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'The

relationship

between the church and the world and the church's

role toward social transformation and

enduring peace culture has
"attracted wide discussions, schools of thought, and volumes of
literature. Yet, the persistence and changing nature of violent conflicts
and historical exigencies always call up the question anew to be
addressed in ne� lights. This is the case with today's identity and
asymmetric conflicts and the culture of selfish individualism,
dangerous competitive materialism, increasing unbridled relativism,
widening economic disparity, persistent domination and exploitation,
and continuing discrimination, hate and fragmentation of humanity.
The situation calls for

a new

consciousness and commitment of the

peacemaking as its mission in the world, albeit without
compromising its identity and guiding ethical principles.
I see in the church's presence as a social reality a strategy in itself
of social transformation that, if given the critical consciousness and
intentional commitment it deserves, will not only give intellectual
credibility to Christian worldview, but will significantly advance the
cause of enduring culture of peace. Yet, the approach is not one of
pragmatic calculation and choice, but normative to the church. The
Mennonite scholar John Howard Yoder who taught at Notre Dame
(Catholic) University Indiana before his untimely death in 1997 has
powerfully demonstrated this. This paper is based on his elaboration of
the dynamics of presence as the church's peacemaking strategy. It will
first elucidate the idea of peace culture as the orienting horizon of the
church's peacemaking. Next, it will show the biblical basis of presence
as the church's peacemaking paradigm and approach and then proffer
the frontiers the church needs to transcend for effecti ve operation of
church to
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presence as its strategy. Finally, the paper will throw
of presence as dynamic strategy of peacemaking.
The Idea of

a

light

87
on

elements

Peace Culture

The Hebrew concept of shalom as integral human wellbeing or
completeness, which is realizable only in society where steadfast love,

faithfulness, righteousness, and justice prevail, gives
into the idea of

Psalm

85: 10,

us a

good insight

peace culture. This notion of shalom is evident in
which personifies and pairs four powerful moral
a

concepts: steadfast love (chesed), faithfulness (emunah), righteousness

(tsedaqah), and justice (mishpat)? This Psalm appears in the context of
a people pleading and waiting for the return of God's favour against
the reign of injustice, insecurity, and misery. The return of God's
favour, which is the reign of peace, means the reign, in the dynamic
interplay, of these moral values in the land. Remarkably, the vision of
shalom in Psalm 85 bears an eschatological referent. The optimum
condition of shalom transcends human possibilities. It needs divine
intervention. However, the people must live in accord with
righteousness and justice for peace to prevail.'
It is important to point out that the Old Testament prophets
associate the full realization of shalom with the rule of the Messiah,"
Christ fulfils this in enacting God's kingdom as a socio-political and
economic reality of which justice and peace are among its core values.
Yet, the kingdom is here and not here. As far as the historical event of
Christ is concerned, revealing the ultimate human destiny and the
purpose of history in which we now live, we live in anticipatory way.
Thus, the full peace remains an eschatological reality.' Nevertheless,
2

Swartley, Covenant of Peace: The Missing Peace in the New
Theology and Ethics (Grand Rapids: William B. Eerdmans, 2006), 27.

See William M.

Testament

Psalm 89: 14
3
4

5

uses

these

same

moral concepts.

See Ibid., 30.

See Is. 32:17,60:17; Jer. 14:13; Hos. 2:18-19. See also Psalm 72:7.
See George Weigel, Tranqullitas Ordinis: The Present Failure and Future

of American Catholic Thought
University Press, 1987), 340.
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set in

the context of 'incamational humanism,' eschatology is not a call
a call for action in correspondence to the nature

for inaction. It is rather
of God's

here. From this

perspective, shalom serves
pursuit of peace. It defines our
but
cautions
us against thinking that
orienting peacemaking horizon,
we must achieve full justice and peace in this world."
as a

kingdom already

kind of check-and-balance in the

It is

important

to know then

that the idea of

peace culture is not
social order. More

a

Utopian idea' of absolute just and peaceful
importantly, the notion of shalom evidences that peace is more than the
absence of war. It is an integral and dynamic condition of human
wel1being and that of society. Consequently, the idea of peace culture
is that communal or social environment and condition, dependent upon
the establishment of just social, political, and economic systems and
structures, in which people grow in loving; kind, justice-full,
nonviolent, and responsible relationship toward the fuller realization of
their wellbeing, integrity, and dignity. Social transformation and
peacemaking emerge as the process of creating within the community
those conditions and structures that are life-enhancing, and, conversely,
eradicating all those structures and features that diminish human

wellbeing.'

.

The idea of peace culture, therefore, enables us think broadly of
multiple activities and roles that can contribute toward the
establishment of
expresses

just and peaceful society.
this point when she writes:

When

we

elements

a

are

thinking in
playas

Elise

terms of peace

well. It

Boulding beautifully

culture, many other

to think of

helps
peace culture
as a mosaic, made up of varied ingredients: historical memories of
peaceful peoplehood; teachings and practices of communities of
faith on gentleness, compassion, forgiveness, 'and the inward
disciplines of reflection and prayer; ways families care for one

6

into

Gregory Baum, Amazing Church: A Catholic Theologian
Half-Century of Change (Maryknoll: Orbis Books, 2005),49.

See Ibid., 336-341;

Remembers
7

come

a

See Michael C. Elliot, Freedom, Justice and Christian Counter-Culture
(London: SCM and Philadelphia: Trinity, 1990),66-67.
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generation:
resources

economic behavior that

and is oriented to human

need and human
for

all;

and

sharing; forms of governance that ensure justice
means
of dealing with conflicts, differences,

strangers-with those
reconciling manner.8

who

are

'other' -in the

problem-solving,

Furthermore, the idea of peace culture encourages appreciating and

enhancing values and practices among all peoples and cultures that
non-violently promote genuine peace. To use the words of Augustine,
it is a process that "instead of nullifying and tearing down,
preserves
and appropriates whatever in the diversities of diverse races is aimed at
one and the same objective of human peace, provided that they do not
stand in the way of the faith and worship of the one supreme and true
God.,,9 Furthermore, it suggests that we should think in terms of
...

holistic

peacemaking or peace-building processes in ongoing
transformation of society.
Let me emphasise here that the logic of peace culture as the
orienting horizon of peacemaking lies. in our common humanity. In
practice, this means that there exists a global relationship among all
peoples, irrespective of our differences. We have one world, but
to
expanded in parts to al1 ends. This corroborates the point that peace
culture calls for multiple roles and practices' across cultures. and
peoples. It is important, therefore, to remark that although the church
has a unique role to play toward a global peace culture it is not its task
alone. The orienting horizon of peace culture demands that the church

8

Elise Boulding, "Cultures of Peace and Communities of Faith," in
Transforming Violence: Linking Local and Global Peacemaking, eds. Robert H.
Herr and Judy Z. Herr, forward by Konrad Raiser (Scottdale and Waterloo:
Herald Press, 1998), 95.
o
Augustine, The City of God, in The Fathers of the Church, trans., Gerald G.
Walsh and Daniel J. Honan, ed., Roy J. Dcferrari (Washington D.C.: The
Catholic University of America Press. 1954), 19.17.
..

10

Ibid., 18.2,5.22.
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should seek collaboration with other

sociological

bodies and authorities

and the State.

Before I delve into the church's role in this collaborative task, let
as the church's intra

first show the biblical basis of presence
systemic peacemaking paradigm and approach.
me

The Biblical Basis of Presence

as

the Church's

Peacemaking

and

Approach
is important in the discussion of the church's
peacemaking paradigm and role in the world not because he proposes
what could pass the test of our scientific age as a strategy, in the
pragmatic scale of immediate effectiveness. It is rather because he
vividly and eloquently expounds the nature of the church, as a social
reality, as itself the paradigm and unique instrument of the Gospel
imperative of justice and peace. The world's need of the church is

Paradigm
Yoder's

voice

therefore to be the church. Here is the notion of presence as a strategy:
the church's sociological presence is a strategy of social transformation
presence as the ecclesial peacemaking
is
not
a
mere
tactic
or technique of calculable outcome. It is
strategy
the church's way of life, a way of being in the world and a way of
and

peacemaking. Thus,

making things happen.
The paradigm of presence goes back to the Jeremianic model of
living in the city where God has sent the Jewish Diaspora into exile.
as Yoder says, prefigures the way Christians
What Jeremiah asks his Hebrew people, exiled in

The Jeremianic model,
are

to live in

world.

I I

is to seek the peace of the city (Jer.
call to a guerrilla campaign or

29:7). This, according to
insurrection against
their oppressors. To seek the peace of the city, to initiate social change
or liberation "is the creation of a confessing community which is viable

Babylon,

Yoder, is

without

not a

or

against the

II

arms

force of the state and does not

glorify

that power

'"

See John H. Yoder, "<See How They Go with Their Face to the Sun,
the Nations: Essays EvangelicaL and Public (Grand Rapids: William B.

Eerdmans, 1997),66-73.
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topple it".12

In other words, what

Jeremiah recommends to the exiled faithful Hebrew

people

is

a

strategy of presence, the 'servant-hood' of a 'people-hood', as a
countercultural community. 'This is not a position of weakness, inaction
or

naive

withdrawal; it is neither throwing in the towel

nor

conformity

of the pagan nation. It is a way of
subordination to the pagan powers without supporting their arrogance
and oppressive system, but gradually transforming them into the
with the idolatrous

practices

'

acceptance of Hebrew monotheism.l
However, it is with Jesus that the countercultural community
strategy of presence takes its definiti ve shape and normati ve status. The

logic

lies in Jesus'

which is not

an

methodology
abstract theological
own

of doctrine

language

or an

and

teaching, and his Lordship,
conclusion safeguarded in the

attribute that stands

or

falls based

on

the

or the powers ruling the world's systems. It is
and structural fact, the inexorable result of Christ's

confession of individuals

social, political,
victory over all principalities

a

14

and powers.
It is remarkable that the Gospels situate Jesus'

ministry as
political,
oppressed Jews anxiously
forward
to
their
liberation
and
shalom
with the coming of the
looking
messiah. Jesus came as the awaited messiah and began his ministry
with announcing the good news that the awaited God's reign is near
(Mk. 1:15), indeed, that the Israelites' theocratic hope. is a social,
political, and economic order, the fulfi Iment of which has started with
carried out within the context of

him

(Lk. 4:18-21;

reality,

as

especiall,y
12

Jesus

As Elizabeth Johnson puts it, "In this new
it, the longings of the 'little ones' of the world are

Is.

saw

61:2).

fulfilled: the poor

are

included;

mourners

are

comforted;

John H. Yoder, "Exodus and Exile: The Two Faces of Liberation," in
in Moral Theology, no. 4, The Use of Scripture in Moral Theology, eds.

Readings

Charles Curran and Richard McCormick (New York: Paulist Press, 1984), 351.
13
Ibid., 352; John H. Yoder, "Withdrawal and Diaspora: The Two Faces of
.

Liberation," in Freedom and Discipleship: Liberation Theology in an Anabaptist
Perspective, ed. Daniel Schipani (Mary Knoll: Orbis Books, 1989). 82-83.
14
John H. Yoder, The Politics of Jesus: Yicit Agnus Noster, 2nd ed. (William B.
Ecrdmans and Carlisle: The Paternoster Press, 2003), 156-157. See Gal. 4:3.
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those who

justice are satisfied; the merciful,
been persecuted are blessed of God,

and thirst for

hunger

pure of heart, those who have
peacemakers are called children of God (Mt
leave his

political agenda

the future.

l Ic

as an

5:3_10)".15

abstract ideal and

fulfils it in his

the
the

Jesus did not

hope suspended

in

of unbounded love,

practice
welcoming the poor and outcast in a new inclusive community,
forgi ving peoples' sins, healing the sick, exorcising the possessed,
restoring people to peace with themselves, with others and with God,
directly challenging the injustices and established givens of the powers
that be, speaking the truth to their faces, and laying down his life on the
16
CfOSS to liberate the oppressed.
But the story did not end in his death;
own

rather it ended in his resurrection and ascension to the Father wherefore
he rules

as

Lord.

Although

the

kingdom

enacted

by

Christ is not yet consummated,

the message of the resurrection is that we now live in a new historical
epoch in which "the gospel can neither be annihilated nor can its

historical momentum be arrested because the process of arresting or
annihilating it would be structurally identical to the crucifixion itself
and would therefore have the effect of

supplying the

revelation with

pertinence."!"

Hence, we live in a
yet another proof of its historical
new order under God's reign in which the church as a community of
believers is where the
means

Lordship

of Christ is

fully operative.

What this

is that the church's task is not to attack the powers, but to
life in making Christ the indispensable centre in

concentrate its own

defining the
methodology

new

is not

political humanity.
one

It is remarkable that Jesus'

of violence. As Yoder says,

What is wrong with the violent revolution according to Jesus is
not that it changes too much but that it changes too little; the
Zealot is the reflection of the tyrant whom he
I)

Elizabeth A. Johnson, Consider Jesus: Waves

of Renewal

replaces by
ill

means

Christology (New

York: Crossroad, 1990),75.
!()
1"1

Ibid., 75-76.
Gil Bailie. Violence Unveiled:

Crossroad, 1995),227.

Humanity

at

the Crossroads (New York:
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of the tools of the tyrant. The Zealot resembles the tyrant whom
he attacks in the moral claims he makes for himself and his cause:
'In the

world, kings lord it
called their

over

their

subjects; and those in
(Luke 22:25).18

'Benefactors'

authority
country's
original revolutionary tactic Jesus brought to the faithful Jews is a
new community, dedicated to its own deviant value system. This,
itself, is a social change and a powerful tool of social change. It
constitutes a challenge to the powers that be and this is why Jesus was
are

The

killed.

19

Evidently, the church, as a historical community, is founded to be
the unique instrument of continuing the confession of the Lordship of
Christ and transformation of the social status quo in the light of God's
kingdom already present in our midst. As Yoder puts it, "the church is
both the paradigm and the instrument of the political presence of the
Gospel.,,20 It is "the primary structure through which the gospel works
to change other structures.T" For one thing the ecclesial strategy of
presence, which is affirmed here, does not promise us a broad social
reform. 'This is because its operative category is not effectiveness, but
obedience to Christ. But this is not to say that it does not work; for
obedience to Christ, which means reflecting his character, is aligned to
his ultimate victory. The key to obedience is patience; it is the

peacernaking.f

effecti veness of presence as the mode of the church's
So, after all, it works, "for the powers," as Yoder says, "have been
defeated not by some kind of cosmic hocus-pocus but by the
of the cross; the impact of the cross upon them is not the
of magical words nor the fulfillment of a legal contract calling

concreteness

working
18

John H. Yoder, The Original Revolution: Essays in Christian Pacifism, with
Introduction by Mark T. Nation (Scottdale: Herald Press, 2003), 23.

new
19

Ibid., 28, 31.

20

John H. Yoder, "The Biblical Mandate:' in Moral Issues and Christian
Response, 2nd ed., eds. P. Jersild and D. Johnson (New York: Holt, Rinehart and

Winston, 1976), 45.
J.I
Yoder, Politics of Jesus, 154.
n
Ibid., 237-238; Yoder, Nevertheless: The Varieties and Shortcomings of
Religious Pacifism, rev. and expo ed (Scottdale and Waterloo: Herald Press,
1992), 136; Yoder, "Biblical Mandate," 48.
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for the

sovereign presence, within
of creaturely orderliness, of Jesus the kingly claimant and

shedding

the structures

of innocent blood, but the

of the church which is itself

My

next

a

structure and a power in

society.,,23

task is to elucidate three frontiers the church

transcend in order to

operation of presence

provide

as

a

richer

the church's

requires

to

and effective

understanding
peacemaking approach.

Transcending Three Frontiers: Richer Understanding and
Effective Operation of the Strategy of Presence:
In line with what I said above about the church's need to develop a
consciousness and intentional commitment to its presence as a
strategy of social transformation, a proper understanding and effective

new

operation

requires that it should move beyond a number
moving beyond denominations, moving
and
technique,
moving beyond narcissistic preoccupation

of this strategy

of frontiers. These include
.

beyond mere
with identity.

1. The Need to Move

beyond Denomination
Whereas the plurality of Christian denominations could serve as
valuable tool toward rapid transformation of the world, it constitutes a
barrier and scandal where the denominations fail to realize the essential

.

of the church and

locked in division and

enmity, hate,
mistrust, and intolerance, and unable to work together on issues of
social order, conflict resolution, relieving pain and enhancing human

oneness

wellbeing.

It is

important

flourishes when humans

arc

to

are

realize that change is made and peace
awakened to the existence of others in a

energy of love. The church will realize and exercise its full
potentia] in transforming society for enduring peace culture if it
new

transcends

denomination

and

moves

towards

ecumenism

in

its

global
peacemaking
Working
peaceful community presupposes overcoming divisions, isolations, and
separations in favour of interconnection and interdependence. Thus, it
seems that the difficult
challeng� facing the realization of a global
framework and processes.

:::3

Yoder, Politics of Jesus, 158.

toward

a
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peace culture is how the church should move from where it is, as
Harvey Cox says, to where it wants to go, from denominations to the
ecumenical

church."

,

What

is urgent is for the different Christian denominations to
transcend peacemaking as identity-oriented venture over against the

tendency of such denominational and identity-oriented
that peacemaking becomes a mere technique, a
approach
mechanistic metaphor, which "finds philosophical expression with the
modem European Enlightenment,' political expression with liberal
democracy, and triumphed economically with industrial capitalisrn.t'f
To guard against such tendency, the different denominations need to be
mindful of their substanti ve guidance, their basic nature as community
bound with others by the same moral authority, common mission, and
common destiny. In other words, the church must be mindful of its
essential oneness. This does not only call for perceptual and attitudinal
change, but also for concrete cooperation in peace work where
other. The

is

necessary.
2. The Need to Move

beyond a Mere Technique Approach
temptation the church must overcome in the new
consciousness and intentional commitment to peacemaking or social
transformation is that of not throwing its distinctiveness or identity
overboard in order to achieve some significant social change or not
being seriously committed in order to preserve its identity. What must
be recognized, as I remarked earlier, is that the church's strategy of
presence is not a mere tactic or technique, but the community's way of
life. In other words, it does not derive independently from the witness
of the faith cornmunity/" Evidently, the church, authentic and faithful
A

serious

24

Harvey Cox, On Not Leaving It to the Snake (Toronto: The Macmillan
Company, 1964, Paperback Edition, 1969), 139.
J.5
Joe Holland. Modern Catholic Social Teaching: The Popes Confront the
Industrial Age 1740
1958 (New York and Mahwah: Paulist, 2003), 299.
26
See John H. Yoder, Body Politics: Five Practices of the Christian Community
before the Watching World (Nashville: Discipleship Resources, 1992; reprint
-

Scottdale: Herald Press, 2001), 78.

"
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:.

to its

call,

cannot abandon its

distinctiveness in the bid for effectiveness

the realisation of immediate broad social transformation; it cannot

or

but act from within its world of faithfulness. To do otherwise is to lose

quality as salt of the earth-a countercultural community, and an
independent force in society that leads a revolutionary life against
corrupt culture. Losing its particularity," the church's peacemaking
process and role in the world will become a series of independent items
on
an
action checklist, a formal claim of effective technique
independent of what the church is.
Against the tendency of throwing overbroad its particularity and
turning its pursuit of social justice and peace into an item on its action
checklist independent of its character as a faith community, the church
needs to be always mindful of its call to obedience to Christ as its
substantive guidance. At the heart of this, according to Daniel
Berrigan, is the consciousness or realization that "the world's need of
Christians could perhaps be defined as a need for spiritual presence and
a need for prophecy."
its

prophecy required of us is one that has undergone the
experience of the world and hence can speak out of knowledge
and compassion rather than from safety and distance, and the
Christian presence must also be carefully understood; it is a
presence filled with spirit rather than merely another technique
among techniques; it is a sense of man, in fact, which admits of a
27
breakthrough from without.

'The
.

Yoder's solution to this

tendency

is for the church to

see

its role in the

world from the

point of view of witness. In all, the central point is that
the church should not see its role and strategy as independent of what it
is

27

or

of the witness of the faith

Daniel

(New

Berrigan, They

York: Macmillan,

community.

Call Us Dead Men:

1965),

169.
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Preoccupation

with

of Its

Identity
opposite tendency to guarding against abandoning its identity or
particularity in the involvedness of its peacemaking endeavour is a
narcissistic preoccupation with preserving its identity. Here, the
consequence will be the church losing its essence and relevance in the
world as the unique instrument of the gospel imperative of justice and
peace. The above references from Berrigan and Yoder mediate
between the two tendencies. However, let me emphasize that presence
as the church's strategy is not a preoccupation with preserving a
peculiar identity and a passive unconcern with the distress of people
and society. On the contrary, it is about active concern and creative
construction of loving, nonviolent ways of social change and
reconstruction to make more visible in the world justice and peace,
which are powerful signs of the kingdom enacted by Christ.
As I indicated earlier, Jesus did not simply proclaim the kingdom
and reign of God as an abstract ideal, but enacted it as a new social,
political and economic order. His methodology, which is a new moral
option of love, embracing 'servant-hood' nonviolent, and new
community, is essential to understanding the dynamics of presence as
the church's peacemaking strategy. The quality of this love, which is
the central principle of the church's life, shows that presence is not a
mode of doctrinaire conservatism and passi ve unconcern to the di stress
of one's neighbour. While this love binds Christians to one another in
the faith community, it transcends the walls of the church and our
selfish orbit. It is by its nature radically oriented toward the shalom of
the other and society in subjective and objective actions. Indeed,
bearing the Christ-like love means being drawn into a kind of
obsession and compulsion to seek, like Christ, the shalom of the other
that is selfless. This is why active commitment to social transformation
and peacemaking is not an optional Christian commitment. The words
of the Catholic Bishops Conference of America resonate here:
The

,

Peacemaking is n?t an optional commitment. It is
our faith. We are called to be peacemakers not by

a

requirement of

some

movement
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of the moment, but by our Lord Jesus. 'The content and context of
our peacemaking is set not by some political agenda or ideological

program, but
The

by the teaching of his Church.28
of Church's presence

Spirit-filled and as a
strategy for social transformation, therefore, requires that it should
move beyond passi vity in relation to social justice to acti ve nonviolent
resistance to transform unjust structures.
understanding

as

Dynamics of Presence as Church's Peacemaking Strategy:
hope it is clear by now that presence as the church's strategy
does not derive abstractly, independent of what the church is, let me
state more categorically that the church, which springs from faith in
Jesus Christ and is in historical continuity with that faith, is
characterized by distinctive countercultural compositional and
relational features. Over against the world's system characterized by
The

While I

selfish individualism, nationalism, discriminative, domination, and
exploitation, the church is an inclusive community, with no national
boundaries. It is

a

koinonia

community

who share and bear

in that it is lived

by

a

another's burdens, instruct
and reinforce one another's

covenanting people
one
another, forgive one another,
witness." So said, it is evident that the context of the inner dynamics of
one

the church is the crucible from which the determinate framework of
social transformation

springs. Consequently,

the

primary task
for enduring

of the

peace
working toward social transformation
the
that
is
of
its
own
to
life,
say, the
prioritize
quality
elements of its inner dynamics, which impact directly and indirectly on
the social process. Also the churoh' s peacemaking process, under the
church in

culture is to

28

Bishops, The Challenge of Peace: God's
Response (Washington, D. c.: United States Catholic
Conference, 1983), no. 333.
29
See John H. Yoder, "The Biblical Mandate for Evangelical Social Action," in
For the Nations: Essays Public and Evangelical (Grand Rapids and Cambridge:
William B. Eerdmans, 1997), 186; Yoder, Original Revolution, 29.
National Conference of Catholic

Promise and Our

.

Presence

as

Ecclesial

99

Peacemaking Strategy

strategy of presence, includes direct public prophetic peace witness. I
will elaborate

on

the

dynamics

1. Presence in Church's

of these two elements in what follows.

Peacemaking Strategy: Quality of its Life

I will address four critical elements

dynamics

as

constitutive of the inner

of the church for social transformation under the strategy of

presence. These are, presence as
as relational and work ethics
and

nonconformity,
finally
and community welfare.
Presence

as

paradigmatic
extra

presence

Paradigmatic

as

muros

peace witness, presence

ecclesiae, presence

commitment to

social

as

service

Peace Witness

Central to the idea of presence is that the church's peacemaking
basically takes the form of a paradigmatic peace witness. Whereas this
may be described as a passive mode of peacemaking, it is,

significant and powerful way of influencing the social
process. In today's separation of state and church, the state may not
want the church to tell it what to do or how to organize its affairs. But
as a community of peoples, the state will find itself seeking for and
drawing from a model that brings new ideas about the nature of things
and how to deal with certain issues, especially as it encounters novel
problems. If the church as a community lives up to its own standard in
the light of the character or rather ethics of the kingdom enacted by
Christ, directly or indirectly the state will always find itself challenged
and summoned to respond with proper actions to the possibility of
creating a peaceful political community or society. Acts 2:42-47 attests
to how people changed by observing the way the early Christians lived
as a community, conforming their character to the demands of Christ,
such that each day the Lord increased their number. Today, the church
could change peoples' hearts and influence the social process if it
reflects in its own body and inner dynamics the" values it enjoins on
society. As Yoder rightly says, "the simple fact that the church is
intractably present on the social scene as a body with its own authority,
economic structure, leadership, international relations, openness to new
members, conscientious involvement in society at some points, and
nevertheless,

a
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conscientious resistance at others
eo,

go

on

without

taking

that the social process cannot
her presence and particular

means

account

of

commttment.':"
The belief that the church

can

offer the world

precisely

this mode

of presence and insight into its social processes is behind the
hermeneutic of the church's body politic and sacraments as model or
for proper ordering of its
affairs. This resonates with Yoder's remark that the "challenge to the

paradigm

to

_

the

larger political community

community should not be to dilute or filter or translate its witness,
so that the 'public' community can handle it without believing, but so
to purify and clarify and exemplify it that the world can perceive it to
be good news without having to learn a foreign language.t' Following
Karl Barth's analogica:l style, Yoder shows how the church's body
politics can be rendered intelligible to the watching eyes of the world
and instructive as stimuli to the conscience of society. Baptismal
induction into the church as a community of brothers and sisters, he
says, can serve as a model for egalitarian society; binding and loosing
can serve as model for conflict resolution, alternative to litigation, and
alternative perspectives on correction; the church's recognition of each
member's gift can provide an immediate alternative to vertical business
models of management; while Eucharistic table sharing of bread can
serve as a model for soup kitchens and hospital houses and also for
social security and negative income tax_32 In similar hermeneutics,
faith

"

Cavanaugh calls the Eucharist, which is the heart of the
church, "a proper 'anarchy," not in the sense that it proposes chaos,
but in the sense that it challenges the false order of the state. Through

William
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Ibid., 187.
H. Yoder, "Firstfruits: The

Paradigmatic

Public role of God's

People,"

in For

the Nations, 24.
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See John H. Yoder, The

Priestly Kingdom: social Ethics as Gospel (Notre
Dame Press, 1984),92-9,3; John H. Yoder,
"Sacrament as Social Process: Christ the Transformer of Culture." in The Royal
Priesthood: Essays Ecclesiological and Ecumenical, ed. Michael Cartwright
(Grand Rapids: William B. Eerdmans, 1994),361-367. For full text, see his Body
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the Eucharist, Christians are united not only to God, but also to one
another, transcending national boundaries.33
Unfortunately, the truth, evident even with cursory look, is that
the church does not reflect
of its

represent in its own body what the above
body politics suggest and call the larger society to
or

interpretations
be. There is a regrettable deep

economic

�nd 'racial

differences

existing

in the church. It is shameful that the church should claim to be

a

community, the mystical Body of Christ, and a paradigm to
larger political community when many faithful are hungry, naked,
and homeless, dying for lack of the basic needs to exist while others
live insensitively in affluence and surplus, including church authorities.
Whereas only a community that renounces violence for the dignity of
the human person and the oneness of the human family can, with
authority, condemn the violence that some perpetrate to dominate
others, the church's ambivalence with respect to violence persists. This
is particular the case as many Christians mindlessly engage in violence.
These are only few examples of redeemable imperfections of the
church, which remind us that the paradigmatic posture of the church
and the social hermeneutic of its body politics can only be practically
meaningful and if it awakens in the church a consciousness of the need
koinonia
the

for and commitment to its self-transformation for the transformation of
the social order.

34

This is at the heart of the

dynamics

of presence.

33

William Cavanaugh, "The City beyond Secular Parodies," in Radical
Orthodoxy: A New Theology, eds., John Milbank, Catherine Pickstock and
Graham Ward (London and New York: Routledge, 1999), 194-197.
34
Hendrick Berkof rightly writes: "All resistance and every attack against the
gods of this age will be unfruitful, unless the church herself is resistance and
attack. Unless she demonstrates in her life and fellowship how men can live
freed from the Powers
To reject nationalism we must begin by no longer
recognizing in our own bosoms any difference between peoples. We sha1l only
resist social injustice and the disintegration of community if justice and mercy
prevail in our own common life and social differences have lost their power to
divide. Claivoyant and warning words and deeds aimed at state or nation are
meaningful only insofar as they spring from a church whose inner life is itself
her proclamation of God manifold wisdom to the 'Powers in the air.
Hendrick
....
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Berkhof, Christ and the Powers, trans. John H. Yoder (Scottdale and Kitchener:
Herald Press, 1977), 51. See Yoder, Politics of Jesus, 147-148.
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dynamics of presence is the
church's character formation. The logic of the crucial nature of this
dimension lies in the fact that the church has no impermeable boundary
Another critical dimension of the

with the world. Christians

are

citizens both of the church and of the

world. The church exists in the world and with the world under the

redemption. Consequently, the church has no separate
living within the faith community (Christengemeinde) and
another for living outside it (Biirgergemeinde). The distinctiveness of
the church, as Yoder says, lies in the exceptionally normal quality of
humanness it is cornmitted.P Thus, "a Christ-centered understanding
of discipleship sets the context for the understanding of our work, our
,,36
vocations, and our very li ves.
Therefore, it is important that in the
church people should be changed in such a way as to bring the ethics of
God's kingdom to bear in their relationships, not only within the
church community, but also extra muros ecclesiae and in their works
or political functions.
This point cannot be overemphasized realizing that it is with its
same

order of

ethics for

members that the church

comes

into

more

direct contact with the world

systems, structures, and institutions and so can directly transform them.
good ethical background or formation is vital for a proper exercise of
one's political function, commitment to community service, and honest
dealing in business and market, which is critical in today's scandal
ridden corporate environment. The dynamics of presence as the
church's peacemaking strategy requires that it should pay attention to
helping Christians acquire a sound ethical background necessary to
make critical choices in their ongoing relations and social
t--\ommitments. It is important to note, as Yoder says, that a consistent
Christian life of honesty, mutual respect, hard work, clean thinking,
A

".'
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through

a

sort

of moral osmosis, build

society."

Presence

Nonconformity
Christological wellspring of the church's life, peacemaking
paradigm and approach does not only let it see the incompatibilities of
the oppressive structures (certain' pervasive societal lifestyles and
political functions) with its own life and the demand of faith, it calls it
the Church to nonconformity. The nonconformity is not about being
apolitical. It is rather an inexorable implication of faith and a proper
exercise of
I?olitical responsibility. As Yoder eloquently puts it:
as

.

The

disciple chooses not to exercise certain types of power
because in a given context, the rebellion of the structure of a given
particular power is so incorrigible that at the time the most
effective way to take responsibility is to refuse to collaborate, and
by that refusal to take sides in favor of the victims whom that
power is oppressing. This refusal is not withdrawal from society.
It is rather a major negative intervention within the process of
social change, a refusal to use unworthy means even for what
seems to be a worthy end."

The

-

The strategy of presence requires that the church, as a countercultural
community, take nonconformity seriously, realizing that in so doing it

society the moral sense that the means we choose
are
goal
equally important to be right as the goal we seek.
awakens in

Presence

as

Commitment

Social Service and

to

for

our

Community

Welfare
'The contributions of the church to
welfare services

through

and

its health and educational- institutions and

relief services to the poor and the
37

community development

needy
,

are

significant.

The church's

John H. Yoder, The Christian Witness to the State (Newton KS: Faith and Life
Press, 1964; reprint, Scottdale, PA: Herald Press, 2002), 20, 40.
38
Yoder, Politics of Jesus, 154.
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educational institutions have been
the view that the church' s
education, social welfare, and

.

significant

means

to

incarnate its

process."

Richard Niebuhr expresses
"direct service to the community in

values and influence the social

evangelism has been more important in
creating common mind and developing a sense of mutual responsibility
than its indirect approaches to the, common life through political
agcncies.T'" The challenge facing the church in this area is still
enormous and it is important to note that it is from the marginalized
poorest communities and peoples that comes the most evocative
glimpse of the longed-for alternatives." With its ubiquity reaching to
the grassroots and the poorest of communities, the church can, through
community services and development, produce the kind of social
revolution needed to enthrone a new culture of relational sensitivity,
empathy, justice and solidarity against excessive individualism,
competitive materialism, injustice, domination, and exploitation.
What is perhaps a serious concern today is the growing tum in the
church's institutions. Rather than being a nurturing ground for
countercultural values, many ccclesial institutions are influenced by the
secular culture. They are not different from their secular counterparts
and are overtaken by liberal neutrality and relativism. Commenting on
this growing trend Kenneth Clark writes:. "When our colleges and
universities become havens from .value, when

our

teachers become

defenders of such transparent escapes, they contribute �o, if not help to
create, the profound tragedy of the moral erosion and emptiness of

those

who

have

the

intellectual

advancement and survival

enduring peaceful
39

gifts

possible.,,42

world without

that

Indeed,

training

might
we

human

make

cannot

beings

human

hope

to insti 1

for

,See Yoder, "Biblical Mandate for Evangelical Action," 185; Yoder, Christian

Witness to the State, 19.
40

an

moral

Richard H. Niebuhr, Theology, History, and Culture: Major Unpublished
Writings, ed., W. J Johnson (New Haven and London: Yale University Press,
1996), 154.
41
See Mary C. Grey, Beyond the Dark Night: A Way Forward/or the Church?
(London: Cassell, 1997), 137.
12 Kenneth B.
Clark, Pathos 0/ Power (New York: Harper & Row, 1974),40.
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integral part of the complex pattern of functional
human intelligence. The intra-systemic peacemaking process of the
church requires that the church pay serious attention to its institutions
as true nurturing ground for counter values without preventing true
scnsmvity

as

an

academic freedom.

2. Presence in the Church's

Peacemaking:

Public

Prophetic

Peace

Witness

The second element in the
under the

dynamics

of the church's

peacemaking

approach of presence is its direct public evangelical and
witness of peace to indi vidual statespersons and social

prophetic
critique of the

emphasise that the idea of prophetic peace
witness is not about predicting the future of human social affairs. It is
rather an evangelical message directed toward the transformation of
culture perceived to be corrupt, by calling individual statespersons to
conversion and to proper exercise of their political functions. It is about
social critique of the state. Yet, it transcends this; it embraces actions at
resisting and transforming unjust policies and structures and solving
deep social crises.43
Evangelism, understood as a call to faith in Christ, is fundamental
to the mission of the church in the world. It is an integral element of its
peacemaking process. The message directed to the individual
statesperson is a call to personal commitment and at the same time to
proper exercise of his or her political function. The logic is simple. The
message derives from the gospel. Thus, it is first a call to conversion.
But conversion correlates with proper exercise of one's political duty.
And
.

even

change

43

state. Let me

if the person refuses conversion, the message does not
being evangelical. It summons the person to emulate �s

from

See Murray Jardin, The Making and Unmaking of TechnologicaL Society: How
Christianity can Save Modernity from Itself(Grand Rapids: Brazos, 2004), 249.
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possible within his or her setting of unbelief
conducts appropriate to life under the reign of God.44
fully

as

the values and

In like manner, the church has the inexorable

deriving from biblical revelation, to
justice and order. This is because
viewpoint permits

a

valid

critique

of action which

responsibility,
critique the state and call it to
"only a clearly eschatological

of the present historical situation and

be effective. .Noneschatological

analysis
history is unprotected against the dangers of subjecti vism and
opportunism, and finishes by letting the sinful present situation be its
own norrn.?" But the role of the church within the ethical stricture of

the enoree

can

of

presence does not stop at social critique of the state. Often the state is
so intransigent over certain policies that it requires alternative action to

persuade it to change. In such situations, the dynamics of the church's
peacemaking requires that it engage in loving, nonviolent ways to
bring a change. Such nonviolent resistant actions within the ethical
stricture of love include civil

cooperation

with

demonstrations and withdrawal of

government."

Conclusion:
This

paper's reflection
paradigm of the church in
draws

a

moral

the

intra-systemic peacemaking
approach of presence in no sense
line or suggests that this is the only ethically
the church engages or can engage.in peacemaking.
on

the

permissible way
attraction is its non-violent mode; and the fundamentals of the
church's inner dynamics are its very first consideration.
I have tried to show, from the perspective of Yoder, that the
church's intrasystemic peacemaking paradigm in the strategy of
presence is particularly significant with its character-orientedness.
This challenges OUf· achievement-oriented society for which we
The
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Christopher Marshall, Beyond Retribution: A New Testament Vision
of Justice, Crime, and Punishment (Grand Rapids and Cambridge: William B.
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Eerdmans and Auckland: Lime Grove House,
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principles for interest and result. The latter
neglects the people and ignores the church's resources for
peacemaking; it is obsessed with techniques and it places the work
for peace in the hands of few so-called experts (peace technocrats,
diplomats, and the military). In the new consciousness and
commitment to presence as a strategy of peacemaking, the church
adopts a unique way of actively engaging in peacemaking that has
the potentials of transforming the social order.
often sacrifice ethical

