CHAPTER SEVEN

Jesus goes up to Jerusalem for the Feast
1.

Post haec autem ambulabat
Jesus in Galilaeam:

1.

non enim

eum

there.

After this Jesus went about
in Galilee; he

about

volebat in Judaeam ambulare,

quia quaerebant

and Teaches

Jews sought

Judaei

would not go

in Judea, because the
to kill

him.

interficere.

2.

Erat autem in proximo dies

2.

Now

the Jews' feast of

Tabernacles was at hand.

festus Judaorum, Scenopegia.

The feast of Tabernacles was approaching and Jesus, instead of
going in the direction of Jerusalem to spend the preceding days
there preparing for the feast, went on the contrary to Galilee. The
feast was drawing very near and the moment had come to go to
Jerusalem so as to be on time. The crowd was in Jerusalem and
naturally it was expected that Jesus should go there to preach. But
it was not the Father's will that he should go there yet, since the
Jews were seeking to kill him because he broke the law of the
Sabbath and because he presented himself as Son of God, equal to
his Father. These blind people considered this a lie and wanted to
treat him as a false prophet. The evangelist says that Jesus did not
want to go up but, according to what our Lord said above, he
never did his own will, but his Father's. We can conclude that he
did not wish to because it was not his Father's will.
He did not have to fear the persecution of the Jews, knowing
that his time to die for the sins of the world had not come;
therefore the Jews would be unable to do anything against him,
as he says in another passage. But he acted in accord with his
Father's secret will, which was that he should not yet leave
himself open to their indictment but wait until the very day of the
feast. And then he would be able to escape from their hands and
prevent them from seizing him or doing the least harm.
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Dixerunt autem ad eum fratres

ejus:

3.

So his brethren said

to

him, "Leave

Transi hinc, et vade in Judaeam, ut et

here and go to Judea, that your

discipuU tui videant opera tua quae

disciples

facis.

doing.

Nemo

quippe in occulto quid

et quaerit ipse in

facis,

palam

4.

facit,

esse; si

haec

For no

may

see the

man works

work you are

in secret

if

manifesta teipsum mundo.

do these

the world."

5.

Neque enim
in

fratres ejus credebant

5.

eum.

Our Lord's

he

known openly. If you
things show yourself to

seeks to he

For even

_

his brethren did not

believe in him.

relatives did not

place in his Incarnation

and

know

birth.

They

the mysteries that took
believed, like the other

was Joseph's son, and they had no more faith than
They
knew he had acquired a great reputation and won
the
many disciples by the extraordinary power of his works and
teaching. They could not be unaware of his innumerable miracles,
which were known throughout all Judea and Galilee. They could
not help recognizing the reality of these extraordinary facts and
the great authority he had acquired over people. But it is a long
way from that to faith and they had no more faith than the
majority. They had even less for, as relatives, they had temporal
views about our Lord which turned out to be obstacles for them.
They imagined that he performed all these wonders to win a
reputation and bring the world to his feet; that is why they said to
him: 'AH those who seek renown appear in public, they do not
perform their works in secret. You will find the entire population
in Jerusalem. Manifest yourself publicly if you do these great
things, so that your disciples, seeing what you do, may follow
you'. They reasoned very well according to the worldly spirit
animating them; they attributed the same kind of sentiments to
our Lord, not seeing that his whole conduct was divine and that
he was in opposition to the maxims of the world by which they
wanted him to act.

Jews, that he
rest.
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6.

Dixit ergo

nondum

eis Jesus:

Tempus meum
autem

6.

advenit; tempus

vestrum semper

est

Jesus said to them,

"My

time

has not yet come, hut your time

always

paratum.

is

here.

probable that our Lord's relatives were ready to leave for
Jerusalem (this seems to be implied by the sequel) and wanted
him to accompany them. The words 'leave here', mean 'come with
us'. They probably desired this out of vanity, for all to see that the
great prophet belonged to them. He replied: 'I do not want to go
with you, because my time to go has not yet come. You are
always ready, because you always do what you want; you follow
only your own tastes and what serves your own satisfaction.
Moreover, no one stops you from going to Jerusalem. But this is
not true for me. It is my Father who decides all my moves and
determines all the circumstances in which his plans must be
executed. Now the divine will has not declared that I ought to go
with you'.
It is

7.

Non

potest

autem

odit,

perhibeo de

mundus

odisse vos;

me

7.

quia testimonium
illo,

The world cannot hate you,
because I

quod opera ejus

works are

testify of

it

that

its

evil.

mala sunt.

He

continued: 'You risk nothing in going

up

to Jerusalem; the

world cannot hate you since you belong to the world. You act
according to its maxims; you submit to all its perverse laws, and
the world cannot hate itself. But it is different for me. The world
hates me because I testify against it and its works. I condemn it by
all I am and all I do. I oppose the world with all my power; I thus
oppose everything in it and all its works because they are evil.
That is why the world hates me. The world and I are in opposition
because it does not find in me what is proper to it, but one who
judges, condemns and destroys it'.
8.

Vos ascendite ad diem festum hunc,

8.

ego autem non ascendo ad diem festum
istum, quia

impletum

meum

tempus nondum

Go

to the feast yourselves;

am not going up to this feast,
for my time has not yet fully
I

come."

est.
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dixisset, ipse

mansit in

9.

So saying, he remained in Galilee.

Galilaea.

That is why you may go up to this feast; you have nothing to
no one seeks to harm you. But I shall not yet go there for the

fear;

because my time has not yet come. When my
Father tells me to go up, I will go up. As he does not tell me at this
time, I will not go up with you'. Having said that, he let them
depart on their own and remained in Galilee.

approaching

10.

feast,

Ut ascenderunt fratres
tunc

et ipse ascendit

10.

ejus,

ad diem festum

non manifeste, sed quasi

But after his brethren had gone
up to the feast, then he also went
up, not publicly but in private.

in occulto.

When his relatives had departed, Jesus also went up, when his
time had come. His Father wanted him to appear suddenly on the
day when the whole people would be assembled, so that no
one would know in advance that he was in Jerusalem. That is why
he left after the others, so as to meet no one on the way and remain
feast

unknown.
his relatives that he would not go up to
mean he would not go at all, but the point was
whether he would go with them, and this was all he meant when
he said he was not going. And his relatives must have understood
it this way, since he had told them he was not going because his

Although he had told

the feast, he did not

time had not yet arrived. However, as he had said nothing about
going later on, they must have been uncertain whether he would
come or not. But we should not think he wanted to deceive them
when he spoke those equivocal words, for there was no Yes and
No in him.
11

Judaei ergo quaerebant
die festo, et dicebant:

eum

Ubi

11.

in

est ille?

The Jews were looking for him at
the feast, and saying, ''Where is
he?"

The Jews expected him to attend the feast, as was his custom,
and as they failed to see him they sought him everywhere and said
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one another: 'Where is the great prophet, this wonderful man?'
But it seems rather that those who sought him were the leaders of
the people and they sought to bring about his death; so they said,
'Where is the seducer, the false prophet?'
to

12.

Et

murmur multum

de

eo.

Quidam enim

bonus

est. Alii

erat in turba

12.

And

there

about him

Quia
autem dicebant: Non,
dicebant:

was much muttering

among

the people,

While some said, "He

man," others

sed seducit turbas.

said,

is

a good

"No, he

is

leading the people astray."

The people, seeing

murmured among

that

some were

trying to

harm him,

themselves. Some, seeing that their leaders

were persecuting him, regretted this, saying that he was a good
man and a true prophet; others, on the contrary, misled by the
attitude of the Jews, said he was not good, he was deceiving the
crowd. The Pharisees were expert in hiding their jealousy and

among the people truly believed
were moved by pure zeal for the law and that
this was their reason for persecuting our Lord. These poor people
made their choice, believing that he who had come to sacrifice
himself for the sins of all and deliver them from the seduction of
demons and the flesh was himself a seducer.
hatred, so

much

so that several

that these Pharisees

13.

Nemo
de

illo,

tamen palam loquebatur
propter

13.

metum Judaeorum.

Yet for fear of the Jews no one

spoke openly of him.

However, people were afraid to show too clearly that they had
favourable sentiments towards him, for they feared the Jews, who
were likely to persecute those who took our Lord's side as much
as our Lord himself.
14.

ascendit Jesus in templum, et

About the middle of the feast
went up into the temple and

docebat.

taught.

Jam autem,

die festo mediante,

14.
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Jesus gives us the example of the ordinary precautions

we

should take in divine things, even though we are certain of God's
help. He went up to the temple around the middle of the feastday.
He did so fearlessly, for he knew his hour had not yet come. He
did not want to go up earlier in the day, as he knew the Jews were
waiting to take hold of him; it was not in accord with his Father's
will that he should manifest his power in those circumstancess. He
waited for the Pharisees to go off guard. Then he came into the
open and began to teach. In the middle of the temple he spoke of
the kingdom of God, making use of his ordinary graces and
power.
15.

Et mirabantur Judaei, dicentes:

Quomodo

hie litteras scit,

15.

cum non

The Jews marvelled
saying,

"How

has learning,

didicerit?

is it

at

it,

that this

man

when he has never

studied?"

The Jews who were persecuting him heard him speak so
wonderfully that they were astonished and said to each other:

'How can

this

man speak

so well, although he has never been

educated?' They were constantly occupied studying the law and

valued such knowledge highly. They imagined they were the only
people who had mastered the law by reason of all the labour and
toil they had gone through in studying it. Now, seeing with what
ease our Lord spoke, and how he spoke words full of grace which
touched everyone, they could not help wondering. They knew
that he had not studied like them, for it seems they had obtained
information about him and his early years. This was a wonder
they were unable to explain and, as they had not the faith, they
could not think or conclude that this teaching came from on high.
They thought he had invented it from his own resources like
the philosophers.
16.

Respondit

Mea

16.

eis Jesus, et dixit:

So Jesus answered them,

"My

doctrina non est mea, sed

ejus qui misit me.

his
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That is why our Lord said: 'My teaching, which you hear and
admire so much, is not mine; it is not an invention as you beUeve;
it is not from human beings I have learned it, nor did I make it up.
But it is the teaching of him who sent me'. Indeed the light and
knowledge found in our Lord were the eternal light of the Father;
they were substantially in him. All that our Lord taught through
his human lips was nothing else than the external expression of
the teaching and communication which in his human nature he
received from the eternal knowledge hidden within. All the rays
of light which that humanity shed on souls were only the
outpouring of the adorable light which through the divine word
shone over souls. This divine teaching came from our Lord as man
by reason of the hypostatic union of divine and human nature. But
it belonged originally and essentially to the Father, being only a
reflection of the light of the Word, which he gave to the sacred
humanity. That is why our Lord says: 'My teaching, which belongs
to me, is not originally mine, it is the teaching of him who sent me.
The Father has sent his light, wisdom, substantial and essential
knowledge on earth. To me he gave it, that I might transmit some
of it to you. Hence I should not attribute it to myself as if it had
originated in me for, on the contrary, it has come from the bosom
of him who sent me'. We could also explain the words, 'my
teaching' as the doctrine which I teach. But the term 'my' would
be incorrect, it would be false, if taken literally. Our Lord may
have used the expression in the sense given to it by people, just as
we speak of the law of Moses, although Moses did not invent the
law.
It is

his

who

also possible to explain differently the words: 'but

Our Lord

sent me'.

will of his Father,

it is

in all this doctrine teaches only the

which he manifests

fundamentals and substance of

to people.

Hence

the

this doctrine are the will of his

is not his own but the Father's. But
almost the same as the first. Why did the Father

Father; the teaching, therefore,
this

explanation

is

send his substantial light upon earth and want it to be transmitted
to people? It was in order to intimate his will and give the graces
to have it accomplished.
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Si quis voluerit voluntatem ejus
facere, cognoscet de doctrina

ex Deo

sit,

an ego a meipso

17.

if

any man's

will is to

do

his

know whether the
teaching is from God or whether
I am speaking on my own

utrum

will,

loquar.

he shall

authority.

'If

of

anyone wants

my heavenly

to

do the

will of the

Father, the doctrine

I

one

who sent me, that is,

teach will

itself

show him

whether it is God's doctrine or whether I speak only of myself.
This is one of the great wonders of our Lord's divine teaching; it
does not need proof or testimony We have merely to proclaim it
to have it accepted by those who sincerely desire to do his Father's
will. They never fail to recognize God's voice speaking, and this
holy will is perfectly expressed in that sacred message. However,
we must be seriously disposed to know and carry out God's will.
Otherwise we shall remain blind as before. Note that our Lord
does not say: 'those who want to know' but 'those who want to
do'. Curiosity of the mind, however pious it may be, does not
instruct us in the word of God; but the desires of the heart obtain
the unique grace of recognizing the Father's teaching in our Lord's
divine word. The following are the reasons why this sacred
doctrine reveals his divinity.

and holy that we recognize its
source. And in this it differs infinitely from human teachings. The
latter, however beautiful, always bear traces of their authors,
of their defects and imperfections, and especially of self-love
and self-seeking. On the contrary, our Lord's teaching breathes a
1) It is self-evident. It is

so pure

seeking of his Father's glory in everything, in the precepts laid

down,

purpose proposed, in the sentiments inspired, in the
way it is conceived and explained. Therein we find always the
glory of God and his will but no purely human sentiment. This
sort of teaching can come only from God. And if it were the
product of a merely human mind it would not be so perfectly
divine in its whole breadth and content.
2) Our Lord's doctrine also clearly emanates directly from
God because of its effects in the souls it penetrates. The teaching
in the
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of an ordinary person has

no

efficacy of

itself; it is

without

Hfe.

The words express the thoughts of a mere human. Hence they are
something extraneous to the hearer; the teaching is not vital
or luminous. It is a message coming from a blind, weak, finite
intellect, passing over to another blind, weak, finite intellect and is
thus powerless. On the contrary, the doctrine coming directly from
God is an emanation of his thought, that is, of the eternal Word of
the Father. The expression of this adorable thought, which from all
eternity was in the Father's bosom, is imparted to our Lord and by
divine grace

is

transmitted to our intellect.

The Father's

and

eternal

Word becomes

the food of our heart, through

and relishes

its

the thought of our

acceptance

by our

mind

will.

The

divine thought received by the
intellect, a thought that is luminous, living and life-giving. This
divine thought emanating from the bosom of God is luminous, it
will tastes

this

by itself and in itself. And we receive a share, a participation
in that wonderful thought by divine grace, according to our small
capacity and limited being. We receive the light and life into
ourselves, and as we adhere to that holy light and life, we are
wonderfully enlightened and vivified.
This light and life are powerful and efficacious of themselves.
The light is powerful because it is the light and life of the Father
and it possesses the Father's omnipotence. It is efficacious (but
only in souls of good will, according to our Lord's words: Tf
anyone wants to do...') for our intellect has been made by it and
cannot receive light from elsewhere. Our will, which is made to
enjoy this light and life, can receive full and true satisfaction only
in this light. Not only is it the unique light for everyone coming
into this world, but it is our whole life, and outside of it our will
finds no life.
That is why it is not foreign to us, like the thought of another
created intelligence. We are made solely for it, 'and our heart is
lives

restless until

it

rests in

it'

(cf.

St Augustine, Confessions,

1,1).

As

soon as our soul receives it, it feels that it possesses what it should
have had from the beginning. Moreover, as we seek to accomplish
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God's will, since it is as vivifying as it is luminous, it gives us
strength and even enjoyment itself, and great happiness in
fulfilling it. Again, this divine doctrine does not proceed from
a finite intelligence.

It

fully satisfies, bringing into our intelligence

can stand, so that nothing needs to be added,
omitted, modified or changed, as is always needed in human
teachings, to which everyone makes changes to adopt them to
one's own outlook. That is why the divine doctrine is stable,
because it is the same in all, and is sufficient without need of
restriction or modification. But in order to receive this divine light
and life good will is always needed. It is impossible to recognize
that our Lord's doctrine has emanated from his Father if good will
is absent, for then we would not experience its good effects. In
these circumstances the true doctrine would not be communicated
to our intelligence. That which is divine in itself would become
human for us, since we would not be taking our Lord for Master
but our own intelligence. Instead of listening to him so that he
could instruct us in this doctrine, we would judge it according to
our poor finite mind, according to our own tastes and inclinations,
and according to the way things appear to our senses misled by
our passions.
all

the light

18.

Qui

it

a semetipso loquitur, gloriam

propriam quaerit: qui

18.

autem quaerit

Besides the

first

non

est.

own
own glory;

speaks on his

authority seeks his

gloriam ejus qui misit eum, hie verax
est, et injustitia in illo

He who

hut he who seeks the glory of
him who sent him is true, and
in him there is no falsehood.

proof of his mission, which

is

his teaching, a

proof that will affect only people of good will, our Lord gives
another that everyone can recognize. He who speaks of himself

own glory and gives all the honour of his
himself. On the contrary, he who seeks the glory of

seeks always his
doctrine to

him who sent him in all his teaching preaches the truth in the
name of him who sent him; of necessity the doctrine has to come
from the one who sent him. In him there is no injustice if all his
112

Jesus goes up to Jerusalem for the Feast and Teaches There

works and actions are said or done in the name, and for the glory,
of the one who sent him. He is true in his doctrine and righteous
in his conduct, for his teaching comes from the one who sent him
and his conduct is in harmony with his teaching. From this the
Jews should have concluded necessarily that our Lord was sent by
his Father and that he proclaimed only the Father's doctrine,
because in all he said and did he sought always and only his
Father's glory. Our Lord had already said: 'I do not seek my own
glory but the glory of him who sent me' (cf. Jn 8:50). And all his
words and conduct showed this so clearly that the Pharisees were
obliged to admit it. For instance, on the subject of paying tribute
to Caesar, they said: 'Master, you have no respect of persons (that
is, when God's glory is at stake), you have consideration for God
alone...' (cf. Lk 20:21 and parallel verses in other Gospels). By the
words quoted above our Lord replied to two things: first, he
showed that his doctrine was not his own invention but his
Father's; secondly, he showed that his own conduct was just and
irreprehensible as it was for the glory of and in accordance with
the will of his Father
19.

who

sent him.

Nonne Moises dedit vobis legem,
et nemo ex vobis facit legem?

19.

Did not Moses give you

Why do you
20.

Quid me

quaeritis interficere?

Respondit turba,

et dixit:

the law?

Yet none of you keeps the law.

20.

Daemonium

seek to

me?"

The people answered, "You
have a demon!

habes, quis te quaerit interficere?

kill

kill

Who

is

seeking to

you?"

Our Lord had just shown that he had to accomplish his
law and that in all his works and words he had to act in

Father's

virtue of that will

by him.

By

and

for the glory of his Father,

that fact our Lord

was

having been sent

perfectly vindicated of the

accusation that he had acted against the law of Moses.

He had not

acted against the law for he was not subject to the Old Law, since
he was sent by his Father to establish a new law or doctrine, which
he received from his Father. (And, even if he was subject to it, this
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would not hold

wanted him

do in a
different way.) Therefore the persecution of the Jews was
in the things his Father

to

unjustified.

Our Lord gave

another reason, blaming them for not
observing the law of Moses, to which they were subject. Unlike
still

our Lord, they had no excuse for not observing it. But in spite of
it. So how can they accuse our Lord of not
observing a law to which he is not bound, whereas they
themselves do not obey the law binding them? That is why he
says: 'Was it not to you that Moses gave the law? And you do not
observe it; why then do you want to kill me for not observing it?'
Another explanation is possible. He had just shown that he
came to establish his new doctrine. Then he said: 'Did not Moses
give you a law in which he spoke about me, in which he counsels
you to listen to me and obey me? Listen to him. None of you
keeps the law. If you do, then why, instead of listening to me, do
you want to kill me?' Our Lord said this in a general way, without
specifying individuals. Those who had made plans to kill him
understood well what he meant. But the crowd no doubt feared
that he addressed these words to them. Besides a great number
did not know for certain that the princes of the people had these
designs. So they felt accused of having made a plan and, as they
had little or no faith, they became angry and indignant. But our
Lord did not reply to the insult, he continued to talk to those he
had in mind before, but as if his words were addressed to the
crowd.
that they did break

21.

Respondit Jesus

Unum opus feci, et omnes
22.

21.

et dixit eis:

miramini.

Propterea Moises dedit vohis

deed,

22.

circumcisionem; (non quia ex Moise
est,

23.

in sabbato, ut

a

homo

non solvatur

23.

lex Moisi;
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(not

from Moses, but from
the fathers), and you circumcise

hominem.

Si circumcisionem accipit

and you

Moses gave you circumcision
that

sed ex patribus) et in sabbato

circumciditis

Jesus answered them, '7 did one

If

it is

man upon

the sabbath.

on the sabbath a

man

receives circumcision, so that
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mihi indignamini, quia totum

sanum feci

hominem

the

law of Moses may not be

broken, are you angry with

in sabbato.

because on the sabbath I

me

made

a

man's whole body well?

Here our Lord showed where they were wrong, even
according to their customs and traditions. To understand this
reasoning we must keep in mind: 1) That the law of Moses (cf. Lev
12:3) ordered children to be circumcised on the eighth day; the law
dates from Abraham (cf. Gen 17:10) but received new force
through Moses.

Jews which considered it against the
law to apply remedies on the Sabbath day also considered it a sin,
even a grave sin perhaps or at least a serious one, to make a
wound, to spill blood. It was one of the works forbidden,
punishable by death.
(3) However, tradition demanded that when the eighth day of
a child fell on a Sabbath day the circumcision should still be done,
not because that law was older than the law of Moses, but because
the law of Moses demanded that circumcision be done on the
eighth day. Outside this case circumcision could never be done on
(2)

The

traditions of the

the Sabbath.

We must

know

according to these traditions,
a health reason sufficed to postpone the circumcision of a child of
eight days to another time; this was authorized by Moses'
conduct, who had not circumcised the Israelites the whole time
they were journeying through the desert.
This enables us to follow our Lord's reasoning, for which the
Pharisees had no answer. T have performed a work on the Sabbath
day and you are all astonished that I broke the law of the Sabbath.
However, I shall show you that you do as much for less reason.
You circumcise a child on the eighth day, and by this you
transgress the laws of your traditions more seriously than 1 have
done, and you do it so as not to violate a law of Moses, which
demands in a general way that a child be circumcised on the
eighth day, although it does not mention the Sabbath. After that,
(4)

also

that,
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you are angry with me for breaking what you consider a grave law
of your traditions, which I did for a more important reason, for it
was a matter of curing a whole human being. After all, does a
person's health not take precedence over a particular law?
Circumcision, according to these same traditions, is inferior to
one's entire health. Moreover, the law of charity comes first'.
24:.

secundum faciem,
justum judicium judicate.

Nolite judicare
sed

By

all

that our Lord

had

24.

Do

not judge by appearances,

but judge with right judgment.''

just said,

he proved that they had

just reason for killing him. And if they did try to kill him,
they would thereby break the law which forbids them to judge
according to their particular prejudices rather than according to
justice. Clearly in this judgment they were acting not according to
justice but out of hatred for our Lord.

no

The People Discuss the Origin of the Messiah
25.

Dicebant ergo quidam ex
Jerosolymis:
est

26.

Nonne

dicunt.

Numquid

Some

of the people of Jerusalem

therefore said,

whom

quern quaerunt interficere?

Et ecce palam loquitur,
ei

25.

hie

26.

et nihil

And

here he

openly,

vere

not this the

''Is

man

they seek to kill?

is,

speaking

and they say nothing

him! Can

cognoverunt principes

to

quia hie est Christus?

authorities really
this is the

it

be that the

know

that

Christ?

Then came people who lived in Jerusalem and knew better
than the outsiders what the leaders were planning. They had
heard that the princes of the people had conspired to have our
Lord put to death and were prepared to seize him if he came to the
temple for the feast. And now they saw him preaching openly, and
said to themselves in surprise: 'Have the princes found out that he
is the Messiah?' That is what they asked one another.
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Sed hunc scimus unde sit; Christus
autem cum venerit, nemo scit unde sit.

27.

Yet

we know where

this

man

comes from; and when the Christ
appears, no one will

know where

he comes from.''

The Jews had confused ideas about the greatness of the
Messiah, even though it was clearly expressed in the prophets. But
their traditions, and the false notions which had been circulated
about him, confused them. Their ancestors had a clearer view,
although they were farther removed from the Messiah's coming.
They knew that the first origin of the Messiah had to be before the
ages. They also knew that he was the son of David and was to be
born in Bethlehem. Although they knew he was to be born in
Bethlehem from the family of David, they said that his descent
would be unknown, 'whence he may be'. They argued about the
prophecy, 'who shall recount his generation?' (Is 53:8), that said
that the generation of the Messiah would be an extraordinary one
which no one could understand or speak worthily about. But since
they had false ideas about the Messiah, everything was confused
in their minds, leaving them with a very poor grasp of what the
prophets had foretold. That is why they considered the difficulty
they proposed unanswerable: that they knew where Our Lord
came from. They did not understand that he was to have two
origins: the first: 'who will describe his origin' - eternal origin; the
second: his origin according to the flesh 'from the house of David'.
28.

Clamabat ergo Jesus
docens

et dicens:

unde sim

Et

scitis et

a

in

templo

28.

,

me scitis, et
me ipso non

So Jesus proclaimed, as he
taught in the temple, "You

know

me and you know where I come

veni, sed est verus qui misit me,

from? But I have not come of

quern vos nescitis.

my own
is

true

accord; he

who

sent

me

and him you do not know.

was common among the Jews - already several
times the remark had been made: 'Is not this the son of Joseph?'
- our Lord raised his voice to make himself heard by the whole

As

this error
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people, in order to enlighten them about everything that
confused their minds. Many Christians later on have fallen into
the

same

error of confusing the

two natures which were united

One of these natures was generated in a way that
to human beings and even to angels, because it took

in the Messiah.
is

inscrutable

place eternally in the Father; the other
in the

errors of the

was by descent from David,

Our Lord was deeply opposed to the
human mind which rejects what it does not

weakness of the

flesh.

He raised his voice most powerfully, and it will
resound until the end of time in the ears of the Church's children,
to make them preserve the true doctrine that forever will be the
consolation of their souls, to raise up on high their fallen nature
which is in so sad and sorry a state.
Our Lord attaches great importance to this point of
doctrine, because the Jews had fallen into a fundamental error
through not knowing clearly the divine descent of the Messiah.
After all, our whole salvation is connected with this vital article
of faith, which is the foundation of all our belief. The Jews'
ignorance of the two natures prevented them from recognising
the divine origin of the Messiah, but they nevertheless expected an
extraordinary begetting; so they fell into a twofold error about the
person of our Lord, for they said they knew his origin but in fact
they did not know his divine origin.
Our Lord retorted, to dispel the confusion in their minds and
free them from both errors: 'You know me and you know my
descent; that is true from the human standpoint, because you
recognise in me the Son of man, who has been with you in his
human nature since his infancy. But this is not everything you
must consider in me. There is also another nature whose source
you do not know and which you do not know to be in me; and I
have not come of myself. The one whom you know, that is, the Son
of man, did not come of himself; the True One sent me'. Our Lord
understand.

calls the

Father

who

sent

him

'the true one', to distinguish that

sending or mission from the mission of the prophets. Then he gave
only partial instruction in image and symbol. The mission of the
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prophets did not impart essential truth. In

Our Lord

the mission

has brought the essential substantial truth through the sending of
the

Word

works.
it

into

It is

human

nature, and by that

29.

and
do not know him who sent me. Therefore,

(remains) inscrutable to

Ego

scio

ipse

me

nature into his

the only mission of essential truth that has existed

will exist forever. 'You

my origin

human

eum; quia ah

ipso

sum,

all

29.

et

creatures'.
I

know him, for I come from

him, and he sent me."

misit.

In verse 29 our Lord further explains, so that no one could

misunderstand: I know him in his essence, because I possess the
substance of his being. 'I come from him'; this does not mean
separation but rather reception of the divine being by generation.
He does not need to say that he has the whole nature of his Father;
that goes without saying, since God is indivisible. Therefore our
Lord must know him, since from all eternity he is in the Father's
bosom and possesses his whole essence. Our Lord uses the

show the difference between his eternal,
existence in the bosom of his Father and his corporal and

phrase, 'from him', to
essential

substantial existence in the sacred humanity,

which

is

a creature

and therefore outside the bosom of the Father. That is why he
adds, 'and he sent me', as if to say, 'If I appear to you here as
limited in

my

Father from
flesh in
30.

humanity,

all eternity.

nevertheless,
it is

who

am in the bosom of my
me to dwell thus in my

sent

your midst by being begotten in Mary's womb'.

Quaerebant ergo
et

I,

He

nemo

nondum

eum

apprehendere,

30.

So they sought

to arrest

him

hut no one laid hands on him

misit in ilium manus, quia

because his hour had not yet come.

venerat hora ejus.

The Jews well understood that our Lord was calling himself
Son of God and they wanted to seize him, but his was a divine
person, and it is quite impossible to seize the Son of God when he
does not wish. So no one laid a hand on him. They certainly
wanted to apprehend him; they were sufficiently faithless and
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malicious to do so, and they did what they could to seize him, but

when

came

from our Lord
an almighty energy that prevented them from laying hands on
him. But why did they apprehend him so easily the following
year? Why did the divine Word not resist then as he did now?
Because it was the hour determined from all eternity in the
Father's decrees, he allowed the forces of darkness to have power
over him. But until then they were unable to touch him because it
it

was not

to executing their plan there issued

his Father's will.

Jesus Foretells his Approaching Departure

De turba autem multi crediderunt in
eum et dicebant: Christus cum venerit,
numquid plura signa faciet quam

31.

quae hie facit?

31.

Yet
in

many

of the people believed

him; they said,

"When

the

more
man has done?"

Christ appears will he do
signs than this

something wonderful. The crowd of poor people, with
little or no knowledge of the law and the prophets, believed but
those versed in sacred science wanted the death of him who had
come to give life, the author of life and life itself. This is something
we shall always find among the learned - even those well versed
in sacred science - when they are affected by some passion, and do
This

is

not seek diligently to overcome their self-love. This self-love

is

when required to do things which ought to help
towards their salvation or sanctification. They avoid the issue by
applying their learning badly or by appealing to false ideas.
often shocked

Still

of

God,

more unfortunate
full of

are the learned, the doctors of the

law

themselves, thinking of themselves as people of

importance. They approach in a

spirit of criticism

everything they

understand immediately, or simply do not know,
sometimes even the most sacred things. In them are found the
greatest obstacles, for which they themselves are responsible, to
that living, vivifying faith which our Lord's grace imparts to
simple souls to lead them to a high degree of perfection. In

fail

to
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contrast with the latter the learned remain dragging themselves

through earthly mud, which they prize, because they are enslaved
by their inclinations. They remain imperfect in their sluggish
behaviour when it comes to raising their mind and heart to God;
they are scarcely able to make any sacrifices for him, slaves of
human praise and blame that they are. In a word, they are
imperfect and crude in the ways of God and his holy love. They
know divine reality only by name or from reading but have never
experienced its fruit. Still less do they possess its substance.
In the crowd several, 'a great number', believed in our Lord.
Their hearts had been touched by the grace of his word; then they
recalled his many great miracles, which convinced their minds
and enlivened their faith. So they said: 'We are told that he is not
the Christ, but, when the Christ comes, will he perform more
miracles than this person has worked? And why not believe that
he is the Christ?' This was as much as to say: 'The Christ who is
coming could not work more miracles than this person, nor could
he manifest more power: he is the Christ'.
32.

Audierunt pharisaei turham

murmurantem

haec de

miserunt Principes

et

illo;

32.

The Pharisees heard

the

crowd

thus muttering about him, and

et

Pharisaei

the chief priests

ministros, ut apprehenderent eum.

and Pharisees

sent officers to arrest him.

The Pharisees and rulers of the people, seeing that the crowd
believed, and spoke openly about our Lord as the Messiah and
admired his great miracles, were filled with jealous fury. It was
not only because our Lord was winning the praise and veneration
of the people which the Pharisees would have liked for themselves
alone, but also because this intense veneration and admiration,
which the people had for him because of his miracles and
doctrine, completely discredited and condemned them in their
doctrine and conduct. For our Lord constantly reprimanded the
Pharisees for their behaviour, lying and hypocrisy. They sent
henchmen to arrest him, hoping to destroy his popularity and
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Messiah among the people and then kill
him after the feast. It seems from what happened that they did not
plan to take him immediately, but to await a favourable moment
discredit his reputation as

among

knew it was not easy to seize him while
who admired him and regarded him as the

him, for they

to seize

the crowd,

Messiah.
33.

Adhuc modicum
tempus vobiscum sum; et vado ad eum
qui me misit.
Dixit ergo

eis Jesus:

33.

Jesus then said, '7 shall be with

you a little longer, and then
to him who sent me;

I

go

Jesus knew what was taking place; from the temple where he
was preaching he saw the Pharisees and princes gathered. He also
saw the guards arriving, ready to seize him at the first opportune
moment. At the same time, he knew that the moment would not
come during the feast but some months later. So he addressed
those who had been posted by the Pharisees, but also continued to

speak to the people.
to all their followers

He spoke not only to the Pharisees but also
who did not believe in him and thought he

deserved death. Our Lord said, 'You are in a hurry to take my life
but the time has not yet come; wait a short while, I shall be with
you only a short while, and then I shall return to my Father who
sent me'.

Lord announced his glorious Resurrection
and Ascension. He seems to say that their premature efforts to
remove him from this world are useless; he will leave only when
he decides to. 'I still remain with you for a little while; I will go to
him who sent me when the time I want to stay has passed'.
In saying this our

34.

Quaeretis me,
et ubi

et

non

34.

invenietis;

ego sum, vos non potestis

You

will seek

me and you
am

will

not find me; where I

you cannot come."

venire.

The Messiah appeared among the Jews, they did not want
him,they persecuted him. They could not wait for the moment
determined by the Father's will to deliver him into their power.
They were eager to kill him before the appointed time, if they
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was

hurry to be rid of
him. Ever since he died they have been looking for him, for a
good eighteen centuries now and cannot find him. They have
looked for him (they who killed him) in the midst of great evils
which have afflicted them. They rejected the genuine Messiah, the
Almighty, and they found one like Barcochebas (a 2nd century
the greatest
A.D. Jewish anti-Roman rebel [ed.]), perhaps
affliction that overwhelmed them. It was fitting that they
should find a Barcochebas to complete their ruin for in place of
the Saviour they had chosen Barrabas. This is what the divine
Messiah said: 'You will have none of me. You want to bring about
my death. You will succeed in this, a little later, not now. You will
lose me, but I will go into the glory of him who sent me. My
could, SO great

their hatred, so great their

humanity will enter into the Father's eternal bosom, where I am
from all eternity. And you who now refuse your Saviour, the only
salvation which has been sent to you by my Father, will lose him
for yourselves, and after that you will seek him. I am the One you
will seek without realizing it, but you will not find me, for I will
not reappear among you in my weakness, as I appear now to
gather all the sheep that have gone astray, to cure the sick and
raise the dead. I shall be in my Father's bosom, where you can
never come'.

The reason they cannot come
access to the Father

is

to his Father's

bosom

is

that

possible only through him, through that

sacred humanity united with the Word.

He is the only name given

by which they can be saved. But the Jews rejected him,
bringing about his death, and they absolutely refused to recognise
him. They sought their salvation elsewhere and were unable to
find it, for they sought it where it cannot be found; and where he
to people

is

they cannot go except through faith in him. That

Wisdom

am you

He

is

why

divine

'Where I
am', in the present tense, to let them know that, when he says he
is going to him who sent him, it does not mean he was not there
while he spoke (by his divine nature - ed.); but it means he will
said:

'Where

I

cannot come'.
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from

all
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bosom

of the Father with his humanity, there

eternity in his divinity.

Dixerunt ergo Judaei ad semetipsos:

Quo

35.

non

hie iturus est, quia

inveniemus eum?
in

where

Numquid

The Jews said to one another,
"Where does this man intend

go

dispersionem gentium

that

we

shall not find

Does he intend

iturus est, et docturus gentes?

Dispersion

to

go

among

to

him?

to the

the Greeks

and

teach the Greeks?

36.

Quis

est hie

sermo quem

36.

dixit:

me et non invenietis:
ubi sum ego, vos non potestis

What

does he

Quaeretis

You

et

find me,'

mean by saying,

me and you will not
and, 'Where I am you

will seek

cannot come'?"

venire?

The Jews did not understand what our Lord meant. They
would seek him but not find him, they would be unable to come
where he was. They may have thought he was threatening them
for giving such a bad reception to his teaching and seeking to do
him harm. Perhaps also they thought he would escape and so
spoke like that. And because the prophets had often predicted the
conversion of the Gentiles by the Messiah, especially Isaiah, who
is full of that prediction, they feared he would leave them to go
and fulfil what the prophets had said. That would show up their
jealousy, for although they sought to have him killed, they also
feared he would make a great name for himself among the people
to discredit them. It would be an even greater source of hatred and
jealousy for them if he set out to convert the Gentiles. Of this we
see a clear example in St Paul,

who for this reason suffered

untold

from faithless Jews. Their words manifested their uneasiness;
they kept questioning one another, asking what those words

evils

might mean, what they intended.
The Promise of Living Water
37.

In novissimo autem die

magno

37.

festivitatis stabat Jesus, et clamabat:

On

the last

day of the feast,

the great day, Jesus stood
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Si quis sitit, veniat

ad me,

proclaimed, "If anyone thirst,

et bibat.

him come

to

me and

let

drink.

'On the last day', whether it was the very day the Pharisees
sent people to arrest him, or whether they could not arrest him on
that day but would have to wait for another day, the fact remains
that on the last and most solemn day of the feast our Lord
addressed the following words to people who came to the temple
in greater numbers. Jesus, filled with grace and heavenly gifts that
abounded to overflowing, ardently desired to spread them in
souls. His love for souls was so great that he wished to fill them,
to inundate them with those graces and divine gifts; and so ardent
was his desire that he could restrain himself no longer. So he cried
out forcefully, calling everyone to himself.
He calls those who thirst and he is himself parched with
thirst. The difference is that those he calls are thirsting to drink
from his fountains of grace, in their weakness and total
privation of that salutary water, which can satiate their souls
perishing from apathy. Jesus, on the contrary, thirsts to give to
drink through the superabundance of his love for our wretched
souls; he has a burning desire to fill all souls and satiate them. And
so immense is this thirst of our Lord that the sum total of the
thirsts of all parched souls cannot equal Jesus' thirst for each one
of them.
Is it to be wondered at that on the solemn day of the feast he
cried out: 'Let him who thirsts come and drink?' O my Lord Jesus,
I hear your cry. You call me; Lord, here I am. I am thirsty, my
adorable Jesus. Great is my thirst even to fainting, for I am empty
and burnt up inside. Take me into yourself and give me to drink
from your fountain of salvation; plunge me into it, submerge me,
drown me in your heavenly waters. Yes, Lord, I beg you, drown

most desirable and desired waters. Drown my
drown my pride; drown all my vices and all my
defects, so that everything in me that comes from myself may die;
may the old creature no longer live, and may there be nothing

me

in these

concupiscence;
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than you alone! Grant

me

this grace,

my most kind,

no longer live except by
by which you live in your
Father's bosom and in the whole body of your elect. Amen!
It is not a matter of receiving ordinary graces from our Lord
but a very great abundance of favours and gifts, as the following
verse says. The thirst of which our Lord speaks means those
ardent desires to belong to him, to be satiated with his graces and
lovable and loved Jesus, so that

your

life

divine
first

and

gifts

in

your

life,

the

I

shall

life

through the sanctification of one's soul. This

condition; without

be granted. The

first

it

gifts

and graces

step for a person

thirst is a

of sanctification will not

who wants

to reach great

must therefore be: a burning desire to possess our Lord
and his gifts and graces of sanctification (gifts of sanctification,
and not extraordinary gifts which raise us above the ordinary. A
desire for such extraordinary gifts would not be a holy thirst but
one dictated by impure pride, it is never granted but rather
punished). The greatness of these sanctifying favours is usually
measured according to the greatness and strength of the thirst.
Souls which have come to the greatest holiness, surpassing our
weak vision, will have begun with an extreme thirst manifesting
holiness

itself in

actions of extraordinary fervour.

People attribute the great fervour and great actions done by
these persons, during the beginnings especially, to their fine noble

generous soul, to their ardent temperament
always pushing them to extremes. But let us always keep in mind
that people are foolish, and always will be, when it comes to
reasoning about divine things. We must avoid judging souls
which are extraordinarily favoured by God as if they were
common souls with a degree of ordinary and common graces. In
these latter, their character, nature and temperament manifest
themselves at every step. But those illustrious favourites of the
great Master are flooded with divine graces, they swim in them.
Character and disposition are not wholly eliminated; they show
character, to their

up

in their actions; for divine grace,

neither takes

however strong

away nor changes completely
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always leaves more or less of it according to that
with God's plans in the
inspirations of this divine grace. But the varying extent, the
vivacity and strength, the constancy in action of the person must
be attributed to a greater or lesser grace as happened to the saints
in accordance with God's designs for them.
Grace gives these great saints strong powerful impulses to
which their will strongly assents. Being vividly attracted and
greatly strengthened by them, the will takes delight in being
carried away by the strong impulses it receives. From this flows a
variety of powerful and violent impulses which show themselves
in the way these people behave.
However, at the outset, the saints are still imperfect and not
sufficiently clear; through the strong desire aroused in their will
by the sweet violence of grace, they allow themselves to go farther
than the divine impulse prompts. These excesses are found in
almost all great saints at the beginning of their entry into the way
of divine love. They arise solely from the violent impulse of divine
grace in their souls, giving rise to violent desires. They are always
a good sign, because they indicate an ardent desire that will attract
the fulfilment of the promises our adorable Master makes in these
or character.

It

character's or disposition's conformity

verses.

In these beginnings the great saints

still

show

clearly their

them there is still much of
and much more imperfection than will appear
on. The stronger the grace and the greater its influence in
actions, the greater will be their merit through the consent of

particular characters, because in

their

own

later

will.

activity,

On

the contrary, the greater the part played

much

by

their

their
their

own

be the merit and perfection of their
because the value and merit of our actions come
from our Lord's merit, which is there for us to draw into ourselves
by clinging with all our powers to this adorable Master and his
divine inspirations. Above all we must adhere to him by our will;
by this our adherence is crowned and completed, it is absolutely
necessary. Hence the greater the part played by grace in our
nature so

less will

actions. This is
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more meritorious and perfect they are because then our
Lord's merits are also more fully applied. Consequently the more
actions the

we attribute to nature
we put their holiness.

in the great actions of the saints the lower

In thinking to exalt

them we lessen them.

This thirst can also be understood of those

who

are tired of

seeking satiety in creatures, those whose souls are empty. They
suffer and are unhappy and sad, because they fail to find the

and happiness they so greatly desire. And our Lord invites
them to come to him, to leave those leaking cisterns that contain
no water - or if they still have some water it is polluted. So he
urges them to come to himself, who will satisfy them with a
superabundance of pure, delicious water. These poor persons
crawl along in their wretchedness. How happy they would be if
they came to this immense fountain, to be filled to overflowing
rest

with divine water; at present they experience neither happiness
nor joy.
These two explanations are not mutually exclusive. 'Let him
come to me and drink'. This is the invitation our Lord offers to
souls thirsting for holiness. They have merely to come to him and
drink in proportion to the greatness and intensity of their thirst.
This explains what he said in the Sermon on the Mount: 'Blessed
are those who hunger and thirst for righteousness for they shall be
satisfied'. They will be satisfied according to the greatness of their
hunger and thirst. If their hunger and thirst are great, they eat and
drink much; if they are slight, they eat and drink little.
This invitation, which our Lord makes in general to all
souls, he makes in particular circumstances to each individual.
When he has given them this thirst for justice he draws them to
himself; he encourages them, gives them firm confidence, takes
them, embraces them, caresses them (as if a mother - ed.) he
makes them drink 'from his divine and admirable breasts', that is,
from the mysteries of his sacred humanity, and thus satisfies them
fully. 'Let him come to me and drink!' Our Lord shows the fervour
of devotion. When we have this thirst and burning desire for this
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water of salvation,

we must

constantly tend towards our Lord;

and the greater our thirst, the more strongly and fervently we will
tend towards him in all things. This goes to show that in order to
possess perfection and obtain the great graces of sanctification it is
not enough to practise virtues, correct our defects and faults and
do good to our neighbour; that is only half the perfect life. The
other half, the more important one and its very soul, is the fervour
of our devotion, the interior movement of our soul tending
towards Jesus in fervent love, with a great desire to please him and

draw

his graces into itself.

Virtues without devotion are a

body without

devoid of devotion;

a soul, but

the devotion
in them that constitutes greater or less perfection and makes
them pleasing to God. Devotion without virtues is only a
phantom, because those who truly drink from the divine
fountain necessarily overcome their defects, and acquire the
same desires, the same dispositions and the same life as our
Lord. This is the direct effect produced on souls by those
heavenly waters. Moreover, the thirst of a soul cannot be genuine
and its love for our Lord cannot coexist with an entire neglect of
its defects and without the practice of virtues; then our devotion
would be only self-love. The devotion with which we approach
our Lord to quench our thirst is usually accompanied by genuine
virtues. However, souls are more or less negligent about acquiring
virtues, and then their devotion is somewhat imperfect. But it is
always true that devotion must be cultivated with particular care,
for it is only at this price that we can drink liberally from the
fountain of salvation, the heavenly water of our sanctification.
ordinarily virtues are not

38.

Qui

credit in

me, sicut

dicit Scriptura,

38.

He who

it is

believes in

me, as the

flumina de ventre ejus fluent aquae

scripture has said, 'Out of his

vivae.

heart shall flow rivers of living

water'."

Our Lord now explains what he means by drinking. It means
applj^ng all the powers of our soul to him in faith, to draw into us
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the divine waters which are enclosed within him.

As a person with

burning thirst who comes to a spring of clear beautiful running
water applies his mouth and drinks his fill of that salutary water
and is refreshed by it, so must the one who has a burning thirst for
divine grace apply all the openings of his soul to our Lord, who is
the fountain of salvation. He will draw on the divine graces which
flow so abundantly from him. None of those openings of the soul
should be applied to any other object than this adorable fountain.
This is what is meant by believing in our Lord. The more perfect
this application of our powers to our Lord, the greater the
abundance of graces given to us. Our Lord will impart the most
abundant gifts of his Holy Spirit, who will fill us with his holiness,
his power and all the other graces he contains, which are ours for
the asking. These gifts will so greatly fill us that we will overflow
with them, being unable to contain them. And by means of these
gifts rivers of grace will flow from us which will spread around
and produce excellent fruits of holiness in a multitude of souls.
These will be refreshed, satiated, inundated by rivers of graces
flowing from us. Not only shall we have life in ourselves, but from
us will issue rivers of this sacred water bringing life to countless
souls.

we may conclude

that for those who are called by
and in general for all who desire to
procure the salvation and sanctification of souls, the great
means is to approach our Lord with this fervour of devotion,
drink from this divine fountain of his heart, and apply themselves

From

this

their state to save souls,

with whole-hearted faith, so that they themselves may be
filled completely first. Then from their abundance, and by the gifts
of holiness that will certainly be granted them according to the
promise of our Lord who is sovereign Truth, they will sanctify
to

it

others.

Although the great

gifts

which the divine Master speaks about

here are gratuitous and not essential to salvation, that does not

prevent them from bringing great holiness to those who possess
them, neither does it mean that they are not granted to all who
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give themselves with fullness of faith to our Lord, for he promises

he wants to give it especially to those whom he wishes
with
distributing his graces. We should realize however
to charge
that he does not usually grant these gifts in their entirety but
sometimes one, sometimes another, and occasionally several gifts
to the same person. Note the words: 'Rivers will flow from his
bosom'. These graces will be established abundantly in their
souls, and from their depths they will flow out like rivers, to bring
it

here; but

life

into all souls.

39.

Hoc autem

39.

Now

this

he said about the Spirit,

which those who believed

nondum enim erat Spiritus datus,
quia Jesus nondum erat glorificatus.

were

By these

who
was
not

dixit de Spiritu quern

accepturi erant credentes in eum;

'rivers of living

be given

mean

to all

who

that apostles

him

had not been given, because
was
not yet glorified.
Jesus
Spirit

water' which were to flow from those

believed in him, our Lord intended the Holy
to

in

to receive; for as yet the

believed in

and other

him

Spirit,

which

in this way. This

faithful disciples

does

had not got the

our Lord's Passion. They were in the state of
grace, and every soul in the state of grace has the Holy Spirit. But
our Lord was speaking of that extraordinary and perfect mission
of the Holy Spirit, which is already in the soul through baptism.
By perfect faith in a soul, our Lord develops and perfects his gifts
and favours, and this he does as a result of this particular mission.
These gifts of the Holy Spirit had great importance in the early
days of the Church; they were very common and produced
innumerable conversions. They flowed from almost all Christians
like rivers; and still today all the saints have these graces, that is,
all souls which give themselves completely and perfectly to our
Lord, with the generosity and perfection of faith that the divine
Master desires. They leave everything to cling to our Lord alone,
the only fountain of living water. In all such souls we shall find
highly developed gifts and graces that our Lord promises here.
Such gifts were received by the first Christians, although the most

Holy

Spirit before
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spectacular ones, such as the spirit of prophecy, the gifts of

tongues and miracles, were given less frequently. The
are less sanctifying

more

and

less perfect

latter gifts

than the former, which deal

directly with the salvation of souls.

Our divine Master always acts in the same way towards all
to him in search of perfection. But unfortunately these
people are rare in our age when people reason much and do little.

who come

There

is

much

subtlety about spiritual things; everything

explained. But, at bottom, people rarely act with the fervour
simplicity of our ancestors

and our

is

and

fathers in the faith. People

labour at the virtues of those destined to attain perfection but

Those who undertake to serve God are
an imprudence than of failing in
fidelity to divine love. And directors constantly preach
moderation, when they should let souls run and fly in an outburst
of faith. We should be infinitely more afraid of deadening and
arresting that upsurge given by faith than of seeing someone
commit an imprudence. But directors are afraid of compromising
their reputations of being good, wise directors. They are afraid of
being upbraided if something goes wrong. And the person being
directed is still too full of self-love and does not want to be
imperfect; he or she wants to have prudence. Prudence! a very
dangerous virtue to want. Those who seek it will more often than
not find the wrong prudence, the prudence of self-love instead of
the prudence of God. Prudence is not the virtue of beginners; we
should never even talk to them about it. When they have made
great progress, our Lord will give it to them.
I hear the objection: but all the saints reproached themselves
towards the end of their lives for having committed imprudences
at the beginning of their conversion. Yes, no doubt, all the saints
without exception had to reproach themselves with the excesses of
their fervour at the beginning of their conversion. But this is a
proof in favour of what I say All or almost all had to blame
themselves for having committed imprudences. It is proper to
saints to commit imprudences at the beginning. Did they not all
become saints in spite of that? It is quite probable and even certain
often leave their faith cold.

more

afraid of committing
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that

if

they had been over-anxious to avoid imprudence they

would not have come
It

to that

high degree of hoHness.

almost impossible not to commit imprudences and

is

excesses in these great beginnings of fervour.
to avoid

and

in

them

either

any case they

And those who want

have no genuine fervour or are unfaithful;

will find

receive those great gifts

very difficult to become saints and

it

and favours our Lord promises, because

in the beginning people lack the necessary discernment.

When we

indulge in scrutinizing and reasoning, we deaden
that fervour of mind which is everything. On the contrary, the
saints felt this strong impulse, and without scrutinizing it yielded
completely to it. And on that account they became saints, no less
pleasing to God because of various imperfections. That is why St
Ignatius did not indulge in long reasonings when he mortified his
body at Manresa. He went too far, for the impulse of grace did not
demand all that; he let himself be carried away because the force
of grace was extremely violent. But if his fault was so great, how
did he come to receive so many graces and favours from our Lord
and the Blessed Virgin? Spiritual directors must be on their guard
about this. When they see penitents going to extremes they should
prevent them, but they should not reason much about it with the
penitents nor inspire them with the spirit of prudence. They
should simply forbid them, sometimes under a totally different
pretext if possible. They must be on their guard against stopping
that blessed flowering of grace in the penitents and arresting the
total self-denial by which they are drawn to live only in our Lord;
for this, precisely, constitutes the holy faith of which our Lord
speaks here.

The evangelist says that the Holy Spirit had not yet been given
because Jesus had not yet been glorified. Three reasons suggest
themselves. 1) The Son as well as the Father had to have a share in
the mission of the Holy Spirit, who proceeds from the Father and
the Son. And since the sacred humanity (of Jesus - ed.) had to
merit this mission particularly for us,

humanity be seated
life

of the

Word

was

fitting that that

hand of the Father to share in the
Father's bosom, so that this mission could

at the right

in his

it
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be attributed to the humanity in virtue of its union with the Word.
Although the sacred humanity when on earth aheady enjoyed the
glory of his Father, since the Word never left his eternal bosom,
and since therefore that humanity was there also, nevertheless the
mystery of his glorification was not yet accomplished; hence we
were not able to enjoy that mystery directly (Francis Libermann's
theology of the glorification of the humanity of Jesus gets a little
muddled here. He speaks of the humanity as already glorified
before the Ascension - ed.)
2) The second reason is that our Lord, while on earth, was
in a condition of weakness and abasement for us, so it was not the
appropriate time to give graces of power and glory like those
granted by the great gifts of the Holy Spirit.
3) The third reason is that the Holy Spirit had to be sent to
accomplish and perfect in us all the graces of the mysteries our
Lord worked for our sanctification. This is why all those mysteries
had to be accomplished, not that the divine works might be
limited, but that the Holy Spirit could act according to the fullness
of the dispositions he would find and apply our Lord's merits.
This abundance of the Holy Spirit mentioned by our Lord creates
these extraordinary and heroic virtues. This makes saints. Those
who have ordinary graces and practise the virtues in an ordinary
weak way have not had a share in those gifts because their faith is
weak. The apostles, during the whole time of our Lord's life on
earth, had not these abundant gifts. And how great was their
weakness! As soon as they had received them, they became quite
different people.

Fresh Discussions on the Origin of the Messiah
40.

41.

Ex

ilia

ergo turba

cum

audissent

40.

When

they heard these words,

hos sermones ejus, dicebant: Hie

some of the people

est vere propheta.

"This

Alii dicebant:

Hie

Quidam enim

dicebant:

est Christus.

Numquid

41.

a

is

Others said, "This
Christ."

Galilaea venit Christus?

Christ to
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42.

Nonne

Scriptura dicit:

Quia ex

42.

setnine David, et de Bethlehem
castello,

Has

not the Scripture said

that the Christ

is

descended

from David, and comes from

ubi erat David, venit Christus?

Bethlehem, the village where

David was?"
43.

Dissensio itaque facta est in

43.

So there was a division

among

turba propter eum.

the people over him.

These results show the power of that cry of Jesus
of the people.

It

was

a cry of his love, insatiable in

in the
its

midst

desire to

So great was his desire to pour his immense riches
he expressed it in the midst of faithless
people, so that he might attract some at least to himself, to open
their minds and hearts to his graces and favours.
sanctify souls.

of sanctification that

It

was

moment
made Jesus

a very special

extraordinary love that

of grace

and a movement

of

cry out in the temple, offering

drink to those who were thirsty. Hence his voice, raised higher
than usual, also had more strength to penetrate the souls of his

Although he did not perform a miracle on this occasion,
his words were so potent that in that great multitude there were
only a few who resisted. All the others were moved by a sentiment
hearers.

of faith, in varying degrees, according to their lights just then.

Some

said he was a prophet speaking; others that he was the
Messiah himself. But unfortunately this did not last long. The
good feeling and the few good dispositions they had were soon
extinguished by the evil inclinations of their hearts. Most of them
had all the bad qualities of the soil our Lord speaks of in the

parable of the sower; consequently grace had difficulty in taking
root, it was unable to prosper and did not last any length.

The evangelist remarks that some resisted this grace: 'some'.
They were few, and the reason for their resistance was partly pride
in their knowledge, partly a quarrelsome spirit, and partly
jealousy and contempt for Galileans. They were jealous of Galilee
for producing the Messiah, and numerous other passions
intermingled to make them hate our Lord and reject him as their
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Messiah. The Messiah was to be a descendant of David, that was
true, and was to be bom in Bethlehem; that too was true. But if
they had examined all the prophecies they would have found a
great number seemingly contradicting one another. It was a matter
of casting light on all those difficulties. The many miracles our
Lord worked and the divine doctrine he proclaimed should have
made them more attentive and careful in their search and
explanations before judging peremptorily, basing themselves on
one or two prophecies that appeared to contradict each other. But
when people let themselves be governed by any passion
whatsoever, their faculties of judging are obscured and their
minds always find plausible reasons to flatter their self-love and
malice. Let everyone be on guard; such things happen much more
frequently than we imagine, and sometimes in matters of great
importance. Those poor Jews were made overtures by grace;
passion caused them to offer stubborn resistance and led them to
reject the proferred salvation.
44.

Quidam autem

ex ipsis valebant

apprehendere eum; sed

super

nemo

44.

Some

of them wanted to

arrest him, hut

misit

eum manus.

no one

laid

hands on him.

Those who were badly disposed and unwilling to believe were
probably pupils of the Pharisees or scribes or doctors, since they

quoted the prophets. Knowing the dispositions of their masters
and the princes towards our Lord, they made a plan to apprehend
him. They were not afraid of reproof over their acts of violence
against him; they knew, on the contrary, that they would be

commended. Moreover, they were prompted by their own
wickedness and want of faith. Perhaps some may even have been
heads of the people who had wicked designs, since they saw that
almost everyone was on our Lord's side. So they intended to
profit by the dissension which had arisen about him among the
crowd to take him away. But their plan came to nothing for his
almighty power stopped them.
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45.

Venerunt ergo ministri ad pontifices
et pharisaeos.

Et dixerunt

eis

45.

Quare non adduxistis ilium?

46.

Responderunt ministri:

Numquam

went back to the
and Pharisees, who
said to them," Why did you not
bring him?"
The

officers then

chief priests

illi:

sic

46.

The

man

locutus est homo, sicut hie homo.

officers

answered, "No

ever spoke like this

man!"

The high priests and chief Pharisees had gathered to wait for the
servants to come back whom they had sent to seize him. And no
doubt they were waiting impatiently, already mentally seeing him
led in in chains. The servants returned and immediately their
masters asked: 'Why did you not bring him?' The servants, filled
with gentle calm from the words of grace and love they had heard
from his lips, cried out in admiration: 'Never did any man speak
like this man'. They did not say: 'No man ever worked miracles
But they gave as proof of their faith the divine
character of his words. For it was indeed a great miracle and an
evident proof of the presence of the Word of God, who gave such
effort to his word, and this on persons who clearly were not able
to understand in depth what he said. Here were men sent to seize
him and bring him back in chains. They heard him speak, and
their fierceness was turned into the meekness of lambs, because
his words were gentle and they themselves were docile. Instead
of bringing him to their masters they returned alone and took his
like this

man'.

side.

47.

48.

Responderunt ergo

Pharisaei:

et

Numquid

ex principibus aliquis

credidit in

49.

eis

Numquid

47.

The Pharisees answered them,
"Are you led astray, you also?

48.

Have any

vos seducti estis?

eum

aut ex Pharisaeis?

Sed turba haec, quae non novit

49.

leaders

of

the

But

this

know

legem, maledicti sunt.

The Pharisees took the

of the authorities or

of the Pharisees believed in

crowd,
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hypocritical, bitter disposition, prevented

them from

practising

self-restraint; they manifested their great Pharisaic pride, the

source of their evil conduct. Angrily they said to the servants: 'So
you too are seduced?' It would have been much better to let

themselves be seduced, but they much preferred seducing others
be impressed by the Son of God, who had
come to save them.
to letting themselves

They

One who opposed

their passion and pride a
Passion and pride showed
themselves clearly in their judgment, since they condemned him
without a hearing, without examining his doctrine or conduct. At
that time the greatest of criminals was most carefully examined.
All sorts of means were used to examine the witnesses, and all
sorts of subtleties (as is easily seen from what the Talmud has
to say about this matter) in order to absolve a man from the
death penalty, even when he was known to be guilty - provided
there was no hostility towards him! Here now these people
wanted to condemn our Lord to death without giving him a
hearing; they said he was a false prophet. But he worked
extraordinary miracles! No matter! But his disciples breathed a
divine holiness and his speech was full of divine grace. It made no
difference! This was only the more reason for Pharisaic pride to be
irritated against him, to condemn him without trial. Moreover
they feared to examine him, for an examination might show his

called the

seducer. This

was

his only crime!

righteousness and manifest their

own

error.

How

great

is

human

malice and the illusions that stem from self-love and other
tortuously hidden passions!

We

no longer have Pharisees but many people fall into more
or less the same illusions and errors! Are there not many who
readily condemn their neighbour whether it be a superior, an
inferior, or an equal? It would seem that we enjoy finding evil in
our neighbour, even desire
it

to entertain

Yet St Paul said that charity does

done by our neighbour. We like to talk
ourselves and others. We make use of a tone

not rejoice in the evil that

about

to.

is
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of zeal, like the Pharisees, saying
suffer over
that really

it.

If

we rather somewhat enjoy

innocent as guilty.
servants!

at the

He

are sorry,

we were not deceived by illusions

This disposition

pronounce

we

makes

it

How many

and seeming to
we would know

the presence of malice.

easy to judge and

condemn

judgments our Lord

moment of death over

these

has warned us: 'Do not judge,

will

the

have

to

weak and imperfect
and you will not be

we sit in judgment on our neighbour! To many such
Christians who are eager to judge the living and the dead our Lord
will say: 'Blind Pharisee, take the beam out of your own eye'.

judged'.

Still

To prove that our Lord was a seducer they
prince or Pharisee

themselves, but they

who

believes in

fail to

said: Is there

him? They do not

any

forget

give the reason they refuse to believe,

would not prove anything. Moreover, since they condemned
him without examination, this judgment clearly lacked all
authority. They added a thing that shows their pride because of
for

it

their

contempt for the people - only the

mob

ignorant of the law

Only the Pharisees were
blessed because they had knowledge of the law, which they
observed as proud hypocrites. Eternal Wisdom did not agree with
this judgment and it showed clearly in all circumstances that the
crowd of simple people had greater worth than they. They said:
This mob does not know the law. But the crowd saw innumerable
miracles which were great proofs, and did not offer resistance to
grace, as the blind Pharisees did. The Pharisee knew the law but it
was as if he did not, for he did not take the trouble to examine
whether the one he judged and condemned was not the Messiah
foretold by the law.
In order to see more clearly than others, from knowledge of
the law and the prophets, they would have had to apply what the
law says about the personage claiming to be foretold by the law
and the prophets. And they should have examined this the more
believes in him,

and

it

is

accursed!
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many

carefully because of the

Therefore

really the

miracles he openly performed.

Pharisees were more accursed than the

people.
50.

Dixit Nicodemus ad eos,

ad

eum node,

qui venit

ille

50.

qui unus erat ex ipsis:

Nicodemus, who had gone
before,

to

him

and who was one of them

said to them.

51.

Numquid

hominem,

lex nostra judicat

nisi prius audierit

ab

ipso, et

51.

''Does our law judge a

without

cognoverit

first

man

giving him a

hearing and learning what he

quid faciat?

does?"

Our Lord had prepared
Pharisees,

who

confusing intervention for the

spoke out of pride. They said that there was no

among

one, either

this

the princes or

among

the Pharisees,

who

was Nicodemus, a prince of the people
and a Pharisee, who took our Lord's defence and at least showed
he was not antagonistic. The Pharisees judged only according to

believed in him; but here

But Nicodemus knew much better than
they what it meant to hear the divine words from our Saviour's
lips, as he had experienced when he went to question him by
night. It did not surprise him that the servants were full of
admiration after they had heard our Lord speak. And he could not
bear to see him condemned so falsely, since he himself knew that
he was truly the One sent by God. Nicodemus had the courage to
defend the divine Master's cause, but he had not yet the courage
to say that he was a disciple. His courage increased after our
Lord's death, when he dared to embalm him with his own hands,
their feeling of malice.

unbeholden
52.

to the Pharisees.

Responderunt,

Numquid

et

dixerunt

52.

ei:

Scrutare Scripturas,

et vide

quia a

"Are you from
and you will

no prophet

is

to rise

Galilee."

Et reversi sunt unusquisque in

domum

replied,

see that

Galilaea propheta non surgit.

53.

They

Galilee too? Search

et tu Galilaeus es?

53.

suam.

They went each
house.
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The Pharisees were furious at seeing that one of the chief
leaders, one of their own, came to our Lord's defence, and angrily
said: 'Are you then also a Galilean?' Since the Galileans were
greatly despised, prejudice

made use

of everything to procure our

Lord's condemnation. Thus they sought to

shame Nicodemus

coming to the defence of a

contemptuously asked

Galilean; so they

for

him whether he too was a Galilean - not by birth, for they knew
he was not, but by sentiment. 'Consult the Scriptures and you will
see that no prophet will ever come from Galilee'. If Nicodemus
had asked them to prove this, they would have had to resort to

many

subtleties. If

they had said 'the Messiah', they might have

had a basis for their claim by quoting the passages that declared
he was to be bom in Bethlehem. But Nicodemus did not maintain
that our Lord was the Messiah, he only said it was necessary to
examine the case before pronouncing judgment; he thus let it be
understood that the man might be a prophet at least. They simply
said that no prophet would come from Galilee, supposing that
Nicodemus would have no answer and would have to recognize
that our Lord was an impostor. What miserable grounds for
condemning the Son of God! Nicodemus himself was hardly
convinced by this reasoning and it seems he held his ground. And
the Council, unable to go further, was obliged to disperse.
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