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Introduction

The

Second Vatican Ecumenical

Council

(1959-1965) has
recently,
church historians are paying attention not just to the conciliar
December 1965) and the post-conciliar
(October 1962
(December 1965 to the present) phases of the council but also to
the pre-conciliar phase of the council (1959-1962). In this later
focus, the corpus of the vota of the universal episcopate (19591960) has come under close scrutiny.'
Study of the vota of the bishops was previously neglected
partly because their relevance was not immediately apparent to
scholars especially in the face of the prolonged interest and even
controversy which the conciliar and post-conciliar activities of
the Council elicited within and outside the church. Beyond their
rather limited use by the ante-preparatory commission, set up by
John XXIII to prepare grounds for the Second Vatican
Ecumenical Council,' the vota submitted by the universal
episcopate constitute important historical and sociological
documents. The present study examines the vota of the bishops of
Anglophone West Africa dealing with the needs of the African
continued to attract increased research attention. More
-

church.

history of the advent of the church in most parts of Africa
being written. Most of what has been written has been
through the agency of foreign historians. However in recent times
especially on the occasion of certain key local church
celebrations like centenary celebrations, indigenous historians
have begun to articulate the history of the church in various parts
The
is still
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of Africa. Most of these indigenous efforts in the writing of
African church history represent an important complement to the
foreign contribution. There is evident a certain tension in the two
approaches to interpretation of the historical data which brings a
rich freshness of insight into the significance of the historical
events, providing an important scope for critical dialogue. The
vota [or suggestions] of the bishops of West Africa for the
Second Vatican Ecumenical Council constitutes an important
material for deepening the understanding of
resource
3
contemporary African church history. A.

which faces the historian of the church in

indigenous historian,

is the dearth of

common

difficulty

Africa, especially the

sources to

anchor

firmly

certain trends and patterns and strategies of the early missionaries
and their successors. Part of the reason lies in the physical
location of missionary documentation. The missionaries who
came to Africa belonged to religious congregations, with
in Europe, to which they felt obliged to give written
feedbacks with regard to their work in the missions as they
unfolded. As a result, most of the reports and reflections of the
missionaries had a different audience from the people among
whom they worked. These reports, letters and reflections are

headquarters

'physically

housed in the archives of their various

congregations

located in European cities." Some religious congregations which
took their roots from the missions also opted for keeping their
archival documentation in Europe rather than retain them in the

missions.
For the local church historian therefore gaining access to these
important notes and documents involves long distance travels,
great expense, as well as restricted access to documents relevant
to his/her research. The short duration that characterizes such
research visits on account of the considerations of costs as well
as the pressure of other demanding engagements at home
constitute further limitation to the extent to which the researcher

consult these archives.
It is in this context that

can

study of the vota,

which the

bishops
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submitted to Rome in response to the eall from the ante
preparatory commission for the momentous Second Vatican
Ecumenical Council, has an added value for the local church
historian.

historical

The vota of the

bishops represent

The enthusiasm and

an

important

with which the

fragment.
bishops responded to the request for their suggestions indicate
that they saw the vota request from Rome as a great opportunity
to articulate the key pastoral moments in their areas of
jurisdiction.
Some of the bishops like Bishop Augustus Azzolini of
Makeni, Sierra Leone, Bishop Eugene McCoy of Oyo, Nigeria
and Bishop Joseph Strebler of Lome, Togo, carried out extensive
inquiries and consultations among the clergy and people of their
diocese before composing their vota. Internal evidence from
some of the vota of the bishops reveal that bishops who had
auxiliaries and bishops who share borders with other bishops put
their heads together before filtering out what went into their vota.
On account of such co-operations we find in such vota a striking
convergence of views. Through the excuse votum of Bishop
Kodwo Amissah of Cape Coast, Ghana, we are made aware that
such a consultation took place between the bishops of Ghana and
on account of this he decided to abstain from submitting a
separate composition since this would, in his opinion, amount to
undue duplication of suggestions. The joint vota of the bishops of
Guinea is the clearest expression of consultation between bishops
before composing their vota.' It was like a resume of their
experiences in the local churches entrusted to them.
Consequently, their submissions and suggestions serve as an
important window through which to view the mind set of the
missionaries, the nature of the problems they had to face, and
their own understanding of these problems as well as the
solutions they offered.
Even in already written history of the church in parts of
Africa, one finds an overwhelming dominance of the voice of the
historian commenting on the activities of the church hierarchy.
care
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There is absent in most of these written

history of the church in
Africa that viva voce which makes the thoughts and reflections of
the main actors come alive.' The vota of the bishops represent the
voice of the prelates reflecting on the church entrusted into their
hands as shepherds.
The vota examined here belong to a cluster that we have
termed prophetic. They are so called because in these vota the
bishops who wrote from Africa were most outspoken in baring
their minds to the Vatican authorities. They not only point to
problems that they noticed in the missions but also suggest
concrete solutions. There is absent in this cluster of vota which

dwell

on

timidity
bishops
issues,

the needs of the African

which

one can

church, the equivocation and

easily glean

from the submissions of the

other aspects of church life such as on doctrinal
the question of liturgical language and the quest for

on

on

clarification of certain canonical prescriptions," This cluster
constitutes the most logically and passionately argued vota in the
corpus of the vota submitted by the Bishops of West Africa. It is
in recognition of the visionary and courageous nature of these

suggestions

in

raising

sensitive issues of justice and

equity

in the

administration of the church, in the sharing of its commonwealth
as well as the clarity and eloquence with which these issues are
analysed that we have called this cluster of the vota of the

bishops "prophetic".
bishops which dwelt on the needs of the
were chiefly concerned with emphasising the

The vota of the

church in Africa

institution and the
of this for the relationship between the various parts
of the church, whether it was between the universal and the

missionary
implications

character

particular/local church
therefore called for

of

or

the

church

within the local church itself.

They

solidarity of concern for the holistic growth
of the church. The many limitations of the church in the
missions, especially the problem of inadequate personnel, were
naturally the central focus. There was also a call for the need to
take the new international configuration of the church into

Chulcwudi Anthony Njolcu and Mathijs

Lamberigts

4S

account in the organisation of the administrative structure of die
church. We shall examine each of these themes separately.

On the

Shortage ofPersonnel in the Missions

Five of the vota of the bishops dealing with the theme of church
solidarity were concerned with the shortage of priests in the
missions, not just in the pastoral field but also in the various
church institutions that needed to be developed such as the
seminaries. These suggestions came from Bishops James

Moynagh of Calabar, John Collins of Monrovia, Thomas
McGettrick of Ogoja, Dominic Ekandem, at the time auxiliary of
Calabar, and William Field of Ondo.
Bishop William Fields located his

and
distribution of

concern more

globally

spoke of the need to address the issue of unequal
priests in the Catholic world. Without diminishing the
complexities of the issue, he pointed out that this concern was
one that lay people frequently expressed, and which therefore
deserved close attention at the Council:

Unequal distribution of priests throughout the world the Catholic world is
a missicn world- is a question frequently discussed also by the lay people.
I am perfectly aware that this question is full-up with, problems, I do not
know what could be the right solutions and right responses about the
question; nevertheless, maybe, this question could be discussed in the
-

future Couneil,"

John Collins" of Monrovia-Liberia and Bishop Dominic
Ekandem!' auxiliary of Calabar-Nigeria, situated their call for
solidarity in the context of the specific need of personnel to man
the seminaries in the missions. Since the missions lacked
adequate personnel they requested that more hands be involved
from within other parts of the church in order to adequately meet
this important need." The more thematic vota on the issue of
personnel and shortage of priests in the missions were those of

Bishop
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Ogoja." Both

Moynagh

saw

in Vatican II

of Calabar" and Thomas McGettrick of

the church

the need to transfer

Bishops

as one

fold and therefore there

from

and

was

where their

priests
religious
places
urgently needed to places where they were
urgently needed." They elaborately pleaded that attention be
given to the missionary regions in this regard, and argued against
unnecessary duplications of personnel in some regions while
other regions had none. Bishop Thomas McGettrick wrote:
services

were

not

In many missionary regions the extreme shortage of priests is
obstacle to the progression of the church. It would be of great

a

very great
for the

help

church, if the priests, both secular and religious, could be transferred to the
missionary dioceses from the places where their service is not so urgent.

Particularly old and much gifted orders and congregations, both men and
women be urged to build houses in missionary dioceses, where they could
cover a very important role, in solidarity, in spreading the true faith and
pursuing other charitable works. In the same manner, contemplative life
congregations are urged to build houses in missions, where the prayers of
the members and example of the inner life could become very profitable
for the church. In some places, members of religious congregations
function as teachers in schools altnough in some places lay teachers
equally qualified are present. It would be of great interest for the church, if
those religious men could be sent in places where there is not availability
of schoolteachers, or there is ..... of IIlOIIe)' to pay them. 16
The vota of

Bishop Moynagh

was

even

more

elaborate.

Stressing the urgency of mobilising men (human resources of the
church) for the church to propagate the Faith in mission lands, he
praised especially the encyclical, Fidei Donum, of Pius XII: "All
those working in the missions are strengthened and confirmed by
the requests of the assistance and by the encyclical letters of the
Most Venerable Pontiffs of this 20th century, but first and
foremost (as far as the African missions are concerned) by the

Encyclical

Fidei Donum of Pius XII.I7 We in African Missions

have admired very much in this document the clear exposition of
the church's state in our time. Greatly remarkable was that the
document

necessity

speaks
of

a

in

an

urgent

way.'"" He went on to highlight the

central administration of

men

and of

things

in the
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missions with the aim of

increasing the efficiency and rapidity
provides her abundance by supporting
alleviating the scarcity of the regions of Africa, of Central
America, and of Asia. He argued that even though the
foundations of the church has been laid in Africa, for example,
and Christian life had begun to grow, the actual flourishing of the
church there would be gravely retarded without the quick
compliance of the older Catholic lands. This danger was for him
more disquieting because of the duplication of work, which often
with which the church

obtains in the older and

more

established Catholic countries. To

underline this dissonance, he gave example with some of the
pastoral activity of religious communities in some of these more
established Catholic countries.

According to him, even though no
one can fault the excellence of these pastoral activities, they
amount to unnecessary duplication because the diocesan olergy in
the particular territories are more than able to perform this same
tasks. In some cases this duplication is carried on to absurdity
because religious communities within the same area engage in
the

same works. As a contrast to this scenario he gave details of
instant necessities in the missions, which the over- worked
missionary couldnot cope with. This included the lack of skilled

printers,"

the lack of lecturers in the Universities and

Higher

Institutes, the lack of theologians and canonists," the lack of
houses for

spiritual ex..ercises and also of moderators of seminars
clergy, religious helpers and lay helpers, the
of institutions of charity for the poor and sick/weakling and

and retreats for the
lack
the

lack

extreme

of

monasteries

and

convents

of

the

contemplatives through which contemplative life could be
introduced to the neophyte ,Christians.21 In concluding his
submission Bishop James Moynagh Wrote: "All efforts, which
should have gradually been able to evolve themselves in the
missions have been greatly hampered by this. If we had' expected
this kind of development, we would have bidden it farewell till an
,,22
A strong sense of frustration and thinly veiled
opportune time.
anger can be gleaned from this statement. Bishop James
"

....

I.'"

,ft
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clearly schocked by what he considered waste of
insensitivity of the older churches to the state- of
personnel
things in tile missions. Behind his analysis is an assumption that
the church should show solidarity to one another as well as an
emphasis on the missionary character of religious communities.
This submission also points to the frustration which some of the
missionaries experienced in their quest for support of their work
in the missions from their home churches in Europe. The
elaborate nature of this submission also points to an effort to
make this case as forcefully and as clearly as possible to the
Vatican authorities. It also represents an implicit faith in the
power of the announced council to bring about a change for the
better. The progressive thrust of these vota cannot be faulted nor
can we fail to be touched by their social concern.
Moynagh

is

and

the Need

Concerning

Administration

Bishop

James

for Internationalisation of the Central
of the Church

of the Resources

Moynagh

was

also concerned with the need to

in the social advancement of the mission

regions.

help

For him

an

efficient administrative co-ordination was part of the answer to
this problem. For example, if the missions were organised within
the form of

congregational arrangements,

under the

care

of St.

Peter, the resources of the universal church may more easily
reach the most indigent places. This type of assistance in his

opinion

was

surely

needed in the

provisions

for communications

and skilled manpower especially in the face of the expanding use
of the radio and television. It is interesting to note that he saw
this assistance in the context of the social dimension of

evangelisation. In his opinion, this social orientation of
evangelization. would serve as a critique of the government of the
day in their inability to meet the basic demands of the people. It
further the acceptance of the church among
who receive the help of the church. Accordingly he

would in this
the

people

wrote:

sense
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With respect to such assistance we shall have exposed the very civil rulers
(governments) in charge of lands without material progress. Naturally,

Supranational Banks might be acquired with respect
development in retarded region the organisation of
-

sanitation

We

can

are

to races without

nourishment and

carried out for the alleviation of the like."

glean from

this

political commentary

his reservations

about the way some of the colonial government officials were
running the affairs of the people. This reservation is heightened
when we recall that the colonial administrators in Nigeria were

British, while the bulk of the catholic missionaries working in

Nigeria

were

Irish. The old

rivalry

between the British and the

Irish may therefore be in the background of this rather direct
attack on the activities of the colonial governments, unusual
especially for places where the colonial administrators and the

missionaries came from the same country. Bishop Moynagh was
also quick to realise the potential advantage which this weakness
of the colonial establishment had for the church in its effort to
convert the

This

people.
suggestion,

administration of the

concerning
resources

the

the

need

for

a

of the church, also had

central
a

wider
James

missionary regions. Bishop
application beyond
Moynagh was of the opinion that such an arrangement could be
of benefit to deploy immense subsidies to some paralysed parts
of the robust Catholic regions. In making this submission, he

manifested awareness of the fact that all was not well even in the
older Catholic regions. He did not have a narrow view of the
need for solidarity in the church, Bishop James Moynagh was of
the opinion that on account of the urgency of the matter, the lay
people in the native lands of the flourishing parts of the universal
church should be co-opted in this central effort." With a keen eye
on the growing intemationalisation of the world community, he
pointed out further fruits that could emanate from such a
solidarity: for him a wiser distribution of support to the missions
produces a great utility for the church. This he indicated was
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already reflected in more recent write ups by the teaching
authority of the church concerning the unity of the church to the
world. Interpreting the signs of the times and the gradual
overcoming of racism and discrimination through the
decolonisation project, he opined that such solidarity would
exemplify the great expectation when all .will be living an
authentic life under the fountain of unity for all men and
nations."

Concerning Solidarity in

the Activities

of the

Church

in the affairs of the church received great
attention in the vota of the bishops. These vota dealt with

In

general, solidarity

solidarity of concerns for one another, solidarity in the use and
sharing of the resources of the church as well as solidarity of
prayer. Behind these calls for solidarity is an understanding of
the church as a family in much the same way as the apostles did
in the early days of the church as can be seen in the Acts of the
Apostles. Some of the bishops made thematic reference to Pius
XII's encyclical, Fidei Donum, which explicitly gave support to
the work in the missions and through which Pius XII had
appealed to the test of the church to concretely support
missionary activities both by sending needed relief as well as
26
personnel.
Fidei Donum had appeared in the context of post World War
II and its attendant efforts at adjustments in various strata in the
European society including the church, For the missions such as
those located in Africa, it came at a time when decolonisation
was very much in the air and on account of the activities of
nationalists in different parts of Africa, their work of decades
were

threatened.

more

hands to

Many missionaries were then eager to have
they consolidated their gains. The anxiety

ensure

of the missionaries

was

real and

a

mixture of frustration and

enthusiasm often coloured their work at this time." Fidei Donum
was still fresh when John XXIII, 'succeeded Pius XII and
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is not

of the
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the Second Vatican Council. It

surprising therefore that it featured prominently
bishops, for it spoke their hearts.

Solidarity of
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Concerns and in the

in the vota

sharing of resources of the

church
In obvious reference to the

Fidei Donum of Pius XII,
Leone":
also harped on the
Sierra
Bishop
need for solidarity since the church by nature and institution is
missionary and .saw any departure from this as scandalous:
Azzolini of Makeni

Encyclical
-

through its nature and institutions must be properly
Missionary, warnings of recent Supreme Pontiffs" must be carried out in
some more concrete acts in order that the bishops whole-heartedly
contribute to the Apostolate of the Missions. Meanwhile, people who live
in .better conditions and enjoy some privileges, refuse to help and to take
into consideration others who die of misery. If this happens within the
church, the nature, the principles and scopes of this institution are
subverted, inducing in its works and in its spirit discrimination; this is
almost a sore, which sometimes seriously touches the sense of the church.
The direct and effective intervention of the Holy See and the wish of the
Council will bring desirable fruit, in order to help increase the Apostles
30
and the means for the peaceful conversion of the world to Christ.
Since the church

The

nature of this appeal is unmistakable. It also hints
frustration that the missionaries had to contend with
especially when soliciting help from some Bishops in their home

passionate

at the

established, flourishing churches." It
atmosphere of Christian solidarity in the Acts
of the Apostles evoking the idea of the church as a common
wealth; a community that shares what it has, ensuring that none
countries

or

in the

more

also re-enacts the

of the members suffers want. His vota

can

therefore be said to be

plea against insensitivity.
Other vota on solidarity in the activities of the church came
from Bishop Anthony Nwedo of Umuahia 32 and Archbishop
a
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Heerey of Onitsha", Bishop Nwedo requested that a common
way of relating and acting in the missions be explained. In effect
he was calling for a clear code of conduct for missionaries. He
wrote this votum under the heading "Concerning active church
worklbusiness." This helps us to insert this suggestion into the
framework of the need for greater collaboration in the missions
than had been the case. The missions were unique in the sense
that they were mainly served by foreigners and invariably
belonged to religious congregations. When time came for
handing over to indigenous clergy and religious, problems of

quality of relationsdhip between the
two groups often arose. This rather regular conflictual setting
may have influenced the composition of Bishop Nwedo's votum.
lines of authority

as

well

as

Solidarity ofPrayer
Archbishop Heerey's votum could be classified under the
necessity for solidarity of prayer among parts of the universal
church, especially for the churches under persecution:
That in Holy Mass, the Christian believers should be mentioned who are
persecuted daily for their faith, either by extension of the prayers for
Russia at the end of the Mass to the other nations which are today in great
danger because of their faith. That this intention be made known during the
celebration of any Mass, and to avoid that the faithful could forget this
relevant need ef their brothers."

This votum yivicllY brjn,gs back reminiscences of the days .of
the cold war, alter World War II, dunng the era of commumst
Russia when the Iron curtain was in place and the communist

regime drastically curtailed freedom of worship. The Archbishop
here displays attentiveness to world events, a consciousness of
political currents, especially as they affect the universal church.
His suggestion enables us to recapture the political climate of the
times when the vota was composed. We note particularly the
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great fear and suspicion of communism by the church. It is not
easy to exaggerate the great threat which the church felt in
relation to communism. Communism was portrayed as the great
evil of the century. This perception was not helped by the fact
that Russia, the rival power to Europe and America at the time,

propagated this "evil". The fact that decolonisation was taking
place at the same time heightened this fear. It is essentially a fear
of losing grip on the missions. Most of the African nationalists,
of whom had done their studies abroad in Europe and
America, had seen in the message of communism an ally in their
some

effort to gain freedom from colonial forces. This political
influence and leaning also had a religious fall out and made them
antagonistic to the Christian missions seen largely as allies of the
colonial establishment. In this context, the concern of Archbishop
Heerey was real, for he and what he represented were at the
receiving end of the effects of communism.
His request that this prayer be inserted into the Mass, the most
solemn event of the Christian faithful, was probably geared
towards forging a spiritual bond with parts of the church
undergoing trial and persecutions.

the Church respecting the
International Character of the Church

Solidarity

In its

in the Administration

concluding part,

of

the vota of Bishop Azzolini referred to the

need to take into account the

configuration emerging in the
devising a more current system of
new

structure of the church in
administration. He wrote: "It is necessary that the structure and
discipline of the Church (like in the Code of Canon Law, in
Roman Congregations, in the practice and in the mind of people

who manage these organisms) become effective and organic, as
,,35
According to him, over the centuries the
many people think.
Roman church has performed its tasks excellently. However, the
times had changed and the church is no longer restricted to
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the

embraced
new

that it

so

Bishops

whole

demands

reality
can adequately

human

context.

configuration of
on the incoming

a new

take

conditions of the present times and still remain vibrant as well as
be for all peoples the Way, Truth, and Life." This can be
interpreted as a call for the internationalisation of the church

administrative structure
and

as

well

as

a

need to

to accommodate the

dynamism
spirit
and the changes in the membership

renew

changes

its inner

in the world

of the church.

Concerning Canonisation
Two of the vota of the

bishops

dwelt

canonisation." Bishop Anthony Nwedo

high

on

was

matters related to

concerned about the

costs involved in the process of canonisation and

requested

that if possible the expenses necessary in the conduct of the cause
of canonisation of servants of God be lessened." This votum
underlined the
have

posed
exemplary

danger which the high cost of canonisation might
promotion of the causes for the elevation of

to the

persons to the sainthood in poor Christian
communities. An expensive canonisation process seems then to

tilt the
church

advantage of having an exemplary member of a particular
community elevated to the height of sainthood towards

communities that

afford to foot the bill of the expenses
the
sustaining
process of canonisation.
In treating canonisation from point of view of the cost of
can

involved in

the process, Bishop Nwedo brought to mind the danger that such
a practice creates of making such a very important and sensitive
event in the church something for the highest bidder. In stressing
the inherent discrimination embedded in this

attention to the
and the

poor,

enduring
even

canonisation. His

thought

for

the

practice he calls

divide in the church between the rich

in matters

suggestion
church

can

to

sacred and spiritual as
as
be said then to be a food for

always

remember

the

varied
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circumstances of its members in different parts of the world and
the need to take this factor into account in enunciating policies at
various levels in the life and faith

practice

of the church.

concerning canonisation came from Bishop
Anyogu, auxiliary of Onitsha". He suggested the

The second votum

John Cross

canonisation of Blessed Martin de Porres since this would serve
as a great impetus to conversion: "That the Blessed Martin de
Porres be canonised and be

given

consequently

a great
conversion
of
and
nonCatholics
of
African
pagans
impetus
race.?" Lives of saints have an inspirational value. The story of
-

-

to

the life of Blessed Martin de Porres has

significance for
Initially
his Father, John de Porres, a highborn Spaniard and future
governor of Panama, refused to recognise him as his son because
the mother, Anna Valesquez, was a 'Negress'. This subjected
Martin to sharing the poverty of his unmarried mother. He was
not however embittered by his social handicap and it even helped
him to acquire a genuine humility that endured throughout his
life. His Father later accepted him. I t is reported that as a lay
helper of the Dominicans, "he cared for the sick and the poor,
particularly Negroes, and taught them the elements of their faith,
their dignity as men and sons of God, and the equality of their
race with others, Spaniards included."?'
It is probable that this affection of the saint towards the poor,
the sick and the oppressed, especially his concern for the dignity
of the members of the Black race as well as the special attention
he paid to their conversion, may have attracted Bishop Anyogu to
make the suggestion that he be canonised, with the hope that his
life may have a positive effect on conversion of the Africans who
the African. He

was a

an

added

Dominican brother in Lima Peru.

share in many respects the saint's life situation and to whom his
message would appeal." The canonisation of Martin de Porres
would in this

sense

be

providing one more model to Africans,
peculiar situation. There is also a

who shares their

especially
symbolic element
one

in this request. In Martin de Porres, there is a
see each other unequally. He is

combination of two cultures who
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possibility of mixed marriages across cultures
good fruit. It is possible that the potentiality of

of the

bear

this

happy reconciliation of cultures in Martin de Porres to serve
as a pointer to the quality of relationship which should exist
between cultures may have influenced Bishop Anyogu in making
his

suggestion.

honour

It is difficult also to miss the hint of "respect and

our own

martyrs and saintly people" which underlies the

request.

Conclusion
One of the

outstanding characteristics of the cluster of the vota of
bishops examined here is their deep faith in the power of the
Council to create enabling environments and to initiate changes
in the church. This can be gleaned from the passionate nature of
their submissions. It is as if they saw the Council as a great
opportunity to air their views and bring out their reservations
about the state of things in the church with an abiding hope that it
will be able to effect the desired changes. Of particular interest in
this regard is their hope that the council would help change the
attitude of indifference which they perceived in some bishops
and congregations in the more established churches towards the
lot of the missionary churches.
the

It is also remarkable that the vota examined demonstrate

distinctive social concern. They pay close attention not
religious welfare of their territories but also to their

the

a

only to
general

well-being. Theirs is a holistic view of their ministry to the
peoples among whom they have been sent to work. There is
evident in their vota a penetrating and sympathetic understanding
of the needs of the contexts they represent as well as an
overcome these needs. In this
down
memory lane as it were to
regard
revisit the major characteristics of the church, namely, �ts
solidarity and missionary character. In this connection they argue

awareness

of what

can

be done to

most of these vota take

us
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of the church without

to the levels of need in

discrimination, paying close attention

each part of the universal church. Their general praise for Fidei
Donum of Pius XII derives from the insistence of the encyclical
on

the
We

solidarity character of the church
can

..

also describe ·their contributions

as

visionary.

These

sensitivity of the prelates to the peculiar state of
the mission churches as well as the implications of these
conditions on the future of the church in these parts. The vota
indicate prelates who had an acute sense of history and who were
eager to learn its lessons in order to avoid painful repetitions of
past mistakes in other contexts.
vota indicate the

The attitude of these

bishops

in the

to

developments

in science and

of Mass media at the time

was
technology especially
healthy. They were quick to see the advantages of the radio and
the printing press for their missionary work. They were eager to
appropriate the potentialities of these in enhancing their pastoral
work. In this regard they were already thinking ahead and
planning to get the church involved in the development and use
of the prints and electronic media in the missions. Their foresight
concerning the media as a powerful tool was clearly evident.
Their .perceptiveness of the changes occurring in the church is
also reflected in their plea for the intemationalisation of the
area

administrative structures of the church. The missionaries
operating in countries and cultures far away from the more
established churches were faster to realise that the church was no
longer just European but was becoming a world church. In
making this suggestion they were bringing to the notice of the
authorities in Rome reflections coming from the unique freshness
of insight which those on the frontiers of the expansion of the
Christianity bring to the church.
The passion of these bishops for conversion to Christianity of
the peoples among whom they ministered is also glaring. Even
their interest in the social needs of the people is at the service of
this goal. They had a clear vision of their primary mission,
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namely, the spread of Christianity. Their vota give clear evidence
that they did not approach this task superficially or with a narrow
perspective. Rather they had a holistic vision of their mission.
Their social concerns were essentially a strategic response to the
inner demands of their primary task.
The cluster of vota examined here
into

of the

some

vicissitudes

missionaries had to contend with

can

and
as

also

serve as a

frustrations

they

window

which

the

went about their tasks.

us the many difficulties
which the missionaries had to face and which hampered their

In these

suggestions

we see

recounted to

progress in the missions. Some of these include the lack of
personnel to man specific aspects of the missionary work such as

teaching, the lack of co-operation from some well-placed bishops
and congregations in more robust parts of the universal church,
and the general lack of support, especiaHy material which would
have enabled them to accomplish much more than they were
doing at the time. This approach provides us with an inward
looking critique rather than the extroverted ones such as the
rivalry between denominations in the missions or the hostility of
the government of the day towards the missionaries. By making
this internal critique of the church, their vota serve as a mirror to
show some of the weaknesses of the church especially in her
relations with the missions. It is also a critique that carries with it
an undertone of optimism about the ability of the church to repair
itself.
As in all

certain

writings, there is etched on the vota of the bishops a
historicity a well as datedness. The historicity is evident

in the side comments which their vota make

development
relationship

in the mission countries
between

the

mission

as

on

the level of the

well

churches

as

and

on

intra

the

more

established churches. The datedness is evident, for example, in
the vocabulary they employ in describing the peoples and

religions

of the mission lands. With the

such words

times,

as

they

advantage of hindsight

look unfortunate. Yet in the context of the

"pagan"
were
using

an

accurate,

generally

accepted
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terminology. These anachronistic vocabulary remind us that the
prelates were men of their times. They also remind us of the path
of growth in the church's self perception and perception of others
as well as the evolution in the religious consciousness of the
world.

Reading through the vota of the bishops and taking a closer
look at their passionate interest in the encyclical Fidei Donum of
Pius XII, one experiences a touch of irony. Developments in the
universal church, especially in the area of vocations to both
priestly and religious life, in the past decades seem to have
reversed the table. What used to be mission churches such
Africa and Asia and

whose behalfthe

as

seeking
encyclical
co-operation of other parts of the church, particularly in the
area of personnel is experiencing vocation boom. Unfortunately,
the church in Europe is currently experiencing decline in
vocations, to the point that many of its seminaries have been
closed down and many religious congregations fear extinction.
Africa and Asia are now in a position to support other parts of the
universal church with its teeming vocations. However, current
dynamics of relations between the churches in this regard raise
afresh the charged tensions associated with Fidei Donum in the
1950s. The crucial questions are two fold: in the spirit of Fidei
Donum, are the churches in Africa and Asia ready and willing. to
give some of their vocations to other parts of the chutch who are
presently suffering from acute shortage of personnel ? if they are,
can we say that the churches in Europe are also ready and willing
to receive them? The enduring relevance of Fidei Donum to
highlight the solidarity character of the church as a family that
shares its resources according to levels of need retains perennial
significance. The vota of the bishops therefore help us to reflect
afresh on the logic of relatedness between the various parts of the
church. The resolution of these tensions might yet lie in both
prophetic words and prophetic actions by members of the church
on

the

on

all levels and in all fronts.

was
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Finally, the outspokenness of the vota here examined are
and outstanding. In spite of the sometimes
paternalistic tone of the presentations and the idealistic edge of
remarkable

of them, the vota also mirror the commitment and
emotional attachment of the missionaries to their flock in the
some

missions, their interest in their welfare,

temporal.

When

we

not

just spiritual

but also

take .into account the fact that most of the

authors of these vota

were

foreign missionaries, speaking

on

behalf of the African context the fidelity of these vota in
representing the critical pastoral and social problems in the
African context in

significance.

a

fairly

manner

take

heightened

underlying motivations may remain
character of these suggestions constitute a

tribute to its authors and will

serve as a

testament to the

by many missionaries to identify with the
of the peoples among whom they laboured.

effort made

aspirations

on a

While the

unclear, the prophetic

shinning

accurate

hopes

and

NOTES
1

In recent times several historians have embarked

suggestions which the universal episcopate made

on

the

study of the wishes,

the request of the ante
for
the
Vatican
Council.
commission
Second
Most of these have
preparatory
studied the contribution of European Bishops. There are also studies of the
on

suggestions of American and Australian bishops. A growing body of works is
beginning to pay close attention also to the suggestions of African, Latin
American and Indian bishops at the Council. See for example, the collection,
LAMBERIGTS, M. & SOETENS, CL. (eds.), Ala Veille du Concile Vatican
II. Vota et Reactions en Europe et dans Ie Catholicisme Oriental, Leuven,
1992, KOMONCHAK, J. A., United States Bishops' Suggestionsfor Vatican
II, in Critianesimo nella Storia, 15 (1994) 313-371, RYDER, W., The
Australian Bishop's Proposalsfor Vatican IL in The Australian Catholic
Record, 65 (1988) 62 -77, FOUILLOUX, E., The Ante-preparatory Phase.
The Slow Emergence from Inertia (January, 1959 -October, 1962), in
ALBERIGO, G., & KOMONCHAK, J. A., (eds.), History ofYaticarJ II,
Volume L Announcing and Preparing Vatican II. Towards A New Era in
Catholicism, Maryknoll, Leuven, 1995, pp. 55-166, ABRAHAMS, C. M.,
Preparingfor the Second Vatican Council in Southern Africa. A Study of the
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Vota Antepraeparatoria of the Southern African Bishops, unpublished
Licentiate Thesis, Leuven, 1997, 167pp., NJOKU, C. A.,A Study of the
Wishes of the Catholic Bishops ofAnglo-Phone West Africa (1959-1960) for
the Second Vatican Ecumenical Council, unpublished Licentiate Thesis,
Leuven,,1998, 206pp., NJOKU, C. A. & LAMBERIGTS, M., Vatican II: The

Vota of the Anglo-phone West African Bishops Concerning the Sacred Liturgy,
in Questions Liturgiques 81 (2000) 89 -121, MESSINA, J. P., Eveques
Africains au Concile Vatican II (1959-1965), Le Cas du Cameroun, Paris,
..

Younde, 2000, PULLIKKAN, P., & LAMBERIGTS, M., The Vota of the
Indian Bishops and Tlieir Participation in the Liturgy Debate during the
Second Vatican Council, in Questions Liturgiques, 76 (1996) 61-79 among
others.
2

Soon after officially announcing his intention to convene the Second Vatican
Ecumenical Council to a group of Cardinals at the Benedictine monastery
adjoining the basilica of st. Paul Outside the Walls, Rome, on Pentecost day

May 17, 1959, John XXIIII appointed the ante-preparatory commission with a
mandate to prepare grounds for the then coming Council. The principal work
of the commission was to undertake extensive consultation of the Bishops of
the universal church, a consultation that was also extended to Major Superiors
of religious congregations and to theological faculties of Catholic Universities.
The vota event points to the generous spirit of John XXIII as well as to his
broadmindedness. Cf. ALBERIGO, G., The Christian Situation after Vatican
II, in G. ALBERIGO, J. JOSSUA &. J. A. KOMONCHAK (ed.), The
Reception of Vatican II, Washington D. C. 1987, p. 14, Fn. 16. See also,
BUTLER, C., The Aggiornamento of Vatican II, in J. H. MILLER, (ed.),
Vatican II: An Interfaith Appraisal, Notre Dame, 1966, p. 4; BULL, G.,
Vatican Politics At The SecondVatican Council, 1962-5, London, 1966, pp.
94-5; BROWN, R. M., Observer in Rome. A Protestant Report on The Vatican
Council, Garden City, New York, 1964, pp. 6-7.
3
Notable among foreign contributors are A. HASTINGS � and Missio,n
in Modern Africa, (London, 1967); A History of African Christianity i9501975, (London, 1979); The Church in Africa 1450�1950, (Oxford, 1994); E:
ISICHEI, A History of Christianity in Africa, (London; 1995); J. BAUER,
2000 Years of Christianity in Africa, An African History 62-1992, (Nairobi,
1994). Indigenous contributions include A. O. MAKOZI & G.l.A. 010, A
History 0/ the Catholic Church in Nigeria, (Lagos, 1982); C.A. OBI· et at,
(ed.), A Hundred Years o/the catholic Church in Eastern Nigeria 1885-1985,
(Onitsha, 1985); I.R.A. OZIGBO, A Christian Mission in the Era of
Colonialism: A Study of the Catholic Missionazy Enterprise in South Eastern

Nigeria, 1885-1939, (ph.D. thesis, Birmingham University, 1963); Jgbo
Catholicism, (Onitsha, 1985).
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principal missionary congregations that worked in West Africa include,
Congregation of the Holy Spirit, (CSSP), The Society ofAfrican Missions
(SMA), also called the White Fathers, the St. Patrick's Society, (SPS) also
known as the Kiltegan Fathers, the Society of the Divine Word, (SVD) and the
Xaverian Servants (SX). These have their Mother houses and archives in
Europe. The CSSP were especially present in Gambia, Guinea, Nigeria and
Sierra Leone. The SMA were present in Ghana, Guinea, Liberia and Nigeria.
The SPS were predominantly in Nigeria while the SVD were to be found at
the time only in Ghana. The SX were available for mission work in Sierra
Leone. In terms of ration, Nigeria had the highest concentration of Missionary
congregations while Sierra Leone and Gambia had the least. For a closer
analysis of the geographical spread of the various congregations in West
Africa see, NJOKU, C. A. & LAMBERIGTS, M., Vatican II: The Vota of the
Anglophone West African Bishops Concerning The Sacred Liturgy, in
Questions Liturgiques 81 (2000) 89-121, pp. 96, 120-1.
5
See for example, ADA, III V, pp. 435, 356, 222, 204, 349-50, 355 & 493. See
also, NJOKU, C. A., A Study of the Wishes of the Catholic Bishops ofAnglo
phone West Africa, op. cit., pp. 130-132.
6
This phenomenon is partly due to the limited literary productivity of most
bishops bugged down by varied administrative and pastoral challenges. Their
silence, however, could have been filled in by recourse to biographies and
especially autobiographies. But for some reasons these are few and far
The

the

between.
7

timidity is a common feature to be found in the universal episcopate in
pre-Vatican II church. The vota submitted by bishops from other parts of
the world also bear marks of this equivocation or rather trembling voice. It
took the programmatic opening address of John XXIII and the courage of a
few outspoken bishops like Cardinals A. Lienart (Lille, France) and J. Frings
(Cologne, Germany) to break the ice and liberate the bishops from a certain
This

the

It

fear of the Curia in Rome. Cf. LAMBERIGTS, M. & GREILER, A.,
Con cilium episcoporum est": The Interventions ofLienart and Frings

revisited, October is: 1962, in Ephemerides Theologicae Lovanienses,
(LXXIII,April 1997),.1, 54-71, esp. pp. 57-58, PULLIKKAN; P., &
LAMBERIGTS, M., The Vota of the Indian Bishops, op. cit., p. 77, NJOKU,
C. A., & LAMBERIGTS, M., Vatican II: The Vota of the Anglo-Phone West
African Bishops, op. cit., pp.117 -118, ONUOHA, B., Roman Chronicle. The
Second Vatican Council inAFER 5(January 1963) 1,70-77, FOUILLOUX, E.,
The Ante-preparatory Phase: The Slow Emergence from Inertia, op. cit., pp.
107-109.
8

Bishop William R. Field was born in Schull, diocese of Cork, Ireland on 6th
July 1907. He was ordained a priest on lOth June 1934 and elevated to the
bishopric on 16th January 1958. His consecration took place on 27th April
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1958. Cf.Annuario

Pontificio 1961, (Citta Del Vaticano), 1961, p. 368.
Cf., Acta et Documenta Concilio Oecumenico Vaticano II Apparando, Series
I, (Antepreparatoria), Volume II, Pars V, (henceforth to be referred to as ADA,
IU JI), p. 348, n. 3.
9

10

Catholic presence in Liberia

be traced already to 14�2, through the
1533, Liberia was included in the
By
pi.Portuguese explorers.
diocese of Cape Verde. But no permanent Catholic work was established in
the area until the 1840s when the Holy Ghost fathers began missionary work
there. However, difficulty dogged the steps of succeeding missionaries. What
we have today as the Catholic church in Liberia was the outgrowth of the
work of the Society of African Missions from 1906 on wards. In that year,
Pius X sent the SMA Fathers to re-start evangelisation in the Republic of
Liberia and on February 6, 1906, the Holy Father nominated Father Stephen
Keyne SMA as the prefect apostolic of Liberia. Father Keyne was a seasoned
veteran missionary and his extensive experience and dogged effort with a few
French and Irish confreres paid off, and he was able to establish a permanent
catholic mission in the Land of the Greb'o, the Vai and the Mandigo. It was
however in the Kru coast that they found better receptivity. They concentrated
can

activities

on

the Kru.

They also had some

success

with the Bassa and the Mano tt> the

north. In 1934, Rome raised Liberia to the status of a vicariate and nominated
Dr. John Collins as the first vicar-apostolic of Liberia. Bishop John Collins
had been working in Liberia since 1913 and was still at that duty post up till
1961 when he died. His work was difficult and often produced discouraging
results. However, one of the joyful events of his bishopric was to be able to
ordain the first indigene of Liberia to the catholic priest hood, namely Rev.

place in the pro-cathedral at Monrovia on
December 29th, 1946. Cf. BARRET, D. B. et aI, (ed.), World Christian
Encyclopaedia, A Comparative Study of Churches and Religions in the
Patrick Kra Juwle. This took

Modern WoridAD 1900-2000, (Nairobi, 1,982), p. 457, M. J.BANE, The
Popes and Western Africa, (Staten Island, New York, 1968), pp. 159-161, H.
J. KOREN, To the Ends of the Earth. A General History of the Congregation

of the Holy Ghost, (Pittsburgh, 1983),_.pp. 181-183,535. Bishop Collins was
particularly concerned about the need to expand the presence of the women
religious through the establishment of more convents: "More and more
Convents should be established thseughout the Missions the ideal being that
every Parish and Quasi-Parish should have a Convent of even a few Sisters."
Cf. ADA, IU V, p. 271, n. 3. Among the veta of the bishops-of Anglophone
West Africa, his was the only one written-completely in English language.
11
Bishop Ekandern was born in 1917 at Obio Ibiono, in present Akwa Ibom
State of Nigeria. On 13th January 1933, he entered St. Paul's junior seminary
Onitsha and fmished at Christ the King College in 1937. At the time, the
junior seminary shared premises and facilities with CKC Onitsha, a famous
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school also run by the Holy Ghost Missionaries. He did his philosophical
studies from 1941 to 1945 at St. Paul's Major seminary Enugu (later re-named
Bigard Memorial Seminary, Enugu). He studied theology also at St. Paul's
Seminary at the time re-Iocated to Okpala near Owerrinta. Early in 1947, he
received the diaconate at St. Anne's Ifuho, from the hands of the late

Archbishop David Mathews, Apostolic delegate to East and West Africa,
resident in Mombasa. On December r. 1947, Archbishop Charles Heerey
CSSP of Onitsha ordained him priest at St. Anne's Catholic church, Ifuho. He
was raised to the episcopacy as auxiliary ofCalabar diocese on February r.
1954. The consecration ceremony took place at Sacred Heart Cathedral
Calabar and was performed by Most Reverend Dr. James Moynagh ofCalabar
assisted by Bishops Peter Rogan (Mary Hill Fathers) M.H.F. of Buea,
Cameroon, and P. Biechy of Brazzaville. With his consecration he became the
first African Catholic Bishop in West Africa. When Ikot-Ekpene was carved
out ofCalabar as a separate diocese in 1963, Bishop Ekandem became its first
bishop. On 27th April 1975, he was nominated Cardinal Priest and created a
cardinal in the consistory of May 24th, 1975, by His Holiness, Pope Paul VI.
He thus became the first Nigerian to be so honored by the church. Dominic
Cardinal Ekandem served the church in Nigeria in various capacities. "In 1973
he became the president of the Episcopal Conference of Nigeria and was re
elected in 1976. On November 6th, 1981, the Vatican appointed him Superior
of the Abuja Mission. Abuja Mission had become increasingly important
following the movement of the political capital of Nigeria to Abuja in 1976.
He died in 1995. Cf. "To Cardinal Ekandem A Salute and 70 hearty
Cheers!" in Catholic Life, Editorial, (July, 1987), p. 3. See also, Annuario
Pontificio, 1959, (Citta del Vaticano), 1959, p. 176.
12
Bishop Ekandem wrote: "In locis Missionum, propter paucitatem
Sacerdotum, saepe non est possibile curam sufficientem ad educationem et
disciplinam alumnorum in Seminariis Maioribus et Minoribus. Quaeritur ut
Sacerdotes ex Ordinibus et Congregationibus Religiosis qui habent gradus
Academicos ad hoc opus speciale destinentur", ADA, IUV, p. 354 no. 2.
that Seminaries manned by the most highly
Bishop Collins suggested
qualified teaching staffs and saintly priests be immediately provided for the
training of priests in the New"'(and Old) African States, so that all future
African priests may have the fmest Philosophical, Theological and Moral
training." ADA, IU V, p. 271 no. 1. These suggestions take on greater
significance when placed in the context of the dearth of personnel in the
Seminaries in the missions. So scarce was it that in some places, such as
Eastern Nigeria, the Seminarians had to rely on only one teacher to teach them
every subject in Philosophy. Cf. C.A. OBI, "The Development of Priestly
Vocation in Igboland and the Genesis of the Bigard Seminary", Lucema
Bigard Theological Studies, 7 (December 1986-JuneI987)1. 8-21, 14; M.P.
-

"

-
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IDIGO, Our Memoirs of The Reverend Father Michael Cyprian Tansi,
Onitsha, 1977, p. 43; I.R.A. OZIGBO, Catholic Seminaries in Eastern
Nigeria1924-1996, in The Nigerian Journal of Theology, 12 (1998) 5-18, esp.
7-8.
13

Bishop James Moynagh of Calabar, was one of the diocesan priests from
Ireland who volunteered to help in the missions in Eastern Nigeria in response
to the call of Bishop Shanahan, a veteran missionary already working in the
field since November 1902.

with other

volunteers, bishop Moynagh
Society. He was born on 25th
1903
in
diocese
of
Ireland.
He was ordained priest
April
Longhduff,
Ardagh,
on 22nd June 1930 and elevated to the bishopric, as titular of Lambesi on 12th
June 1947. With the creation of the hierarchy in British West Africa in 1950,
he was promoted to the see of Calabar on 18th April 1950. Cf. Annuario
Pontificio 1959, (Citta del Vaticano, 1959), p. 176. Cf. also, FORRISTAL, D.,
The Second Burial of Bishop Shanahan, (Dublin, 1990), p. 43, 134, 207,
KIGGINS, T., Maynooth Mission to Africa. The Story of St. Patrick's
Kiltegan, (Dublin, 1991), esp. pp. 16-17,44,49,134-5,161,196-7.
14
Bishop Thomas McGettrick a founding member of the St. Patrick's Society,
was born on 22nd December 1905 at Killavil, Co. Sligo. West Ireland. This
became

a

Along

foundation member of the St. Patrick's

was in Emlegh (ballymote) in Achonry diocese. He did his philosophical and
theological studies at St. Patrick's Senior Seminary, Maynooth and was on
22nd June 1930 ordained a priest for Achonry diocese. At the time there was a
campaign for volunteers to go to missionary work in Africa. Bishop Shanahan
of Southern Nigeria had sent Fr. Patrick Whitney to Ireland for overseas
campaign for more hands in the mission fields. Along with Fathers James
Moynagh, Patrick J. Costelloe, Comellius Plunket, Michaelle Ryne and
Michael Gilmartins, the newly ordained Fr. McGettrick volunteered for
mission in Africa. In 1939 he was appointed prefect of Ogoja prefecture
succeeding Msgr. Whitney, the first prefect, who retired from office on
account of ill health. When Ogoja prefecture was raised to the status of a
diocese in 1955, Msgr. McGettrick became its first bishop. In 1973 following
the growth of the diocese, an autonomous diocese, Abakaliki was carved out
of Ogoja. Bishop McGettric'k was assigned to the new diocese of Abakaliki.
He died on Sunday December 18th� 1988 after a long and fruitful service to the
church in Nigeria. Cf. Annuario hntifido 1961, (Citta Del Vaticano, 1961),
pp. 366-367, see also, OBI, C. A., The Life and Achievements of Bishop
Thomas McGettriclc, Bishop Emeritus ofAbakaliki Diocese (1905 -1988), in
Torch, no. 91, (April-July 1989), pp, 22-26.
IS
The confluence of the ideas in the vota of the two bishops is significant.
Both belong to the Society of St. Patrick, based in Kiltegan, Ireland, which
evolved into a congregation from a growing pool of Irish diocesan priests who

went to the

missions,

as

volunteers, in response to the request and invitation of
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Bishop Shanahan of Southern Nigeria. They themselves and their fellow
Kiltegan Fathers-in the missions were living examples of what they were
proposing on a wider scale for the church. The dioceses of Calabar and Ogoja,
assigned specifically to the Society of St. Patrick, shared common borders. 1t
is not unlikely that the two bishops had occasion to discuss the vota request
from the ante-preparatory commission for the Second Vatican Council. This
help to explain the striking nature of both their request and their line of

may

argument.
16
ADA, III V, pp. 345-6.
17

Encyclical Fidei Donum of Pius XII, written April 21, 1957, remains a
was concerned with the problems and urgent needs of
Catholic foreign missionary activity especially in Africa. It noted with joy the
growth of the Catholic church in the continent evidenced in the increase of
ecclesiastical provinces, the widespread increase in the number of Catholics
and the erection of the hierarchy in many places in the continent and the
elevation of a considerable number of African priests to the Episcopate. It
lavished praises on the missionaries for their sacrificial work in the African
Missions: "This plentiful harvest of souls has been gathered by hosts of
missionaries priests, religious (both men and women), catechists, and lay
assistants with an infmite toil and sacrifice whose value, unknown to men, is
known only to God Himself. We are happy to offer Our congratulations to
these good people. One and all, and to open Our grateful heart to them on this
occasion; for the church has abundant reason for taking a holy pride in the
achievements of her missionaries, who are doing their duty in Africa and
wherever else they have an opportunity." Cf. PIUS XII, Fidei Donum, in The
Pope Speaks 4 (1957-58) 3, 295 -312, pp. 297-298.
18
ADA, IIIV, p. 340, n. 1.
19
It is significant to note that Calabar diocese, the See of Bishop Moynagh,
was among the first to embrace the printing apostolate in Nigeria. It published
The Catholic Life, famous in the 60 s, which was later taken over by the
Catholic Bishops Conference and made a national Catholic Magazine, re
locating its base in Lagos. It is therefore understandable that this lack claimed
a prominent place in the list of Bishop Moynagh. Bishop Whelan of Owerri
also exploited the pastoral advantage of the printing press. In the early '50s he
established The Leader and the Assumpta Press. On account of the lack of
printing presses in the missions, most missionary newsletters and magazines
were published in Europe especially in the home countries of the missionaries.
Examples include The Missionary Annals and The African Rosary, published
in Dublin by the Holy Ghost Fathers [Irish Province] and the Holy Rosary
Sisters. Besides technical convenience, another reason why these magazines
were published outside the mission territories may be located in .their raison
d' etre, which was essentially to raise consciousness in the home countries of
The

landmark document. It

-

-

'
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the missionaries about the mission lands and the work

going on in these
missionary magazines played key
places.
eliciting the help of
volunteers as well as in raising funds for work in the missions. Their primary
Such

a

role in

audiences therefore

were

unfortunate it is

surprising therefore that these magazines were not easily

not

the homelands of the missionaries. While

available in the mission territories.
20

This

explains

the lack of experts, periti, in most of the mission churches. It

is therefore understandable that during the conciliar phase of the Council the
absence of experts from the African church was quite glaring. While most of

their colleagues from Europe and America came with their personal
theologians and experts, the missionary bishops from Africa in most cases
came armed with their pastoral experiences and their own basic theological
knowledge. The few exceptions include Adrian Hastings, who attended the
Council as an expert at the instance of the bishops of East Africa.
21
Ibid n. 2. The first Nigerians who opted for the contemplative life, Fr.
Cyprian Iwene Tansi and Fr. Clement Ilogu had to go to Leicester, England, to
realise their vocations, because there was at the time no such Christian
institutions in the country. By the.late '60s however, this state of affairs
gradually began to change with the arrival of the nucleus monks in Cameroon
and later to Nigeria, first that of men and later those of women contemplatives
such

as the Carmelites. Since the '70s, the situation has considerably
improved with the establishment of both foreign and indigenous contemplative
houses in Nigeria.
22
ADA, IUV, p.341. (Our Emphasis).
23
Ibidem. There is a striking eye on the future in this vota. We also glean the
inner logic of the use of social services in evangelisation, namely, as a strategy
of conversion, aside from genuine charity.
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Ibidem.
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Ibidem.
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See foot note 17.
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See for

example, KIGGINS, T., Maynooth Mission

to

Africa.

The

Story of

St. Patrick's, Kiltegan, Dublin" 1991, pp. 217-219. See also ANON, The
Race for Schools in Africa 18 (1956) 1.
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In 1952, the Xaverian fathers from Italy came to help in the missionary field
of Sierra Leone. The Northern parts.of Sierra Leone were detached from Free

prefeeture of Makeni on 19th July 1952 and
of the Xaverian Fathers. Augustus Azzolini SX was
apostolic. He was born at Roccabianca (Parma), Italy on the
15th of December 1908. He was ordained a priest on 4th of April 1931. Cf.
BANE, M. J., The Popes and Western Africa, op. Cit. p. 121, see also,
Augusto Azzolini Vescovo, Profili Biografici Saveriani, 1/93, (Rom a, 1993),
Town and erected into the

entrusted into the
nominated prefect

pp.I-4.
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In his

Bishops

in Vatican II

Encyclical Fidei Donum, Pius XII, had specially appealed to bishops

in older Catholic countries to support the work in the missions: "As We direct
Our thoughts, on the one hand, to the countless multitudes of Our sons who
a share in the blessings of divine faith, especially in countries that have
long since become Christian, and on the other hand as We consider the far
more numerous throngs of those who are still waiting for the day of salvation
to be announced to them, We are filled with a great desire to exhort you again
wd again, Venerable Brethren, to support with zealous interest the most holy
cause of-bringing the Church of God to all the world. May it come to pass that
Our admonitions will arouse a keener interest in the missionary apostolate
among your priests and through them set the hearts of the faithful on fire!"

have

Cf. PIUS XII, Fidei Donum, Ope cit., pp. 295 296.
ADA, III V, p. 436, n. 3. There is a noticeable echo of the same anger and
frustration we find in the vota of Bishop Moynagh here. It points to how deeply
these prelates felt about this issue as well as tells us something about their
-

30

strong commitment to the

cause

of the missions.
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Bishop Shanahan met with great frustrations in seeking help from Ireland for
his missionary activities in Nigeria. However, he eventually got the backing of
some bishops who threw their weight and resources behind his missionary zeal
and efforts. Cf., FORRISTAL, D., The Second Burial ofBishop Shanahan,
Dublin, 1990, esp. pp.l02-109, 126- 168.
32
Bishop Anthony Nwedo of Umuahia was born in 1912 in Oguta, Owerri
archdiocese Nigeria. He became a priest on 29th July 1945 and when Umuahia
diocese was created in 1958, he was appointed its first bishop on 19th February
1959.

With his consecration

on

17th March 1959, he became the first

in West Africa with

a See. Bishop Nwedo played a major
religious vocations in Nigeria. He was the
Father Founder of the two flourishing congregations, namely, the Daughters of
Mary Mother of Mercy DMMM and the Sons of Mary Mother of Mercy
SMMM. He also founded many schools through out Umuahia, Aba and
Okigwe, which were under his area of jurisdiction. He was one of the few
indigenous bishops who attended the Second Vatican Council from the first
session to the last. He died in February 2000. Many remember him for his great
eloquence and industry as well as his strict morality. Cf. Annuario Pontificio
1960, (Citta del Vaticano, 1960), NWEDO, A. G., Letter to the Sister
Directress, Staff &Students of Our lady of Mercy Juniorate Amapu Ntigha on
the occasion of the celebration of the Silver Jubilee of the foundation of the
School, in The Blossom 1(1997) 1, pp. 4 6.
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Bishop Heerey was born in Clonkeefy, Co. Cavan, Ireland on 29th November
1890. He was ordained a priest on 19th September 1921 and traveled to Nigeria
the following year to begin what would eventually be a long and truitful
apostolate. He was one of the founding Rectors of the pioneer Senior Seminary

indigenous bishop

role in the evolution of priestly and

-
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Nigeria, later to be known as Bigard Memorial Seminary and"
Enugu. On 29th May 1927 he was appointed Co-adjutor
permanently
of the legendary Bishop .Shanahan and as the health of the later deteriorated,
Bishop Heerey was eventually entrusted with the See of Onitsha. By the time of
the announcement of the convening of the Second Vatican Ecumenical Council
by John XXIII in 1959, Bishop Heerey was the oldest prelate in British West
Africa having occupied the See of Onitsha for 33 years. He attended most of
the session of the Council. He died on February 7th, 1967. His co-adjutor,
Bishop Francis Arinze, later to become, Cardinal, succeeded him. Bishop
in South Eastern

located at

Arinze had attended the last session of the Second Vatican Council in
"

Papal Distinction for Bishop Heerey, CSSP", The
Missionary Annals (September 1949) 3-4. See also, Missionary Annals (April
1967), pp. 6, 7-8, 11-15, 18-19.
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ADA, /IIV, p.349, n. 5.
December 1965. Cf.
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ADA, /II V, p. 437-8,
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Ibidem.

n.
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"Canonization is

a

servant of God, member of the Catholic church and

an

act or defmitive sentence

by which the pope decrees that
already declared blessed,

be inscribed in the book of saints and be venerated in the universal church with
the cult

given to all

saints." Cf. P. MOLINARI_, Canonization

ofSaints, History

and Procedure, in New Catholic Encyclopaedia, Vol. III, (New York, 1967), p.
55. It is the last stage in a long process starting with the initiation of the cause.
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ADA, Iff V, p. 353,
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n.

Va.

Shanahan ordained Bishop John Cross Anyogu a priest on 8th
December 1930. He thus became the second Igbo Catholic priest. He was

Bishop

elevated to the

hierarchy of the church in 1957 with his appointment by Rome
the auxiliary to archbishop Heerey of -Onitsha, Later in 1964, he was
transferred to the newly created Enugu diocese and became its first bishop. Cf.
Anon., Bishop Anyogu's Consecration in Missionary Annals (August 1957), 1as

2; see also NJOKU, C. A., & LAMBERIGTS, M., Vatican 11: The Vota of the
Anglophone West African Bishops Concerning The sacred Liturgy, in
Questions Liturgiques 81 (2000) 89-121, fn. 26, pp. 99-100.
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ADA, Iff V, p. 355, n. 8.
A. KALBERER, Lives of the Saints. Daily Readings, (Chicago, 1975), pp.

vii, 378.
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It is significant to note that among those John XXIII Canonised during his
brief pontificate was Blessed Martin de Porres. Cf. R. TRISCOE, John XXIII,
Pope, in New Catholic Encyclopaedia, op. cit., p. 1019.

