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ACCORDING to estimates based on information col-

by the Census Bureau, barely forty percent of
our continental population professed some form of religion in 1906/ Over sixty per cent (60.9, to be exact)
did not belong to any church. Of the 39. per cent that
lected

1

did, 24.
olics;

1

registered as Protestants;

and

.7 as

other persuasions.

1

4.3 as

The

Roman Cath-

Protestant con-

186 different denominations,
families, and independent organizations. Some of their
quota, such as the Unitarians, the Swedenborgians, the
Theosophical Society, and others, are not orthodox on
the mystery of the Most Blessed Trinity. In fact, some
tingency

represented

them are not Christians at all. Add to this number
(which easily represented more than six per cent of all
the Protestants) the Hebrews and the fraction termed
"other persuasions," and beyond a doubt not more than
of

"'Of

estimated

population (84,246,252) of con39.1 per cent, or not quite
two fifths, were reported as church members. The rest were not
church members. This term "not church members" represents the
difference between the number reported as communicants or members, and the total population: it embraces, therefore, children too
young to become church members as well as that portion of the
population which is eligible to church membership, although not
(Special Reports Reaffiliated with any religious denominations."
ligious Bodies: 1906, published in 1910 by the Bureau of the Census,
tinental

Part

1,

the

United

total

States

in

1906,

pp. 58-59.)
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THE ADORATION OF THE BLESSED TRINITY.
Original in

the

Royal Gallery of Munich.
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906 believed

in the

Holy Ghost.^

Father, the Son, and the

Since religious conditions have not changed substantially during the past decade, it is safe to assert that

now two

United States
proper do not believe in the Person of the Holy Ghost.
This appalling fact should stir up every Christian

even

mightily to do

thirds of the people of the

all

power

in his

to

make

"the

God" more known and loved.
The Catholic doctrine on the Divine
marized in the following
tinopolitan Creed: "And
the Lord and Life-giver,

article of the

unknown

Spirit

is

sum-

Nicene-Constan-

we believe in the Holy Ghost,
who proceedeth from the Fa-

who

with the Father and the Son together is worshiped and glorified; who spoke by the prophets."
(Church Councils, Hefele, Vol. II, p. 350.)
"The explanation of this article," says the Catechism
ther,

of the Council of Trent, "should begin with the

here attached to the words 'Holy Ghost'
pellation

is

equally true

Son (both
angels, and the
the

when

:

meaning

for as the ap-

applied to the Father and

are spirit, both holy)
souls of the just, care

and also includes
must be taken that

—

—

This holds even if we contend as contend we do that
the Catholic quota should be higher, because our children, though
not listed as communicants, are in fact members of the Church.
^

'

Speaking to a convict one day on
is your idea of God the Father?"

"What

man

"And

replied.

of the

Son?"—I

religion,

"He

continued.

is

asked him
a spirit," the
"He—He's the
I

(He seemed very proud and sure of this.) "And
"The H-o-l-y G-h-o-s-t," he
of the Holy Ghost?"— I concluded.
drawled out, "The Holy Ghost" I give it up, sir. He's too much
Just then another convict, who had been
of a parable for me."
following our conversation, broke in: "The Holy Ghost why. He's
Saviour King."'

—

the Saint Catholics pray to

—

when they

—
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the faithful be not led into error

words.

The

(Slbosst

by the ambiguity of the
by

pastor then will teach in this article that

the words 'Holy Ghost'

is

understood the Third Person

of the Blessed Trinity: a sense in w^hich they are used,

sometimes in the Old and frequently in the New Testament. Nor should it be deemed a matter of surprise that
a proper name is not given to the Third as to the First
and Second Persons; the Second Person is designated
by a proper name called Son, because His eternal birth
from the Father is properly called generation. As,
therefore, that birth

is

expressed by the word generation,

so the Person emanating from that generation

is

prop-

and the Person from w^hom He emanates, Father.
But as the production of the Third
Person is characterized by no proper name, but is called
Spiration and Procession, the Person produced is consequently characterized by no proper name. As, how^ever, we are obliged to borrow from created objects
the names given to God, and know no other created
means of communicating nature and essence, we can-

erly called Son,

not discover a proper

name

manner in
by the force

to express the

which God communicates Himself

entire,

Unable, therefore, to express the emanation of the Third Person by a proper name, we have
recourse to the common name of Holy Ghost a name,
of His love.

;

however, peculiarly appropriate to Him who infuses into us spiritual life; and without whose holy inspiration,
we can do nothing meritorious of eternal life." (Catechism of the Council of Trent, Art. VIII.)

So much

now

for the

name

of the Divine Spirit;

consider His Personality.

a supremely pure act, devoid of

God
all

is

a

Spirit.

let

He

imperfections, of

us
is

all

CJje

composition, of
sence.

In

Him

person

all

of

tije
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Existence

potentiality.

is

essence and existence are

His

es-

identical.

Nevertheless in that sublime Nature there are three insubsisting

terior

divine

relations,

"And

the Three Divine Persons.

which

constitute

there are three

who

Word, and
are one." (I John

give testimony in heaven, the Father, the

And these three
Holy Ghost.
"Going therefore, teach ye all nations; bapV, 7.)
tizing them in the name of the Father, and of the Son,
and of the Holy Ghost." (Matth. XXVIII, 19.)
the

The

Father, the Son,

wise, holy,

and the Holy Ghost are equally

and powerful, and share in one and the

They

same divine substance.

are co-equal in

spects, yet a certain order or rank obtains

This order,
plies

let it

be emphasized

at once, in

any kind of imperfection or

there are no imperfections.

He

is

all

re-

among Them.
nowise im-

inferiority.

In

God

the sum-total of

all

When w^e use the word order or
rank in speaking of the Divine Persons, it is unlike the
same term when used in speaking of creatures. The
order w^hich we have in mind is the order derived from
the Divine Processions, and it excludes all inferiority or
subordination. By procession as used here we understand the origin or production of one from another.
(Cf. Vives, Theolog. Dogm. par.
166.) Procession so
understood and precised, may be either immanent
or transient. Procession is said to be immanent when
the end or term intended remains in the principle of the
procession. Let us explain this by an example. Suppose an artist makes up his mind to paint a Madonna.
possible perfections.

1

He

decides to paint her in a certain role, for instance,

as the

Mother of Jesus, the Queen of Heaven, or the

—
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mind he

In his

into a composition; he resolves

elaborates his idea

on the

figure, the dra-

pery, the tone, the coloring, in a word, the

image already

up

there.

there.

It is

It is

a part of his

is,

Madonna

it is still

artistic soul;

locked

remains

it

immanent.

In the second place,
that

But

mind.

exists in his

may

be transient,
the term or end, instead of remaining closed up
procession

in the principle, as in the

example

just given, passes out,

emerges from the source of its origin. Thus, suppose
artist, after he has perfected his idea or concept of
the Madonna, transfers it to the canvas.
Then what
was immanent in his mind becomes emanant or transient. That is, it passes from the mind, which was its
principle, to the canvas prepared to receive it. The more
proficient and skilled the painter is, the more perfect and
successful will be the concrete production of his mindthe

picture.

We now return

to what we designate as immanent
Immanent procession may be perfect or

procession.

imperfect.
subsists
its

It is

all

of nature
1.)

sion

It is

in the

imperfection,

and

when speaking

perfect

immanent
as

the

this kind excludes all
dependence, all difference
(Cf. St. Thomas, I, q. 27, a

we

use the word proces-

of the Blessed Trinity.

Namely,

procession, which excludes

font

as

of

that

feriority or subordination,

essence

the end or term

all

inferiority.

in this sense

when

same substance and essence

Procession

principle.

change,

said to be perfect

and shares

because

it

from w^hich

all

shares in the
it

springs.

in-

same

We

have no example of perfect immanent procession among
creatures.

—
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Fig.

2.

of the

—

ST. BASIL, Greek Doctor of the Church, Dictating
under the Inspiration
By Francisco de Herrera, Spanish School, about 1656. Original

Holy Ghost.

in the lyotivre,

[11]

Paris.
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procession, in the second place,

It is

imperfect

when

when

be

Something

is

has a continued independent ex-

it

In imperfect

may

the term or object pro-

principle does not subsist.

its

said to subsist
istence.

^ersfon of

immanent procession the

subject

does not exist of and by

depends on something
For instance, when I think of a dove, there is
itself.
born in my mind a real concept of such a bird, a mental
form of it. Still no matter how real in the world of
my thoughts that dove-concept may be, it is incapable of
existing except in and by the faculties of my mind. In
It is
other words, it has a dependent existence only.
else,

immanation differs from
Perfect immanation enjoys

in this precisely that imperfect

which

that

is

perfect.

personality distinct from that of
it

its

principle, although

does share in the same essence and substance as the

principle

from which

it

has

its

origin.

found immaThese processions constitute

In the Blessed Trinity alone are to be

nent perfect processions.

the subsistent relations that are the divine Persons.

number. The one takes place by way
of generation and the other by way of breathing (spiraThe Father generates the Son by way of the
tion).
intellect; and the Father along with the Son, as one
source and principle, mutually breathe the Holy Ghost,
by way of the will, which is the fount of love. For this
reason the Holy Ghost is frequently called subsisting
Love and Holiness. And to Him are attributed more
particularly all works of Divine Love.*

They

are

two

in

*"God understands all things in one single, all-comprehensive act; there is no discursive or progressive knowledge in
Him; likewise He wills all things by one and the same act, so that
there is in Him, one perfect Word, one perfect Love." (St. Thomas,
1,

q.

27, a. 5.)
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The emanant processions embrace
which

it

has

pleased

the

Creator

to

all

creatures,

put into

ex-

and the actions necessary to sustain their being.
From what has been said so far, the reader will readily
understand that the Holy Ghost, although mentioned
third and last in order, is nevertheless co-equal to the
Father and the Son, and in no respect subordinate or
istence,

inferior to
If

Them.

the Divine Spirit

to the Son,

two Divine
submission

we

is

really equal to the Father

He

An

is

sent.

How

be sent and not be inferior in some way?
explanation of this point

here, since
sible

and

He said to be sent by the other
Persons? To be sent by another implies
and inferiority to him who sends. Now^,
is

read in the Bible that the Holy Ghost

can

is

why

we

is

are trying to focus as

perfectly in place

much

on the Person of the Holy Ghost.

light as pos-

To

begin,

it

revealed, hence of faith, that not only the Third but

is really sent.
Of Our Lord
"But when the fulness of time was come,
God sent His Son, made of a woman, made under the
lav/; that He might redeem them who were under the
law." (Gal. IV, 4-5.) And of the Holy Ghost we read:
"And because you are sons, God hath sent the Spirit of
His Son into your hearts." (Gal. IV, 6.) And Our Lord
said: "But if I go, I will send Him (the Holy Ghost) to
you." (John XVI, 7.)

the Second Person, also,
w^e read:

An

may

be sent in three distinct ways. First,
physically, as w^hen a ball is thrown by a pitcher to the
catcher. Second, morally, when by command, entreaty,
or counsel, a person induces another to do or to omit
something.
Third, substantially, which arises from
agent

—
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For instance, when the root and vine produce a
bunch of grapes. Or when the bulb and stem of a lily
produce a flower.
When there is question of being sent in the Blessed
Trinity, it is always understood to be in the third sense,
which, as we have said, is substantial and is based on
the order of origin.
But the order of origin in the
origin.

Blessed Trinity excludes inferiority or subordination.

The Third Person
from the other

we

this

is

Two

see that

it

said to be sent because he proceeds
as

from one

it

does to be

The purpose

From

does not derogate from the dignity

and honor of the Holy Ghost
than

sole principle.

to be sent, not

named Third

any more

in the Blessed Trinity.

or end for which the

Son

or the

Holy

produce some external temporal effect, or to cause Them to be present somewhere
in a new^ way.
This new^ presence may be visible, as
when the Holy Ghost appeared at the baptism of Christ,
under the form of a dove, or invisible, as when He justifies a soul in the sacrament of penance.
When the mission is visible, the Son may be sent
without the Holy Ghost, or the Holy Ghost without the
Son.
But when the mission is invisible, the tw^o that
proceed, namely the Son and the Holy Ghost, are both
sent.
And the Father in this case, though not sent, because He is the source from which the other two Persons
proceed, being as theologians say, innascible, accompanies the Son and the Holy Ghost and communicates Himself to the soul.
"If any one love Me, he w^ill keep My
word, and My Father will love him, and We will come
to him and make Our abode with him."
(John XIV,

Ghost

is

sent, is either to

23.)

—
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We
Ghost.

have

Heretical notions concerning

entertained
1

40.

name

briefly outlined the true idea of the

Holy

Him were

by the Valentinians, founded

first

in the year

They confused Him with a vagary which bore
A similar error was propagated by

of Aeon.

A

the

the

Egyptian serpent- worshipers.
little later, about
50,
Montanus organized the Church of the Holy Ghost.
This heresiarch was regarded by his followers as the
incarnation of the Divine Spirit. In the third century
the Sabellians professed a threefold manifestation, not
in the essential being of God, but only in the
relations He had established between Himself and the
world and mankind. According to them the Holy Ghost
was a mode of operation (Modalism) and not a Divine
Person. Arius and Eunomius blasphemously declared
Him to be a creature. Macedonius held that He was
utterly unlike the Father and the Son, that He was
their servant.
This error was continued in the fourth
and the fifth century by the Pneumatomachi ( Combat ers of the Spirit).

From

1

the sixth to the fifteenth

century the Greeks disturbed the Church by their con-

Holy Ghost. The
rupture they caused between the East and the West
continues to this day. The followers of Wilhelmina of
Bohemia in the thirteenth century declared her to be an
troversies over the procession of the

incarnation of the Paraclete.
the Socinians rejected the

In the sixteenth century

dogma

of the Trinity

and

countenanced the error that the Holy Ghost was a simple energy. Unitarians, old and new^, reject the Person
of the Holy Ghost and defend the Godhead of the Father to be supreme and sole. The Swedenborgians by
their so-called essential

—

principles in
14

—

God

practically

—

Fic.
ST. JEROMK, Latin Doctor of tlie Church
and Translator of the \'ulgate. By Micliael Pacher,
about 1498 Original in Gallery of Augsburg.
.3-

[is]
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With strange inconsistency they

nevertheless baptize "into the

name

of the Father, Son,

and Holy Ghost" (Rays of Light from All Lands, p.
The Dukhobors of Canada (Russian spirit-wrest582)
lers) do not believe in the Divine Spirit nor in the GosThe Pentecostal Church of the Nazarine organpels.
ized 1908 at Pilot Point, Texas, claims the exercise of
.

the charismata of the early Church.
ists

of

all

Finally, Rational-

shades and times reject the Doctrine of the

Holy Ghost.
Against these errors the Church from the very beginning in synods and councils declared and defined the
true doctrine; notably in the first council of Nice, 325,
in the synods of Alexandria in 362, of Illiricum in 367,
of Iconium in 377, and in the

first

council of Constanti-

(Church Councils, Hefele, Vol. I, pp.
348-351.) These propp. 276-281
fessions of Catholic faith were repeated in 245 at the
second council of Lyons, and in 439 at the council of
Basel and Florence.^
nople in 381.

294-295; Vol.

II,

;

I

1

*

One of the main

objects of the Basel-Ferrara-Florence Council

and Greek Churches. About seven-hundred
Greeks participated. From October 8, 1438 to July 6, 1439 the councilors were engaged in deliberations and discussions bearing on the
Procession of the Holy Ghost. The Greeks opposed the term Filioque
(and from the Son). The teaching of the Latins was stated by
Giovanni di Ragusa as follows: "The Latin Church recognizes but
It
one, principle, one cause of the Holy Ghost, namely the Father.
is from the Father that the Son holds His place in the Procession
of the Holy Ghost.
It is in this sense that the Holy Ghost proOn
ceeds from the Father, but He proceeds also from the Son."
June 3, Pope Eugene IV had the great consolation of convincing his
schismatic children.
Theoretically the Greeks accepted the Latin
definition mainly on the initiative of Cardinal Bessarion and Isidore
of Kiev.
On July 6, 1439 the decree of reunion was published in
the cathedral of Florence.
Unhappily, subsequent opposition on the

was

to re-unite the Latin

—
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What

the Church defined, her doctors taught, exand defended. A passage attributed to Gregory, Bishop of Neo-Caesarea
(died 270), reads:
"There is one Holy Spirit, having His being of God and
manifested (to mankind) through the Son, Image of the
Son, Perfect (Image) of Perfect Son: Life, the cause of
those who live: Holy Fountain, Holiness, the Bestower
plained,

of Sanctification, in

who

is

over

whom is manifested God the Father,

and

all

in

all,

and God the Son, who

is

all."
(Cf. Johnston, The Book of St. Basil on
Holy Ghost; Migne, Pat. Graec. X, col. 933).
During Holy Week, 348, Cyril of Jerusalem delivered two catechetical lectures on the Holy Ghost at
the Basilica of the Holy Cross.
(The Nicene and Post-

through

the

Nicene Fathers, Vol. VII, Introd. pp. 44-45.)
While an exile in upper Egypt, St. Athanasius in
360 defended the Divinity of the Holy Ghost. He ar-

gued that since man is deified by the indwelling Spirit,
must be divine. (Athanasius, Epist. Prim,
ad Serapionem, No. 24; Migne, Pat. Graeca, Tom.
that Spirit

XXVI.)
About 374

St.

Basil

triumphantly vindicated the

Catholic doctrine on the Holy Ghost against the Mace-

His book, a treatise of twenty-four chapters,
(Basilis remarkable for doctrine, force, and lucidity.
ius, De Spiritu Sancto, Migne, Pat. Graeca, Tom.
donians.

XXXII;

Transl.

by Johnson, Oxford, 1892, XIX,

4-8.)

A.nother champion, St. Gregory Nazianzus, in 380
delivered an apologetic discourse at the Anastasia, Conpart of the Greek clergy and people undid what had been laboriously
accomplished, so that the reunion of the two Churches remains unattained to this day.
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He pod?

is

certainly,

Nazianz.
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"What, then," he exclaims, "the Holy

stantinople.

Ghost,

Version of

Certainly.

because indeed

Orat.

XXXI,

alias

And consubstantial?
He is God." (Greg.
37,

Theologica V, de

Spiritu Sancto. No. 9 et 10. Migne, Pat. Graeca,

XXXVI,

col.

Tom.

139.)

Didymus the Blind, towards 370, composed a remarkable book on the Holy Spirit. Deprived of corporal sight, his soul

work was

overflowed with spiritual vision.

His

from the Greek into Latin by St.
case of Ananias and
Saphira,
to the Lord lies to the
Holy Ghost. And he who lies to the Holy Ghost lies
to God.
Without doubt therefore the Holy Ghost is
one w^ith God."
(Didymus Alex. De Spiritu Sancto,
translated

Commenting on the
he says: "He who lies

Jerome.

Tom. XXXIX, col. 050.)
A few years later, St. Ambrose wrote on the Personality of the Holy Ghost
"The Holy Ghost must not
No.

1

8,

Migne

Pat. Graec.

1

:

be confounded with the Father and the Son," he says.
"Though proceeding from Them, He is distinct from
Them." (Ambrosius, De Spiritu Sancto, lib. I, cap. XI,
No. 106.)

And

St.

Augustine emphasizing the co-equality of

the Three Divine Persons declares

Son, or the Holy Ghost, alone
the Son, and the

is

Holy Ghost."

"The

Father, the

as great as the Father,

(August, de Trinitate,

Lib. VII, No. 8.)
St.

Epiphanius in the sixth century w^rote: "United

and the Son from all eternity and proceeding from Them, the Holy Ghost shares with Them one
and the same Divine substance. He is the Spirit of
God, the Spirit of glory, the Spirit of Jesus Christ, the
to the Father

—
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To Him

apply the words:

Tor

it

not you that speak, but the Spirit of your Father that

speaketh
Lib.

in

Tom.

II,

you.' "
I,

(Epiphanius adversus haereses,

haer. 62. Contra Sabellianos, No. 4,

Migne, Pat. Graec. Tom. XII,

col.

1054.)

Anselm in the eleventh century writing on the
Holy Ghost, makes the following comparison to show
St.

the Unity and Trinity of God.

Let us suppose a spring,

from it there flows a stream, w^hich eventually takes the
form of a lake. Let us call this body of water the Nile.
Spring, stream, and lake, three distinct titles.
The
spring

is

not the stream or the lake; the lake

is

not the

stream or the spring. The name Nile belongs to the
three alike. There is but one Nile, whether we consider
the fountain, the river, or the lake, because they share

one and the same w^aters. One name signifies three
things and three names only one thing; three names
which nevertheless are not synonyms.
(Anselmus,
De Fide Trin. and de Incar. Cap. VII, Migne, Pat. Lat.
Tom. CLVIII, col. 280.)^
in

authors that have written on the Holy Ghost are:
c. 414); Theodulf (+821); St. Bonaventure
(+1274);
St. Thomas Aquinas (+ 1274) ; St. Bernardine of Sienna (+ 1444)
and St. Denys the Carthusian. More recent works on this subject
are: Celestial Fire, attributed to Richard White (XVII century);
Ostern und Pfingsten, Hitzig, 1838; The Glories of Divine Grace,
Dr. Scheeben, 1863; The Temporal Mission of the Holy Ghost, Card.
Manning, 1865; Traite du Saint-Esprit, Msgr. Gaume, 1867; The
Internal Mission of the Holy Ghost, Card. Manning, 1875; The
Holy Ghost, Bishop Zardetti; Short Readings of the Holy Ghost, Fr.
Faber; Ad Spiritum Sanctum Supplicationes, Card. Vives, 0. S. F.C.
L'Esprit Saint, Dons et Symbols, Msgr. Landriot, 1879; the Cenacle,
a Novena for Pentecost; Handbook of the Archconfraternity of the
Holy Ghost, Fr. Rawes; De Inhabitatione Spiritus Sancti, Oberdoerffer, 1890; the Encyclical "Divinum illud munus," Leo XIII, May

'Other

Nicetas

(+

;
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Fig.

4.

Deacon,

—

his

POPE

ST.

secretary,

GREGORY THE GREAT.^

says

in

Dove was repeatedly seen

I

Peter

his Life (Ch. XX\'III):
inspiring the Holy Pontiff."

iyl

the

"A

