silence as a
common practice in which the mourners are expected to pen their
mouths first (Babylonian Talmud). These gestures by themselves
do not explain the meaning of pouring dust upon the head.
Scholars have tried to find the meaning of this conceptual
practice of pouring of dust on the head by looking at the source of
the dust. v.l. Robertson Smith has suggested that "the dust strewn
the

,

-

on

the heads is

primarily

the dust from the

grave?"

Morris
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referring to the Babylonian Stele of Vultures on which
people are seen carrying baskets and climbing a burial mound, has
18
argued that the practice has to do with burial rites. Thus while for

Jastrow Jr.

Smith the dust is from the grave, for J astrow it is carried to the
grave, but that when the earth was no longer necessary for
the grave, due to changes in burial practices, the earth
still put on the head. Maurice H. Farbridge rightly accepts
Jastrow's explanation and goes on to say that was the reason why

covering
was

people

wallowed in ashes

dust/earth

on

The

(pr).

But

on

the issue of

putting

of

the head de Ward writes:

use

of earth

widespread,
disaster, it

its

ash in all types of mourning rites is
original motives obscure. In moments of
or

may have been

a

dramatic reaction to shock; in

funeral customs the dust. may have been taken from the
grave, the ash from the pyre, in some kind of covenant with
the dead; or the motive may have to seek
19
of numinous portents.

anonymity

at

times

These scholars have gone further than most recent scholars., who
are content to end on the point that the practice of pouring dust on

the head is

mourning practice and simply an expression of
grief. This explanation does not really tell the reader the meaning
of the conceptual practice of pouring dust on one's head in contrast
to other mourning rites. It is therefore important to evaluate this
traditional explanation, and then make suggestions fur new ways
of interpretation.
a

20

Of The Traditional Explanation
already pointed out that the plausible explanation of
and Smith do not quite give us all the. tools to explain the

Evaluation
I have

Jastrow

it is round in ancient Israel. Smith argues and comes to
the conclusion that the dust poured on the head comes from the

practice

as

grave. Jastrow, curious about why the dust was put on the head,
found the answer in the Stele of Vultures. On the stele are

attendants

carrving baskets

on

their heads, and

climbing

a

mound

"Dust to Dust,. Earth to
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E� Ashes

to

Ashes"

of corpses. Jastrow understands from this stele
that the baskets contain earth which was needed to cover the grave,
but that when burial practices changed and the earth was no longer
on

which

are rows

needed, the practice of having earth

on

the head became

a

mourning ritual.21
My response to Smith's explanation is that it gives a very
different picture from what one sees in the �T. In none of the
passages in the OT about the pouring of dust/earth on the head, is
there a mention of grave or burial mound (Jos. 7:6; 1 Sam 4:12; 2
Sam. 1:2; 15:32):
While the date of the stele used by Jastrow is not available to me,
the date of the practice of pouring of dust on the head by El upon
the death of Baaf2 suggests that the practice under consideration is
itself very old, and is not a mere development of the practice of
carrying of earth to cover the grave after burial. In the light of this
criticism, a new explanation is called for,
A New

Explanation
practice of pouring of dust upon one's head as a mourning
rite is not the only gesture made in mourning. It always happens in
connection with other mourning rites. This makes it all the more
difficult to isolate the practice for a study.
I agree with Habel when he goes beyond most scholars to suggest
that the practice in Job 2: 12 has so much to do with the friends of
Job identifying with him. His own words are, "They are one with
the dust of death and one with Job in his disease"." However,
according to the priestly writer, a contemporary of the writer of
The

Job, any
Numb.

contact with the dead defiles the person

19:11-19).24

the house of

Lev. 21: 1 ;
The command that Jeremiah should no- �nter

mourning may
(Jer. 16:5). Still,

(see

be because he may be defiled if he
Habel's explanation does not tell us

goes there
why dust is put on the head.
To get a better a understanding of the concept of pouring of dust
upon the head, the reader has to go back to the account of EI's
lament

over

translated,

"1

Baal cited earlier. Line 25 of the U garitic text is

(too)

will follow Baal and descend into the

earth,,25.
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things suggest to me that the Ugaritic text might lead us to
understand this practice under review. First, one Ugaritic text has
been seen as parallel to the story of Job_26 Secondly, both the
Ugaritic text and the book of Job have the records for the practice
of pouring of dust upon the head.
In Job 2: 12, as well as the other biblical references to the practice
of pouring of dust on the head, it is human beings who perform the
action, and in none of the biblical texts is there a clear suggestion
Two

of the desire to go to the dead. However, from what we know
about Israel's view of dust, as the origin and destiny of humans, it

equation can be made. Passages in the book of Job
express the understanding of dust as the origin and destiny of
humans (Job 4:19� 7:21� 10:9� 17:16� 40:13).
Thus, just as EI put dust on his head and expressed the fear of or
desire to go into the underworld, so does the gesture of putting dust
seems

on

that

the head

itself, in Israel, express the desire

to go into the

point that pr dust in the OT is the place of the
argued. It is this dust of the abode of the dead that is
put on the head, the epitome of human life. Thus we can say that
the gesture of putting dust upon the head is self-burial in the face
of death or deathly situation( s ). This suggests that the act is
performed with the hope that it [Death] will not recognise himlher.

underworld. The

-

-

dead has been

This is what de Ward
as a means

'"�to seek

means

when she makes reference to the act

anonymity

at times of numinous

portents'r".

This idea is that the potency of death is felt so greatly at the death
of a person. Thus for a person to escape the blow of death one has
to

identify

oneself with the dead. Therefore the friends of Job are,

by this gesture, identifying themselves with the deathly situation of
Job (Job 2:10). They were, by this gesture burying themselves.
Furthermore, Job's friends threw dust into the air.

pointed out earlier hsmymh "towards heaven" has
been seen by Dhorme as alternate reading. And so following the
LXX which does not have it in its Vorlage, he omits to translate it.
Marvin Pope, on the other hand, thinks that hsmymh
"heavenwards" may be the result of a misreading of hasmen
"appalled". The problem with Pope's suggestion here is that it
As I have

-

-

-
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Ashes"

give account of the last letter "h" in hsmymh. I think the
reading, difficult as it is, was meant to convey a particular
notion of thought. There is one other reference in the OT where pr
does not
MT

-

"dust", is thrown into the air

occasion

was

-

i.e., heavenward to God. This other

when David and his

men were

fleeing from the city

of Jerusalem in the face of the revolt

by Absalom (2 Sam. 16: 13).
Shimei threw stones and dust in rage at David. I think the writer of
the book of Job is expressing the same concept of throwing dust as
his contemporary, the De uteronomist, has ascribed to Shimei. If
my argument here is accepted, then, I can conclude that in Job

2:12, Job's friends, in addition to being appalled at the sight of
Job, were, at least at this initial stage, enraged at God for what had

happened to Job28.
C. Houtman recognises
opts

to see the

to God

against

the

possibility

of this

interpretation

but

gesture of throwing of dust into the air as an appeal
the offenders of Job. Houtman claims Acts 22:23 as

support for his suggestion. I do not see the purpose for rejecting 2
Sam. 16:13, whose writer is a contemporary to the writer of the
book of Job, for Acts of the Apostles which was written at least
seven centuries later. In 2 Sam. 16: 13 the substance thro-wn was pr

(LXX chousi and

in Acts

Koniortos and chous

as

22:23, it is Koniortos. It is possible to see
synonymous. However, it is significant that

two different words are used.

Houtman's

accept the

suggestion may
interpretation that

be

questioned because he refuses to
the gesture of throwing dust into the

was out of rage, as he does not understand how a frail human
could be that defiant before the power of God.29 Houtman's
problem here is that of modem people. Ancient Israel did not see

air

complaints and challenges made at God as abnormal. The Psalms
abound in testimony to this fact (e.g. Ps. 74� 79�80, etc.).
Again, NT scholars do not understand the gesture of throwing
dust in Acts 22:23 as an appeal to God against Paul. Rather, the
gesture is understood as part of the rage against him Paul.
Furthermore, from the canonical point of view, I see the author of
the book of Job developing a plot to show the contrast between the
characters in the epilogue and the dialogue. This point has often
-
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been overlooked, However, if the gesture of throwing dust on
one's head is to be understood, then one can, see that it is not only
Job whose character was changed from the pious, in the epilogue,

outrageous in the. dialogue, but his friends also changed.
Here, in the epilogue, Job accepts his calamity as natural (Job
1 :21), but the initial reaction of his friends was that of outrage that
to the

he should lose

and 'in addition have

everything

sores on

his whole

body.
dialogue, however, it is Job who is
enraged at God, but his friends hold the view that God is just in all
ways, as far as Job's suffering was concerned.
In contrast, in the

It

can

thus be concluded that the act of throwing dust

on

the head

of rage in the face of death and

expression
deathly situations.
a sign' of self-burial through which the person who
performs the action seeks to disguise himself from the shackles of
death. These expressions seem to be present in Job 2: 12.
is

an

It is also

Intertestamental And New Testament Periods

briefly look at the pouring of chous, "dust",
couple of intertestamental writings and in the NT
to helpunderstand the evolution of the practice to the present day
Christian practice.
In this section I will

on

the head in

a

The Apocrypha

practice of pouring dust on one's head occurs in the Jewish
writings which are called the Apocrypha (l Mac 11 :71 � 2 Mac.
10:2 5 � 14: 15).1t is important to note that as late as the second
The

century BCE dust as-

a

substance out of which humans

created and to which

were

they return after death persisted (Sir 33: 1 O�
41:10; Tobit 3:6;
2:63)
In 1 Mac 11:71, Jonathan tore his garment and put-dust on his
head as first reaction of having fled in the face of an enemy. In 2
Maccabees (dated around 124 BCE), there are two examples of the
practice of putting dust on the head. In the first, Judas Maccabeus
and his followers sprinkled earth' on their heads and put sackcloth
around their waists (2 Mac. 10:25 26). Here, the practice was the
result of fear of an impending defeat in the face of a great enemy
1 Mac

-

44
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army. The second record of the practice is with reference to a
response of the Jews to the news of the unexpected attack of

Nicanor and his army (2 Mac. 14:15).
In none of the above cited cases is the

practice connected with
symbolism is the
mourning for the
dead. If my explanation of the symbolism of putting of dust on the
head in the OT is acceptable, then it would be right to say that in
these practices in the Apocrypha, the Jews were expressing that
they would rather be dead than see their army defeated or
Jerusalem taken by Gentile forces.
for the dead

such. However, the
mourning
same as when the practice is connected with
as

The New Testament
The Greek word chous translated "dust" in the NT

occurs

twice

(Mark 6:11� Rev. 18:19), and the adjective
choikos, "earthy", "dusty", occurs three times in Paul's first letter
to the Corinthians (15:47 49). My interest in these occurrences in
the NT is restricted to that in Rev. 18: 19 and what it might have to
in the accusative form

-

do with 1 Cor. 15:47 -49

-

as

far

as

the gesture under discussion is

concerned.

49, Paul, writing in the first century CE in
Ephesus, uses choikos, "earthy", "dusty", to describe the first
human who was prone to die (v. 47). My suspicion is that there is a
In 1 Cor. 15:47

-

close connection between the

use

of choikos in 1 Corinthians with

of chous in Rev. 18:19. John, the writer of the book
of Revelations, may not have known Paul. However, it is

the

occurrence

interesting

that

writing

some

addressed his letter to the

Greek-speaking

forty years after 1 Corinthians, John
Christian communities in the same

world from which Paul wrote to the Corinthians

and used chous which suggests

a

connection to Paul's. What is

important here is that John describes the mourners of fallen
Babylon as throwing dust on their heads (Rev. 18:19). The text in
the book of Revelations reminds the reader of a similar prediction
in Ezek. 27:30. I do not think that. John was merely recalling
Ezekiel's prophecy. The meaning of the practice in Rev. 18:l9
may be unintelligible to the outsider, but the recipients surely do
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have the necessary tools to understand what John

was

describing in

Revelations 18. However, it is highly probable that the practice is
merely an expression of deep grief and pain. It is almost

impossible

to see the account in Revelations in many other ways

than that the

of the great city
all the wealth of the city go into ruins.
mourners
\

preferred

death to

seeing

The Christian Practice
It is

important

to note that the

gesture of throwing dust

as

it has

to us in the Christian Church

today is different from
practice in the Bible where
the dust is put on the head of the mourner, in Christian practice
today the dust is put on the coffin of the dead.For example, during
the committal of the dead the minister/pastor/priest throws dust on
the coffin whilst praying in words that go Iike these, "Forasmuch
as it has pleased Almighty God to take unto Himself our
brother/sister here departed, we therefore commit his body to the
30
ground; earth to earth, ashes .o ashes and dust to dust. ".
It is therefore clear from the foregoing. that the meaning in the
practice of the church today is different from that found in the
come

what

down

we

have in the Bible. Unlike the

..

Bible. On

sections,

hand, in the Bible

one

the dust is

poured

their association with death

on

as we have

the heads of the

and the dead,

seen

and thus

be dead than alive in the face of death and

in the above'

mourners
a

deathly

to show

Wish rather to

situations. On

hand, in the Christian practice the dust is put on the dead
the
on
(i.e.,
coffm). The practice of the church today suggests an
acceptance of death as a fact of life. Furthermore, death is seen as
a means to greater life. This is clear in the committal prayer which
in the sure and certain hope of the resurrection to
continues,
eternal life, through Jesus Christ our Lord" (PCG 29). Thus the
Christian church" by its practice today, does accept death as the
inevitable end of all humans. However, Christians look beyond the
the other

"

...

grave as the ultimate destination of humans after death. The

Christian, today, by this practice holds that death is
means

to be

a

reward,

with Christ Jesus. Thus death becomes

welcome event.

a

a

very
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Conclusion

origins that the practice of pouring dust on
the head, during mourning, first started as a denial of the fact of
death, but it was later extended to any undesired situation of pain
and grief) The practice of pouring dust on one's head is an
attempt to disguise oneself in the face of death. So that death is not
able to recognise the person upon whom the dust is poured. This
practice contains elements of magic.
However, today, it has undergone considerable changes in the
Christian church in which instead of putting the dust on one's own
head, the officiating clergy, at the committal of the dead to the
ground, puts the dust on the coffin in the grave with the words,
"We now commit this body to the ground, earth to earth, ashes to
ashes, dust to dust, until our Lord Jesus Christ shall come again to
judge the quick and the dead." These words express the Christian
conviction that there is life beyond the grave. That is a life with
Christ and therefore a gainful thing.(l Cor. 15� Rom 8:38-39).
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