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African Traditional Values and Formation
in Catholic Seminaries of Nigeria

By
A. N. O. Ekwunife c.s.sp.

The focus of this paper is three pronged: First of all it win
critically examine the Western styled priestly formation in time

Nigerian context. Secondly, it will identify
dynamic African traditional values
for the integral formation of Catholic Seminarians in Nigerian
context. Thirdly, it will make some suggestions in the light of
modem Nigerian situation for a wholesome formation of

perspective
some

within the

of the relevant resilient

Seminarians at a111evels.

Definition of Terms
The topic of this paper calls for clarification of certain terms which
will feature in this essay. Such terms include:· African traditional
values; Western styled priestly formation; continuities and

discontinuities.
African traditional values in the context of this essay means the
worth which traditional Africans place on certain outlook on life,

things, places, human behaviour, social interactions and their
attendant institutions. To evaluate presupposes a choice between
alternatives. For example it was the value Ezeulu of Arrowof God'

placed on his vocation as the Chief priest of Ulu that made him
reject the white man's 1 ucrative job. If the British representative at
that time Mr. Clarke could not understand Ezeulu's philosophy
of life, it was because the two of them were being guided by two
opposing values: Western European value with. its emphasis on
cash economy and material prestige on the one hand, and African
traditional value of sincerity of commitment to a sacred cause
-

-

in the midst of stark poverty.
Tradition here does not mean

even

immobile. Rather, it is

something

something
that is not

that

is

static

only rooted

or

in the
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African soil from time immemorial, but also dynamically handed
to each

generation

in the

light of

new

experiences through the

dialectical processes of continuities and discontinuities. Tradition
in the African context is dynamic. It is subject to change by
collective consent; and change is ritually ratified after
.

with

consultations

beings and their human
representatives the ritual elders. The Igbo of Southern Nigeria
can tradition
Omenani [or Omanala or Odinanit. According to

super-human

-

-

IlogU.2
by which the social ethos is measured,
the values of the society are continued from one generation
to another and the processes of socialisation through
Omenani is the

means

education of the young

ones are

facilitated.

one may describe African traditional values as the worth
which traditional Africans, from time immemorial attach to certain
outlook on life, places, things, human behaviour, social
interactions and institutions. This worth is handed over from one

Hence,

generation to another by means of socialisation; re-interpreted for
generation in the light of new experiences through the

each

dialectical processes of continuities and discontinuities.
Western styled priestly formation means a type of formation that
is

given to aspirants to the Catholic priesthood which is thoroughly
inspired and informed by Western culture, In other words, it is a
type of formation that is informed by the totality of Western life
patterns: language, art, .morals, laws, customs, knowledge, beliefs,
philosophy and so on. In short, it is propped up by Western world
view' and biased towards African traditional religious culture.
The Concise Oxford Dictionary" defined formation as "Forming,
being formed; arrangements of parts, structure, (Mil.) disposition
of troops". The above definition does not bring out the inherent
dynamism in seminary formation. Formation should not be a
casting into an already made mould Rather it should be an on
going process of helping a candidate respond totally to hislher
environment in accordance with a clear mapped goal or objective
..
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of an institution.
Continuities and discontinuities are dialectics of unmasking the
truths behind tradition. It is a way of saying that seminary
formation today has its roots in the past. For Christians, especially
the Catholics, one may trace its origins from the time' of our Lord
-

the Formator of all formators

via the

Apostolic period through
periods are
continuities while the changeable or adaptable elements should be
identified as discontinuities. The practical illustrations of these
-

Trent to modem times. The resilient element in these

dialectics will feature in the

course

Experience ofPriestly Formation

of this essay.

in

Nigeria.
subsequent sections of this work
will be centred on the basic assumption that the primary goal of
formation in Catholic seminaries is to produce men who will be
fully equipped to be fitting instruments of the unique pastor Jesus
Christ for evangelization of humanity within the Church. In other
words, the goal is to train capable men, who, in response to the
Our reflections in this end and

-

-

attractions of God's grace, will be future ".O-leaders with their
Bishops and Superiors in the Church in teaching, sanctifying and

ruling the people of God as well as evangelising the entire world
The importance of formation in Catholic seminaries was recently
stressed by Pope John Paul II in his apostolic exhortation to the
Bishops, Clergy and Faithful. He observed among other things that:
The

'seminary'

in its different forms and

'house' of formation for

religious priests,

analogously the
a place,

more than

material space, should be a spiritual place, a way of life, an
atmosphere that fosters and ensures a process of formation,

a

that the person who is called to the priesthood by God
may become with sacrament of Orders, a living image of
so

Jesus

Christ, Head and Shepherd of the Church."

Papal observation, one can conveniently decode tbat
Catholic priestly formation should produce men who, in every way
will be "a living image of Jesus Christ, Head and Shepherd"; Jesus

From this
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Christ, the Formator of all ages "who is the

yesterday

and

as

he will be for ever"

same

(Heb. 18:8).

today

as

From the

he

was

point of

view that seminary formation in any age should reflect this image
of Christ, the element of continuities is maintained. However,

pcint of view that Jesus of yesterday has to be relevant
today
generations, there is bound to be discontinuities
in seminary formation.
The basic question to be addressed in this section is how have the
Nigerian seminaries reflected these elements of continuities and
discontinuities in the formation of Nigerian priests.
A meticulous reading of the four gospels will reveal these
characteristics in Jesus formation of the Apostles: great intimacy
with the group; acquaintance with the contemporary culture;
serious concern about their spiritual, religious, moral, social and
economic welfare; creation of team spirit and co-operation among
them. For example, in his sermon on the mount as recounted by
Matthew the evangelist, Jesus addressed the religious cultural
issues of his people (Mt. 5-7). His fundamental attitude towards
the traditional teaching, beliefs and customs of the Jews signals
what should be the attitude of formators in Nigerian seminaries
towards traditional African beliefs, practices, values and customs.
from the

and to future

Lord vouched in his great
have rome to abolish the laws or the

For

as our

sermon:

"Do not think that I

prophets. I have come not to
[continuities]
complete them" [discontinuities] (Mt.
5:17). In the concrete applications of this vital principle to specific
issues, Jesus moved from the known (cultural outlook) to the
unknown (God's total outlook) (cf Mt. 5:21-48). He taught his
apostles to adopt the same attitude as his ambassadors throughout
the world (Mt. 28:18-20). In short, Christ's formation of His future
ambassadors was culture bound as well as pastorally oriented. No
abolish

wonder

but to

tne

Episcopal

Fathers of the Second Vatican Council exhorted the
Conference of each region to ensure that in the

programme for formation:

general regulations will be adapted to the circumstances
of time and place, so that priestly training will always

the
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particular

area

in

Our task is to examine
orientations

critically how far these cultural and pastoral
have featured in the formation of priests in Nigerian

semmanes,

Experiments in Seminary Formation in Nigeria
Three epochs seem to punctuate the history of seminary
formation in Nigeria. These are: The early beginnings 1930-1960;
1960-1980
The Intermediate period or Post independent .period
and modem period 1980 and beyond. We will examine briefly the
salient characteristics of each period with an eye on the topic of
this paper. Concrete illustrations of the salient features of seminary
formation in these epochs will be taken from seminaries (major
and minor) in Igbo culture areas the familiar base of the writer.
Weare convinced that any generalisation from such a vantage
point applies with little variations to what obtains in other Catholic
seminaries throughout Nigeria and even the whole of Africa.
-

-

-

-

The

Early Beginnings

1930-1960

From the scanty literature materials available to the writer and
of this
granted to him by one of the

pioneers'

from the interview

early period the following features characterise this period in
seminary formation: isolationism coupled with over-cautious
selectivism and instant dismissal; paucity in number; foreigness of
the general curriculum; unquestionable obedience. Finally, the
spiritual orientations were purely devotional without depth
theology to prop them.
For the sake of brevity, we will concentrate on the first feature of
formation in this early stage isolationism. Right from the time Of
their entry into the seminary till their ordination day, the
seminarians were most of the time isolated from their people, their
traditional cultures and institutions. Instead, they were drugged
with foreign cultures and manners. Their formators were mostly
foreign missionaries, who, though highly sincere and dedicated to
-
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only give what they

have with their biases about

anything African. Hence, seminarians were trained to be so
speaking English and Latin, but highly deficient in their
native languages; efficient in imitating foreign cultures and
manners of their fonnators and deficient in studying the African
religious culture in which they were nurtured before their entry
into the seminary. Indeed they were trained consciously and
unconsciously to despise the very cultures where they will work
after their ordination. With this negative attitude towards their
environment, one wonders how pastorally effective these great
pioneer priests will be toward inculturation of the gospel message
efficient in

in African soil.

prevailing thought orientations and attitude of forrnators
period towards the seminarians, the historian Casimir I.

On the
at this

-

Eke observes:

his.ory of the pioneer Igbo seminarian is one of heroic
tenacity and humility in the face of great difficulties. For
these pioneer seminarians, the most painful test come not
from external circumstances; family opposition, Igbariam
mosquitoes, painful manual work, inadequate teaching, but
from the deep ambivalence with which they were viewed by
the expatriate missionaries an attitude that helped to retard
the early growth of the seminary."

The

-

The

of the beneficiaries in this formation in

foreign mould
First
seems to be our beloved late Bishop John Cross Anyogu
in
1930.
of
He
was
ordained
a
Bishop
Enugu, (1962-1967).
priest
This writer recalls his brief experiences of this great man and sums
them up thus: "He was in every inch an Irish/English man with an

epitome

-

African skin."

regards the overall
seminarians in Nigeria,
As

assessment of this

it

seems

era

in the formation of

that the formation is

lacking

in

contextual orientation. The failure of the formators to reckon with
the

cultural

repercussions

environment
on

the

pastoral

of the

certainly had
pioneer dedicated

seminarians

out-reach of these
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priests. In short, seminarians of this epoch did not receive
integral formation in the estimation of this writer.

The Intermediate

or

Post Independence Period 1960-1980

The characteristic notes of this

Nigeria
minimal

period

in

seminary formation

in

indigenization, vocation boom, structural growth and
positive attitude towards African religious culture.

are

Incidentally this

writer is

one

of the beneficiaries of

seminary

formation within this period especially between 1962-1970. His
experiences as a seminarian during this period could be better
described in terms of "mixed-whole". Mixed-whole in the sense of

contradictory experiences of what should be and what actually is.
For example, while the idea of indigenization of Church liturgy is
in the offing, the very people who were being formed to carry out
the necessary reform were meant to believe that the ideal liturgy is
the one set in either English or Latin mould. While regimented
discipline is enforced and blind obedience elicited, individual
initiatives and creativity were smothered. While cultural
adaptation and African theology were in vogue especially after
Vatican Il and the Nigerian civil war, in the seminary the climate
remains the same: as it was in Europe so should it be in Nigeria
now and for ever. This writer received some of his philosophical
lectures in Latin language. Our main textbook then was "Di
Napoli". Often the professors used English for illustrative
purposes) There was little or no effort to correlate the African
experiences of theseminarians with the seminary curriculum."

point that should not be forgotten by readers of this article is
that even though on paper indigenization was in vogue at this
period of seminary formation, in reality the seminarians were
The

meant to believe the

contrary. Continuities in formation

were

sought along what was erroneously regarded as ideal classical
training in Latin, English and foreign customs, while
discontinuities were perhaps sought in expansion of seminaries,
structural building and recruiting more seminarians for training.
With regard to the Igbo flair for Latin liturgy and foreign
manners, Ozigbo advanced two reasons: Igbo love for the exotic
-
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Church."
worth noting:
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'mythical' belief that Latin is the 'language'
concluding remarks in this regard are

Some of his

genuine religious interests of the Igbo Church have been
misleading administrative
jargon and metaphor that regarded Latin as "the language of
the church". The Christian Church is Catholic with a unity in
11
diversity rather than a conformity.
The

made to suffer because of the

Our view here is that if seminarians

foreign culture

as

trained to

regard

any

ideal, they will not, after their ordination, be

�ffective leaven in their
The active

are

pastoral

duties towards

an

Nigerian society.

for the poor and marginalized of the society,
of the Gospel message into
many different

concern

"

the

permeation
issues of family life, fundamental human rights and duties, justice
and peace, development and liberation, culture and learning",
which the present Pope enjoined in his allocution to priests and
Seminarians of Nigeria at Enugu' cannot be implemented when
formation in our seminaries is given a wrong twist in cultural
...

values.

Modern Period

-

1980 And Beyond

to be the most viable period in the history of
period
seminary formation in Nigeria judging from the number of minor
and major seminaries which mush-roomed the whole country.
Perhaps the best way of illustrating this staggering numerical
growth is to reproduce the statistical data of admissions theology
students into Bigard Memorial Seminary Enugu between 1976n7
and 1980/81 academic session when the philosophy campus was
temporarily separated from the Theology Faculty. The data is lifted

This

from

seems

one

Nigeria.

13

of the historical accounts of the. Catholic Church in
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New

Year

Admissions

Ordinations

Professors

1976177

83

250

250

30

13

1977178

90

286

286

69

15

1978179

62

264

264

54

14

1979/80

106

304

304

57

16

1980/81

66

288

288

70

18

steady growth in the number of
the priesthood in one of the major seminaries in
add this number to those ordained in other major

The above table shows

ordinations to

Nigeria.

If

seminaries

appreciate

we

in the

a

country

at

the

time

one

would

certainly

the .immense efforts of both the missionaries and

epilogue to the centenary history of
Nigeria, the editor saw the finger of
phenomenal growth of both the local clergy, religious

ordained native

clergy.

In

an

the Catholic Church in Eastern
God in this

and

laity.

He

added,

people who had been in darkness have indeed seen a
great light. Responses to the Gospel message have witnessed
a fervour and tenacity that astonished the very missionaries
themselves. Perhaps the people discovered in Christianity,
14
what seemed to be lacking in their traditional religions.
The

From the above citation this writer could decode the attitude of
both formators and their seminarians in the 1980s towards the
traditional religion and the culture that sustained it. It was largely a

negative attitude since the people were viewed as being in
darkness. Hence, even though the formators from 1980 and beyond
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in

largely indigenous clergy-men, the
to be devoid of deep cultural
orientation which will encourage dialogue with African traditional
religion and culture. This observation is buttressed by the fact that
Nigerian seminaries
quality of formation

were

seems

March, 1988, the President of the Secretariat, Non-Christian
Religions Vatican City, issued a letter to the Episcopal
on

25

Conferences in Africa and Madagascar for the inclusion of the

study of African Traditional Religion in the Seminary
curriculum.FThe letter was certainly an innovation in the history
of Seminary Formation in Africa especially in Nigeria. It signalled
a positive
step to remedy the negative in-built attitude to
traditional African culture and its religion which may perhaps: take
centuries to erase. The question now is: how far has this instruction
been taken seriously in our seminaries? It is doubtful whether the
study of African traditional religion has found its way in the
curriculum of junior seminaries in Nigeria. In our major
seminaries some give it attention for only a semester, others for a
.

wonders whether this scanty attention is
enough to prepare candidates for a sincere dialogue with ·theit
African religious culture.

session. However,

one

One may. further argue that in
native dances and indigenous

disputes these

facts.

minor and

major seminaries,
organised. No one
liturgies
However, the problem lies in the goal of these
our

are

activities. The dance in our seminaries is seen as mere cultural
exercise without a sacred content. It never occurs to the performers
that most traditional dances

are

associated
indigenous liturgy in our
distraction from the so called

celebrations that

with sacred realities. As

are

the

regards
people. view it as a
"classical liturgy" that is set in polyphonic music.
Hence, it seems that in this modem Africa, priestly formation still
seminaries,

most

retains its ambivalent character. What is needed

integrated

formation which take

relevant African traditional values.

cognisance

is

an

of resilient

and

now
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Priestly Formation.
integrative or holistic

formation in African context, certain vital African values should be
resuscitated and infused into the curriculum. We examine five of
them in the following order: sense of the sacred; corporate
existence

...

Nwanne

or umunne,

acute sense of justice;

sincerity

in

good leadership. There are many
others which could easily be identified. For example, Francis
Cardinal Arinze in the letter we previously cited identified six of
these African values: "sense of the sacred, respect for life, sense of
community, family spiritual vision of life, authority as sacred and
symbolism in religious worship"." Idowu associated many of these
one's commitment to

a

cause,

African values with the Yoruba concept of iwa (characterj.i
Indeed there is hardly any good textbook on African traditional

religion that does not reflect on some African moral values. We
briefly examine the values we enumerated which we consider vital
for the modem formation of Catholic seminarians.
Sense

of the Sacred:

The sacred in African traditional

conception

is not

so

much

a

category that is opposed to the profane as a way of looking at
reality in its wholeness. For traditional Africans the entire cosmos
is sacred when viewed in its

totality, invisible and visible.

Ontologically, the invisible penetrates the visible by a unique
God known in various African ethnic languages as:
Being
-

Osebuluwa, Chineke, Ezechitoke Abiama (lgbo),
Olodumare (Yoruba) Kwot (Nuer), Sako (Nupe), Onyame (Ghana),
invisible
Mawu (Fon), Ngewo (Mende) and so on. All realities
(divinities, ancestors, spirits) and visible (man, animals and
inanimate objects) become sacred when viewed in their total
Chukwu,

-

relationship

to the

unique

wholeness of God. Thus the individual

is sacred from the

society
perspective of hislher relationships
with the totality of beings around him. The African family is
sacred because it reflects wholeness is unity of being. Certain
persons, objects and places are sacred because they manifest this
wholeness of being either symbolically or in actuality. Thus a
in

a

60'
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masked

of its relationship to the
reality
representing. Certain trees are sacred
account of their structure or their mode of existence
is. sacred

figure

on

on

account

it is

invisible sacred
either

Values and Formation

which reflect life in its

totality. Human speech becomes sacred
when viewed in its relationship to the speaker and the totality of
African beings. Newell S. Booth Jr. was. certainly right in
observing that: "In Africa the sacred is manifested not so much by

unitv.?" Places and thinzs are sacred
they reflect the unity of beings which they symbolise.
senaration
.c.

It is

as

bv
_,

significant

._,

J

to note

that the

in

so

sacred for the Africans

far

as

is not

only associated with power. It is associated with the highest values in
human life.
honesty, justice, gentleness, patience, endurance,
-

sincenty in one" s word and so on, A sacrea person IS
expected to mirror these values. 1 ake for example, tile concept of

perseverance,

Onyishi (the, eldest man of the village or clan in Nsukka sub
culture area ,of Igbolend). He wields spiritual power on account of
his relationship with the invisible ancestorsof 'tfte clan. However,
he is expected to mirror most of the ancestral virtues and values in
his code of conduct honesty, truth, justice, i.e. fairness to all the
members of the clan and so on. This writer gathered from
informants that he normally lives apart in a house jointly built by
-

tbe.members of the clan and sustains himself with fruits from the
common ancestral land which he cultivates-till his death.
The attitude of

people

to the sacred is

generally to keep a
respectful distance without severing complete relationship. The
sacred generally attracts and repels to borrow a leaf from Rudolf
Otto. To maintain cordial relationship with the sacred implies the
observance of certain code of conduct on the part of man. it seems
in Igbo culture area, this respectful distance is best translated by
the word "Nso ".- taboo; while the sacred in general is translated
"Aso". When a taboo is broken, it becomes "alu" abomination
..

as
or

pollution. However if this taboo is directed against the land
divinity it becomes nso ala (pollution against the land divinity).
Ritual cleansing either through confession of guilt with appropriate
sacrifices is made to restore the "A so" of the culprit. Often the
diviner gives the directive on how to remove the abomination.
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of sacred has its

sense

far-reaching

consequences in modem formation of Catholic seminarians. First,
it will lead to the' attitude of deep respect for the things of God and

anything associated

with God

the

-

liturgy, devotions, studies

and

It will further lead to great appreciation of the value of the
human person. Of all creatures in the African visible universe, the

so on.

being is the human. That is why crimes like murder?
abortion, calumny and destruction, wanton destruction of
neighbour's property and so on are Nso (taboo), since to be
involved in any of these is to pollute the aso (sacredness) of the
society. The human person is sacred because of his/her vital link
most

sacred

with transcendental realities of this world in its wholeness (Aso).
Some of the ways through which Africans intemalise the sense of
(he

sacredness of humans include: worship,
divinities and fellow humans; oath taking,

sacred and the

covenants

with

sacrifices, prayers, initiation ceremonies and periodic festivals.
The resuscitation of the
will

sense

of the sacred in

in their

help priests

apos.olic
religions
need for respecting Christian

sacred of non-Christian

Christians

on

the

seminary formation

pastoral duties to respect the
in order to dialogue with non

and

sacred values.

Corporate Existence, "Nwanne, Umunne, Umunna"
The sense of the sacred is concretely manifested through the
African concept of corporate existence which one may translate
into Igbo as Nwanne, Umunna. The term Nwanne has many
connotations. In

one sense

In another

( Umunne).
a polygamous family.
families of a putative

sense

it
it

means

children of the

applies

to half brothers and sisters in

same

parents

At another level it stands for the extended

By extension it applies to people
and circumscription. At another level,

ancestor.

from the

same town, area
distant relations become Nwanne by virtue of one covenant or
common interests. Our vie", here is that the concept of Nwanne is

abstract way of describing corporate relationship. Mbiti seems
to have exaggerated in subsuming the individual into the corporate
an

existence

of

African

autonomous person

society.

The

individual

in the African view and acts

remains

an

responsibly.
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communal
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her actions

sense.

customs

what may be

regarded
general aspirations,
which
to
slhe belongs before
community
are

governed by

SIRe takes account of the
of the

personal decision 011' what to do. It is to be observed that
general aspirations and values are ultimately rooted in
transcendence the sacred in its totality. Perhaps, it is in this sense
that this affirmation of John V Taylor becomes apposite.
making

a

African

-

..

The

of the

personal totality of all beings, and of a
humanity which embraces the living, the ·dead and the
divinities, fins the background of the primal world-view
sense

...

This is the context in which

because I

African learns to say, I am
To him the individual is always an
an

participate.
19
abstraction; man is a family.

organisation of Catholic seminaries in Africa with particular
reference to Nigeria, the sense of community aspirations and
values should be given top priority. It should cut across ethnic and
social boundaries r cf. the concept of neighbour as found in Luke
10:29-37]. The seminary should be a school where the traditional
African family and neighbourly spirit is nurtured and sustained.
However, this sense of community cannot be fully sustained
without a deep sense of justice.
In the

African Acute Sense ofJustice:
It may not be an exaggeration

to say that at the hub of human

interactions in Africa is the virtue of justice. Justice fur the
more than the Aristotelian idea of giving each one

Africans is

his/her due. In

an

with reference to
the

earlier essay I reflected on this pragmatic virtue
Igbo culture area of Nigeria20. Briefly, justice for

Igbo means "Ikwuba aka 010" (literally keeping the hand
straight) in the society. The straight hand is a metaphoric way of
saying "Say the truth without fear or favour; give to everyone what
s/he is supposed to have; maintain fair relationship with your
neighbour; never tilt the balance in ontological relationships and so
on". The Igbo %
ritual is one of the ways through which social
-

63
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ritually effected and internalised. Traditional wielders of
authority like priests, diviners, elders of ali shades and so on
use it to validate their sincerity in discharging their duties. People
respect them when they find them truthful and sincere. They
control is
sacred

become real fathers of the

society."

The consciousness of the

sense

of

justice

should be created

among formators and seminarians in Nigerian seminaries. The idea
of "leave all judgements to God" when an injustice is perpetrated

miscarriage. It is significant
to recall once more that one of the key concerns of priests as
enumerated by Pope John Paul II in his allocution to priests and
Seminarians of Nigeria at Enugu (1982) should be "justice aad
peace". Peace cannot exist where justice is vitiated. African
seminary formators should give their students practical orientation
to this African sense of justice as a value.
looks like

a

theological

hermeneutical

One's Commitment to a Cause:
The value Africans attach to sincerity in one's words and

Sincerity

in

pledge
over-emphasised. It is a virtue allied to justice. Hence
the Igbo often say that Oji 010 na Ogu (He is with 010 and Ogu i.e,
justice, truth and sincerity). Ogu is often symbolised by a knotted
tender palm frond (Omu). Reflections on various symbolism of
Ogu is beyond the scope of this paper. Rather, our concern is to
point out that Africans cherish someone who is always truthful and
WilO stands by hislher word no matter the odds. Such a fellow is
entrusted with community responsibility and leadership. People
need him/her especially when the going is rough. Often s/he goes
with these praise names: Onye Ezi Okwu ( truthful person), Onye
aka ya kwu 010 (a just person); Akwaa akwulu (one who perseveres
cannot be

in the face of diffie ulties).

seminaries, the formators should encourage students to air
their views sincerely without fear of expulsion. They should
In

our

encourage ther..1 to be true to themselves. A situation where an
atmosphere of insecurity and threat is created is unfavourable for
concrete manifestation of this virtue of

Igbo idea of

covenant

(lgba Ndu)

sincerity

as a

value. The

with either divinities

or

with
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society are based mainly on this virtue of
pledge. Priests and seminarians in Nigeria need
badly in modem Africa where the cult of hypocrisy is

fellow humans in the

sincerity

in one's

this virtue

gaming currency,

Good Leadership:

brief

Our

retlections

this

m

sub-section

starts

with

the

of formation in

that the end

our seminaries
product
presupposition
is an integrated mature priest the equivalent of Onyishi in Nsukka
sub-culture area or Atama or Eze Mmuo (King in the management
of spiritual reality). This presupposes that he is quite conversant
with traditional African values which make for good leadership.
Some of them we have examined in this paper. In the light of the
gospel message, he enlarges, interiorizes and practicalizes these
values. In doing so, he imitates the shepherd who came not to
destroy completely African traditional resilient values but to
complete and fulfil them.
-
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