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Paradigms of Power
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O. Introduction
Power is energy. Power is the capability to do, to act or to
something. Power is the ability to make or

accomplish

claim on life. Two distinct notions of power are
in the way power has been defined and deployed
under a system of patriarchy and in the way conscientized

establish

a

expressed

critiquing and reconstructing patriarchal
relationship within which
experienced and actualized
are themselves distinct and they effect the degree of human
flourishing or diminishment. In this paper I intend to explore
women

and men

are

notions of power. The kinds of
these differing kinds of power are

these two notions of power

as

ideal types and the kind of

relationahip they evoke or in which they emerge. It is my
judgment that these two characterizations approximate, on the
one hand, patriarchal power, and on the other hand, feminist
expressions of power, in human history and relationship. I
expression of power as
retarding the project of human liberation and
constituting
more
or less revelatory of the mystery of God
therefore as
will

contrast

and

evaluate

each

or

revealed in Jesus Christ.

1.

Paradigms of
Much

of

Dominance

human

history has been a record and an
of
notion of power and one notion of the
one
interpretation
nature and the activity operating in human relationships. In
contemporary scholarship one name for both the data recorded
and the method of recording, is patriarchal history. From this

standpoint, only one view of the totality of patterns of
.experience, of judgments of facts and resulting actions at any
one time and place is chronicled as history.
Patriarchy, an
1
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ideology and

a social system, has ordered life from a model of
2
and
dominance
subjugation.
denotes
or
Dominance
supremacy
preeminence over
will
will to keep the
to
control
the
the
the
other,
cnother,
other in a weak and acquiescent position in relation to
oneself. Dominance intends exclusivity. One is powerful; the

powerless! Within a paradigm of dominance, the
of experiencing and exercising power has been a
primary condition for converting the ineradicable inequalities
of human existence into life-denying injustices. Patriarchy,
and patriarchal power, erode human integrity and human
community. Patriarchy is incompatible with responsible and
other is
manner

growth of peoples and nations on this finite
Patriarchy is a distortion of the "image of God" from
vision of the "humanum" springs.

sustainable

planet.3
which

a

1.1. Classical Patriarchy

Patriarchy refers to a legal, social and economic system of
society that validates and enforces the domination of males
over dependent persons. One such system is classical pre
industrial patriarchy, as mandated in Hebrew and Roman law
and carried forth in medieval and early modern Europe.
Within this system, wives, children and slaves are the
dependent persons. Friedreich Engels, in- his classic Study
The Orlgirl and History of the Family, defined the subjugation
of women as the first oppressor-oppressed relation, the
4
foundation of .all other class and property relations.
Slaves
can be emancipated, children grow up, and both, if they are
male
become owners of property.
Women remain
can
subjugated since they are defined generically as dependent
I

persons.
�lhe general cnaractertstrcs of

a classical preindustrial
\"/omen are legally
::'e the following..
patriarchal system
dependent on the male head, so they lack autonomous civil or
legal status in their own name:. They cannot vote, represent
,1

themselves in law,

make contracts,

or

in

other ways be

recognized as autonomous adults with legal standing. They
have the permanent legal standing of children or dependents,
and are defined as quasi-property of their fathers and, later
I

their husbands

34

or

other male relatives who are the head of the

.
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household where they reside. A woman's rights to her own
person are restricted. Choice of marriage partner, standards
of virginity and chastity to which she must conform, legal
access to her children and regulations of her sexual activity
all beyond her control. She has no recourse against
abandonment, divorce, or physical abuse. She can be
physically punished, sometimes even killed, and sometimes
sold or bought by males. At marriage she loses membership in,

are

family and becomes a member of her husband's
identity is seen as legally merged into that of her
husband who represents her and exercises headship over
her ,"
Patriarchal societies denied women access to higher
education. The public offices of war, politics, religion and
the professions are seen as belonging exclusively to men.
her

own

family.

.

Her

This exclusion from education and office denies
to

women access

forming the public culture for receiving any visibility

as

There were and are,
of course,
culture.
exceptions to this system in the cases of individual women;
and women find means of secondary power and influence
within the system through their roles and relationships.

creators

of

However, the above sketch traces the main outlines of what
women within classic patrtarchy ;"
systems and structures shaped by patriarchy form
the predominant background of western civilization and those
civilizations influenced by western colonial and imperialist
expansionism. Although the major elements of patriarchal law
codes have been largely disassembled in contemporary
liberalized western societies, the domination of women is
sustained by inculcating patriarchal consciousness, in women
and in men, by upholding social mores that prescribe women's
role
and
the
economic
secondary
by
maintaining
marginalization of women. Religious praxis functions as a
prime legitimizer and socializer of patriarchal norms.
Authentic faith and converted consciousness challenges the
7
injustice of such interpretation and praxis.

has obtained for
Social

1 .2. Sacralization of

Patriarchy

experience of domination and subjugation by
patriarchy
given religious validation in Judaism and
Women's

has been
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Christianity to name just two
patriarchy operated not just

traditions. This sacralization of

within the religious institution,
8
but within the whole society.
The patriarchal law codes
which make women inferior are seen as sacred and divinely

derived. Patriarchy,
male

as a

reflection of natural law

identifies

,

the order of nature and so, the order of
To seek equality for women is to violate the order of

headship

God.

as

creation, subvert the order of society and disobey God

as

patriarchy with the order of
creation is presumed by Paul (1 Cor. 11: 3), and also by the
author of 1 Timothy (2: 11-15)
It has generally been
endorsed by the classical theological tradition,
in
as
9
Feminist theology offers an
Augustine and Aquinas.
alternative vision in reinterpretations that have become key
10
in contemporary orthodox theological discourse.
If God is the author of patriarchy, where patriarchy is
creator.

This identification of

.

.

both

a

revealed law code and also the order of creation, then,

surprisingly, the image of God is modelled after
patriarchal leadership. God is the Great Patriarch. By
imaging God solely through one gender, the characteristics of
sovereign maleriess come to be seen as essential to the nature
not

of God.
The patriarchal pattern of divine-human relationship shape
symbolic systems of prayers and theological reflection.
The patriarchal marriage pattern of dominant husband (head)

all the

and submissive wife (body) becomes a fundamental image for
the relation of God-nature, God-Israel, Christ-church and
11

These patterns of social relationship are so
Christ-soul.
in our religious culture that they become
embedded
deeply
as
accepted
divinely validated, when in fact the religious
themselves
are ideological sacralization of a particular
images
social and cultural order.
The fundamental premise of this religious sacralization is
that a patriarchal God created patriarchy, rather than an
authentic understanding that patriarchy has created the
patriarchal God. In the name of God, patriarchy has
sanctified an unjust system of social domination and

subjugation which permeates symbolic representation
practice.

ritual
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1.3. Unilateral Power
The

notion

between

of

women

power that characterizes
and men under patriarchy

relationships
is

unilateral

powee2•
adjust,

Unilateral power is a capacity to influence, guide,
manipulate, control or transform the human or natural

environment to advance one's own purposes. In the exercise
of unilateral power, there is an operative dualism where the
poles are split and one half is always preferred or judged
better than the other half.

13

The roots of this dualism can be
found in the apocalyptic Judaic' and classical neo-Platonic
H
These earlier
religious heritage of classical Christianity.

religions carried a set of dualities that still profoundly
an alienating view that sets intellect over and
against body, civilization over nature and spirituality over
materiality and sexuality.

condition

The alienation of the masculine from the feminine is the

primary sexual symbolism that sums up all these alienation,
where women are aligned with body, nature, materiality and
sexuality, that is, the negative pole of each dualism. What
develops out of this operative dualism is an adversarial,
competitive system, where the winner is always better than
the loser. Righteousness accrues to the winner; and the loser
is intrinsically defective. A hierarchy is established, and the
endless cycle of competing for power is engaged as one
struggles to maintain or increase one's strength to influence
another. Competition becomes the direct offspring of the
hierarchical mind-set.

15

categorical feature. of human experience is inequality.
People do differ in intelligence, imagination, health, capacity
to love, among other differences. When these differences and
inequalities become measured on a hierarchical scale of value
A

and when one's self-worth

or

stature is correlative to this

scale,
consequently perceives the world to be populated
by competitors and adversaries. Because a gain in power by
the other is experienced as loss of one's own power, status or
self-worth, unilateral power or linear power is associated with
initiative, aggressiveness and force on the part of the one
possessing power, and, inactivity, docility or apparent
indifference is perceived on the part of the powerless.
Such power is essentially one-directional in its operation
one
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where the

effect

one possessing power aims to create the largest
the other, while being minimally influenced by the
One hesitates or refuses to commit oneself to those

on

other.

people

or

one cannot control or influence since being
being dependent reflect inadequacy, passivity

realities

influenced and

and lack of power or status.
Unilateral power-based relationship focus

on

the dominant

group and the goals of that individual or group.
In competition for power, the freedom of the other is severely
individual

or

restricted and controlled, where the "other"

can

be

a

person,

(religious, social, racial, ethnic, gender) or even
nature. In patriarchy, unilateral adversarial forms of power
are predominantly male exercised and projected. The power
of women has been appropriated to serve and maintain these
systems. One feminist author notes: "Women primarily tend
the machinery and clean up the debris. Sometimes they are
16
the machinery and the debris".
a

group

1 4. The Non-Communal Self
.

A

unilateral

conception of

power

is

based

on

a

non

experience of self. What is
in
of
the
self
can b� transposed to the
here
terms
proposed
and
as
non-communal
non-relational
before other
g.L'OUp
'"
The
self
with
others, but
qroups
possesses relationships
communal

or

non-relational

a

.

the self is not

primordially created out of or influenced by
relationships. The self relates primarily to others as
objects, as means to one's own ends. Self-sufficiency and
self-dependence are aims in the operation of unilateral power
since dependency and connectedness in relation to the other,
these

self

as group,
is viewed as weakness. In western
the
is a prototype of this non
individualist
cultures,
rugged
non-communal
ideal
relational,
type. In cultures typified by
as

or

solidarity, the non-communal and
exemplified by exclusion of those beyond the
kindred. Competing and hostile tribalisms are the offspring
communal and extended
non-relational is

of non-communal and non-relational notions of power in this
extended realm.
The non-relational self

and

"God"

in

order

to

or

group is dependent only on itself
This "God" is primarily a

exist.

transcendent, impersonal, non-related spirit. Some of the
38
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images of God which emerged in patristic Christianity
focused on abstract speculations about the being of God
within Godself, separated from God-in-relation with what God
created.18 The stress on God as "being itself" and as "wholly
other" in the Christian tradition stresses an utterly
transcendent, non-related God as the only source of divine
strength which diminishes the awesome mystery of the God
Incarnate in Jesus Chrtst and in the indwelling of the Holy
basic

Spirit.
1.4.1. Unilateral Power

as

Abstract

Unilateral power is abstract in its operation. It is motivated
by a highly selective interest in others. Only those aspects of
the human and natural environment which

are

relevant for

purpose are considered. The full concrete being of
the other, as person, as. community or as God, cannot be of

one's

own

sigriificant

concern.

Communication in unilateral terms is devoid of emotion and
veils the concrete reality that the energy of the ignored or

repressed dimension of the other cannot be disregarded
indefinitely and with impunity. The flow of communication is
largely one-way. The practice of unilateral power leads to
conditions of estrangement. It alienates not only the object of
.

power

but also the -possessor of power
sensitivity to the reality that all human

it anaestheti.zes
beings and all life

as

interrelated and Interdependent ;'" The sense of
and
the mystery of the other, including the Divine
mystery
in life lived in terms of unilateral
are
diminished
Other,
One
cannot
be
power.
open to the presence of the other, to be

forms

are

or influenced by the other, when one is motivated by
the will to dominate and control other humans and the natural

shaped

according to one's own purposes. Mystery and presence
are holistic in their dynamic horizon and they cannot
encompassed withi.n a tunnel vision of narrowing

world

and love

be

rationalism.

1.4.2. Unilateral Power and Love
The experience and language of love in the Christian
tradition is often contrasted with power, power considered in

39
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unilateral terms.
is at the bottom of

When Jesus is described

as powerless, he
hierarchy of dominating, coercive power.
Jesus however knew himself as powerful (Matt. 28: 18 and
Mark 5: 24-34). Jesus was powerful in a way that confounded
those who regarded him as a threat and an adversary. The
life and message of Jesus reveals a God of boundless love,
whose power is healing and salvific.
Contrary notions of love are expressions that are unilateral
and non-relational, one-directional and non-mutual. When
unilaterally conceived, love may involve a kind of concern for
a

the other but it may be that which seeks to control the other
in the direction of a predetermined goal, or it may seek to

mold the other, consciously 'or otherwise, into one's own
image. There are too the grand gestures of self-centred

people, the, patronizing and pitying offers of love, the love of
strong for the weak, all founded on inequities and

the

imbalances of power.
Conversely, there

cowering gratitude

is the false notion of love in the
of the weak toward the strong who grant

favours or in the misguided love that is often mistakenly
called self-sacrifice. This latter form compensates for or often

mistakenly called self-sacrifice. This latter form compensates
or
responds to charitable love in the non-mutual,
unilateral context. By manipulating the intention of love as
self-sacrifice, especially in. the model of an inauthentic
Christian spirituality, the sacralized patriarchal norm has
deepened women's subjugation to the power holders and has
preserved the patriarchal system of relationship in a paradigm

for

of

dominance.

constituted in

An

an

alternative

notion

authentic and therefore

of
a

power

freeing

will

be

notion of

love.

2. Paradigm of Relation
Whereas unilateral power is the

effect

( dominance)

or

undergo

to

produce an
(subjugation),
produce and undergo an
capacity

an

effect

relational power is the ability to
effect, to influence and be influenced.

Relational power is
inclusive and concrete. Relational power is not power-over,
but power-with. It is a dramatically different paradigm for

imaging, suggesting and
40

even

modelling dynamic and. creative
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relationship and power.
Unilateral power expresses an operative dualism that finds
in
an
adversarial
mind-set.
expression
human

line
with
up
winner/loser,
Such
dualistic
exclusive,
us/them.21
thinking represents a
closed system that is not open to purview the vast panorama

Domination/subjugation

of possibility in human relationship and experience. The
resulting feadul, defensive and false consciousness will need
to be transformed in a liberated imagination. If we cannot
imagine it, we can never achieve it! New images will call
forward

a

new

order of

thinking in inclusive terms,

which express the interconnectedness in ways that
genuine and human.

ones

are more

2.1. Woman and Freedom
The new order from which is emerging an alternative view
of relationship and power is founded on a view of women as
full human persons, longing for wholeness, desiring to be
free, upright and whole. Freedom, in which human existence
is constituted in integrity, in both its substantive and
existential sense, is actualized in relationship. There are at
least three dimensions of freedom to be considered.

22

Human

existence, the human person, is related to her/himself by
virtue of

our

capacities of self-transcendence and reflective
By virtue of our being an autonomous self

consciousness.

among others, freedom is related to others and to the world.
By virtue of the finite and created character of the world and
the self in it, freedom stands in relation to the Transcendent,
to the Infinite, to the Creator, to God. A human person is
constituted in this triple relationship.

Throughout patriarchal history, institutional structures
religious formulations have severely restricted or denied
women's personal, social and even transcendent freedom.
Personhood was ascribed largely on the basis of gender.
Woman is intrinsically inferior to man. In consequence, women
were
ascribed roles that were 'subordinate,
carefully
circumscribed and supplementary. Much of Christian theology
sacralized this view by identifying women with evil, by
refusing to ascribe to women the fullness of the "image of
God", and by defining women as derivative from and wholly

and

41
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complementary to

men.

towards freedom and identity we claim our
personhood. The poet Rainer Marie Rilke spoke of
time which has begun to be when woman
As women

move

value and
a

...

will have

stripped off the conventions of

mere

feminity

in the mutations

of her outward status.
and when
there will be girls and women whose name will no longer signify merely.an
opposite of the masculin'e, but something in itself, something that makes one
think, not of any complement and limit, but only of life and existence, the
...

feminine human

being.23

2.2. Relational Power

as

Mutual

Activity

Relational power is experienced in love through mutual
the
dualism
of
activity,
beyond
activity/passivity,
domination/subjugation. Women have been associated with a
passive, reactive nature. Beverly Harrison challenges this
view
as
an
invention of
western
nineteenth century
bourgeOisie spirituality. This "cult of true womanhood"
promoted an ideal of women's social powerlessness among
European and American leisure classes but it finds many
contradictions in history. The creativity, risk-taking end
primarily the child-bearing and nursing activity of women has
been basic to human survival.
A

24

self-description of her womanhood by Sojourner Truth,

nineteenth century icon of courage and perseverance from
slavery in African and American history, disputes the image

a

of effete,

fragile

woman

in this vivid

self-portrait:

NOBody ever helped me into carriages or over mud puddles, or gave me the best
place. And ain't I a woman? Look at me! Look at my arm! I have ploughed and
planted and gathered into barns, and no man could head me. And ain't I a
woman? I can work as much as any man when I can get it an� bear the lash as
well. And ain't I a woman? I have borne thirteen children, and seen most of
them sold off to

Through
42

a

grief,

none

but Jesus heard

me.

And ain't I

process of conscientization this

a

woman?

devaluing of
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women's person and women's activity is brought to light as
oppression, sexism, misogyny and injustice maintained
the operation of unilateral power. Women's anger
released in this new awareness is energy that can and must be
creatively channelled for critique and reconstruction. A
danger for women, as for other oppressed people, is that the

through

anger will turn inwards and lead us to see ourselves and other
women as victims rather than as people of strength, who have

struggled for the full gift of life against the structures of
oppression. As victims and subordinates, women have denied
anger while becoming highly attuned to the responses of the
dominators, acting as the quintessential mediators, adaptors
25
and soothers.
The operations of unilateral power are
maintained when conflict and anger are suppressed. Anger,
when claimed, provides the energy to reflect judge and act
and this energy needs to be reclaimed and reinterpreted in
order to build new and authentic systems within which
relational power is further generated.
Anger does not univocally dictate the opposite of love. One
description of anger within a paradigm of relation is put
26
forward by a moral theologian:
I

I

Anger is

.•.

a

feeling signal

that all is not well in

our

relation to other

persons or groups or to the world around us. Anger is a lode of connectedness
to others
Extrele and intense anger signals a deep reaction to the action
...

upon

us or

toward others to who.

we are

Fear before anger I evokes

of the

a

related.

response

or

coercion

or

denial

perceived threat posed by the wielder of unilateral

power. Relational power can understand and receive anger
when it is a signal that transformation in relation is called for.
Anger does not automatically lead to wise or humane action
but anger is a source of energy which, when it participates in
intentional. converted consciousness issues In- moral activity
I

for relationship. Such energy source is within each person
and its power is generated and released when we begin to
27
In stark contrast to unilateral power, where
interact.
others are manipulated for power relational. power calls for
"
"
what Sally Gearhart names
resourcement
being in touch
with the source of energy and operating intentionally to
realize that power a new power that is not "power over" but
I

I

I
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"power with.

,,28

Relational

and

power

dualism,

choosing

between

activity/passivity, nature/spirit, dominance/subjugation/,
are incompatible.
Relational power means both/and. It is
active:-receptivity and receptive-activity that feminist
theologians Margaret Farley and Catherine Mowry LaCugna
understand is modelled after and images the relations within
God as One and Triune. Trinity, a name for relationship
within Godself, is infinite reciprocity infinite mutuality and
infinite equality. Trinity is our model of Christian agape,
29
within self, for neighbour, to and with God.
Relational power is receiving that is openness to the other;
it is giving that is self-fulfilling. It is the experience of
I

connectedness with others, that becomes the power to create
another, a power less dramatically visible but more awe

one

full than

technological

Lonergan

writes:

There is in the world,

and there it reaches

a

it were, a charged field of love and �eaning; here
notablG intensity; but it is ever uhobtrusi�e, hidden,
as

inviting each of us to join. And join we must
our perceiving is through o�r own
lovi�g.30
2.3. Relational Power
Relational
is

finally, love. Bernard

power. It is,

we are

to

perceive it, for

Contextual

as

beings live

if

in

a

concrete context and this context

into the very fabric of our being. Non-relationally,
the person has experiences and has power in a world that the
person seeks as much as possible to control. Relationally I the
woven

person is her/his experience and our self-understanding is
created out of our history and our relationships. Relational

power

is concerned

individual,

as

transcendence.

with

the

lived

life

of

that

world,
group,
Feminist Christian Ethics
as

as

the other, as
mediates

which

31

specifies that a
only
theology
incarnational
spirituality but it must aim at overcoming the body/mind split

moral
in

must not

be rooted in

an

intellectual and social life in every realm. Moral action
proceeding from moral rationality must be embodied
our

In
a
abstract
and
rationality.
purely
speculative
is
it
indeed
rationality /rationalism,
possible to find
transparent clarity, cleanness and absence of ambiguity. If,

44
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knowledge, including our moral knowledge,
"body-mediated knowledge", if perception is foundational
then
to
sense
mediates
our
conception,
experience
connectedness to the world, the world of dynamic pulse and
flow in which we live. If values are first apprehended in
feelings, and feelings are felt in bodies and interpreted in
conscious psyches and questioning spirits, then human
integrity and empowerment must enfold our whole being,
Otherwise, our power to image a new
body, psyche, sptrtt
world, a new heaven and a new earth, and to act into its
creation, is damaged or destroyed.
It appears that Christian theologians have been talking
about souls for very long. We may begin to wonder anew at
what the mystery of the Incarnation, God becoming human,
fully human in Jesus Christ, invites us to in our day. Our
human longing to be awake, to be attentive and passionate to
our personal, social and global situation is what an embodied,
intentional consciousness engenders. Our failure of response,
our inertia and passivity, our compulsive frantic and faithless
activism, our fatalistic and "leave-it-to-God." false piety in
our

is

"

i

the face of militarism, sexism, racism and all broken relation
will be empowered through our "attunement" to the ·"'charged

field of love and

meaning"

that releases

power-in-relation.

2.4. Power and Intimacy
Power is the

capacity to sustain a mutual relationship,
intimacy and immediacy. Unilateral power
promotes relationships where compromise or accommodation
are engaged in order to maintain or enhance one's place on the
hierarchy of ego, self-esteem and power. Any expression of
mutuality is more of bargaining, legalism and contractualism,
issuing from fear and a lack of trust. Relational power issues
from a wellspring of intimacy.

constituted

It is not

a

in

·personal feelingu

an

endearment, a senti.ent of
people. Intilacy refers to funda.ental

act of romantic

exclusive attachment between two

bonding between persons' innermost

senses

of

identity. It is the centering

of relation in the depth of the hUlan being. To be intilate is to know and
be known by others, in such a way that we are assured, confident, that the
mutuality of our relation is real, creative, co-operative.33
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Immediacy in relation emphasizes the concrete, the direct
relation, without an intervening agent. Immediacy stresses
the present choice, the present act in the practical living of
everyday life that expresses solidarity and reciprocity. It is
attentive, intelligent, reasonable, responsible and loving
activity that is creative of individuals, of community and of
our

world.

34

2.5. Relational Power and Justice

Making right relationship and sustaining right relationship
is doing justice. Within the emergence of relational power the
claims of legal justice, as unilateral and contractual, are

included and transcended. Relational power is an affirmation
of the Biblical notion of justice as "saddaq", being in right
relationship within oneself, with one another, with God and
with all of God's creation. Doing justice is a medium of loving.
Justice becomes the criterion and judge of love.
Elemental estrangement is disclosed in the brokenness of
life's primordial relationships. Estrangement encompasses the
uncommitted, the indifferent, the unmoved, the complacent,
the prideful, the absolutely certain, the hateful. Women's
experience of estrangement that violates mutual relation must
claim our participation with the submissive, the fearful, the

manipulator, the small-minded, the apathetic and the self
negating.35 Estrangement contributes to the entopic wave of
unilateral

power and
universal
communal,

to

decline

in

individual,

mutual,
of
overcoming
in
the
reconciliation
estrangement through
begins
experience
of depth and intimacy in relation that unfolds in the praxis of
justice.

creativity.

The

2.6. Relational Power and Suffering
To sustain internal, intimate relationship, to tap the
reservoir of relational power, is to suffer the pain of broken
relation, including our own pain. A person of passion,
passion as the willingness to feel, to rejoice and to suffer, is
one who endures both the power, the ecstasy, of what Iovtnq
is and who endures too the trauma and the pain of broken
relation. There is no avoidance of this pain. There is only the
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pain steeped in passion cr the pain incurred
through invulnerability to true relation. This does not mean
a search for suffering as an end in itself but the willingness
to risk, to dare to act deeply and forcefully to sustain
relationship, to love deeply and radically.
The life and message of Jesus illumines our understanding
of the power in relational experience. Jesus' life and death
manifest the power of love in radical activity that expressed
mutuality, solidarity, and reciprocity with the excluded ones
in his community. Jesus' way of being in the world expressed
firstly a profound experience of intimacy with God as Abba
whose power, present in Jesus, was released to deepen
relation, to embody and extend community, and to pass on the
gift of life through a radical love that was faithful to death.
Like Jesus, we are called to a way of being in the world
which deepens relation. We are called to confront that which
blocks the power of human personal and communal surviving
and flourishing. We are called to resist all that denies human
well being, "human community and human solidarity to so many
choice between

in

our

world.

�

The vocation of those who follow Jesus is to

through the lies, silences and apathy which mask the
prevailing distortions and manipulations in relationship.
Power, as relational, as manifesting God, as touching and
healing one another, as freedom from fear -this is the power
in Jesus, the power in us of the spirit of Jesus, when, like
him, we bear the image and reveal God in our world.
break

3. Conclusion

subjugation is life
mutually empowering; it is

Power wielded to effect domination and

denying. Relational power is
intimate and immediate; it is creation and liberation; it is
justice and love. Relational power is constitutive of human
beings who long
image we are all,

to grow into the likeness of God in whose
women and men, created. Relational power ,

in the memory and in the spirit of Jesus, will transform the
idolatry of dominance and heal the chasm of estrangement to

reveal

again

a

glimpse of the depth, the breadth, the height
relationship.

of the mystery of God in human
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