Chapter Three

THE "GOLDEN AGE" OF FATHER LOUIS BOUIC
PART two: ACADIAN AND INDIAN MISSIONS, 1735-1763

1.

Introduction

It is said that when the Chinese politely want to curse someone, they tell
him: "May you have an interesting history." Because the history of the
Spiritan missionaries in Acadia parallels the gradual conquest of this
fertile country and the cruel deportation of its unfortunate people by the
British, the "Chinese curse" followed these priests with such unremitting
regularity that a few of them have remained very controversial figures,
decried by some as knaves and extolled by others as knights. Semihistorical novels, such as G. D. Roberts' The Forge in the Forest depict
Francis Le Guerne as an ogre, hated and feared by the Acadians, while
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on the other hand, generally find litde to blame and much to praise in
their conduct. I do not flatter myself with the hope that this chapter will

No historical study ever does such things unless
perhaps it is concerned with a conflict between two nations that have long
since vanished from the earth.
For a good understanding of this chapter it is necessary to know
something about the background of the conflict concerning Acadia between France and Great Britain. Settled as early as 1604 by hardy French
pioneers, but claimed by England on the basis of the explorations of John
and Sebastian Cabot, Acadia remained a bone of contention and the
setde the controversy.

subject of military expeditions until, by the Treaty of Utrecht in 1713,

France ceded

it

to

Great Britain, but kept

its

other possessions, including

the islands of St Jean (Prince Edward) and lie Royale (Cape Breton).

The

peace treaty which France was forced to sign contained several
were to give rise to misunderstandings and complications.

articles that
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of all, Acadia, now renamed Nova Scotia, was ceded to Great Britain
"according to its ancient boundaries." This vague formula allowed a
variety of interpretations: on the one hand, merely the immediate surroundings of Port Royal (Annapolis) and, on the other, the extreme
British claim that Acadia comprised all the land between Maine and the
Saint Lawrence River. A boundary commission had been appointed, but
it could never come to an agreement. Thus large numbers of Acadians
lived in disputed areas which, however, were actually occupied by either
First

^

the French or the British.
Secondly, the Treaty of Utrecht gave the Acadians one year to withdraw

from the British territory with all their movable goods or become subjects
of the British Crown. If they stayed, they would have the free exercise of
their religion "insofar as the laws of Great Britain allow." When, immediately after this treaty, King Louis XV of France granted freedom to
all

British Protestants

Ann

who had been condemned

to the galleys,

Queen

by granting the Acadians the right to
stay in possession of their lands "as fully and freely as our other subjects"^
or to sell them and leave the country. No time limit was attached to either
returned

his gracious gesture

provision.
If Queen Ann thought that the farmer's proverbial attachment to his
land would suffice to keep the Acadians in Nova Scotia, she must have
been keenly disappointed. Loyal to their king and country and fearing
religious persecution, they prepared to leave. Their departure, however,
to neighboring French-held lands would have strengthened the French to

the point of jeopardizing British security in the area;^ in addition, Nova
Scotia would have been left virtually uninhabited except for roving bands

of hostile Indians, eager to make life miserable for British settlers.
Unsurprisingly, therefore, the governors of Nova Scotia reneged on the
loyal execution of the Treaty of Utrecht: "Governor after Governor
refused [the Acadians] the liberty to leave, deprived them of the means of
leaving, and kept them in the Province against their will."^ The con-

querors made the Acadians stay until they would be strong enough to
expel them by force.^
Meanwhile, to bind them in conscience, the British tried to impose on
them an unconditional oath of allegiance to the British Crown. Till the
very end, however, the Acadians steadfastly refused to take this oath and
could be pressured only into swearing fidelity but not into accepting the
duty of taking up arms against their compatriots and the Indians, with

'Arch. Col., CU, B, 93, 3: Le President
de la Marine a M. Jonquiere, 5 avril 1751.
^Beamish Murdoch,.4 History of Nova Scotia, Halifax, 1865 ff., I, 333.
^Sel.N.S.Arch., 5 f. and 8: Vetch to Lords of Trade, 24 Nov., 1714; Caulfield to Secretary of
State, 3 May, 1715.
A. W. Savary, Supplement to W. A. Cahwk's History of the County of Annapolis, Toronto, 1913,
.
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.
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^Sel.N.S.Arch., 58:

Board of Trade

to

Governor

Philipps, 28

Dec, 1720.
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whom they lived in harmony and peace. Yet it was their loyalty to this oath
which prevented them from helping France reconquer Nova Scotia at a
time that the venture could easily have succeeded if the Acadians had
supported it.^ The British refusal faithfully to execute the Treaty of
Utrecht meant that they could not injustice claim all the rights granted by
France, for one cannot unreservedly claim the benefits of a treaty while
reneging on its burdens.
The already complex situation was further aggravated by two
factors — religious antagonism and the Indians. The 1713 promise of
religious freedom for Catholics "insofar as the laws of Great Britain allow"
was, to say the least, very ambiguous, for these laws still made any Catholic
priests caught in Great Britain subject to life imprisonment. And when the
Catholic Relief Act of 1778 finally abolished this penalty, it was followed
by an outburst of anti-Catholic bigotry that culminated two years later in
the Gordon Riots: howling mobs plundered and wrecked the chapels and
houses of Catholics. Whatever political expediency might dictate on the
short term, the conqueror's ultimate aim was to Protestantize the Acadians. As Governor William Shirley of Massachusetts expressed it, they
and introduce French Protestant
should "remove the Romish priests
Ministers
and give due encouragement to such of the inhabitants as
.

.

.

.

.

.

conform to the Protestant Religion."^
As to the Indians, they were generally well treated by the French. Many
of these fierce "children of the forest" had become Catholic and lived in
peace with their Acadian neighbors. In several New England colonies, on
shall

the other hand, notorious laws provided a bounty for each Indian scalp.

Small wonder, therefore, that in disputed territories the Indians' sympathy was generally with the French and that they were almost constantly
at

war with the

British.

The Acadians, mostly of Breton origin, who had settled
now known as Nova Scotia and New Brunswick, were hardy

in the lands

pioneers; by

and draining swamps, they had gradually
up prosperous farms. In addition, some of them engaged in fishing.
Thanks to their astonishing fertility, the original population grew from
less than 400 in 1671 to more than 12,000 in 1748, a few years before their
brutal deportation from their beloved homeland. Profoundly religious,
the Acadian farmers lived notably innocent lives. Even Cornwallis, the
Governor of Nova Scotia, had to admit that they "were not given to any
industriously clearing forests

built

Another witness of their conduct states that "they were the most
innocent and virtuous people whom I have ever known or of whom I have
ever read an account in history." Their morality, however, was not of a
depressing puritanical character.^ On the contrary, they were happy, gay
vice."

"Savary, 23.
'The Correspondence of William Shirley. New York, 1912, 1, 337; R.Can.Arch. 1905,
51: Instructions for Cornwallis, 29 April 1749; Murdoch, II, 129 ff.
'*Sel.N.S.Arch., 189: Cornwallis to Acadians, 29 April, 1749; Savary,

99

f.

2,

App. C,
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and hospitable people who loved

social gatherings and gratefully partook
of the simple joys offered by their rural life. If they had faults, it was that
they tended to be jealous and quarrelsome and inclined to slander and
even gross calumny.^ This vice was common among rural people in
former times when idle conversation provided almost the only form of
recreation during the long winter months.
It was among these people, Acadians and Indians, that the Spiritan
missionaries made their appearance at the most critical period of their

history.

2.

Father Maillard, the Apostle of the Micmacs

Of all the priests who went forth from Holy Ghost Seminary to North
America, Father Peter Maillard must surely be considered the greatest.
Friend and foe alike revered him as a holy priest, an outstanding scholar
and a zealous missionary, whose thirty years of labor among the Indians
entrusted to his care produced an effect that endures even today. "The
secret of his great success," says C. W. Vernon, "lay in the fact that he
identified himself with those for whose salvation he was laboring, living
with them, sharing their joys and enduring their hardships."^**
Maillard was born around 1710.*^ After finishing his studies at the
Spiritan seminary in 1734, he sailed to Acadia in June of the following
year. Fifty days later, the vessel landed in Louisbourg to the customary
cannonade that greeted every arrival of a ship.
His Linguistic Achievements

Soon

after his arrival, Maillard

began the strenuous study of the Mic-

mac language through which he was to secure his lasting scholarly renown. He became such an expert in the language that, among the Indians
themselves, a touching legend grew up about his marvellous knowledge of
it. As they told Dr. Silas Rand a century later, he miraculously learned to
speak it. Having built a chapel, he spent all winter alone shut up and in
prayer, except when duty called him out. Then on Easter he announced to
the people that he would preach to them. To their great astonishment, he
spoke Micmac as well and as fluently as any of them but, because his
heavenly teacher had of course not taught him any bad words, he knew at
once that any expression he did not know was a "bad word."^^
Despite this touching Micmac legend, in actual fact it was only through
67: lettre de Maillard, 29 sept. 1738; H. Casgrain, Un Pelerinage au Pays
Quebec, 1887, 84.
'"Cape Breton, Toronto, 1903, 94 f.
"Albert David, "L'Apotre des Micmacs," R.U.O., 1935, 53.
'^Rand, A Short Statement of Facts Relating to
the Micmac Tribe, Halifax, 1850, 30.

"C.F.D.I.,

1,

d' Evangeline,

.

.

.
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arduous and persistent study that Maillard arrived at his linguistic knowledge. "I do not dare to guess," he said, "the number of years spent in this
work— eight years, almost exclusively occupied in doing nothing but
[learning the idioms], proved insufficient."^^ As early as 1738 he began to
develop a previously existing type of hieroglyphic script, which the Micmacs learned with the greatest of ease and the use of which has lasted to
this day. Maillard isjustly considered to be one of the creators of this script
since his books show how much he developed the original concept.**
They contain more than 5700 different conceptual symbols. His linguistic
work was destined to become the instrument through which the Catholic
faith was kept alive among the Indians during the many years that they
were almost entirely deprived of a priest.
As time went by, he wrote the first Micmac grammar, a dictionary and
religious handbooks, which the Indians used whenever they were without
a priest. They contained prayers, hymns, sermons and the forms of
baptism, marriage and funerals. While learned linguists published his
grammar in New York in 1864 and his prayer manual in Vienna in 1866,
some copies of the latter continued to circulate among the Indians until
the 1920s when it was reprinted for their use.
After the death in 1762 of Maillard, then the only priest tolerated in
Nova Scotia, Baptist and other Protestant missionaries made strenuous
efforts to attract the Micmacs. But the Indians simply compared the
teachings of these preachers with the content of Maillard's writings.
Noticing the difference from what was in the battered manuscripts which
were their "Bible," the Micmacs would have nothing to do with the new

preachers. As late as
do not know that a

Dr Rand, a

had to admit: "I
been made." He finally succeeded with one Micmac, called Benjamin Christmas. Given the task of
converting his fellow Indians, this hard-drinking neophyte had no more
1850,

Baptist missionary,

single convert has yet

success than the pale-faced missionaries. After calling in vain for a
Catholic priest, Christmas died in 1882.*^

In the absence of a priest, the chieftains would gather the people of
their villages or

camps

for

Sunday

services,

read the "sacred text" and

comment on the written sermon. All would then recite the prayers and
sing the hymns taught by Maillard. During the long winters, the book
would be read

in individual

huts to wives and children and, as Father John

'*As early as 1677 Father Chrestien Leclertq noticed that the Indian children made
on bark to help them remember what he was saying. In a recent book Barry Fell, a
Harvard professor, claims that many of the Micmac hieroglyphics are of Egyptian origin,
and he calls the preservation of this script the greatest cultural contribution made bv the
scratches

French

missionaries.'''

'^"Lettre de

M. Maillard sur

les Missions
micmaques, .S'wrm Cauadiennes, 1863, 296.
York, 1976, 253 ff., 278.
'•^Rand, 38; David, art.d/., R.U.O., 1936, 26.

'^America B.C.,

New

.

.

.
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Lenhart wrote

way the Micmac Book has taken
hundred and seventy years."**'

in 1927, "in this

a missionary for nearly a

the place of

Conflict luith the Recollects

Church authorities were quick to appreciate the outstanding talents
and prudence of Father Maillard Despite his youth — he was only thirty at
the time — the Bishop of Quebec made him Vicar General of Cape Breton
in 1740. Local government authorities equally appreciated him, for in
1752 the Governor of Louisbourg unsuccessfully proposed that he be
consecrated bishop and made Vicar Apostolic of the area.'^ Meanwhile his
appointment as Vicar General brought him into conflict with the Recollects, a branch of the Franciscans, working on the islands off Acadia.
Desirous to retain their relative independence from episcopal control,
they threatened to withdraw unless one of their own number be made
.

Vicar General.

1743 they persuaded Governor Duquesnel of Louisbourg
to request from the French Court the recall of Maillard as a disturber of
the peace. Fearing that they would succeed, Bishop de Pontbriand reluctantly consented to have two vicars general on Cape Breton, Maillard and
the Superior of the Recollects. They were to exercise their powers joindy
and submit any point on which they could not agree to his personal

Moreover,

in

Although this expedient removed the threat of Maillard's involuntary departure, difficulties with the Recollects continued to plague
him until they were deported from Cape Breton after the fall of Louisbourg. By 1754, however, the bishop had made him his sole vicar general
decision.

in

Cape

Breton.**^

Isle Dieu was thinking about a more radical solution: in
1753 he urged the bishop to remove the Recollects and replace them by
Holy Ghost missionaries: they "will gladly take it, and the small commu-

The Abbot of

nity they will establish there will serve the

much better." Coming back to this plan in

town and the various posts

1755, he viewed this

community

of secular priests as a center where the Spiritan "missionaries destined for
St Jean [Prince Edward], the rivers of Beausejour and the St John River
find rest as well as replacements for
[New Brunswick] could debark,
such posts as old age or infirmity would force them to leave. "*^ The
.

.

.

'"John Lenhart, History of Micmac Ideographic Maniud, Sydney, N.S., 1976 (reprint), 22 f.
'^Arch.Archd.Qu., R.' Ch. 110 and 113 ro: de I'Eveche a M. Maillard, 31 aout 1740;
Arch.Minist. d.l. Guerre, Marine, vol. 3393: Memoire concernant les inissionnaires des

sauvages

Janv. 1752.
'"Arch. Col., Cll, B, vol. 77, 41: Le President
.

.

.

de la Marine a I'Abbe de I'lsle Dieu, 7 mars
and 8: du meine a M. I'Eveque de Quebec, 13 fevr. 1743 and 28 mars
1743; ibid., vol. 78-1, 58: du meme au meme, 17 avril 1744; Arch.Archd.Qu., Ev.Q., I, f.51:
Mgr de Pontbriand a M. Maillard, 4 sept. 1754.
'"R.Arch.Qu., 1936-37, 335 1. and 397: L'Abbe de lisle Dieu a Mgr de Pontbriand, 9juillet
1753 and du meme au meme, 25 mars 1755.
1743;

ihid., vol.

76-1, 6

.

.

.
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Abbot might

well have succeeded in his plan if the disastrous
following
years had not resulted in the deportation
of
the
military events
the
area.
priests
from
of all
Maillard's work among the Indians, however, and his role in the conflict
between France and Great Britain have a much greater significance than
the differences with the Recollects and must be considered in greater
influential

detail.

Chaplain of Braves on
It

the

Warpath

would have been naive

imagine

to

that,

upon

receiving baptism and

professing the Catholic faith, the ferocious Micmacs had suddenly be-

need only a minimum of guidance to practice all
the contrary, they had retained all their warlike
instincts and barbarous practices. It required the utmost skill and leadership of their priests, to whom they were passionately attached, to keep
them under a semblance of control and to wean them gradually away
from their most cruel customs. Let us recall that when Emperor Constantine accepted Christianity and forbade the Roman "games" in which
gladiators and others were killed for the entertainment of the masses, it
took two generations and one martyr before the newly converted Romans
finally gave up their deathly entertainment. It would have been unreasonable to expect better from the Micmacs or any other group of human

come

so

meek

as to

Christian virtues.

On

beings.

As Ludwig von Dieskau, a German officer in the French army, wrote in
"They drive us crazy.
One needs the patience of an angel to get
along with these devils, and yet one must always force oneself to seem
pleased with them." Maillard knew how to handle them, but it required all
his skill and patience. As he told Colonel Hopson, Governor of Louisbourg, in 1748: "If you only knew, Sir, what it means to lead such a flock,
both in spiritual and temporal affairs, what it takes to make them observe
order and tranquility, what oratorical skill is needed to make reason
prevail, you would be inclined to say that their leaders must possess a kind
of magic power which is unknown to anyone else. I have been with the
'Savages' for fourteen years now,
and I can assure you, Sir, that
religion alone is capable of making them sometimes amenable and
1755:

.

.

.

.

.

.

docile."^"

In battle, the Indians continued to use their stealthy, lupine ways.

Anyone who became a prisoner could be almost certain that scalping and
death awaited him unless the priest or someone else were present to
ransom the hapless victim from their hands. Unfortunately the constant
^"For Dieskau see John Knox,.4w Historical Journal of the Campaigns in North Ainerica for the
Toronto, 1914, I, 74. Arch.N.S., A, 32, 221 f.: Maillard k

years 1757, 1758, 1759, 1760,

Hopson,

11

sept. 1748.
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State

of war between France and England resulted

in

continuous appeals

to the Indians to follow their warlike inclinations. In these forays the

priests in charge of the Indians had to accompany their flocks on their
bloody missions and to ensure liaison with the French forces.
In such expeditions Maillard and the other priests made strenuous but
sometimes unsuccessful efforts to repress the savagery of their recent
converts. It would have been too much to expect that, before battle, a few
sermons on kindness and "civilized" — as if there is such a thing!— warfare

would change the

situation.

The only hope lay in

gradual change. For

this

reason, as Maillard said, "the priests have taken care to insert in their
written rule of conduct for the Indians a chapter which from the begin-

ning

to the

end shows the horror which they should have for such cruel

They have seen to it that this entire chapter is learned by the
children. The result is that one can see how gradually they are becoming
more humane and listen willingly to the reproaches the missionary adbehavior.

dresses to them."^'

Aside from their allegiance to France, the Indians had an abundance of
reasons to be hostile to the British in Acadia.^*

A memorandum,

attri-

some of their grievances: the kidnapping and
killing of several Micmac families, despite a promise to release them in
exchange for captured British officers; the murder of eight women and
children by a party of British soldiers, who did not hesitate to rip open the
wombs of two expectant mothers to kill their unborn offspring; desecration of a Catholic Indian cemetery by Boston troops, who smashed the
crosses, dug up the bodies and threw them into a fire; the killing of 200
Micmacs through "poisoned" (smallpox-infected?) clothing bought from
British merchants; the treacherous murder of 28 Indian men, women
buted

to Maillard, lists

and children by two

British prisoners after they

had been released un-

harmed by the Micmacs. ^^
Considering these grievances, their allegiance to France and their warit is not surprising that the Micmacs were almost constantly on the warpath. The task of supervising them all in the extensive
territory of the Acadian peninsula and adjacent lands was too much for
one man. Fortunately, Maillard soon got an assistant, a man who was to be
praised by some and cursed by others for the role he would play in the
tragic plight of the Acadians and the desperate efforts of France to
vindicate its rights in the New World. He was John Lotiis Le Loutre, later
known as the Father of the Acadians.
like disposition,

^*In this chapter the term "British" includes also the people of the American colonies and
foreigners serving under the British flag.
'-'Le

Courtois de Surlaville,

^-Ibid..

248

f.

L«

derniers jours de I'Acadie, Paris, 1889, 252.
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John Le Loutre,the Father of the Acadians

First Labors

John Louis Le Loutre was born
studies in 1737 at Holy

in

1709

in Brittany.

After finishing his

Ghost Seminary, he departed for Acadia.

welcome awaited him on

A hearty

comrade at the
Spiritan institution, Maillard received him with open arms. Under his
expert guidance, the missionary began the difficult study of the Micmac
language, for Maillard had destined him for labors among his beloved
Indians. Although at first Le Loutre felt "like Saint Jerome when he was
learning Hebrew" and almost despaired of ever succeeding, ten months
later he knew the language well enough to undertake his apostolic work.
His confrere assigned him to the mission of Shubenakady, where Indians
and Acadians had been without a priest for twelve years. -^
His post lay in territory then controlled by the British. Although they
looked with disfavor upon any Catholic priest, Le Loutre succeeded in
gaining their esteem and maintained cordial relations with the civil auhis arrival in

Louisbourg:

his old

He unhesitatingly pledged to keep the Acadians loyal to the
government and Paul Mascarene, the Lieutenant-Governor told
him: "I trust that you will keep your promise" and that "the esteem I have
conceived for you leaves no room for doubt that you will be disposed to
help in maintaining peace, law and justice. "^^ Le Loutre set to work
building chapels throughout his mission and reviving the faith of his
flock. Four years later, when assistance arrived in the person of Father
James Girard, he relinquished the care of the Acadians to his associate
and devoted himself exclusively to the welfare of the Micmacs who
roamed throughout the territory. ^^ As long as he was in charge of the
Acadians living in British-controlled territory, he scrupulously adhered
to the pledge he had made to the Nova Scotia authorities with respect to
the Acadians under their control. As an Indian missionary, however, the
priest was "not in any way subject to the English"^^ government, for the
Indians were free and independent tribes which had remained allied with
thorities.^^

British

France, even after the peace treaty of Utrecht.

Warfare and Capture
In 1744 the precarious peace between France

and Great Britain ended

abruptly and hostilities flared up anew between the two antagonists.
"L'Autobiographie de M. Le Loutre, AWa Franaa, 193L 3; C.F.D.L, L 62: Maillard et Le
Loutre a M. de Montigny, 28 oct. 1737; ibid., 61: Maillard a de Montigny, 24 oct. 1737; ibid..
22: Le Loutre a ?, 1 oct. 1738; ibid., 63: Maillard a de Montignv, 29 sept. 1738.
^''Norman Rogers. "The Abbe Le Loutre," C.H.R., 1930, 100.

"Murdoch

11, 10.

^"L'Autobiographie .... op.cit., 4.
"Arch.Col., CU, A, 86: Mgr de Pontbriand au Ministre, 10 nov. 1746.
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Duquesnel, the Governor of Louisbourg, launched two attacks against
Annapolis (Port Royal). When the French commander put pressure on
the Acadians living under British rule to assist him, they replied with kind
words but steadfastly refused to break their conditional oath of fidelity to
King George. Not even the threat of the death penalty could induce them
to break their oath by taking up arms against the British. ^*^
It was different, however, with the Indians, who had never renounced
their allegiance to the French; they took part in the expeditions. Englishlanguage historians have seen in these attacks the beginning of the fateful
events which finally resulted in the cruel mass-deportation of all Acadians^*^ and have not hesitated to blame Le Loutre for these raids and all
their evil consequences. In reality, it was Maillard who accompanied the
Indians; he freely admitted having done so.^" Le Loutre's alleged role in
them is supported only by the accusations of William Shirley and
Jonathan Belcher, dating from five to eleven years, respectively, after the
raids. ^^

These acusations are

baseless, for the court-martial following the

French withdrawal from Annapolis shows that it was indeed not he but
Maillard who accompanied the expedition of 1744.^^
The next year, however, when Duquesnel undertook new military
action against the British, he ordered Le Loutre to accompany his Micmacs on the warpath. This new action likewise failed and, turning the
tables, the British succeeded in conquering Louisbourg. They immediately insisted on seeing both Maillard and Le Loutre. Assured most
positively that he had nothing to fear, Maillard presented himself, but he
was promptly arrested and deported to Boston and thence to France. Less
confident than his confrere, Le Loutre distrusted the British assurances
and made his escape through the forests to Quebec, along with a band of
Micmacs.^^

Now

Quebec authorities considered Le
charge of the Indian missions. After supplying the
Micmacs with copious ammunition, the governor confidentially told the
priest that a French naval squadron was expected within a year to expel
the British; hence it was impor tant to keep the Indians in readiness so that
they might aid the French operation by cutting the enemy's communication lines. Apparently the British commander of Louisbourg heard of this
development and ordered the immediate arrest of Le Loutre, but the
that Maillard was gone, the

Loutre the

man

in

28Murdoch II, 37 ff.; N.S.Arch., A, vol. 26, 109 and 113: Mascarene to Secretary of War, 2
and same to Shirley, 4 July, 1744.
28Sel. N.S.Arch., 399; Calnek,op.nY., 99; Edouard Rkhard, Acadie. Quebec, 1916 ff., 11,64.
30R.Can.Arch., 1905, 2, App. C, 45: Maillard a How, 3 nov. 1746.
3
Shirley, o/?. cit., 11,482; R. Can. Arch., 1905, 2 App. C, 63: Belchers memorandum about

July, 1744,

'

removal of Acadians, 28 July, 1755.
^^Arch.Col., Cll, B, 26,

^^L'Autobiographie,

Quebec,

14

6;

f.

29:

Duchambon

Arch.Col.,

mars 1746; Rogers,

Cll,

et Prevost au Ministre, 25 nov. 1744.
B, 83, 20v.: Le President
a M. I'Eveque de

art.Cit., 113.

.

.
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priest

and

his

Indians were too deeply ensconced in the forests to be

troubled by this order.
In the spring of 1746 messengers arrived from Quebec, announcing the

impending arrival of the French fleet. For Le Loutre they brought specific
instructions about the way his Indians were to help the fleet. Accompanied by a band of Micmacs, he set out for Chebucto, now Halifax. Soon
a few French men-of-war and cargo ships made their appearance. They
managed to capture additional supplies from some British ships that had
mistakenly blundered into the area. After building huts for the prisoners
of war they expected, the French settled down to wait for the main fleet.
Meanwhile several hundred Canadian troops arrived in Beaubassin to
take part in the operation, and Le Loutre had to secure contact between
the land

and sea

forces.

fleet was long delayed. When it finally arrived
September, it was in a state of complete disorganization: a contagious
disease was rapidly killing off its complement of men and the commander
himself died before Le Loutre could reach him. Leaving the care of the
Micmacs to Maillard, who had returned on the flagship of the ill-fated
fleet, Le Loutre boarded a passing French vessel and followed the rem-

Unfortunately, the main

in
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nants of the once-proud

fleet to

France to plead the cause of his people in

Paris.^^

Realizing the importance of the priest's presence in Acadia, the French

government urged him

to return as

soon as possible. In

May

1747 the

again aboard a vessel in a naval squadron which
was convoying thirty-two merchantmen across the Atlantic. Four days
later, the convoy met a British fleet of seventeen war ships and, after a
tireless

missionary

set sail

furious battle which lasted several hours,

some of the French

ships

were

captured, including the one on which Le Loutre had embarked. The
British fleet commander, Rear- Admiral Waven, who knew the priest from
a previous expedition to Louisbourg, immediately inquired whether Le

Loutre was on board. "I would have had a bad time," the priest wrote, "if
anyone had recognized me."^^
To save him, the French commander passed him off as the chaplain of
his forces. Le Loutre gave his name as Father Rosanvern and dumped into
the sea any papers and books by which his true identity could have been

He

passed a few anxious moments while visiting wounded
when he heard himself addressed on all sides as
Father Le Loutre. Fortunately, none of the guards seemed to have noticed
the slip but, because of it, he had to suspend all further visits to the sick.
Finally, after spending three months in jail at Fareham and Winchester,
he obtained his release and returned to France. Undaunted by the exestablished.^"

men

in the hospital

perience, he

embarked again

in 1748, to

meet the same

fate

once more.

This time he got off with only one month
In Acadia, meanwhile, Maillard had again accompanied his Micmacs on
their military raids, the most important of which was the battle of Grand
Pre in 1747. Under the cover of a blinding snow storm, the French and
Indians surprised the New England troops in their night shirts. After
losing some seventy men in their stubborn resistance, the British capituin jail.

^^

lated.^^

victory, however, had no further military consequences. Soon
concluded a peace treaty at Aix-la-Chapelle, stating that
diplomats
after,
Great Britain and France were at peace and returning Louisbourg to
France. With the safety of the seas finally restored, Le Loutre managed to
reach Acadia and resume his work among the Micmacs. He soon noticed
that the pious phrases of the diplomats had not relieved the state of
tension existing in the country. The situation was even worse than before.

The

The new

Governor Edward Cornwallis began to build a town
what used to be Chebucto, to serve as a center of English

British

called Halifax at

*L' Autobiographic, 10

'C.F.D.I.,

*Same

1,

31

f.:

R.Can.Arch., 1905, 2, App. C, 45: Maillard a How, 3 nov. 1746.
de Le Loutre, 12 juillet 1747.

ff.;

lettre

letter, 32.

'L'Autobiographie, 12.
^C.F.D.L, 2, 10 ff.: Journal de M. de

la

Corne, 28

sept. 1747.
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colonization. Disturbed by the invasion of of their free hunting grounds,

the Micmacs remonstrated by writing
Sir:

to

.

.

me.

father

him

the following letter:

this place belongeth
The place where thou niakest a fortification
am come from this soil as the grass, as a native, I was born here from
Thou has seized nearly
Thou driveth me away, thou!
to son.

.

.

.

.

I

.

.

.

.

.

.

the whole land, so that nothing but Chibucto remains as
.

.

.

,

and thou

wilt

chase

me even

thence.

.

.

my

sole

support

.

Even the grovelling worm knows how to defend itself when it feels attacked.
Surely, I, native, am worth more than a vile worm and I will know even better
.^^
how to defend myself.
.

Soon

.

after receiving this letter

and by way of reply

to the Indian raids,

Cornwallis offered a bounty of ten guineas, later raised to fifty pounds,
for each male Indian scalp. He ordered the Acadians to swear uncondi-

duty to bear arms against
fellow-Frenchmen and the Indians. Failing in this, their possessions
would be confiscated and they would be deported from the country.^"
Le Loutre clearly saw the religious consequences if the Acadians chose
to stay. At that time the prevailing opinion was still that only Protestants
could be loyal subjects of the British crown. French Protestant ministers
should be substituted for the Catholic priests, the Acadian children deprived of their cultural heritage and educated in the British ways, and
rewards offered to those who forswore the Catholic religion. Additional
taxes on Catholic Acadians and expropriation of their farms in favor of
Protestant settlers should add further pressure. As the shepherd and
tional allegiance to the British flag, including the

their

leader of a flock threatened with death, expulsion or forced apostasy, Le

Loutre resolved to defend both Indians and Acadians against these cruel
and unjust measures.
He began by arranging the resettlement of Acadian families in
French-held territories while he himself withdrew with his braves deep into
the Bay of Fundy. The entire winter of 1749 was spent in baptizing new
converts and in further instructing his entire Indian flock in the rudiments
of faith. ^' At the same time, he directed the Micmacs to patrol the
peninsula and to intercept British messengers. Neither nature nor grace
gave the intrepid priest and patriot any inclination to submit meekly to
wholesale slaughter and cruel injustice.
Although orders had gone out for his arrest as "the Author and Advisor
of all the disturbances the Indians had made in the Province, "^^ Le Loutre
did his best to prevent any harm from befalling the prisoners taken by the
^''R.Can.Aich., 1905, 2, App., 293.
^•'N.S..A.rch.,

A,36,

17:

Cornwallis to Cobb, 13 Jan., 1749; Sel.N.S.Aixh., 165

ft.:

Declara-

tion of Cornuallis to Acadians, 14 July, 1749.

^•R.Arch.Qu., 1923-24, 128 and 133'ff.: Voyage du sieur Franquet; L'Autobiographie,
^^N.S. Arch., A, 36, 15: Cornwallis to Cobb, Jan. 13, 1749/50.
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As he himself relates and other documents confirm, ^^ when the
Micmacs brought in their captives, he tried to be on the spot to purchase
their lives: 500 livres for an officer and 100 livres for an ordinary soldier.
Although the enraged governor put a price on his head, the priest related
that in eighteen months he spent 25,000 livres — for which the British
subsequently reimbursed him — redeeming prisoners and quartering
them in relative comfort among Acadian families. ^^
Indians.

Misfortune, however, continued to plague the French. In 1750, Beaubassin

fell

into British

hands after

it

Indians. Fort Lawrence rose on

had been
ruins.

its

set afire

by the withdrawing

Meanwhile Le Loutre had

to the plateau of Beausejour. He
foresaw a new invincible fortress arising there, the bastion of a new
Acadia, where the unhappy pawns in the struggle between France and
England would be able to live in peace and security. Le Loutre envisaged
the fortress surrounded by happy villages and farms of fertile lands
reclaimed from the sea, with a church rivalling that of Quebec in beauty.
The execution of the plans had begun in the summer of 1750.
In the fall of the same year an incident took place which Le Loutre's
detractors have exploited to the utmost in their efforts to destroy the
priest's reputation; namely, the murder of "Captain" Edward How.

withdrawn across the Misseguash River

The Murder of Captain

How

deed is the most serious of Le Loutre's many alleged
he instigated the treacherous murder of "Captain"
How near Fort Beausejour, on October 15, 1750. Let us remark in passing
that Edward How was not a regular captain but a trader whom Cornwallis
entrusted with all kinds of official and unofficial missions. ^^ As reported
Undoubtedly,

crimes.

in

1758 or

this

said that

It is

later, at least eight

years after the alleged event, by Chevalier

James Johnstone, a Scotchman serving with the French
What

is

not a wicked priest capable of doing?

named Cope
he sent Cope to

He

in Acadia:

clothed in an officer's

and laying an ambuscade of hidians
near to the Fort,
it, waving a white handkerchief in his
hands.
No sooner Captain How appeared than the Indians in ambush
fired at him and killed him. All the French had the greatest horror and
indignation at Le Loutre's barbarous actions. ... It would have been more
conformable to equity and justice if the English had endeavoured to catch
regimentals an Indian

.

.

.

.

.

.

^^L'Autobiographie, 15

ff

.;

N.S. Arch., A, 36,

1:

Hamilton

a Cornwallis, 13jan. 1749; ihid.,

39, 10: Desherbiers a Cornwallis, 9 Oct., 1750; R.Can.Arch., 1887,

CCCLIV.

^^N.S.Arch., A, 31, 67: Declaration of William Shirley, 20 Oct., 1747; L'Autobiographie,
16.

^^Albert David, "L' Affaire
441.

How

d'apres

les

documents contemporains," R.U.O., 1936,
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author and actor of these

as the sole

abominations.^*^

This report would not leave the slightest doubt about Le Loutre's guilt if
it were trustworthy. But it disagrees with the reliable diary of Captain la
Vailliere, with the letters of Prevost and Le Loutre himself, as well as with
the careful investigation of the whole affair by Maillard.^^ Unlike
Johnstone, all these people were present in Acadia at the time of the
murder. Nevertheless, it was largely Johnstone's version that served to
substantiate Le Loutre's accusation of murder. Such an accusation
seemed readily believable because at that time anti-Catholic feelings were
still

very strong, particularly in the

New England

The

colonies.

Catholic

dispersed
viewed there as "a religion which has
impiety, bigotry, persecution, murder, and rebellion through every part
of the world. "^^
If we look beyond Johnstone to earlier sources, we can discern the
growth of the murder accusation. About one month after How was
murdered. Governor Cornwallis, after calling Le Loutre a "villain," mentioned the murder but did not attribute the deed to the priest. Four years
later, William Cotterell, the acting Provincial Secretary of Nova Scotia, has
this "villain" Le Loutre "cause that horrible treachery to be perpetrated."
Louis de Courville, who just then arrived on the scene, supplied further
details, and additional embellishments flowed from the fertile pen of
Chevalier Johnstone.'*^ Strangely enough, little or no attention was paid to
the explanation of the murder offered by Maillard. Yet his report is the
only one known to be based on a personal investigation among the
Indians who had perpetrated the crime.
According to Maillard, the Micmacs identified Edward How as the

Church was

still

.

.

.

Englishman who, eleven years before, had grievously insulted them with
the following blasphemous address:
Hail Micmacs, servants of Mary!

.

.

.

Would you ever be

able to steer your

canoes securely without her, especially when you are drunk, as usual? Your
choice of Mary as your protectress has been very wise. The good lady liked

wine and could do so

perform

little

without

... a miracle, so as not to

^^Sel.N.S.Arch., 195

f.:

A

it

that

one day she obliged her Son

be without

to

it.^"

short account of what passed at

Cape Breton

.

.

.

bv a French

Officer.

^^R.Can.Arch., 1905, 2, App.. 325: Journal du sieur de la Vailliere, 15 sept. 1750-28juillet
art.cit., 461 ff.; Lettre de M. Maillard sur les missions
micmaques, Soirees
Catmdiennes, 1863, 399 f.
1751; David,

.

"^^Joumal of the Continental Congress, 1774,

I,

.

.

30.

Cornwallis to Lords of Trade, 27 Nov., 1750; tbid., 210: Cotterell to
Hamilton, 3 June, 1754; R.Arch.Qu., 1924-25, 103: de Courville, Memoire du Canada.
^"Maillard, loc. cit.. in footnote 47.
"Sel.N.S.Arch., 194

f.:
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Unbelievable and outrageous as such a speech

may sound

to

modern

ears accustomed to more tolerant religious attitudes, it is not out of
keeping with the spirit of the past. Its author barely escaped being killed
on the spot, and some Indians never gave up looking for him.^* They may
also have been motivated by the fact that, when the braves were away from
their wigwams. How repeatedly violated their squaws. They identified
their insultor three years later as Captain How, but on that occasion he was
saved by the kindness of Petitpas, a Micmac chieftain who was a great
friend of Father Maillard. They got their chance, however, in 1750 when
How wanted to negotiate with the Micmacs on behalf of the British.
Dressing himself in the military garb of a Frenchman, the Indian Etienne
Le Batard told his companions: "I look more like an officer than you do
and I speak better French. You, fellows, hide behind that dike, and only
those dressed like Frenchmen come and walk behind me." He then
advanced under a white "flag" toward Captain How and shot him when
the Englishman saw through his disguise and turned to flee.
Considering that Maillard carefully questioned the Indians "who had
done it," one must reasonably conclude that the report of this man, whom
even the British held in high esteem, is more trustworthy than the chorus
of Le Loutre's detractors. ^^ Even apart from his report, it is difficult to
believe that the priest who begged and borrowed 25,000 livres to ransom
the lives of British prisoners from the Micmacs would have resorted to
cold-blooded murder under a flag of truce. Moreover, he had explicidy
warned How that his life would be in danger if he were to go among the

Indians again. ^^

Add

Le Loutre was never indicted by the British for
the alleged crime. They captured him on the high seas and held him
prisoner for eight years. Had they possessed any plausible proof of his
guilt, they would surely not have hesitated to bring it to bear against him
when he had fallen helplessly into their hands. But they had nothing to go
to this the fact that

on, except a letter written four years after the alleged event by an acting
Secretary of State comfortably closeted in his office behind the palisades

of Halifax, and far away from the scene of events.
We have dwelled rather long on this deplorable incident because far too
often Le Loutre has been accused of this murder, although the writers
usually add that convincing proof of his guilt cannot be advanced. Fortunately, in more recent times reputable historians, such as John Brebner,^"*

have recognized the baselessness of

this accusation.

'*One should keep in mind that the Micmacs had a remarkable memory for insults. As
Father Le Jeune, S.J., another Indian missionary, wrote: "It is really unbelievable how they
notice

and remember the

least fault."^'

344 f; Maillard Joc.cit., 402; Da\id
'^Maillard, loc.cil., 405 ft.

•^'B.R.H. 1923,

^^David,

art. cit.

'Wfu' England's

,

art. cit.,

444.

465.
Outpo.st.

Acadia Before

the

Conquest of Canada,

New

York, 1927, 121.
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Neiv Hopes
In 1751 Le Loutre

made

his

Indians undertake a daring raid.

A

few

had re-arrested Father Girard, the
months
Iruro,
and
imprisoned him in the fort of
now
of
Cobequit,
pastor
Piziquid (Windsor). In a lightning attack the Micmacs penetrated underneath the fort and triumphantly liberated the priest. ^^
The following year, leaving his Indians and Acadians in the care of
Father Manach, Le Loutre once more crossed the Atlantic. The purpose
of his voyage was twofold: to promote a speedy settlement of the boundary disputes between French and British lands in Acadia and Nova Scotia,
and to obtain badly needed aid for the many refugees from enemyoccupied territory. Four months later he was able to sail again for his
beloved Acadia. He had obtained everything that Paris was able to give
him: a promise to strengthen the fortifications of Beausejour and a
earlier, the British authorities

plentiful supply of money for the construction of dikes against the notori-

ously high tides of the Bay of Fundy buying supplies for the Acadians and
,

Indians, advancing

money

for

new farms and building a beautiful church

at Beausejour.^^

Hopes rose high among

the unfortunate refugees. Surely France did

A new Acadia was to arise around the mighty
They set out enthusiastically to build fortifications
and construct dikes. More and more families flocked to the areas, abandoning their homesteads in Nova Scotia. Soon 300 men were engaged in
not intend to abandon them.
fortress of Beausejour.

the work.

Everything, however, did not go smoothly. A furious storm arose and
swept away the dike after three months of hard labor. Le Loutre urged
the hardy pioneers to begin again. Disturbed by the prospect of an
impregnable fortress, and fearing that soon the entire Acadian population would seek refuge under its protective walls, the British prepared an
attack. Le Loutre urged greater speed in the construction of the fortifications. When the money ran out, he borrowed wherever he could to
advance the undertaking. He even had to engage in the trading of pelts to
obtain the necessary food supplies. Over and above this, he continued to
take care of his Indians, giving them regular days of recollection and
instruction, and reminding them of their allegiance to France. ^^
Some Acadians, too, murmured against the hardships they had to

undergo

in the new settlements and, "longing for the fleshpots of Egypt,"
thought about returning to their old homesteads. Le Loutre had to point
^*L'Autobiographie, 19; R.Can.Arch., 1905, 2 App., 312.
5«R.Can.Arch., 1905, 2 App., 295 ff.: Le Loutre au Ministre, 4 oct. 1749; R.Arch.Qu..
1935-36, 362 ff: LAbbe de i'lsle Dieu au President
de la Marine, 19 fevr. 1753; ibid. 395
ff. and 399: du meme au meme, 18 avril 1753 and 9 mai 1753.
•^^L'Autobiographie, 26; Sel.N.S.Arch., 207: Lords of Trade to Lawrence. 4 March. 1754;
R.Arch.Qu., 1937-38, 147 ff.: Memoire de I'Abbe de I'lsle Dieu a Mgr le Garde des Sceaux, 7
.

mars 1755.

.

.

,
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out to them that they would thereby join the cause of Great Britain and
thus become also the enemies of the Indians who continued to be allied
with France. Above all, they would expose themselves to the danger of
losing their religion.

of faith threatening any Acadian remaining
haunt him. He wondered whether he
should refuse the sacraments to those who wanted to return to Britishheld lands and, not trusting his ownjudgment, he submitted the matter to
the Abbot of Isle Dieu, the Sorbonne and the Bishop of Quebec. The
answers he received lacked unanimity, and in the end he wrote that he had

This question, the

under the

loss

British flag, continued to

^^
not had recourse to this extreme measure.
The British were intelligent enough to recognize that Le Loutre was the
heart and soul of the resistance offered to their colonial expansion by the

Acadians and Indians. Enraged at his success, he relates, the governor
raised the price on his head to 6,000 livres, but to no avail. In desperation,
the governor then tried to buy his loyalty by offering him 100,000 livres
and a promise of freedom of religion. A similar vain attempt to "buy"
Maillard had already been made through Captain George Scott by "offering such temptation and encouragement as you know it will be in the
Government's power to comply with." Freedom of religion might have
induced Le Loutre to waver, but in the view of past experiences, what
value could be attached to such assurances? As to his loyalty, it was not for
sale.^^

Betrayal

cause found an unexpected ally in the very
— the French traitor Thomas Pichon,
Beausejour
heart of the fortress of
in 1753 in search of employment.
there
arrived
alias Tyrrell. He had
Le Loutre took pity on him and
services,
When no one cared for his
which
he would also be able to act as
in
him,
for
secured a minor position
correspondence.**"
heavy
with
his
dealing
the priest's secretary in
gave way to occasional
warfare
open
when
the
case
often
was
so
As
skirmishes followed by periods of relative peace, the British and French

At

this juncture the British

one another in neutral territory, where they
could console one another over the dullness of military life and alleviate
their boredom. Here Captain Scott, the Commander of Fort Lawrence,

officers fraternized with

struck up a friendship with Pichon.**^ When Scott made it clear that he was
in a position to make the litde secretary rich and honored, the temptation
was too strong to be resisted: "I surrendered completely," Pichon wrote
5«R.Arch.Qu., 1936-37, 403 f.: L'Abbe de I'lsle Dieu a Mgr de Pontbriand, 25 mars 1755;
David, "L'Abbe Le Loutre," R.U.O., 1932, 74.
ssL'Autobiographie, 28; Sel.N.S.Arch., 209: Cotterell to Captain Scott, 12 April, 1754.
""David, "Thomas Pichon," TVoiw Francia, 1928, 131 ff. J. C. Webster, Thomas Pichon, "The
Spy of Beausejour" Halifax, 1937, p. 6: Le Loutre to Pichon 8 Oct., 1753.
"C.F.D.L, 2, 127 f.: Pichon a Hinshelwood, 26 sept. 1755.
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later, "to whatever he wanted of me." Copies of the correspondence
exchanged between Le Loutre and Ange Duquesne, then Governor of
Canada, the Court of Paris, his fellow priests and the Acadians were
forwarded to the Commander of Fort Lawrence. Intelligence reports
followed and, to the delight of the British, even the complete plans of the

fortress. ^^

The first man to feel the effects of Pichon's evil influence was Henry
Daudin, a Spiritan who had accompanied Le Loutre to Acadia in 1753 and
who had become pastor of the Acadians living around Annapolis (Port
Royal). He kept up a lively correspondence with Le Loutre regarding the
affairs of the Acadians whom the British endeavored to keep in the
territory under their control. Although at first he lived congenially with
the British, he soon began to sense Lawrence's opposition. "I suspect," the
priest wrote, "that my mail has been intercepted." Little did he know that
copies of everything he wrote to Le Loutre were channeled to the British
authorities. In the fall of 1754 Lawrence ordered his arrest, had him
imprisoned in Halifax and condemned to deportation because his
parishioners did not show enough eagerness to supply the garrison with
firewood. To Pichon's chagrin, the deportation, however, was temporarily rescinded when the Acadians promised to expedite the delivery of the
wood.'^^

In reality, the British did not trust everything they received from so
tainted a source as Pichon. Besides, the only real complaint against

Daudin was that his parishioners were slow in supplying firewood —
form of passive resistance that hardly deserved to be punished by the
deportation of their pastor. Moreover,

it

was

still

considered positively

up too much resentment among the Acadians in
British-held teritory at a time when renewed hostilities with the French
could be expected at any moment. As a matter of fact, the French and
Indian War (1754-1760), the American counterpart of the Seven Years
War in Europe (1756-1763) of Great Britain and Prussia against France,
Russia, Austria and Sweden, was about to begin.
In August 1754 Le Loutre made certain peace proposals to Governor
Lawrence on behalf of his Micmacs, but they were scornfully rejected as
"too insolent and absurd to be answered." Lawrence had other plans in
mind. An opportunity to execute them presented itself when Pichon
delivered a letter, allegedly from Governor Duquesne to Le Loutre,
telling him to have the Indians attack and prevent the further encirclement of the beleaguered French forces. Although Captain Hussey, who
had succeeded Scott as Commander of Fort Lawrence, in passing on the
letter, explained why he "had good reason to believe that the letter he calls

dangerous

to

stir

•^nVebster, o/>.a7., 30

ff..

111.

«3Webster, 40 ff., 44; Sel.N.S.Arch., 222 f.: Captain Murray to Governor, 22 Sept., 1754;
David, "Les Spiritains en Acadie," B.R.H., 1929, 461 ff.; G. Govau, "Le Pere des Acadiens,"

R.H.M.,

13,

503f.
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Mr Duquesne's
ment

to

is of his own composing," Lawrence forwarded the docuGovernor Shirley of New England and urged an immediate

attack against the French.*'^

By now, the British colonies were very much disturbed by the FrenchCanadian successes along the Ohio River. De Contrecoeur had just prevented England from building a fort at the confluence of the Monongahela and Allegheny Rivers and, in 1754, had built Fort Duquesne"** at
what is now Pittsburgh, a few hundred yards from the hill on which in the
nineteenth century the Spiritans were to lay the foundations of Duquesne
University. Shortly after, George Washington was obliged to surrender
Fort Necessity. All this caused great alarm in
surprising that Shirley raised an

New

England. Thus

army of 3,000 men, which,

it is

not

in the spring

of 1755, sailed from Boston to assault the fortress of Beausejour.

The Fall of Beausejour

New

Englanders thought that the French stronghold was a
must have been agreeably surprised. Its indolent
commander, Chambon de Vergor, had been busily engaged in pursuing
the cynical advice given him by Francis Bigot, the corrupt former intendent of Nova Francia: "Make good use of the position you have. Cut
yourself in for a good share of everything — you have the power — so that
you will soon be able to join me in France and buy an estate near mine."
The fortifications had not been completed, and the heavy guns, never
properly installed, were rusting away (two exploded when the soldiers
tried to fire them); his forces consisted of 150 ill-fed and undisciplined
men who were physically and mentally wholly unprepared to do battle. To
bolster his army, de Vergor forced 300 Acadian refugees to take up the
defense of the fort. Threatened as they were with summary execution as
rebels if Lawrence's army captured the fort, these poor unfortunates
demanded written proof that they had been pressed into service. As soon
as a few shots had been fired, de Vergor wanted to surrender. Le Loutre
vainly exhorted the military to resistance, but Pichon advised immediate
surrender, and de Vergor was all too willing to listen to the traitor in their
midst. When surrender appeared inevitable, Le Loutre heard the confesIf the

mighty

fortress, they

^*According to F. Noiseux,'*'^ Prison de la Mothe was a chaplain at Fort Duquesne. He
claims that this Spiritan returned to Canada in 1739 and worked among the Indians west of
Quebec and along the Mississippi. Indian troops assisted the French at Fort Duquesne,
which could account for the priest's presence there. After the fall of Quebec, says Noiseux,
de la Mothe returned to France by way of New Orleans. I have been unable to find any
contemporary documentary confirmation of de la Mothe's presence in or near Fort
.

Duquesne.
''^Sel.N.S.Arch., 215

comment;

ibid.,

Commander

215

ff.:

ff.:

Le Loutre

Duquesne

in Chief, 12

to

to Lawrence, 27 Aug., 1754; ibid., 218: Lawrence's
Le Loutre, 15 Oct., 1754; C.F.D.L, 2, 135: Flussey to

Nov., 1754.

^^Arch.Sem.Qu.: Notice sur

tous

les

pretres

du Canada de 1611 a 1828 pp. 165
,

f.
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poor Acadians; then, with a heavy heart, he watched the men
church which he had just finished. ^^
Three days after the siege began, June 16, 1755, the victorious Boston
troops under Colonel Robert Monckton entered the fortress of
Beausejour and all resistance ceased. To Pichon's chagrin, Le Loutre
escaped with two Acadians through a secret exit fifteen minutes before
the surrender. It would have been satisfying for the traitor to watch his
benefactor fall into Monckton's hands, for the Colonel intended "to have
fun with him" — presumably after the lavish party which de Vergor gave
sions of the

set fire to the beautiful

^^
for his exulting conquerors.

Trudging through 300 leagues of dense forests, Le Loutre made his
way to Quebec to seek help. By the middle of August he was again en route
for France on behalf of the Acadians. Fate was once more against him, for
the British controlled the seas and captured him. This time he was recog-

name

as J. L. Desprez.^^ In Dewas jailed in Elisabeth Castle.^^ There he was destined to

nized, despite the fact that he gave his

cember 1755 he

languish for eight years until the Treaty of Paris, in 1763, restored him to

freedom.
Pichon, after masquerading as a fellow-victim of the Acadians, finally
got the wretched award for his miserable services: the King of England

gave him a pension of 200 pounds. He died in Jersey in 1781. A few years
before his death, he wrote: "Too late 1 see the fatal scope of my error. That
moral honesty which I had made my idol was a mere shadow of the duties

which
4.

I

failed to perform."^**

The "Grand Derangement"

The Capture and Deportation of Priests from Nova Scotia
It is not within the scope of the present work to relate in detail the
poignant story of the cruel deportation known as the "Grand Derangement." As is generally known. Governor Lawrence took it upon himself to
execute the periodic proposals to deport the entire Acadian population.
The fact that the atrocious manhunt went on for several years shows that
more than a hasty decision made in anger by a local governor was involved

in the matter.

The

deportation was carried out in such a barbarous fashion that the

it died by the thousands. Men, women and children
were rounded up and driven to the shores, while behind them rose the

hapless victims of

""R.Arch.Qu., 1924-25, 107: de Courville, Memoire du Canada; L'Autobiographie, 30.
Murdoch, 11,272.
'^''L'Autobiographie, 31; R.Arch.Qu., 1937-38, 163: L'Abbe de lisle Dieu au President
de la Marine, 10 oct. 1755.
""Arch.Col., Cil, B, 104-1, 38: Le President
de la Marine a M. Guillot, 23 fevr. 1756.
'"David, "Le Judas de lAcadie," R.U.O., 1934, 32 fL
"MiV/., 31;
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dense smoke of their ancient homesteads and peaceful villages, put to the
torch by the New England soldiery. Packed into crowded boats "two or
more to the tun,"^* without adequate supplies, the survivors were scattered all along the inhospitable shores from Boston to Georgia, often to be
decimated by disease or driven back to the sea for transport to England by
hostile American colonial authorities. This tragic story is considered
hereafter only in relation to the activities of those Spiritan priests

who

were responsible for the pastoral care of these unfortunates.
When Beausejour had fallen into the hands of the New Englanders,
there were only eight priests in the areas now under British control: four
in "British Acadia" or Nova Scotia and four in the new Acadia around
Beausejour. At least five of them were Spiritans. The non-Spiritans were
Father Desenclaves, an old man who lived retired in an isolated corner
and devoted his waning strength to twenty Acadian families, and the
pastor of Mines, Father Chauvreulx. The Spiritans were Henry Daudin,
pastor of Annapolis, and Francis Le Maire, who ministered at Piziquid
(Windsor) and Canard River. ^^
In the new Acadia around Beausejour we find Le Loutre, Philip Vizien,
then chaplain of the military, Francis Le Guerne, who took care of the
Acadians scattered along the rivers running toward the Bay of Chignecto,
and John Manach,^* who worked with Le Loutre among the Micmac
Indians. ^^

On

August 1, 1755, orders were issued for the arrest of all priests in
and one hundred and fifty soldiers set out in pursuit of three
priests. They captured Chauvreulx three days later. It took more trouble
to find Le Maire, for he had gone into hiding to consume the sacred hosts
in the various chapels entrusted to his care. When he had done this, the
frail priest presented himself to his captors. Henry Daudin was surprised
at the altar and arrested as soon as he finished his Mass. Then the British
flag was raised on the churches and they were converted to auxiliary
barracks. Soon after, the three priests were transported to Halifax. To the
sound of drums, they were led to the public square, there to be exposed
for three quarters of an hour to the ridicule of the populace. A few weeks
later, Lawrence had them transported to England, from which they made
their way to France. Weak in body and mind,^* Le Maire withdrew from

Nova

Scotia

^*As appears from his lawsuit against the Foreign Missions Society, Manach had not
studied at Holy Ghost Seminary, butjoined the Spiritans in their missionary work. He is even
recorded as a Spiritan in La Congregation du Samt-Esprit. Ses Superieurs. Ses Missions, Paris,
1930.

•^Unable

to

cope with the

difficult situation,

Le Maire had

a

nervous breakdown a year

^'Winslow, "Journal of
while engaged in removing the Acadian French Inhabitants
"Report and Collection of Nova Scotia Historical Society, 1883, 3, 179.
^^R.Arch.Qu., 1937-38, 184 ff.: L'Abbe de I'lsle Dieu, Tableau sommaire des missionnaires seculiers
David, "Les Spiritains en Acadie," B.R.H., 1929, 461.
"R.Arch.Qu., 1936-37, 402 f.: L'Abbe de I'lsle Dieu a Mgr de Pontbriand, 25 mars 1755.
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any further connection with the Spiritan missions and joined the clergy of
Paris. Daudin died in 1756, just when he was getting ready to resume his
labors in Canada, and Chauvreulx, likewise, passed away soon after his
return to France. ^^
With respect to the priests around Beausejour,

we have

already

men-

tioned Le Loutre's escape from the hands of Monckton. Vizien, the
military chaplain, shared the fate of the defeated French forces, namely,
deportation to the nearest French territory, which was Louisbourg on
Cape Breton (He Royale). From there he made his way to Quebec, where
he was active during the siege of Quebec in 1759. Manach withdrew with
his Micmacs to Bale Verte, New Brunswick, where he was temporarily out
of reach of the New England forces. ^^
Longfellow, in his immortal poem Evangeline, has a priest. Father

Acadians of Grand Pre before their embarkment.
had been arrested and sent away from that whole area
before the brutal deportation began: "I will strike the shepherds and then
the flock will be dispersed" all the more easily, Lawrence must have
thought. The only exception was the old Father Desenclaves, who did not
stir from his retirement until his deportation to a New England jail in
Felician, console the

Actually,

all

priests

1756.^«

The Chaplain of Hunted Men: Father Le

Gueme

Thus only one priest remained among the 1,500 to 2,000 Acadians who
had sought refuge under the illusory protection of the guns of
Beausejour: Father Francis Le Guerne. "As soon as he heard that the
English were coming," the Abbot of Isle Dieu wrote, "he took to flight, "^^
but just the opposite had happened; Father Le Guerne had become the
chaplain of hunted men, women and children. The refugees in his charge
had built new farms along the rivers opening into Chignecto Bay. Like
their unfortunate fellow-victims in the other parts of the country, they

refused to believe that the conqueror would brutally expel them from the
lands which they had reclaimed at the cost of so much back-breaking

many of them fell easy prey to
employed by Lieutenant-Colonel John Winslow to catch

labor. Fanatically attached to their lands,

the stratagem

after his arrival

and began to act so strangely that Lawrence called him an "imbecile." Nursed
his work until his arrest in 1755.

back to health, he resumed

^^See footnote 72; Murdoch,
122: Le President

Daudin see .Arch. Col., Cll, B, 104-1. 44v
Marine a FAbbe de lisle Dieu, 12 mars 1756, and du
meme au meme, 14 aout 1756. About Chauvreulx, David, wr/.r//., 462.
'•^R.Arch.Qu., 1937-38, 160: LAbbe de lisle Dieu au President
de la Marine, 29 sept.

and 104-2,

.
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.

1755.
'•'P.

Bourgeois,

L^.s

anciens missionaries de I'Acadie devant

"R.Arch.Qu., 1937-38,
1755.

171:

LAbbe de

lisle

I'histoire

Dieu au President
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them without having to scour the country-side: he invited them to a
meeting at Fort Cumberland — the new name for Fort Beausejour— to
make arrangements about their farms. ^^
Lulled into a false sense of security by the pardon that had been granted
them in the capitulation of Beausejour, they fell into the trap. Le Guerne
was highly suspicious of the motive behind the invitation but, as he wrote,
"I could not very well oppose this step. The Acadians now regarded the
English as their masters, they felt secure because of the terms of the
capitulation, and considered themselves obliged to obey." Thus it came
about that some 400 Acadian farmers presented themselves at Fort Cumberland. When they had assembled, Monckton read them a statement
from Lawrence, declaring them rebels, confiscating their possessions and
constituting them prisoners. "As soon as I saw them arrested in the fort,"
Le Guerne added, "I realized that it was impossible to meet the British
halfway and that the best I could do was to save the remainder of my flock
for our faith and for France."
Thinking that "through attractive promises, specious offers and even
presents," he had gained Le Guerne's confidence, Monckton invited him
to an interview in the fort. But the priest was not deceived. "I took care,"
When he repeated his
he wrote, "not to fall into the traps laid by him.
invitation and urged me to put aside all apprehension, ... I replied: 'I
remember the case of Father Maillard, who was shipped out of the
country despite the positive assurances of a British governor.'"
Realizing that from now on he would be a hunted man, the courageous
priest withdrew into a wild region "always on the alert, nearly always in the
woods," leaving his hiding place only when his ministry was needed by the
wretched victims who had not yet been caught in the manhunt. To
prevent their capture, he said, "I strongly and repeatedly advised those
outside the fort not to enter it. I gave the same counsel to the women who
received frequent orders to prepare themselves for embarkment." The
priest pleaded with them, emphasized the danger to which they would
expose themselves and indicated a way in which they could perhaps be
united again with their husbands.
His pleadings with those who lived close to Beausejour, however, were
mostly in vain. "One hundred and forty of these unfortunate women," he
wrote, "threw themselves in blind despair into the British vessels" to be
deported to an unknown destination, without knowing whether their
husbands were aboard the same ship. He had more success with the
people living along the rivers. "I had the satisfaction of seeing that none of
.

.

.

"C.F.D.I., 2, 154 ff.: Lettre de I'Abbe Le Guerne a Provost, 10 mars 1756. Same letter in
Richard, III, 457 ff. and R. Can. Arch., 1905,2, App.,346ff. A slightly different version of it
in C. O. GiLgnon, Lettre de I'Abbe Le Guerne, Quebec, 1889. It is possible that Le Guerne wrote
more than one copy of this letter and varied it a little. Unless otherwise indicated, quotations
from Le Guerne'sletter follow the first version.
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women

there was embarked, save four or five who were taken by
and forcibly removed."
Meanwhile a Canadian lieutenant, Charles de Boishebert, stationed at
St John River, New Brunswick, heard about the fate of these poor people.
Rushing to the rescue with a score of soldiers and 100 Indians, he surprised Colonel Freye and 300 New Englanders who were busily engaged
in setting fire to the church and 253 houses in Peticodiac, one of Le
Guerne's parishes. In a furious battle, lasting over three hours, the French
and Indians killed or wounded many of the assailants and drove them
back to their ships. Many others lost their lives through drowning in their
hurry to get aboard. "This stroke," said Le Guerne, "scared the British out
of their wits — more than all the guns of Beausejour." Fearful of another
the

surprise

New Englanders hesitated to continue their incendiary task so
250 Acadian families still in the area "were able to collect part of
their harvest and withdraw with women and children into the woods. "^'^
Determined not to leave the nearly 100 women and children who were
still living in the neighborhood of Fort Cumberland to their fate, the
priest now organized a rescue party. With the aid of a few boys and old
men, he plotted an escape route through the swamps in the direction of
Bale Verte, opposite He St Jean (Prince Edward). The distance was only
about ten leagues, but it took the unhappy victims a whole month to cover
it. All the time the tireless priest stayed with these poor people to encourage them and help them transport their scant belongings. From Bale
Verte they made their way to He St Jean, one of the two islands that were
^°
still in French hands. Another group of about 500 followed a little later.
Meanwhile the New Englanders continued their ravages. Their success
in catching Acadians was slowed down and only a few careless women and
boys fell into their hands. To make matters worse, 86 of Le Guerne's
parishioners managed to escape from Fort Cumberland during a stormy
night by tunneling their way to freedom. They promptly rejoined their
families in the woods. All that Lawrence's soldiers could do in retaliation
was to start more fires, and this they did with a vengeance: November 2-7,
607 houses and barns plus one "Mass House" at Gasperau and Canard
River; November 15, 100 houses and the church of Tintamar; November
17, another thirty at Memramcook; November 20, 100 houses at Weskok
attack, the

that the

81

On

both sides the skirmishes became more ferocious.

The

Indians

fought, of course, in their traditional fashion and took the scalp of their

enemies.

Now

the

New

Englanders began

to

do the same. "The com-

"R.Can.Arch., 1905, 2, App., 176 ff.: Journal de M. Boishebert; ibid., 178: M. de Vaudau Ministre, 18 oct. 1755; Knox, 1, 61; Winslow, 100 f.; Richard, III, 61.

reuil

*"See references of footnote 78.
*'Winslow, 177 and 185; Richard, III, 60;
R.H.A.F., 1953-54,38.

Guy

Fregault, "La deportation des Acadiens,"
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of the search party in Memramcook," Le Guerne wrote,
all Acadians in that place, to kill on the spot all those
leaving a message for
capable of bearing arms and to scalp them,
Lieutenant de Boishebert couched in these terms: 'You started this, but we
will continue it until you withdraw your Savages from this area. Among
you the Savages are told that every Englishman they kill is one step up for
them on the ladder leading to the Paradise. Let me add that for our men it
will be two steps up for every Acadian destroyed.'"
To add to the difficulties, the Acadian refugees became careless. Living
in make-shift huts in the woods, deprived of the most elementary comforts, they often thought about the cherished possessions they had left
behind in their homesteads. Sometimes the temptation to try to rescue
their belongings was too strong to resist, and frequently these lone wanderers were caught by roving bands of soldiers. To prevent them from

manding

officer

"had orders

to seize

.

leading the

enemy

to their hide-outs,

it

.

.

became necessary, whenever

anyone was caught, to change the location of the entire group, regardless
of the severity of the winter weather. Le Guerne bitterly complained
about the refugees' carelessness, but to no avail until Lieutenant de
Boishebert threatened them with heavy fines and deportation to
Quebec. ^^ Although such a deportation from the horrible scene of their
sufferings should have been regarded as a blessing in disguise, the Acadians continued to cling so tenaciously to the hope that they could ultimately return to their lands that the threat was remarkably effective.
During all this time the New Englanders kept looking for Le Guerne,
but without success. He continued to say Mass, the Acadians' only consolation, in hastily erected chapels, baptize the newborn, and, surprising as it
may seem, celebrate the marriages of those who, in spite of everything,
still believed in a happy future. Soon, however, he saw himself forced to
withdraw entirely from the Memramcook area and go into hiding in the

Cocagne region, father away from Fort Cumberland, for the soldiery
roamed more widely into the land. He felt greatly relieved when the Jesuit
missionary John La Brosse came to his assistance from the St John River in
New Brunswick and took over the pastoral care of the Peticodiac area.**^
With more than 400 Indian warriors to feed and enemy raids on their
grow scarce. Unless they wanted
became necessary. Before the spring of 1756 could melt
the ice on the swamps, Le Guerne again made his way to the coast opposite
Prince Edward Island and prepared shelters for them. But so great was
the attachment of these poor people to their beloved Acadia that many
did not want to abandon their wretched huts. Only about sixty families
listened to his pleas and left. Their places were quickly taken by new
live

stock the Acadians' supplies began to

to starve, flight

*^R.Can.Arch., 1905,
1755; Knox I, 61 f.
''^Can.Arch., N.S.

2,

App., 345: Manifeste de M. Boishebert aux Acadiens, 20 dec.

Church Records, Acadia, 50

ff.;

Gagnon,

op.cit.,

43
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deportation from Mines and An-

managed to make their way across the Bay of Fundy, over

John River in New Brunswick, to Peticodiac.^^
Hunger soon forced the scattered refugees to appeal to the French
commander of He St Jean for supplies. "We lack absolutely everything,"
wrote Le Guerne, "flour, bacon, peas, gim powder, grease, lead and
bullets. ... It is three months now since we have had anything to drink"
the St

except water. ^^ But food was also short on the French-held island,
as it was with other refugees. It was decided therefore to direct

crowded

more to the north in New
Brunswick, where, it was hoped, they could secure some food through
hunting and fishing. Thirty-five hundred Acadians made their way to this
refuge. Their efforts to find food, however, proved fruitless.
The priest, who had opposed their transfer to Miramichi, wrote that "it
was a terrible place: it had never been cultivated, there was nothing to
hunt and very little fish." The following winter, he continued, "many of
these poor people died from starvation and wretchedness. Those who
escaped death fell victim to a horrible contagious disease. Famine forced
them to eat the leather of their boots, carrion and in some cases even
animal excrements." Some of the survivors managed to make their way to
Quebec, while others fled even farther north to the Restigouche River in
New Brunswick and founded a new settlement there. A year later, however, the manhunt caught up with them even there, for the round-up
continued all along the Gulf of St Lawrence. '^^
Virtually all the refugees were gone now from Le Guerne's territory,
with the exception of a few families so deeply hidden in the woods of an
unexplored region that they felt secure and did not want to move. With
his work terminated, he decided therefore to go to Quebec on a personal
appeal to the French governor for assistance to his beloved Acadians. He
never saw Acadia again. Bishop de Pontbriand first planned to send him
to Louisiana, the extreme south of his immense diocese, where in time he
would have met again with many of his people. But in 1758 he appointed
him pastor of the Island of Orleans, near Quebec, where a number of
Acadians had sought refuge. He spent there thirty years of devoted
service, which, however, were as peaceful and uneventful as his early
years had been full of anguish and dangers. He died in 1789.**"
the remaining refugees to Miramichi,

Surrender of Father MaiUard

As soon

as they

had the

»"€. F.D.I. 2, 157
^nbid., 161.
,

»«Gagnon, 29;
"^Fregault,

ff.:

Nova Scotia sufficiently under
French from their last stronghold

situation in

control, the British decided to drive the
Le Guerne's

letter

of March

10,

1756.

E. Lauvriere.Lfl Trag'edie d'lm Peuplc. Paris, 1922, 2,

art.cit.,

40; Arch. Col., Cll, A, vol. 102:

Dieu, 30 oct. 1757; Arch.Archd.Qu., Ste-Famille,

I,

90

ff.

Mgr de Pontbriand
f.ll3;

Gagnon,
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along the Atlantic coast, their super-fortress of Louisbourg on Cape
Breton (He Royale). Its fall would also determine the fate of He St Jean
(Prince Edward), which was not fortified.
Father Maillard had his headquarters on He Royale, where the Franciscan Recollects took care of the regular parishes. He had returned there in
1749, after the peace treaty of Aix-la-Chapelle had restored Louisbourg
to the French. Having built a chapel and residence in the Bras d'Or Lake
(Chapel Island), he entrusted its care to his faithful Micmac Louis Petitpas
during his frequent visits to, and peregrinations with the Indians. After
the fall of Beausejour, he kept in constant touch with the Governor of
Louisbourg to aid him in the defense of the island against the expected
invasion. On He St Jean the Spiritan John Biscarat had succeeded his
confrere John PerronneF* in 1755 to serve the northern part of the
island, and three other priests were stationed in the remaining parishes. ^^
Meanwhile a British fleet had started the blockade of Louisbourg to
prevent the reinforcements France had sent in the spring of 1756 from
reaching the fortress. They managed to sink or damage numerous French
vessels, including the ship or ships on board of which were the priests
Guillaumot and Le Goff. At least the first, but probably both were Spiritans. Their water-soaked luggage reached Maillard, and the two priests
must have landed somewhere else, for naval documents show that they
sailed back to France in the summer of the following year and were
supposed to try again later. Nothing, however, indicates that they ever
returned to the American scene. ^^
Shortly after the attack on Louisbourg had begun, the governor appealed to Maillard, asking him to secure the support of Lieutenant de
Boishebert. This officer had landed with some Canadian and Indian
troops at Port Toulouse (St Peter's), and his assistance would have been
invaluable in preventing the British from landing in force. After conveying the governor's message, the priest told him that the Cross of St Louis, a
coveted distinction, was waiting for him in Louisbourg. It was a reward
'*A physical and mental wreck, Perronnel had to be sent back to France in 1755. Immediately confined to a hospital there, he died in 1758. The three other priests were James
Girard, Peter Cassiet and Bernard Dosque. The last one may have been a Spiritan, but
Girard and Cassiet were not. Girard had studied at the Foreign Missions Seminary, as
appears from his lawsuit against that Seminary after his return; Cassiet was not sent by the
Abbot of Isle Dieu but by the Superior of the Foreign Missions.

Comte de Raymond au Ministre, 4 nov. 1751 Arch.Sem.Qu.,
Q, 171 ff: undated letter of Father Maillard; R.Arch.Qu., 1935-36, 382 and 408:
L'Abbe de I'lsle Dieu a Mgr de Pontbriand, avril 1753 and 31 mai 1753; ibid., 1937-38, 173
and 184: du meme au President
de la Marine, 23 dec. 1755 and tableau sommaire des
missionnaires seculiers; David, "L'Apotre des Micmacs," R.U.O., 1935, 69; R.Arch.Qu.,
1935-36, 378: L'Abbe de I'lsle Dieu au President
de la Marine, 21 mars 1753; Arch. Prop.,
L e D, 243, 658r-658v: Al Sig. Villars, 3 sett. 1783.
«8Arch.Col., Cll, B, 104-3, 39v: Le President
de la Marine a I'Abbe de I'lsle Dieu, 12
mars 1756; ibid., 106, 105v: du meme au meme, 3 sept. 1757; Maillard's letter quoted in
preceding footnote.
**Arch.Col., Cll, B, 3 1 58: Le
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which he had richly deserved for his courage in previous battles against a
superior enemy. On this occasion, however, all pleading proved in vain, a
fact for which French historians have severely blamed him. No matter
how much the governor insisted, and how much his own men as well as the
Micmacs and Acadians implored him to act while there was still time, he
refused to budge.
As Maillard relates, "The Indians told him: 'We will live on stray cattle.
Give us rifles, powder and bullets and allow us to harass the enemy.' But
de Boishebert spoke to them so discouragingly that they decided to return
to the mission, which is only a distance of eight leagues." On the way back a
group of thirty-two Indians and twenty-five Acadians surprised and
routed a careless British detachment of about 600 men. Fearing the
Savages "worse than lightning" the priest wrote, they thought that they
were being attacked by a large force and fled in utter panic. ^'^
Not before it was too late did de Boishebert make up his mind to go to
the aid of the beleaguered fortress. By then the British had surrounded it
so strongly that he could offer no help whatsoever. After a heroic defense
lasting forty days, the French troops surrendered the crumbling walls on
July 26, 1758. He Royale became again Cape Breton Island, and two weeks
later St Jean also was occupied and called Prince Edward Island.
As could be expected, the conquerors decided to deport not only the
French troops but also the Acadians living on the islands. Many of them
had come there around 1750 when a voluntary mass exodus from Nova
Scotia had been started under the sponsorship of the French government.
Others had arrived only a year or two before as refugees from the
manhunt started by Governor Lawrence in 1755. The total number of
these people has been estimated at about 4,500 on Prince Edward, and
5,000 on Cape Breton. ^^ They had already suffered untold hardships and
starvation; now they faced deportation once again.
Just as they had done in the other Acadian lands, the conquerors
systematically destroyed every French settlement and once more loaded
the Acadians into crowded boats for their final deportation to France.
Two or three of these leaky vessels sank in the winter storms of December
1758, carrying 700 victims to their death. Biscarat, who underwent deportation with his parishioners, died from exhaustion when his ship reached
England. Girard safely reached Brest^* after seeing 300 Acadians perish

when

their ship sank in the treacherous waters of the Channel."^

"*Dosqiie managed to escape and made his way to Quebec. He died there in 1774. Girard
became one of the first priests who were sent to the Miquelon Islands in 1765 when Holy
Ghost Seminary was asked to supply priests for them.

""Arch.Sem.Qu.,S.R.,Q, 181 ft.: undated letter of Father Maillard: R. Arch. Qu., 1923-24,
329 and 362: Journal de lexpedition a lAmerique.
"'D.C. Harvey, The French Regime in Prince Edward Island, New Haven, 1926, 243; Lauvriere, op.

cil.,

2, 69.

"^Harvey, 247

ff.;

Ernest Martin, Les

exilees

acadiens en France au XVllIe

siecle, Paris,

1936,
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Although thousands of Acadians were deported and hundreds disappeared without trace, some succeeded in hiding in the islands or they
made their escape to Canada and the Miquelon Islands. A number of
them fled to Miramichi, New Brunswick, where Father Manach was
already overburdened with other refugees. Soon after, Maillard led his
Micmac warriors to the same hiding place. But the conditions of this
refuge were appalling. As the priest wrote, "I see here only wretchedness
and want. The families gathered here are all starving. They are on the
point of leaving this horrible place to isolate themselves in different spots
"^^
to be able to live from fishing and hunting.

where they hope

when Quebec was

in imminent danger of attack, the
was coming to the rescue with a large Indian
force, but by then the priest had gone back to Chapel Island with his

In

May

1759,

rumor ran

that Maillard

and surrender. When they
Miramichi, undoubtedly to help
Manach in his work among the refugees. In October of the same year, he
was back again on Chapel Island, in time to receive the ultimatum of
Henry Schomberg, a commander of British troops, who appeared with
Indians, there to await the arrival of the British

failed to

come, he returned once more

to

bad French, Schomberg took the "importunity"
announced the fall of Quebec, and promised in the name of the King of England that the inhabitants would
continue "to enjoy all their goods, their freedom, possessions, as well as
his ship off the island. In

(sic)

to invite

him

to surrender,

free exercise of their religion."^'*

Undoubtedly, it was the personal prestige and influence of Father
Maillard that caused the conqueror to show the first sign of leniency in this
case. Living as they did in constant dread of the Indians, the British did
not dare to deport the only man left who was capable of exercising control
over them. On the other hand, Maillard was clever enough to realize that,
since the fall of Quebec, the fate of the French empire in North America
was definitely sealed. Despite the protests of some Frenchmen and Indians, he persuaded the Micmacs and Acadians to accept the conditions.^^
Although some French historians have criticized him for it, the course
he took appears to have been the only reasonable one. As he himself
wrote, "the pitiable conditions to which I see nearly all our French families
reduced
babblers

me to listen to the conquerors' proposals. By
my country better than do many of those vain

irresistibly forces

listening to

them,

who

I

serve

in their hearts are

not at

as they

all

pretend to appear by

Arch. Col., Moreau, F3, 50-3, 639:
277; R.Arch.Qu., 1937-38, 184: Tableau sommaire
extrait d'une lettre de M. Girard, 24 jan. 1759; Nova Scotia Historical Society, 11, 148;
.

.

.

;

B.R.H., 1936,310.
"''See Maillard's letter cited in

footnote 88.

Doughty and C. M. Parmelee, The Siege of Quebec cmd the Battle of the
231; R.Can.Arch., 1905. 2, App., 186 f.: Schomberg a Maillard, 26 oct. 1759.
"SR.Can.Arch., 1905, 2, App., 188 f.: M. Maillard au Capitaine Le Blanc,
R.Arch.Qu., 1924-25, 145 f.: Memoire du Canada.
"*A. G.

Plains, vol. 5,
31 dec. 1759;
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and unshakeable attachour country. ... It is certain that under the circumstances obstinacy would be a very imprudent way of acting. "^'^ Lacking the most
elementary supplies, uncertain of not being betrayed, and without any
hope of outside help in time, the priest saw no future in a continuation of
the resistance against the enemy.
His courageous resolve resulted in the saving not only of the Indians
but of 235 Acadian families as well. In February of 1760, Maillard with the
Micmacs and Acadians signed a treaty of peace with the British.
their use of big words, such as constancy, loyalty

ment

to

Father

Manach

Falls into a Trap

Orders for the arrest of Manach had been issued as early as 1755, but
had successfully evaded his would-be captors. Working
among the Indians on the coast of New Brunswick at Miramichi and
Richibucto, he also took care of about 700 Acadian refugees still living
there in 1759 in utter destitution. In November 1759 Colonel Joseph
Freye of Fort Cumberland (Beausejour) made him the same peace proposal that had been offered to Maillard; that is, peaceful enjoyment of their
possessions and freedom of religion. Lulling the priest and the Acadians
for five years he

refugees some food; at the
Lawrence that these Acadians would "in
the spring be ready ... to be disposed of as Your Excellency shall see fit."^"
Trusting that the victors would show him and his flock the same leniency as they were revealing in their dealings with Father Maillard,
Manach wrote to Lieutenant Bourdon in Restigouche on January 27, 1760
that "being without food, powder or lead," he was going to "Fort
to confidence, the colonel sent the starving

same

time, however, he wrote to

Beausejour

to ratify the peace." Less gullible.

Bourdon

sent a warning:

"You have stupidly fallen into a trap." The warning arrived too late,
however, for Manach, as well as many of his parishioners, had already
signed the act of submission, which they believed to be in agreement with
the promises

Soon

made by Colonel

Freye. ^^

began to wonder what the colonel had in mind by
would receive the best treatment that the constitutions

after, the priest

stating that "they

Kingdom accord its subjects in such a case." Too late, he realized
he had fallen into a cunning trap. In March of the same year,
Lawrence and his Council decided that deportation was the best treatment that could be accorded. Once more a large group of Acadians were
shipped off to England as prisoners of war. Although Manach himself was

of the
that

««R.Can.Arch., 1905, 2, App., 188: M. Maillard au Capitaine Le Blanc, 27 nov. 1759.
"^Murdoch II. 290; Richard III, 317; Sel.N.S.Arch., 311 f.: Freye to Lawrence, 10 Dec,
1759.
'"*R.Can.Arch., 1905, 2, App., 194:

M. Manach au Marquis de V'audreuii, 10 mars 1760;
M. Bourdon aux inhabitants des Quines et de Richibouctou, 14 fevr. 1760; Mur396; C.F.D.I., 1, 55: Articles de soumission des Acadiens, 6 fevr. 1760.

ibid.,

190:

doch
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at first

also

allowed to remain in order to keep the Micmacs under control, he
fell into disfavor and was exiled. The official reason for his

soon

Behaviour": he "publickly drank the
spending a short time
as a prisoner on board oi ihe Royal Ann in Plymouth Harbor, he obtained
his release and returned to France. ^^
deportation was his "extream
Pretender's [Charles

Edward

ill

Stuart] health." After

The Treacherous Capture and Deportation of Father Cocquart
In 1756, about 400 Acadian families had found shelter along the St

New

Brunswick. Some of them were deportees who had
returning
from their exile in South Carolina, but about 225
succeeded
of them had not travelled very far. They were aboard one of the numerous vessels used for deporting the Acadians. While the ship was still sailing
around the Bay of Fundy, one of them, a two-fisted Acadian sailor, asked
the captain where he was going to take them. "To the first deserted island
ril run across," was the reply, "that is all you popish Frenchmen deserve."
A moment later, the captain was sprawled unconscious on the bridge.
Overpowering the crew with their bare hands, the deportees captured the
ship and set sail for St John River. Father Charles Germain, a Jesuit
missionary to the Malecite Indians, assisted by the Spiritan William Cocquart, who had arrived during the disastrous year of 1755, took care of

John

River,

in

their spiritual welfare. ^"°

Thinking that in this remote region, they would be beyond the reach of
Lawrence's strong arm, the hardy refugees began to re-establish themselves by building new farms and villages along the river. Two years later,
however, Monckton with 300 men suddenly swooped down on the peaceful countryside, burned two of the villages, killed their cattle, and captured thirty families. The others escaped to the safety of the woods. ^^^
About June 1759 Cocquart was in Quebec, where he had undoubtedly
gone to accompany a group of refugees. When this city likewise fell into
British hands, both Germain and Cocquart, together with 200 Acadians,
swore allegiance to Great Britain and obtained permission from
Monckton to settle along the St John River. Yet as soon as they presented
themselves to Colonel Arbuthnot, the commander of Fort Frederic on
that river, he ordered them arrested and imprisoned in the fort, cynically
alleging that Monckton had undoubtedly meant another St John River,
somewhere else in Canada. In November 1759, Lawrence and his Council
""R.Can.Arch., 1905, 2, App., 191: M. Manach an Colonel Freye, 13 fevr. 1760; N.S.Arch.,
A, 65, 161 f.: Belcher to Lords of Trade, 9 April, 1761; Sel. N.S.Arch., 319: Minutes of the
Council Meeting, 21 March, 1761; R.Arch.Qu., 1937-38, 176: Memoire de I'Abbe de I'lsle
Dieu a presenter a M. de Stanley (1761?).
'""Lauvriere, 2, 83; Casgrain, Un Pelerinage an Pays d' Evangeline 124 f. R.Arch.Qu.,
1937-38, 187: L'Abbe de I'lsle Dieu, Tableau sommaire
""Leicester Harmsworth, The Northcliffe Collection, Ottawa, 1926, 102 ff.
,

.

.
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decreed the deportation of the Acadians together with the two priests to
England as prisoners of war. The execution of this decision took place in
the following year, when Cocquart and 300 Acadians were deported to
prison camps in England. In 1761 the priest made his way to France in the
company of a young Indian and provisionally became pastor of the many
Acadians who had sought a refuge at Morlaix in Brittany.'"^

5.

After the Deportation

Maillard, the Sole Priest in

Nova

Scotia

As has been noted, Lawrence wished to retain Maillard in order to
induce the Indians to "bury the hatchet." Until his death, he was the only
Catholic priest tolerated in Nova Scotia. In 1760, followed by his faithful
Micmac servant Petitpas, Maillard took up residence in Halifax. The
governor allowed him the use of a building for religious services and
assigned him 100 pounds a year, thereby, reputedly, making him the first
Catholic priest to receive a salary

from the British government since the
had already established themselves

A number of Catholics

Reformation.

in the town.^"^

From

his Halifax residence, Maillard

took care of

scattered through the Maritime Provinces.

He

all

the Catholics

referred to them, with

some exaggeration, as "his parish of North America." Unable to travel
very far from his residence, he appointed laymen everywhere to look
after the religious instruction of the children, to preside at the Sunday
gatherings of the faithful for a "wooden Mass" and read there his apostolic letters in lieu of a sermon, and to witness marriages, administer
baptism and conduct burial services. '"^
At the same time he made strenuous efforts to pacify the scattered
groups of Indians who had not yet made peace. Thanks to the Micmacs'
limitless respect for their

venerable patriarch, Maillard succeeded in

state of political affairs. On June 25, 1761, in
solemn gathering, the Indian chieftains and braves listened to the
priest's translation of a speech by Jonathan Belcher, President of the
Council, and especially to his promise that "your religion will not be
rooted out
your patriarch will still feed and nourish you in this soil as
his spiritual children." Chief Claude Atouash replied on behalf of the

making them accept the new

a

.

.

.

,

'"^M. Trudel, "II y a Coquart et Cocquart," B.R.H. 1954, 9; Richard III, 313 f.;
Sel.N.S.Arch., 309: Minutes of Council Meeting. 30 Nov., 1759; Arch.Col., Cll, B, 1 13-1, 79:
Le President
de la Marine a 1' Abbe de I'lsle Dieu,28 mars \76\:ihid., 120, 113: du memea
M. Hocquart, 6 avril 1764.
'"^John E. Burns, "The Abbe Maillard and Halifax," Report of the Canadian Catholic
Historical Association, 1936-37, 13 ff.; David, "L'Apotre des Micmacs," R.U.O., 1935, 78 f.
.

.

.

'"^R.Can.Arch., 1905, 2 App., 206

f.:

Maillard a Louis Robichaux, 17 sept. 1761.
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braves in flowery language which clearly revealed the motives suggested
by Maillard in favor of the peace treaty. Then he flung a symbolic hatchet
of war into an open grave saying: "I bury this hatchet as a dead body that is
fit only to become rotten, looking upon it as unlawful and impossible
for

make use hereafter of this instrument of my hostilities against
much ceremonial dancing and singing around the grave,
solemnities came to an end with a toast to His Majesty the King of

me

to

you." After
the

England. ^"^

The Deathbed "Conversion" of Father Maillard

to the

Anglican Church

Prematurely worn out by his incessant labors, Maillard became ill in
June 1762, while he was preparing to pacify another group of Indians. He
died on August 12 of the same year, about fifty-two years old. Since he was
the only priest tolerated in Nova Scotia, he lacked the consolation of

The high esteem in which he was held was
which took place from St Paul's Anglican church.
Jonathan Belcher, the President of the Council, and William Nesbitt, the
Speaker of the House, together with four other high-ranking gentlemen,
acted as pallbearers. The Anglican funeral office was performed by the
Reverend Dr Thomas Wood, and the burial took place in the Protestant
cemetery of the town.^*^^
Hoping to capitalize on this event, Dr Wood wanted the Indians and
Acadians to accept him as the legitimate successor of their beloved priest.
A former army surgeon, who had continued to practice medicine after he
had been sent out as a missionary by the London Society for the Propagation of the Gospel, he visited Maillard in his illness to give him medical
prescriptions. In a letter to the Society, Dr Wood claimed that, on the day
before his death, Maillard requested him to perform in French the visit to
receiving the last sacraments.

manifest

at his funeral,

the sick according to the Anglican rite of the

Book of Common

Prayer, in

the presence of Acadians and Indians. Then, shortly before his death, the
priest, said

Dr Wood, asked him

to perform the Anglican funeral rite,
was about the same as that of the Catholic
believe that Maillard would have authorized the

telling those present that

it

Church. Next, we are to
Acadians and Indians to address themselves to Dr Wood for their spiritual
needs. '"^

we

and not in
ecumenical era. Two hundred years
ago, antagonism was still the dominant note between the various Christian
denominations and, in particular, between Catholics and Protestants—
term which, in the eyes of many Catholics, then also included the AngliLet us recall that

are speaking here about events in 1762

today's post- Vatican Council

Two

'"^Murdoch

II, 402; N.S.Arch., A, 66, 31 ff.: Indian Peace Treaty and speeches.
'"^Arch.Soc. for the Propagation of the Gospel
B, 25, no. 24: Dr Wood to Society, 27
Oct., 1762; N.S.Arch., A, 69, 141: Minutes of the meeting of the Society
18 March, 1763.
'"^Arch.Soc. for
B, 25, no. 51: Dr Wood to Society
30 July, 1764.
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Today Anglicans or Episcopalians and Catholics sometimes worcommon, and more and more of their differences are slowly
evaporating. But in mid-eighteenth century, and particularly in North
America, the situation was quite different. What Dr Wood tells us about
Father Maillard would then simply have been called apostasy, and that
this priest, in the face of death, committed a deed which completely

cans.

ship in

contradicted his whole

life remains inconceivable.
Apart from Dr Wood's testimony, there is not the

slightest evidence to
corroborate his story. The registers of St Paul's church, to which Dr Wood
was attached, are significantly silent on the whole affair; yet any minister
to inscribe the conversion of the famous and highly
respected Apostle of the Micmacs in his records. But, as the Capuchin
priest Father Pacifique notes in his manuscripts: "There is absolutely

would have hastened

nothing about
his

it

in the registers

of St

Paul's,

which

I

have been able

to

Dr Wood, we can only conclude, eagerly transformed
medical assistance and perhaps a common recital of a few psalms or the

examine

Our

at leisure."

Father into a conversion.

is rendered even more suspect by the way he
unscrupulously appropriated the deceased's papers and used them in his
attempt to be recognized by the Acadians and Indians as Father Maillard's
legitimate successor. To prevent his library and manuscripts from falling
into the wrong hands, Maillard had taken the precaution of entrusting
them to the government in Halifax, to be disposed of in accordance with
his last will and testament. Although this will was executed only in 1772,
ten years after his death, Dr Wood could write in 1764 that "providentially" he had gotten hold of Maillard's writings. By studying these hiero-

His testimony, moreover,

hoped to learn the Micmac tongue, add force to his claim
and earn a scholarly reputation by publishing a
Micmac grammar, dictionary and Bible. In 1766 he sent his texts to
London, but the Society for the Propagation of the Gospel refused to
glyphic notes, he

to

be the

priest's successor

support his plans. ^^^
Undoubtedly, Dr Wood acted out of an earnest desire to promote the
Anglican Church. Thinking that with Maillard's death the Catholic religion would come to an end in Nova Scotia, he had zealously cultivated the
sick priest's friendship, hoping that this would help him wean the Acadians and Indians away from their "superstitions" of Popery and have
them embrace "our pure religion. "^"^
By imitating some Catholic practices, he managed to persuade a few
Acadians to offer their new-born babies for baptism; even a few Micmacs
75,47 ff.: minutes of the meeting of the Society, 21 Dec, 1764; ibid., 76,
minutes ... 21 Feb., 1765; Arch. Soc. Prop., B, 25, nos. 51, 63, 72, 85: Dr Wood to
Society
30 July, 1764; 1 April, 1765; 15 Oct., 1765; 27 July, 1766. See also David,
"L'Apotre des Micmacs," R.U.O., 1935, 437-447.
'"'See Dr Wood's letters of 30 July, 1764, 1 April, 1765 and 15 oct., 1765, cited in preceding
footnote, and the minutes of the Society's meeting of 21 Dec, 1764.
'"^N.S. Arch., A,

174

ff.:
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consented to listen to his recital of some of Maillard's prayers, although Dr
Wood himself had to confess that he did not know what he was saying.' ^*^
Even this small success did not last; neither Acadians nor Indians were
long deceived. The Micmacs remained faithful to what they had learned
from their venerable patriarch. Their apostle's grave received no monument after his splendid Protestant funeral.^* Yet a touching legend
spread among the Indians: "bushes bearing beautiful flowers sprang up
over his grave," to remind his beloved Micmacs of the great virtues and
burning zeal of their Mosi Meial.
' '

Disappearance of Father Cocquart

Soon after this priest's return to France in 1761, the government announced grandiose plans for the colonization of Guiana in South
America. Glowing advertisements spoke about this wretched, diseaseridden colony as a land overflowing with milk and honey and promised
generous support to would-be colonists. From all over Europe thousands
of eager adventurers flocked to the ports of embarkation.
Twenty-four Acadian families living in Morlaix felt attracted by the
publicity of the advantageous conditions and the offer of a vessel, to be
especially chartered nor them. Other Acadians, still in America, would
join them. It was then that Father Cocquart decided to accompany his
parishioners to their new promised land. In August 1764, the vessel L^

conveyed them to Cayenne.'"*
Despite a reported expenditure of thirty million

Postilion^ ^^

livres,

the affair

ended

complete disaster. Although the government had taken the trouble to
provide a band of musicians for the entertainment of the colonists, it
failed to make sufficient provisions for the economic and medical necessities of the new setders. Soon tropical diseases and famine took a cruel toll
of the hapless setders. A large number of the approximately 10,000 newly
arrived people perished on the "Islands of Salvation" — one of which is
better known as Devil's Island — and on the mainland. A single Acadian
family of six made its way back to France, but Cocquart himself presumably was lost, along with most of his Acadians, in this disastrous attempt to
in

settle

the land of Guiana.''^

*'*A portrait of Father Maillard still existed early in this century. I would be grateful for
any information about its location if it is still preserved.
'"Father Cocquart's last entry in the parochial records of St Mathieu (Morlaix) dates
from August 6, 1764. Naval records indicate that Le Postilion sailed in August 1764 for
Guiana. Although the passenger list is missing— or was missing when consulted — from the
files preserved in the archives of France, the fact that his name no longer occurs in the
records of Morlaix sufficiently indicates that he did sail with the Acadians.

""Same
"'Rand,

references and the minutes of the meeting of 20 Sept., 1765.
0/7. cit.,

31.

"•- Arch.Col., Cll,

B, 120,

ISjuin 1764,
"^Lauvriere 2, 196 ff.

avril 1764,

1

13,

204 and 298v: Le President

11 sept.

1764.

.

.

.

de

la
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Acadian Deportees

known of Le

Loutre's years as British prisoner. After a

on board oi xhe Royal George in Plymouth
Harbor, he was transferred to Elisabeth Castle, Jersey Island. All French
requests for information about the reasons for his arrest remained unanswered, and five years after his capture no charges had as yet been
brought against him. Strange as it seems, he had to provide for his own
maintenance. On the other hand, he was well treated: "He has a room to
himself, with a proper guard attending him, and a Fire and a Candle at
nights, and decently subsisted by the Garrison Sutler." Moreover, the
"King's Pleasure" allowed him "One Shilling a Day" on the funds for "Sick
and Hurt Seamen." He was not allowed to correspond with anyone,
except a London agent through whom he had to obtain the funds for his
short stay under constant guard

maintenance.'*'*

remained vain. It was only after eight
long years of solitary confinement that, on August 30, 1763, following the
Treaty of Paris, he was restored to freedom, but he was banished forever
from Canada."^
The long years of imprisonment had not in any way diminished Le
Loutre's zeal for the welfare of the Acadian refugees or deportees. About
2,500 of them were scattered along the coast of France, especially at St
Malo. No provisions had yet been made to find any kind of permanent
establishment for most of these victims of the Franco-British war. As soon
as he was released, Le Loutre became again the leader of these people.***
With its possessions on the North American continent irretrievably lost,
the French government began to try to find a permanent solution for the
All efforts to obtain his release

Acadians by settling them either in France or in the colonies. A favorable
opportunity arose to establish a number of them at Belle-Isle, off the coast
of Brittany. When few Acadians felt inclined to accept this offer, the
government appealed to Le Loutre to re-assume charge of the Acadians
"*What follows here goes beyond the confines of the chapter heading, which refers to the
period 1735-1763. But people and events do not always neatly fit chapter divisions. It is in
order not to break up the story of Acadia and its aftermath at an unsuitable point that I've
carried it on till Le Loutre's death.
"^R.Arch.Qu., 1937-38, 174 ff.: Memoire de I'Abbe de I'Isle Dieu a M. de Stanley (1761?);
Public Records Office (London), S.P. Dom., Channel Islds., ent.bk., bk. 1, 16: Fox to
Governor of Jersey, 1 Dec, 1755; ibid., bk. 5, 61: Collingwood to Fox, 28 Feb., 1756; Public
Records Office, Admiralty, 1, 4121, no. 52: Fox to Lords of Admiralty, 4 August, 1756.
"^Public Records Office, Channel Islds., bk. 5, 256: Campbell to Egremont, 30 Aug.,
1 19 f. and 255: Egremont to Murray, 13 Aug., 1763, and Murray to

1763; Can.Arch.,S.P.,Ql,
Halifax, 23 Oct., 1763.

"*Arch.C.S.Sp., 95-A-I: Memoire pour I'establissement de 77 families acadiennes a
Belle-Isle-en-mer (undated); Arch. Col., Cll, B, 117, 522: Le President
de la Marine a
I'Abbe Le Loutre, 3 dec. 1763; J. M. Lanco,L« Acadiens en Belle-Isle-en-mer. Correspondance de
I'Abbe Le Loutre etdu Baron de Warrt'n, J osselin, 1924, 1 f.: M. Hocquart a M. de Warren, 2janv.
1764.
.
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overcome their reluctance. Soon after, the priest went to Morlaix,
where nearly 400 refugees were living.^ ^^
There he began by organizing a group consisting of people originating
from the same place in Acadia, the Canard River, who, all more or less
related to one another, would be able to see in their new location a kind of
reconstituted little Acadia. By multiplying his efforts, Le Loutre managed
to obtain the construction of dwellings for each family, some livestock and
the necessary implements for cultivating the new lands given to them.
Soon about 400 Acadians^^* were happly settled on Belle-Isle and unanimously declared that "they had received from Father Le Loutre whatever
satisfaction they could have expected in the services which he had been
kind enough to extend to them."^*''
This first attempt was followed by many others. With untiring energy,
Le Loutre devoted himself to the task. "I am firmly resolved," he wrote,
"not to give up until I see this business settled. By making a nuisance of
myself, I hope to succeed. I'd be quite happy if I could save these poor
families from their wretchedness and enable them to live on their own
labor and industry without depending on a government handout." And,
"I have made more than one hundred trips to Versailles, I have gone to
Compiegne and to Fountainebleau. I've paid several visits to the Duke of
Praslin. I've pressed him and urged him to the point of becoming a

and

to

his birthplace,

nuisance.""^
Despite all his efforts to find suitable locations, many refugees could not
forget their beloved Acadia and the prosperous farms they had possessed
there. An irresistible desire to return continued to haunt them and many
made attempts to do so. Others felt attracted by the prospect offered by
Louisiana. A number of Acadians deported to the lower British colonies
in America had migrated there, and Spain, which had acquired part of
Louisiana in 1762, encouraged others to join them. Even Le Loutre
himself thought for a time to join the exodus. ^^"
While engaged in a projected settlement of other refugees in Poitou, the
exhausted priest fell ill at Nantes. He died September 30, 1772 and was
buried in the St Leonard church at Nantes. His selfless zeal for the victims
of the Acadian disaster provoked the admiration of

all

those with

whom

he came into contact. The Chairman of the French Navy Board wrote
about him that "he has neither goods nor income because he has spent his
entire patrimony of 30,000 livres for the welfare of his missions and in
'-*A few years later, however, many of these Acadians
unable to cultivate these lands successfully."*'

left Belle-Isle

because they were

'"E. Martin, L« Exiles acadiens en France au XVIIIe siecle, Paris, 1936, 69; R. Can. Arch.,
2, App., 164: Memoire pour etablir les Acadiens vers Blaye; Lanco, 44: Reconnaissance des chefs de families ... 16 fevr. 1767.
"« Martin, 70 f.
'"•Lanco, 27 and 30: Le Loutre a M. de Warren, 1 mars 1768 and juillet-aout(?) 1768.
'^"Martin, 86 ff. and 274: Le Loutre a Mgr de Baisnes (1771?).
1905,
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aiding the poor." "His disinterestedness in what concerns

him personally

seldom seen." Another agent concerned with the resettlement
plans said that "Father Le Loutre has never wanted to accept anything
from the government, not even to repay him for his personal expenses."
This admiration for the priest found its final expression in his burial
certificate, which states, as the ancient phrase goes, that he "died in the
odor of sancity."^^^
is

such as

is

Scoundrels or Heroes'?

As should be obvious to any reader, politics and religion constantly
mixed in the turbulent history of eighteenth century Acadia. If the Spiritan missionaries had meekly allowed the British conqueror to have his
way, they would never have appeared in English-language history as "a
sett of rascaly priests. "'^^ But, then, the same reproach might have been
addressed to them by their fellow-Frenchmen! As it is, Maillard, Daudin,
Le Guerne, Manach, a few French Jesuits and, above all, Le Loutre played
an active role in the desperate struggle of France to save Acadia, or at least
part of it. While the other priests are usually subjected only to relatively
mild reproaches, Le Loutre's conduct has often been described as wholly
unworthy of a priest. Thus we find, among his contemporaries, Mascarene blaming him for all the troubles of Nova Scotia, Cornwallis calling
him "a good for nothing scoundrel as ever lived," and John Knox speakwho has more sins to answer for
ing about "that monster of cruelty
than all the Acadians put together."' ^^
If we turn from these evaluations emanating from his official enemies
in the heat of conflict and inspect his fate at the hand of historians, we find
Thomas B. Akins blaming him for his vanity, pride, jealousy, cowardice
and disobedience to his bishop. Murdoch accuses him of ambition, deception and worldliness, but at least is careful to add that this information is
derived from sources that may not be wholly trustworthy.'^^
In our time, most judgments about Le Loutre have become more
moderate. Norman McLeod Rogers, for example, concedes that he has
been condemned without "witnesses for the defense," but goes on to say
that "an indictment so severe must rest on more substantial grounds than
common rumour." John Bartlett Brebner likewise recognizes that Le
Loutre's basic motive was "unquestionably religious," but he still accuses
him of fanaticism and terrorism against the Acadians. Yet, even in the
.

.

.

,

'^•Arch.Col., Cll, B. 122, 278: Le President
de la Marine a M. I'Eveque dOrl6ans, 26
aout \7%5\ibtd., 139, 166: du memea M. I'Archevequede Reims, 19 niai I77l\ ihid.. 100, 86: du
nieme a M. le Garde des sceaux, 5 mai 1754; R. Can. Arch., 1905, 2, App., 165: Memoire pour
etablir les Acadiens vers Blave; Arch.de la ville de Nantes, Reg. d.l. paroisse de St-Leonard, 1
oct. 1772 (cf. Knox 1, 202).
'"N.S. Arch., A, 35, 57: Davidson to Aldworth, 11 Sept. 1749.
.

'"Murdoch

.

.

II, 83; Knox 1, 147; Sel.N.S.Arch., 591.
'^^Sel.N.S.Arch., 178 ff.; Murdoch II, 271.
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we find authors like John Webster and Joseph Rutor are inclined to accept the accusation that Le
accept
ledge who
Loutre instigated the murder of Captain How, find it necessary to repeat a
twentieth century,
still

made

story that he personally

British prisoner before having

the

first

being an agent provocateur of prostituting his
,

around the head of a
and who accuse him of
sacred office, and desolating

incision

him scalped

alive,

a peaceful countryside.*^^

At the other end of the scale, we find Le Loutre's burial certificate
been mentioned, that he died "in the odor of sanctity" —
qualification that was not lighdy given in those times. Philip Bourgeois
calls him "the missionary most devoted to the cause of justice whom
Acadia ever possessed." George Joyau admits that in the extreme complexity of the situation he may on occasion have been mistaken but that
the "constant purity of his intentions, his courage in action and suffering
stating, as has

demand the respect of history for this missionary." Albert David, who has
made the most searching study of Le Loutre's life, likewise finds very litde
ground

for reproaches.*'^
In the light of this wide divergence of opinions regarding this priest's
place in history, it seems appropriate to re-evaluate his activities in an

effort to place certain features in their

proper perspective.

should not be viewed as if he had lived in modern
times, in which there exists a more obvious distinction between religious
and political matters. In his time, the sixteenth century principle cuius
regio illius et religio (let the ruler's religion be that of his subjects) still
continued to exercise considerable influence. For all practical purposes
"English and Protestant" remained the alternative to "French and
Catholic," particularly in North America. Severe penal laws existed in the
northern British colonies along the Adantic. In New York, for example,
any priest was "deemed an incendiary" and subject to perpetual imprisonment.*^'' Church and State worked closely together, although seldom in
perfect harmony and all too often to the detriment of the Church's
mission. In France, for example, we find the Cardinals Richelieu, MazaFirst

rin,

of

all,

his life

Fleury and Dubois occupying the highest political positions in the

country.

Moreover,

if

the British governors complained that Le Loutre engaged

in political activities,

it

should be kept in mind that they themselves did not
Le Loutre, on the other

limit their role to "the things that are Caesar's."

'25Rogers, art.cit., C.H.R., 1930, 106; Brebner, op.cit., 120 ff., 133, 171 f.; Webster, The
Career of the Abbe Le Loutre in Noi>a Scotia, Shediac, 1933, 21 ff., 28 ff.; Rutledge, Century of
Conflict, New York, 1956, Ch. XXIII, 412 ff.
'-''Bourgeois, op.cit., 45; Goyau, "Le Pere des Atadiens," R.H.M., 1936, 513; David,

"L'Abbe Le Loutre," R.U.O., 1932, 65-75.
'"John G. Shea, History of the Catholic Church iu the United States, vol. 1, Akron, 1886, 357.
For a French example of intolerance see R.Arch.Qu., 1937-38, 152 f.: L'Abbe de I'lsle
de la Marine, 19juillet 1755.
Dieu au President
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hand, did not simply meddle in politics, but acted on official instruction as
an agent of the French Crown. His immediate superior in these matters
was not the Bishop of Quebec but rather the Abbot of Isle Dieu, the
intermediary between Church and State, residing in Paris. As Harvey
expresses it, Le Loutre was an active agent "in a national policy which had
the highest sanctions. "'^^
If, next, we examine certain accusations addressed to the priest, it
appears ridiculous to blame him for forcing the British to deport the
Acadians. Yet this accusation has been repeated as recently as 1959 by
Lawrence H. Gipson, who states that, if the Acadians had not listened to
"the exhortations to desperate measures of Le Loutre and his pupil
Daudin misfortunes would never have been heaped upon them." In
support of his view, Gipson quotes a statement made in 1766 by Bishop
Briand, who had succeeded Henry de Pontbriand on the see of Quebec
after the conquest of Canada. Addressing Acadian refugees, Briand said:
"Would to God that you had never disregarded the wise and Christian
you could
instructions as to your submission to your superiors. Then
still
the
possession
of all
now have priests among you and you would
enjoy
your temporal goods you had been blessed with during the many years,
when you were living as true Christians under the rule of your conquerors."'^^ One might ask what these "desperate measures" were which
the poor Acadians took on the advice of Le Loutre. Perhaps their departure to French-held lands against the wishes of their conquerors? Or their
refusal to take an oath committing them to military service against their
fellow-Frenchmen, as Lawrence wanted?
Moreover, as was pointed out earlier in this chapter, in 1720, long
before Le Loutre appeared on the scene, the Acadians' deportation had
already been under consideration. Its execution had merely been delayed
until such time as it would be possible to control Nova Scotia without the
presence of Acadians. The French priests, and in particular Le Loutre,
tried to prevent this forced deportation or the very real alternative of
gradual Protestantization by making the Acadians move to French-held
territories. As Savary remarks, "this they had a right to do, and France, as
a party to the Treaty [of Utrecht], had a perfect right, not only to encourage, but also to assist the Acadians in removing."'^"
As to Bishop Briand's severe censure of the Acadians, it is diametrically
opposed to that of Henry de Pontbriand, who was their bishop during the
time of their persecution. In 1757 he did not hesitate to write that "now he
saw how right the Acadians were in evacuating the peninsula and how
.

.

.

de la Marine a MM. Duquesnel et Bigot. 17
Harvey, o/?.«7., 131.
'^^Gipson, The British Empire Before the Ainerican Revolution, New York, 1942-59, VI, 241
and 205. Briands text in French, Gosselin, IV, ?>\() and in English translation \n Records of the
American Catholic Historical Society of Philadelphia. 31, 167 f.
'28Arch.Col., Cll. B, 78-2, 6: Le President

avril 1744;

'^^Savary, 31.
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wrong were those who remained there. "''^' Let us recall that virtually all of
them were faithful to the oath of conditional allegiance, withotit the duty
of fighting against their fellow-Frenchmen. To see Briand's condemnation in a proper perspective, one should keep in mind that, following the
conquest of Canada,

this prelate

did his utmost to placate the victors and

thus to obtain the true freedom of religion promised by Governor Murray in 1763. Briand did not even hesitate to order that the name of

England's king — the head of the Anglican Church — be inserted in the
canon of the Mass. Although such an order would cause few raisings of
eyebrows in today's more ecumenical atmosphere, two hundred years ago
in a rural society, untouched by the Enlightenment, it was a daring step.

True, a more tolerant attitude toward other denominations was beginning to develop in some quarters, and one of its first fruits may have been
the freedom of religion granted to the French Canadian Catholics in
1774. But this very freedom for Catholics was also listed in the same year
by the rebellious American colonies as one of their serious complaints:
how could a British Parliament "ever consent to establish in that country a
religion that has

deluged your island

bigotry, persecution,

murder and

in blood,

and dispersed impiety,

rebellion through every part of the

world?" And in 1775 George Washington had to order the New England
troops to stop btirning the Pope in effigy because this practice would
alienate their potential allies, the French Canadian Catholics. At any rate,
before 1763 Le Loutre's fear that a British conquest so close to New
England should be equated with no freedom of religion and a gradual
Protestantization of the Acadians had a solid foundation. He can hardly
have been ignorant of the fact that, in 1741, four years after his arrival in
the New World, authorities of New York City convicted John Ury of being

and had him hung for this "crime. "^^^
People may still say that Le Loutre was unscrupulous in choosing the
means to reach his goal: he acted as an agent provocateur, threatened the

a Catholic priest

Acadians with reprisals through
British-controlled territory,

his

burned

Indians if they did not move out of
their farms and villages, and took

other inflammatory steps. ^^'^
It is

true that sometimes Acadian settlements went

The

up

in flames

when

supposed to substantiate Le Loutre's involvement in this practice refers to the burning of
Beaubassin in 1750. But this place was set afire by withdrawing Malecite
Indians of New Brunswick upon orders of the French military commanders. ^^^ And, according to Dr Albert David, the Indians' chaplain on this
the French forces had to withdraw.

case which

is

Mgr de Pontbriand a Abbe de I'lsle Dieu, 30 oct. 1757.
^^youmal of the Continental Congress, 1, 30; text of Washington's order in Arthur J. Riley,
Catholicism in New England to 1788, [Washington, 1936], 151 {.; Progress of the Catholic Church in
'3'Arch.Col., Cll, A, 102:

America, Columbian Catholic Congress of 1893
"""Webster, o/?.«7. 29.

,

Chicago, 6th ed., 1897,

I,

206.

,

'•^^R.Arch.Qu., 1924-25, 100: Memoire du Canada; Harvey, 137; Brebner, 177; Gipson,
VI, 246; N.S.Arch., A, 37, 17: Cornwallis to Hopson, 3 May, 1750.
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occasion was not Le Loutre but the Jesuit priest Father Germain, who
worked as a missionary among the Malecites.*'^'' The only recorded case

where Le Loutre personally ordered incendiary measures was the burning of the church he had just finished at Beausejour, shortly before this
fortress fell to Colonel Monckton. This particular fire can hardly be
presented as an effort to intimidate the hapless Acadians by burning their
farms and villages. Still less should it be regarded, as Gipson insinuates, as
a willingness to assume responsibility for the entire desolation of the
country. ^^"^

As
there

to
is

threatening the Acadians with reprisals through his Indians,
between threatening with reprisals and warning that

a difference

Warning a person that he is risking his life is not the
same as threatening him with a gun. By swearing unconditional allegiance
to the King of England in a warlike situation, as the Nova Scotia governor
demanded, any Acadian would automatically become an enemy of the
Indians who had sworn allegiance to the King of France; consequently, he
would also risk the danger of being treated as such. Thus Le Loutre could
very correctly emphasize the reality of this danger.
On the other hand, it must be admitted that Le Loutre's influence on
the Indians would certainly have enabled him to make them live at least
habitually in peace with the British and Acadians if the latter had taken an
oath of unconditional allegiance. The question, however, is whether he
was bound in conscience to do so. Or did conscience impose upon him just
reprisals threaten.

the opposite obligation?

The answer

to this question depends on the justice of the French
and aspirations versus the British dreams of empire. Two
centuries ago, most people would probably have answered the question in
favor of their own country. Today, we are inclined to reject any colonial
dreams at the expense of other people as immoral and unjustified. In the
United States, attempts to redress injustices committed against the In-

colonial claims

dians in the past are fairly frequent although there remains plenty of

room

for improvement. Unlike elsewhere, in Acadia the settlers, to their

at peace and in harmony with the Indians among
they had built their homesteads.
Regarding Le Loutre's status as an agent provocateur such an accusation

honor, lived habitually

whom

,

assumes that no state of war in fact existed in the territory and that the
priest led the Acadians to illegal and unjustifiable acts against the British
forces. As has already been pointed otit, the non-observance of the Treaty
of Utrecht meant that the state of war between Great Britain and France
actually continued to exist. On the other hand, Le Loutre did not exhort
the Acadians to attack the British as long as they lived in territory occupied by England. And who would see anything wrong in the resistance
offered by the victims of Lawrence to their ruthless despoilers once they
'^sL'Autobiographie, N.F., 1931, 17.
"SGipson VI. 230; L'Autobiographie, 29

f.
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were

in

French-held lands or while they were being rounded up like beasts

for deportation?

Le Loutre's civil and ecclesiastical superiors unanimously declared
themselves satisfied with the way in which he carried out the functions
entrusted to him. True, Bishop de Pontbriand at first did not wholly
concur with the Abbot of Isle Dieu and the French Court regarding the
affairs of Acadia. Yet, with respect to Le Loutre's conduct, the prelate
emphasized that he was "irreproachable in all respects, not only in the
exercise of his priestly functions but also in the role which he played in the
temporal government of the colony." Moreover, the bishop was "overjoyed"

when he heard

that the intrepid priest

was

still

alive, "greatly

desired to see him return to his diocese," and wanted the King of France

Thus

to secure his release "regardless of the cost."'"^^

the bishop's

tes-

timony efficaciously refutes the oft-repeated accusation ^^* that Le Loutre
was insubordinate and out of favor with his religious superiors. ^^**
Regarding the priest's alleged breach of promise to keep the Acadians
from taking up arms against the British, this promise was kept as long as
Le Loutre and the Acadians were in territory controlled by Great Britain.
Out of a total of 13,000 Acadians only a handful resorted to armed
resistance before they began to be hunted down. As Savary expresses it,
"for forty years they had, as a body, kept inviolate the qualified oath"*^^ of

England without the duty of taking up arms against the
French or Indians. As for the Micmacs, apart from a few small groups,
they had never sworn allegiance to the King of England, instead remaining loyal to France. ^^'^ With respect to them, therefore, Le Loutre could
not even be accused of a breach of promise. He himself likewise owed no
allegiance to Great Britain.
With Harvey, one could object, of course, that it was wrong for the
priest who had gone to Acadia to teach "Christian charity and exemplified
self-sacrifice," to set the ignorant "savage" upon the English and to pay for
their scalps. Harvey is wise enough not to accuse Le Loutre of causing his
Indians to have a fanatical hatred of the British by preaching that "Jesus
Christ was crucified in England by the British nation, the enemy of God
and the friend of the devil," for there exists no evidence for such a
"sermon" except a tale that was already circulating in New England in
1709, the year Le Loutre was born.'^' It would have been better, indeed, if
allegiance to

'^*This accusation is based on a letter preserved only as transmitted by the traitor Pichon.
authenticity appears doubtful and contradicts the certainly authentic letter quoted
above.
Its

'^^See letter cited in footnote 131.

'^^Webster, Thornas Pichon, Halifax, 1937, 57 ff.: de Pontbriand to Le Loutre, 12 or 15
August, 1754. For an analysis of the Pichon document, see David, "Une lettre de Mgr de
Pontbriand," R.U.O., 1937, 456 ff.
'ssSavary, 138.
'*"
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both England and France had kept the Indians entirely out of their
we may ask, does the responsibility for the practice of using
Indians for war and for the existence of their cruel war customs lie with
the priest? As Harvey himself points out, the "New Englanders openly
paid for Indian scalps at this time; and the British used Indians against
the Americans in the War of Independence."^'*^ Even two centuries later,
in World War II, the use of troops from colonial territories was a common

struggle. But,

practice, despite the fact that

we

are

enlightened times. Although Le Loutre

now supposed to live in more
may be called the heart and soul

of French resistance against British encroachments, the decision to employ the bloody services of the "Hell-hounds of the Forest," as General
Broadhead called them, was not his.
Undoubtedly, the thought of seeing a priest distribute "scalp money" to
the Indians after their raids, as Le Loutre had to do, is particularly
revolting to us. Here again, however, we may ask whether he could have
escaped from so doing. The Indians were entided to a bounty for every
scalp by virtue of the promises made by the French commanders. In the
absence of any French officers, who else but the priest who was with the
Indians all the time could have made the distribution of this bounty?
I cannot imagine that he particularly relished this loathsome duty, but
this is true of many of the services a priest may be called upon to render,
even in so-called "civilized" warfare. When a military chaplain exhorts
soldiers before combat to be brave or praises them after for heroism
beyond the call of duty, he is doing virtually the same as Le Loutre did:
encouraging them to kill or wound fellowmen and lauding them for their
outstanding performance of this gruesome task. "No more war" is indeed
the only possibility of avoiding such moral conflict situations.
The only thing I personally find objectionable is that Le Loutre suggested putting the blame for warlike incidents committed by French
forces, upon the Indians. For he thereby added fuel to the fire of hatred
for these unfortunate aboriginals of America on the part of the British
settlers.

In conclusion, then,

it

would seem

that

little

truth attaches to the grave

offenses ascribed to the priest. Instead of being the bloodthirsty, ambiti-

ous schemer depicted by some people, he was a man who rescued prisoners from the Indians whenever he could. His personal ambition was
limited to playing the part his superiors had assigned to him in the
desperate struggle to save what they could of Acadia. There seems to be
no reason to disagree substantially with the view of his bishop who calls
him "irreproachable" or with that of the Acadians whose "descendants
have not ceased to hold his memory in respect."' ^^

'^^Harvev, 232.
'^•'Rogers, 127.

