Chapter Four

FROM THE SUPPRESSION OF THE JESUITS
TO THE FRENCH REVOLUTION: 1763-1801

1.

Father Becquet as Superior General

Father Bouic's last years were troubled by the gathering storm which
was soon to culminate in the suppression of the Jesuits, his benefactors
and friends. In 1757 they had been exiled in perpetuity from Portugal as
traitors and rebels because they had dared to oppose the dictatorial
regime of Sebastian Pombal. Ignominiously, Pombal had dropped one
thousand of them on the shores of the Papal States. His ruthless action
had profoundly impressed the Society's enemies in France; and they had
organized a campaign to discredit the Jesuits before moving in for the
deathblow. Then, suddenly, the Jesuits themselves offered them a favorable opportunity.

In violation of strict Church laws, one of them. Father Lavalette, a
missionary in the West Indies, had engaged heavily in commerce to
support his missions; when several of his ships were captured or sunk

during the Seven Years War, he was forced into bankruptcy with a deficit
of more than two million livres. Refused payment of the priest's debts by
the Jesuit Society, his creditors brought the affair before the French
Supreme Court. Its verdict not only condemned the Jesuits to pay the
debts and all court costs, but also declared their society's existence an
insult to human dignity and a great danger to the State. It took three years
of legal maneuvers, but in 1763 and 1764 royal edicts confiscated all Jesuit
possessions and suppressed the Society in France. Spain soon followed
suit, and in 1773 Pope Clement XI V did the same for the whole Church.'*
Father Bouic did not live to witness the end of the Jesuits, for he died
early in 1763, having governed the Congregation for more than half a
century.

The Spiritans owe him their legal

approved

recognition, their

first officially

motherhouse in Paris, and the preservation of their
original spirit. France received from him and his associates many hundreds of well-educated priests, the foreign and colonial missions berule, their

'*The Society of Jesus survived in Prussia and Russia, the rulers of which refused to
execute the papal suppression. In 1814 Pope Pius VII restored the Society.
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from the ministrations of zealous and capable priests, and the
Montfortists were indebted to him for their continued existence. He was a
highly appreciated counselor of the Archbishop of Paris and much esteemed at the Royal Court; yet he always remained a very humble and
dedicated man, one of the greatest leaders the Spiritans have ever had.^
Francis Becquet, the well-known theologian, became his successor.^
Although greatly hated by the Jansenist party, which remained very
powerful, Becquet was highly regarded by the Archbishop of Paris Chrisnefited

topher de Beaumont (1746-1781), a prelate known as "the father of the
poor" and a fearless fighter against the corruption pervading society in
his days. Hostile government forces had exiled him from his diocese no
less than four times. Becquet was also greatly esteemed by the many
well-meaning people at the Royal Court who were tired of the tyranny

and debauchery of King Louis XV and who hoped to see better times
coming when the crown prince would ascend the throne, for this young
man had been very carefully educated by his mother.^* They and other
high government officials intended to assign an important role to Holy
Ghost Seminary in some of the planned reforms.
The first problem Becquet had to face was the urgent need for more
space in the seminary. Some of the structures adjoining it and used for
housing the increasing nuinbers of students had become too ramshackle
for repair; in addition, now that all lectures were given at home, classrooms, a study hall and a library had become a necessity. Full of confidence, Becquet began to build but, being better trained in theology than
economics, he soon ran into severe financial difficulties when he undertook the construction of a large chapel and new wings to house the other
needed facilities. In fact, things became so serious that there was even
danger of a forced sale. He was finally rescued by the Archbishop of Paris
and other friends, who persuaded the authorities to assign to the Seminary part of the income from defunct monasteries of the Celestines, from
national lotteries and even from the budget of the Navy.^ When Becquet
died in 1788, only a litde more than 18,000 livres remained to be paid out
of some 400,000 livres that had been spent on construction.
These financial difficulties, however, did not prevent Holy Ghost
Seminary from constantly growing in public esteem and spreading its
work far and wide beyond the borders of France. In 1784 Becquet could
write to the Holy See that the number of newly ordained priests, which
•^*Unfortiinately, the crown prince died in 1765. His death had been preceded by that of
the King's mistress, the notorious Madame de Pompadour in 1764, and was followed by that
of the

crown

princess, the King's father-in-law

Distraught, Louix

and the queen

in the

dissolution. In 1774 he died

and was succeeded by

his inept

grandson Louis XVI.

^Biographies, 44.

-Biographies

,

49

short span of three years.

XV temporarily applied himself to good works, then relapsed into a life of

ff.

^Bulletin de la Province de France, nov. 1757, no. 88,

361-365.
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average around fifteen a year in mid-century, had increased to
twenty-four.^ Both Church and State were very happy with the work done
by the Spiritans, a satisfaction that the Abbot of Isle Dieu expressed, with
some exaggeration, by saying: "The priests trained and educated at Holy
have always surpassed my hopes, without a single one
Ghost Seminary
me."^ Now that the peace treaty of Paris had
disappointing
them
ever
of
left France with only a few remnants of its colonial empire, the govern-

used

to

.

.

.

ment was thinking of completely re-organizing its overseas territories and
spheres of influence. But with the Jesuits and their missions suppressed,
it find the necessary personnel to secure the needed religious services? There existed other orders, of course, such as the

where would

Capuchins, Carmelites and Dominicans, but growing antagonism against
religious orders in general made the government formulate plans to
remove all of them.
Before considering those plans that were, at least in part, executed, let
us mention one that was not. It originated in 1783 when the Holy See
negotiated with Benjamin Franklin about the ecclesiastical organization
of the newly independent United States. Franklin favored the idea of
entrusting the care of the infant Catholic Church in the States to Frenchmen, but the Holy See did not think that there was a need for a special
college to train America-bound missionaries. It would be preferable.
Cardinal Antonelli wrote, "to increase somewhat the income of the seminary of Foreign Missions ... or better still. Holy Ghost Seminary.
imposing on it the obligation of maintaining there, for the present, a
reasonable number of seminarians to be sent ... to the United States. If,
to begin with, eight or ten missionaries are sent, besides the vicar or
.

.

,

bishop, this will provide sufficiendy for the needs of the faithful in
question."^

would have been an ironic
adopted and the New England
It

twist

of history

if this

plan had been

whose soldiery had so bitterly
persecuted the Spiritan missionaries in Nova Scotia, had now become the
recipients of priests from Holy Ghost Seminary. Nothing, however, came
of this plan, although a decade later some Spiritans would come to the
assistance of John Carroll, the first Catholic bishop of the United States.
The other plans of the government — the replacement of all religious
orders in the remaining French overseas territories in America— fotmd
an enthusiastic reception from the Chaplain General of the Colonies, the
Abbot of Isle Dieu. The Spiritan missionaries, the Abbot argued, "had
always lived in perfect unity and harmony with one another, had always
states,

^Arch.Prop.. S.R.C., Mission!, 6, 371r: M. Betquet au Cardinal Prefet, 8 fevr. 1784.
5R.Arch.Qu., 1937-38, 239: I'Abbe de i'lsle Dieu an Nonce Apostoiique, 5 juin 1769.
Cf .Arch. Prop., S.R.C., America, Antille, 2, 62r-63r: ii Nunzio di Parigi a! Card. Pref., 15 ott.
1764; ihid., L e D, 243, 2()6v: a! S. Becquet, 22 Marzo 1783.
Nunzio di Parigi, 7 sett. 1783, Cf.
"Arch. Prop., L e D, 242, 757 ff.: Card. Antonelli a
Peter Guilday, Th> Life and Times of John Carroll, New York, 1922, 191-200.
.

.

.
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professed and practiced a spirit of unselfishness and evangelical poverty,
and had been submissive" to the authorities. "I'm not afraid," he added,
"to state that in the entire kingdom only Holy Ghost Seminary is capable
of providing as many priests as subsequently will be needed with respect
the students trained there are
to both quantity and quality because
educated for the most difficult, the most laborious, the least lucrative,
and the most abandoned posts. "^ The papal nuncio gave the plan his
wholehearted support. "Certainly," he wrote to Rome," no better choice
could be made, not just under the circumstances but absolutely, than the
priests of Holy Ghost Seminary." And the idea that secular priests would
do better than members of religious orders, he wryly added, "is perhaps
not so far from the truth where French secular and religious priests are
concerned"^— a statement that can be interpreted in more than one way.
To strengthen Church authority, which hitherto had often been divided among competing prefects apostolic and delegates, the Abbot proposed the erection of four vicariates, headed by bishops, in Guadeloupe,
Martinique, San Domingo (Haiti) and Guiana. These bishops should be
endowed with the same evangelical and apostolic spirit as their priests
and, consequently, should have been educated in a similar fashion. The
Abbot recommended that the Court address itself to Holy Ghost Seminary and, initially, to its returned missionaries from Acadia and Canada to
fill these episcopal posts, for this seminary had provided the Foreign
Missions Society with "the greatest bishops they have ever had in the Far
East." This seminary should function as a central establishment from
which the bishops "would draw the necessary personnel," through which
they would "maintain the needed correspondence with the Holy See" and
which would also serve as a retirement home for old and sick mis.

.

.

sionaries.^

Virtually the entire proposal of the influential abbot would in the course
of time be implemented, although the appointment of bishops to the old

French colonies was

to

meet so many obstacles

that

none were named

before 1851. The first tiny step toward execution of the plan was taken in
1765 when the Holy See created the Prefecture of the Miquelon Islands:
three specks of land totalling ninety-three square miles, off the coast of
Newfoundland, which were all France had saved from the wreck of its
North American empire. The Holy Ghost Fathers were asked and accepted to supply priests for them.

Guadeloupe, Haiti and Martinique^* did not

like to lose the religious

•^*The French-held islands of Reunion (Bourbon) and Mauritius (He de France) in the
Indian Ocean were not mentioned in the Abbot's A/^/«ojVc because Pope Clement XIV had

Abbe de I'lsle Dieu sur le projet
de retirer tous les missionnaires
published in David, L« Missionnaires .... 51 ff.
''Arch.Prop., S.R.C., America, Antille, 2, 62r-63r: il Nunzio di Parigi al Card. Pref., 15 ott.
^Memoire de

reguliers

.

.

.

,

1764.

"David,

ibid.

I'

.

.
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orders which had been caring for them for more than a century, and
Becquet wisely declined to hasten these priests' expulsion by offering to
replace them by Spiritan missionaries. Moreover, where would he have
found all the personnel for such far-flung undertakings? As the Abbot of
Isle Dieu himself had pointed out,'" Holy Ghost Seminary was not a
purely missionary institution and respected the personal preferences of
its students. All Becquet could do was appeal to them not to forget the

"humble and abandoned posts" in the colonies, but the large majority of
them preferred to assume "humble and abandoned" positions in their

home

country.

Guiana, however, constituted a very special case. Hitherto staffed by
the Jesuits, their suppression had created a most urgent need for replacements. A score of priests would be needed for this colony, in which
by 1769 there was only one priest left who was known to be active. Becquet
was quite willing to undertake this mission, but he laid down certain
conditions — namely, an adequate allocation from the government to train
the needed priests and take care of them in illness and retirement, and, in
addition, the official assignment of Guiana to the Spiritans by the Holy
See. For various reasons the negotiations dragged on until 1777 before
King Louis XVI made it all official but, while waiting for this, Becquet sent
some priests to alleviate the most urgent needs. The Spiritans' willingness
to take charge of this difficult mission was a major factor in the government's generous contribution to the solution of the financial troubles
caused by Becquet's building program.'
Being now in charge of overseas missions, Becquet began to use the title
of "Superior General."^* Of greater importance, however, was the fact
that a change came about in the status of the priests sent out to the
missions by Holy Ghost Seminary. Its superior was not only responsible
for their formation but acquired also a measure of authority over them.
He proposed candidates for appointment as apostolic missionaries or
prefects, and the necessary papers were sent to Paris with a blank space to
be filled out with the name of his chosen candidates. Becquet had, of
course, to submit their names to Propaganda and also to the government,
entrusted them to the care of the Archbishop of Paris. After the French Revolution, Holy
Ghost Seminary became officially charged with the pastoral care of all French colonies.
^*Becquet was already given the title of "Superior General" on the foundation stone of the
Seminary's chapel, which was laid on November 22, 1769. He seemed to have been hesitant
as to what exactly he was Superior General of, for a dozen letters to Propaganda are signed
"Superior General of the Seminary of the Holy Ghost," nine "of the Congregation of the
Holy Ghost," one "of Holy Ghost's," and one "of the Seminary and Missions of the Holy
Ghost."
^'^Da\id, op.cit., 53.

"Arch. Prop., S.R.C., Fondo di Vienna, Africa, America, Antille, 37, 179r ff.: lettres
patentes du Roi, dec. 1777 (partial text in *N.D., 19 f.); B.G., 32, 427 f.; Rath I, 276 ff.;
R.Arch.Qu., 1937-38, 329: I'Abbe de I'Isle Dieu au Nonce Apostolique, 5 juin 1769.
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which provided for the transportation and maintenance of the colonial
clergy.'"

A

further development occurred when, in connection with the Guiana

mission,

some young

priests trained at

Holy Ghost Seminary became

attached to the Congregation as "associates" for the missions. The same
word was also used to describe the relationship of two older priests, Father
Robillard and Father Lanoe, sent to Guiana. Hitherto the term "associate"

had been used only for the professors and directors of the Congregation's
seminaries in France, the only ones whose names are recorded in the
"Register of Associates" or legal membership list. Now this term was
extended to include other priests laboring in the missions.^* For lack of
documentation,^* it seems impossible to determine exactly what were the
rights and duties of this new type of "associates," but they viewed the
Superior General of the Congregation as their Superior, remained with
the Society until the end of their lives, '^* accepted transfers to other
missions or sought his approval to remain wherever the Revoluton had
scattered them after 1792. Briefly put, they acted as people who had made
a permanent commitment to the Congregation and its works, and they
were known as "Missionaries of the Holy Ghost. "*^ How seriously they
took their commitment can be readily seen in the fact that it still motivated
them about half a century later.
Because this aspect of Spiritan history is relatively unknown even within
the Congregation,

it

may

not be amiss to give some detail. In 1804 and

^*The names of known mission associates are Robillard, Lanoe, Le Grand, Moranville,
Herard, Hochard and Duhamel. Regarding Robillard, Becquet wrote to Propaganda Fide in
1774: "He wished to become our associate three years ago before departing for Cayenne;
we are happy to admit him this year." Lanoe wrote to Becquet in 1784: "When I had the
honor of associating myself with your institute, I did not seek a salary, old age pension or any
other temporal advantage."'^
"Tor their life in the missions, Father Lanoe suggested that all priests constitute only "one
heart and one soul," living, like the Spiritans in Paris, "in a kind of community, with a bursar
providing for each one's needs," that the major establishment of Cayenne serve as a
community center "in sickness and in health" and that its Rector "see to it that the rule of the
Holy Ghost be carefully observed." In addition, that house should have a good library for the
use of the missionaries. From his letter we also learn that Father Becquet had submitted a
plan for this central community and wanted to do away with the isolation of the priests

one-man

in

parishes.'^

'*Except Robillard,

who returned

'-See, e.g.. Arch. Prop., S.R.C.,

to

France and resigned

as prefect in 1779.

America, Aiitille, 2, 329r: il Nunzio al Card.Pref., 14 aprile
M. Becquet a la Propagande, 2 oct. 1774.
'^B.G., 32, 428 f.; Arch. Prop., S.R.C., America, Antille ... ,2, 271r: Becquet a la Propagande, 2 Oct. 1774; Arch. C.S.Sp., 4-B-in: Lanoe a M. Becquet, 6 nov. 1784.
'^Arch. C.S.Sp., 4-B-nL Lanoe a M. Becquet, 6 nov. 1784.
'•^Sulp.Arch.: Madame Dewint a M. Herard, 16 janv. 1821, and Madelle Maria Dewint au
meme, 26 juill. 1822; M'emoires de Mgr Brumanld de Beauregard, Poitiers, 1842, 2, 352; M. C.
Moreau, Les pretres franqais emigres aux EtaU-Unis, Paris, 1856. His biographies of Moranville,
Herard and Duhamel do not call them secular priests but "Missionaries of the Holy Ghost."
1777,

and

ibid., 2,

271r:
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1805 Father Herard, then in the Virgin Islands, referred to Moranville^*
in Baltimore as "his confrere" and to Father Duflos in Paris as "our
venerable Superior'V Duhamel, beset by infirmities and living at
Hagerstown, Maryland, wrote that he was willing to return to the front
lines if his Superior, Father Le Grand, gave him the order. Duhamel,
moreover, was mockingly referred to as a "vagabond monk" by a
neighboring pastor — which implies that he was identified with a congregation or order. Herard, who visited the Motherhouse in 1819, after an
absence of thirty years, accepted his transfer from the States to Martinique and returned to Paris in 1837 because he wished to die among his
confreres. Moranville, who became an American citizen and pastor of St
Patrick's of Baltimore in 1804, was invited to become a professorial associate in Paris, but pointed out that he was better gifted for active
ministry than for teaching; yet, he, too, rettirned to Paris in 1823 because

he wished

The

to die

among

his confreres.'^

of the hitherto exclusively professorial staff
of the Spiritan seminaries in France for overseas missions gave rise to
another development. In 1778, Dominic de Glicourt, a teacher of theology at the Paris seminary and listed in the "Register of Associates" since
1771, was appointed to the missions.*'* Becquet sent him to Guiana, saying
official responsibility

he "destined him to become soon Vice-Prefect of Cayenne."'^ The
between "missionary associates" and "professorial" ones was
becoming blurred at about the same time as it was being established; at
least, one could pass from one category to the other. In the nineteenth
century that distinction would disappear altogether.'"*
that

distinction

Duhamel "our confrere"; and in another letter
"our Superior."'^
^Several priests who were in their probationary period before being inscribed in the legal
"Register of Associates" also went to the missions: Julian Becquet, James Bertout, Theodore
Le Maire and Poncelet.
'"*In the historical perspective of the development undergone by the Congregation, the
following meanings of the term "Spiritan" can be distinguished until 1848:
1. Any priest educated at Holy Ghost Seminary in Paris.
2. Members of the society founded by St Louis de Montfort, which was then known as the
"Missionaries of the Holy Ghost" and about two-thirds of whom had been trained in the
8*\Vriting to Herard, Moranville also calls

to a Sulpician he refers to Bertout as

Spiritan institution.
3. Any foreign missionary educated
through the Foreign Missions Society.

'"B.C.Arch., 4F3: Herard a
avril 1804.

at that

seminary but presented

Mgr Carroll, 4 mars

to the authorities

1805: Arch.C.S.Sp., 97-A-U:

Herard

a

M.

Gondre, 30

'^Sulp.Arch.:

Herard a Moranville,

15 dec. 1809; B.C. Arch., 19K11: Moranville a Tessier,

19 sept. 1824.
'«A. Gabon, "Le Clerge de la Guyane sous la Revolution," R.H.C., 1950, 201; B.C. Arch.,
3F5: Duhamel a Mgr Carroll, 8 janv. 1810; I'ATni de la Religion, 103, 230; Snip. Arch.:
Moranville's act of naturalization as an American citizen, 9 March, 1804; B.C. Arch., 19K12:
Moranville a Mgr Marechal, 26 avril 1824.
"'Arch. Prop., S.R.C., Fondo di Vienna, Francia, 26, 184r: il Nunzio di Parigi al Card.
Pref., 9 marzo 1778; ibid., S.R.C., 2a serie, C.V., Sto Spirito, 1, 418r-419v: lettre de M.
Becquet, 30 avril 1779.
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this

colony also was entrusted to the Holy Ghost Fathers, so that they were now
looking after missions on or near three continents. It was a surprising
development under the leadership of a man whose career had been
strictly academic before he became the Superior of the Spiritan institu-

Becquet himself, however, was what we may called a "failed missionis to say, in his younger years he had wanted to become one in
the Far East, but for reasons unknown had been unable to achieve his
ambition. Now that he was Superior, historical circumstances gave him a
chance to compensate for that failure. To complete the picture, let us add
that he also supplied a few more missionaries to Canada and sent two
Spiritans to instruct and baptize about 1,200 slaves on sugar plantations in
San Domingo (Haiti).^**
In connection with all these missions, Becquet had also to cope with
certain undesirable features, which would continue to plague the Congregation for a long time. First of all, his seminary was simply unable to
supply all the necessary personnel from its own students. Not enough of
them wished to go to the missions and, in addition, one cannot staff entire
missions solely with recently ordained priests in their mid-twenties. At
least, some more mature persons would be required to occupy the more
responsible positions, and it was not always possible to pry older Spiritantrained priests loose from the functions they had accepted in the home
country.^ ^* This meant that Becquet and his successors often had to
appeal to outsiders to join the work for which the Congregation was
responsible. No matter how well recommended they were, they did not
tion.

ary," that

always

live

up

to expectations. ^^

Secondly, since the government paid the living expenses of the missionaries, colonial administrators

tended

to

view these priests as state

at Holy Ghost Seminary and directly presented to the
Superior.
5. Priests trained at the Seminary, or affiliated with it, as "associates for the missions," who
were known as "Missionaries of the Holy Ghost."
6. Directors and professors of the seminaries operated by the Congregation and listed in
its legal Register of Associates.
7. Priest members of the "second order."
8. Priest members of the "first order."
The last two categories refer to a short-lived reform made in 1847, which will be mentioned
later. The name "Spiritan" was sometimes also usurped by priests who worked or wished to
work in the colonies but had no special connection with the Congregation or its Parisian
seminary. In 1848 the name became exclusively reserved for members of the Congregation
and applied, of course, also to non-clerical members or Brothers.
"*In 1776 the Abbot of Isle Dieu complained that even the Miquelon Islands were
understaffed and wanted to send a thirty-three year old Franciscan, Peter Chauvin, or fifty
year old John Chevalier to this mission. Few, if any, of the priests sent to Guiana by Father
Becquet before 1778 seemed to have been educated at Holy Ghost Seminary.
4.

Overseas missionaries trained

authorities by

its

^"Michel I, 261; Koren II, 108 ff.; Biographies, 74.
-'R.H.M., 5, 573 and 592; Janin I, 59; Arch. C.S.Sp., 4-A-IV:

Cayenne,

12 avril 1776.

lettre

du Gouverneur de
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employees and

tried to regulate their

work down

to the last detail. If they

disregarded the governor's instructions, they could and would be
peremptorily shipped home in disgrace. One can imagine what troubles
the priests would be in when they had to deal with utterly unreasonable
governors or when government policies underwent abrupt changes.
Finally, the generous government support made the Seminary itself
more and more dependent on the State for its necessary resources.
Because the government allocations did not suffice to cover all its expenses, it began, for the first time in its history, to ask its students to pay
something for room and board. Although the amount was small — only
100 livres— and waived for those who could not afford it, this step was a
deviation from the original intentions of its founder.-^

2.

The Revolution

in

France

On the eve of the Revolution, John Duflos (1726-1805) became Superior
General. Both he and his brother James, who had joined the Congregahim

in 1740, belonged to a wealthy family and had
admission to the Seminary only by giving up their
income or possessions. Like his predecessors, he was greatly esteemed by
many high-ranking people in Paris. Within the Seminary, he had worked
quite well as professor of moral theology and director for thirty years.
Duflos barely had time to pay the last remaining debts of Becquet's
extensive building program, thanks to a final gift from the defunct Celestine order, when the Revolution began. In November 1789, only a month
after its "Declaration of the Rights of Man," the National Assembly put all
ecclesiastical goods at the disposal of the nation and compelled him to
submit a detailed inventory of all assets and debts, as well as lists of all
books and manuscripts in the Seminary's library and archives. In February, 1790, religious vows were declared contrary to the nature and
dignity of man, a decision which doomed all religious orders and congregations, but left the Holy Ghost Fathers provisionally untouched because
they did not have any such vows. Foreseeing that this exception might not
last, Duflos began a strenuous effort of lobbying among the members of
the National Assembly to save his Congregation, and the Commissary
General of the Colonies courageously risked his neck to support him, but
it was in vain.
In the same year 1790, the "Civil Constitution of the Clergy" was
adopted by the National Assembly and gradually all priests exercising a
function had to swear an oath of adherence to it. Pope Pius VI condemned
this oath as schismatic, and none of the "registered" Holy Ghost Fathers in

tion ten years before

managed

"Le

to qualify for

Floch, 453: Adresse a Nosseigneurs de I'Assemblee Nationale (1790); Arch. C.S.Sp.,

4-B-III: Registre des recettes et depenses 1773-1789.
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France took it. The first effect of their refusal was merely the loss of the
annual subsidy of 10,000 livres, which their seminary had been receiving
since 1777. But on August 18, 1792, the Legislative Assembly decided to
suppress all congregations, whether they had religious vows or not. As if
to make doubly sure that the Spiritans would be included, they figured
twice in the suppression list — once under their proper name and once

under their Jansenist epithet as
By now the Revolution was in

"Bouics."^''
full

swing.

shortly after 6:00 P.M., a well-directed

On

Sunday, August

armed mob of

19,

1792,

"sans-culottes"

descended on the peaceful neighborhood of Holy Ghost Seminary. After
invading the nearby Irish Seminary and finding it empty because directors and students had fled to the safety of the countryside, the revolutionaries turned their attention to the Eudist community, close to the
Spiritan property. Here they had more success, for thirty-two of these
priests had unwisely gathered there from all over France. They were
arrested and executed two weeks later. Part of the mob that had captured
them turned its attention to Holy Ghost Seminary around 10:00 P.M.,
invading the grounds by scaling the garden wall. Apparently the strenuous climb had made them thirsty, for once inside they asked where the
wine cellar was and then headed immediately for it. Quickly decapitating
the bottles and dispatching their contents, these wild insurgents celebrated the great Revolution with gleeful savagery.

Meanwhile, the community and the dozen or so remaining
seminarians — all others had been sent away until the turmoil would be
over— had gathered upstairs expecting the worst. They sorrowfully bade
each other farewell "till we meet again in eternity," and then proceeded to
ready themselves for their last moment on earth. Fortunately, however,
the wine had done its work and, even among these revolutionaries, there
were some people who sought to spare Holy Ghost Seminary. They
managed to direct the steps of those besotted maniacs to the front door,
where they could recover their wits in the fresh air outside. The escape

had been

close.

Two weeks

later,

when

priests

and nuns were murdered

of the Seminary again escaped
untouched. However, because no one could hope for a continuation of
such good fortune, they decided to disperse in civilian clothes and seek
shelter individually. Some fled to Switzerland, Italy and England, and
others courageously went into hiding in the neighborhood.^^
In 1793 the government first leased and then, in 1796, sold the seminary
buildings for the ridiculously low price of 40,683 livres, far less than ten
per cent of their construction costs. But even at this low price, none of the
Holy Ghost Fathers could pinxhase it as his personal property in order to
preserve it for the Congregation when the Revolution would have run its
wholesale

all

'""Biographies

,

over

Paris, the Spiritans

71-79; Michel

^^Biographies, 79-81.

I,

320.
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The new owner, a Mrs Angar, however, quietly rented their old
rooms back to the Spiritans who had stayed in Paris, while many other
rooms were occupied by disguised nuns from confiscated convents. There
they stayed hidden and unknown throughout the Terror. However, in

course.

1797,

when the

priest, so

it

tide

of persecution rose again after an abortive coup d'etat

more prudent to seek refuge in the neighborhood. One
appears, managed to stay in the seminary buildings; his name

they thought

it

was John Boudot, and he hid out in the spacious library after finding a
way to get into it without breaking the government seal on its entrance.
This lonely figure out of the past left his hiding place only to visit the sick
and to hold services in the chapel. Its outer door had also been sealed, but
it was used again, first in secret and then more and more openly, for
religious worship. After briefly serving as a factory of colored paper, the
seminary buildings were finally leased to the State's Higher Institute of
Education. ^^
In Meaux also revolutionary mobs had plundered the Spiritan college
and seminary, which had to close their doors in 1792. When the
government-appointed "constitutional" bishop bitterly complained that
the local Holy Ghost Fathers refused to recognize his authority, four of
them went into hiding in Paris, while three stayed behind to exercise their
ministry. One of these. Father de Glicourt, was imprisoned for a few
months in 1793 or 1795 and arrested again in 1799 for "making the people
fanatical and using books with aristocratic symbols." Condemned to deportation, he was released before the penalty could be carried out and
returned to Meatix. Meanwhile his Superior, Peter Rupalet, had also been
arrested in 1797 and died as a prisoner in the local hospital. When peace
was temporarily restored between Church and State in 1802, the Bishop
of Meaux appointed de Glicourt Superior of the seminary, giving him a
mandate to restore this institution. It was provisionally a purely honorary
appointment, however, for nothing could be done immediately. When he
died in 1807, the Congregation was in no position to assign a successor and
staff for the seminary and its many fruitful years of work in Meaux came
to an end.-^
Let us now turn our attention to the overseas territories where Spiritan
*
missionaries worked during these turbulent years.

3.

Acadian and Micmac Missions

The Miquelon Islands:

When

Settled,

Wrecked; Resettled and Wrecked Again

the treaty of Paris was signed in 1763, France had been able to

retain the tiny islands of St Pierre
"/fcfrf..
^"^

82-86; N.B., 254.
f'., 105 f.

Biographies, 92

and Miquelon, off the coast of New-
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foundland, as indispensable for its fishing fleet. Almost at once the government began to send sturdy Acadians to colonize these barren rocks
and to engage in fishing. At its request, the Holy See separated these
islands from the Diocese of Quebec and erected them in 1765 as an
independent prefecture. Father Becquet nominated two former missionaries of the Acadians and Indians, James Girard and John Manach, as
the first Prefect Apostolic and Vice-Prefect of the place. In July 1765, they
Unfortunately, the vessel got caught in a
storm of such fury that they drifted helplessly for weeks and were driven
so far off course that they landed, completely exhausted, about 3,000
miles farther south in Martinique. Sent back to France in mid-winter to
recover from their ordeal, Manach died January 22, 1766 during the
return trip, and his companion was too weak to sail again.^^
In 1766 the Spiri tans Julian Becquet, a nephew of the Superior General,
and Xavier Paradis were sent to replace them. Both enjoyed the high
regard of the Abbot of Isle Dieu, who forecast that they would need their
excellent qualities in dealing with the local governor. The control this
representative of the State exercised in religious matters was so rigid that
Becquet found it almost impossible to organize parishes in the colony. Yet,
he valiantly endured for eight years until, in 1775, the arrival of a third
priest, Father James Bouguet, gave him a chance to return to Europe w ith
the intention of submitting his troubles to the Holy See. When this plan
could not be carried out, he resigned as Prefect'^* and was later replaced
by Father Paradis.^^
set sail for their destination.

Meanwhile the Acadian population made strenuous though often
procure a living on the barren islands through fishing and
agriculture. The difficulties were so great that many of them had to leave
while others subsisted precariously on government support. The islands,
moreover, were constantly burdened by having to provide for Acadians
escaping from their misery in Nova Scotia and adjacent lands or from
their exile in the American colonies, and, paradoxically, others who were
trying to return to the land of their birth. Gradually, however, through
persevering hard work, about 1,400 settled in hopeful permanence on the
islands. With their own hands they built not only their humble dwellings,
but also their fishing boats and the necessary installations for drying their
futile efforts to

catch.
'^Father Peter

another former Acadian missionary, was first appointed Prefect
war of 1778-83 prevented his departure. He remained
1783."

Cassiet,

Apostolic, but the Franco-British
officially in

function

"Lauvriere,

f Arch.Col.,
;

2,

till

221 f David, "Les Spiritains a Saint-Pierre et Miquelon," B.R.H., 1929, 437
B, 122, 190: Le President
de la Marine a I'Abbe de I'lsle Dieu, 7 juin

Cll,

;

.

.

.

1765.

2»R.Arch.Qu., 1937-38, 238: I'Abbe de I'Isle Dieu au Nonce apostolique, 5 juin 1769;
David, loc.cit.
"Arch. Prop., L e D, 230, 192r-193v: al Nunzio di Francia, 26 marzo 1777 and ibid., 243,
658r: al S. Villars, 3 sett. 1783.
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was only with the greatest reluctance that Great Britain had allowed
France to retain these islands. Although they wholly lacked fortifications
and were therefore militarily useless, the British Navy kept a close watch
on them. When, in connection with the American War of Independence
(1778-1783), France and Great Britain became enemies again, some
British ships captured the defenseless islands in 1778. After sending the
French governor and his "army" of less than three dozen men back to
France, the conqueror again systematically destroyed what the poor refugees had built up so laboriously. More than 360 dwellings and fishermen's huts, 200 storage sheds and other structures went up in flames.
Once more, the Acadians, who seemed doomed to remain "settlers"
forever, saw themselves deported together with their two priests Paradis
and Bouguet. In two trips a few miserable schooners transported the
entire population of 1,400 under such wretched conditions that fifty to
sixty adults died during the trip and more than 100 others expired in the
year after their arrival in France. By 1780, less than 800 of the deportees
were still waiting for an opportunity to return to their little island home.
In 1783, when a peace treaty restored the islands to France, Father
Paradis returned with many of the former Acadian settlers. Gradually the
hardy fishermen rebuilt their establishments during the seven years of
peace which followed. The religious service was reinforced by the sending
of three priests, John AUain, Francis Le Jamtel and John Longueville; the
latter became Prefect Apostolic around 1788.^^* On the eve of the French
Revolution about 1,200 people, of whom 514 were Acadians, lived peaceIt

on the islands.^"
With the coming of the Revolution the government imposed the schismatic constitutional oath on the clergy. Fathers Allain and Le Jamtel
courageously refused to comply and fled with most of their parishioners
to Nova Scotia; from there many of them went to the Magdalen Islands in
the Gulf of St Lawrence. Left alone in the Miquelon Islands, Longueville
fully

dilemma of either following the same course, leaving the remaining population without any priest, or taking the oath. He decided to
take the oath — an action that enabled him to stay and minister to the
spiritual needs of the people, but which also made him a priest who was no
longer in good standing with the Church.
At first, the Revolution had very little effect upon the islands. The
people rejoiced, of course, when the new government cancelled all the
debts the settlers had contracted with the Ancien Regime, but otherwise the
Revolution scarcely caused a ripple. Like everyone else, the members of
faced the

'^*In forwarding the government's request that Longueville be made Prefect Apostolic,
Becquet added no recommendation, but simply stated that he knew this priest only from his
correspondence with the Ministry of the Navy.'' This proves that he was not a Spiritan.

'"Lauvriere, 2, 226 ff., 237; David, ££"5 missionnaires
"•Arch. Prop., S.R.C., America, Antille, 2, 511r: lettre
.

.

.

,

du

46.
13 fevr. 1787.
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attended Sunday Mass and even

Vespers, instead of following the example of their Parisian model in
compiling lists of people to be executed. This peaceful development,

however, was not to the liking of the seven young men who had constituted a committee of "Friends of the Revolution." The guillotine was busy
all over France; the Miquelon Islands, they thought, should not be less
revolutionary than the other parts of France. "The colony," they said,
"will never be peaceful unless some throats are cut here too."^^
Father Longueville, who had become a member of the local General
Assembly, and Commander Danseville did their best to prevent violence.

When

the young firebrands persisted in their demands, the commander
had them deported to France. The home government, however, disapproved of this deportation and returned the "victims of the unpatriotic
aristocrat" to the islands. It is not difficult to imagine whose heads would
have rolled had they become masters there.
Meanwhile a conflict broke out in the Assembly relative to the voting
age. In France, the age had been fixed at twenty-five, but this requirement
seemed too rigid to some of the Miquelonians. In the ensuing discussion,
the Assembly members on the Gospel side opposed those on the Epistle
side (the meeting was held in the church) and wanted to lower the age to
twenty-one. Suddenly someone proposed that they reject the authority of
the National Assembly in Paris and proclaim that the laws of Miquelon
were made only in Miquelon. When the President of the local Assembly
concurred, a hastily drafted law was accepted to this effect. Thus the little
islands had proclaimed, perhaps unwittingly, their independence from

France (April 11, 1793).^'^
Unfortunately for the new republic of ninety-three square miles, at this
time war broke out again between France and Great Britain. Soon a
British fleet of five ships made its appearance. Having never heard of the
Independent Republic of Miquelon, the British wanted to prevent France
from using the islands to its advantage. Since the local army of forty-six
officers and men was no match for the 300 sailors and soldiers of the fleet,
Danseville surrendered unconditionally. After deporting the commander and all non-residents to Halifax, General Edgell, the British chief, left
a garrison to keep the local population in a state of virtual imprisonment.
Eighteen months later, everyone not wanting to settle in Nova Scotia was
deported to Halifax and thence to the Channel Islands of Jersey and
Guernesey. It was the fifth deportation for many of them. As for Father
Longueville, he must have shared in this deportation, for later we find
him in France, in good standing again with the Church, as an honorary
canon of the Rheims Cathedral. He died in 1820,at the age of sixty-seven.
••-R.Can.Arch., 1895, State Papers, Cape Breton, 44; Perret,La Geographic de Terre-Neuve,
299; David, art. cit.. B.R.H., 1929, 438 f.; Lauvriere, 2, 238.

Paris, 1913,

"Lauvriere,

2,
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ff.;
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300
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When the survivors and their descendants returned after the Peace
Treaty of Paris of 1814, they found the islands "as barren as on the day of
their discovery and without any trace of the structures" that had formerly
stood there. Everything had to be started all over again, including the
spiritual ministry still entrusted to the Congregation.^^
Oil the

Mainland and Adjacent

Islands

Indian Threats and Their Residts. After the death of Father Maillard no

was permitted in Nova Scotia for six years. ^^* Both the Micmacsand
Acadians scattered throughout the territory had to keep their faith alive
while they were exposed to the activities of ministers of the "Pure Gospel."
When the Indians' repeated requests for a priest fell on deaf ears, they
threatened to take reprisals against the British settlers. Dissatisfied with
the blunt refusal by the Lords of Trade, the Micmacs finally made it clear
that unless their demand was met they themselves would get a priest, with
or without the government's consent, and that any preventive steps would
priest

result in full-scale attacks on the British settlements. Governor Montague
Wilmot and his Lieutenant Michael Franklin, at last, convinced the Lords
of Trade that "any attempt to convert the Micmacs by Protestant missionaries
will greatly exasperate them and prove fatal to the settlements in this Province." Franklin got permission to secure a priest at the
expense of His Majesty's government. ^^
Meanwhile British traders and officers living in Nova Scotia had addressed similar petitions to the Bishop of Quebec in favor of the persecuted Acadians. They pitied these poor people and offered to bear all
travel expenses of the missionaries and to pay for their support. Two
years later, in 1768, Bishop Briand was finally able to send Charles Bailly
de Messein as an officially approved priest. The friendly disposition of the
officers and traders from Great Britain, however, was not at all matched
by the Puritan settlers who had taken over the lands confiscated from the
Acadians. They loudly demanded the priest's expulsion under the constitution of Nova Scotia and in general made life so miserable for him that,
after four years, Bailly withdrew from his precarious position. Meanwhile
.

.

.

'^*Father Manach had vainly tried to reach the Micmacs
Miquelon Islands had been for the same purpose. ^^

in 1763.

His appointment to the

3^R.Can.Arch., 1894, 484 f: Ogilvie to Secretary of State, 18 May, 1793; ibid., 1895, State
Cape Breton, 49: McCarmick to Ogilvie, 10 Feb., 1793; David, Lm Missionnaires
47; Lauvriere, 2, 243.
3'^C.F.D.I., 2 143 f: lettrede M. Manach, 4 mars 1763; Arch.Col., Cll, B, 121, 9: Le President
Papers,

.

.

.

,

de la Marine a M. Dangeac, 17 mai 1765.
»«Arch.N.S., A, 78, 83: Franklin to Lords of Trade, 3 Sept., 1766; ibid., 76, 162: Wilmot to
same, 9 Oct.. 1765; R.Can.Arch., 1905, 2, App., 223: Campbell to Hillsborough, 20 March,
1769.
.

.
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to take over

the torch of faith. ^^

an eleven year old boy, Joseph Bourg, and
companion, John Brault, from Father Le Maire's

Tioo Little Deportees. In 1755,
his twelve year old

Canard River, weepingly followed their parents into exile,
having been rounded up by Colonel Winslow for deportation from their
prosperous farms. On a cold autimin morning, together with hundreds of
other victims of the Grand Derangement they set sail for an unknown
destination. Eleven hundred and forty of them, including the Bourgs and
their six children, were dropped on the coast of Virginia. The welcome
awaiting them there was colder than the icy waters of the Arctic seas. The
local authorities forthwith decided to get rid of this disease-ridden mass of
Popish sufferers and shipped them to England to be disposed of as
"prisoners of war" according to the pleasure of the Lords of Trade .^^
Very little is known about the Bourg's sojourn in England. Along with
other Acadians, they remained there in wretched conditions until the
peace of 1763. Joseph's mother, as well as John Brault's father, died either
there or in Virginia. In order to provide for the two families, the widow
and the widower married, and the two boys became inseparable friends.
When, in the spring of 1763, the detention camps opened their gates, the
Bourg family settled at Saint Servan, Brittany. Possibly by way of Father
Le Loutre, who cared devotedly for the Acadian refugees, John and
Joseph were brought to the attention of the Abbot of Isle Dieu as potential
parish in

,

The abbot personally paid for their classieducation and then, in 1767, had them admitted to the Holy Ghost
Seminary. Because the British government still adamantly refused to
admit any French priests to Canada, he sent them four years later to
Quebec simply "to join their family. "^^
After their ordination in 1772, the bishop assigned Father Brault to

candidates for the priesthood.
cal

Quebec region, where so many Acadians had settled that
became known as a new Acadia. Brault increased their number
by quietly gathering numerous deportees from New England. For forty
years he remained their devoted pastor until mental frailty forced him to
retire. He died in Montreal in 1824 at the age of eighty.^" As for Father
Achigan

in the

the place

^^R.Arch.Qu., 1937-38; M. Jacrau au Nonce apostolique, 20 aout 1766; P. Gaudet, "Un
ancien Missionnaire de rAcadie," B.R.H.. 1907, 245 ft.; Murdoch, 11, 478.
'^Winslow, 175; Lauvriere, 2, 123; Arthur Melan^on. Vie de I'Abbe Bourg, Rimouski, 1921,
18

and

28.

^"Melan^on, 28, 32 ff.; Anselme Rheaume, "L'Abbe Joseph-Mathurin Bourg," B.R.H.,
1900, 263 ff.; R.Can.Arch., 1937-38, 219 f. and 233: I'Abbe de Tlsle Dieu a Mgr Briand, 19
fevr. 1766 and 4 juin 1767; Arch. Prop., S.R.C., Am. Sett., 1, 302: I'Abbe de i'lsie Dieu au
Card. Castelli, 8 dec. 1772.
'"'Guy Courteau et Francois Lanoue, Une nouvelle Acadie n.p., 1947, 59-75; David, "Les
deux premiers Pretres Acadiens, B.R.H., 1929, 445. The records assembled by Henri Tetu
show two earlier Acadian priests, Bernardin and Pierre de Cannes de Falaise, ordained in
1729 and 1731 respectively (B.R.H., 1908, 163, 167, 235).
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Bourg, he was sent to the land of his birth, Acadia, to take over the
of the Acadians and Indians in Nova Scotia, New Brunswick

spiritual care

and adjacent

areas."*"

"In Joumeyings Often." Establishing his headquarters at Tracadieche

where about 200 Acadians lived through hunting and fishing,
Bourg soon undertook the first of his numerous journeys through the
immense territory entrusted to his care. Before long, he visited the Micmacs in the Chaleurs Bay and Restigouche, where, with a surprising ease,
(Carleton),

he quickly learned their difficult language. In the spring of 1774, he set
first trip through the forest, accompanied by two Indians,
toward the St John River to visit the encampments of the braves and the
tiny settlements of Acadians deep in the woods. He went also to all the
other familiar places where Acadians had sought refuge: Peticodiac,
Memramcook, Cocagne, Baie Verte, Miramichi and so on. At each, he
could stay only a short while; then he would set out again, alone or with an
Indian, travelling through dark forests, paddling in frail canoes on rapid
rivers, by snow shoes in winter, living, like the birds, on what a kind
Providence would provide, sleeping lonely nights on a bough under a
starry sky or sheltered behind a protruding rock. Mornings found him on
the go again, on to the next clearing or along a river where a few scattered
remnants of Acadia tried to eke out their existence.
If the constant travel constituted a heavy burden, the situation was even
worse when he arrived at a settlement or Indian camp. People would
gather from as far away as thirty miles. After saying Mass, hearing confessions, blessing marriages, etc., he would spend the rest of the day instructing the children and exhorting the adults. They never tired of hearing
him during the few days he could spend with them. Nearly everyone
would stay until his departure at the place where he had set up his altar,
eager to hear him all over again. Then after a final blessing, all would
leave: the Acadians for their remote clearings, the priest for another
out on his

setdement.
To secure the survival of the faith during the long periods in which no
priest was able to visit them, Bourg followed the example of Maillard and
appointed the most respectable elder of each settlement as its lay apostle.
He would preside at prayer meetings, baptize the children, witness marriages, accord certain dispensations, and conduct funerals. On Sundays,
people would gather for a "wooden Mass," to sing the trusted old chants of
the Kyrie and Gloria, to listen to Scripture readings, and to hear the
sermon delivered by the elder. When death struck, they would gather for
three days' wakes and then sing the Requiem Mass before the elder would
conduct the corpse in solemn procession to their cemetery. Here and
there people began calling the presiding layman their "bishop," and in
this way these Acadians never lost contact with their faith. ^'
^•Melangon, 44-93.
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Father Bomg^^* Averts Indian Revolt. In 1776, when the American
Colonies were in revolt against Great Britain, a number of colonists living
in Nova Scotia went to the Congress of New York and claimed that their

colony was ready to join the movement for independence. Upon their
return, they tried to stir the Indians and Acadians to revolt and make
common cause with the colonies to the south. The Acadians, however,

remembered much too vividly their sufferings at the hands of the

puritan-

New

Englanders to be tempted to join them. Moreover, straightforward and unsophisticated as they were, they must have been bewildered to see people who had insisted so much that they taken an unconditional oath of allegiance to the King of England now make every effort to
have them disregard their sworn obligation and revolt against their
legitimate sovereign. Next, these colonists tried to have Father Bourg and
Father Le Roux'^* persuade their flock to join the rebellion. When
friendly efforts failed, they put a pistol to Le Roux's throat and
threatened to kill him and Bourg as well, but not even this could induce
either the priests or the Acadians to break their oath and support an
ical

on Fort Cumberland. ^^
The situation, however, was different with respect to the Indians.
Never very kindly disposed toward Great Britain, they listened with
considerable sympathy to the proposed rebellion. A wholesale Indian
revolt in Nova Scotia (threatened from without by American "freedom
fighters" and from within by considerable numbers of sympathizers)
attack

could very well have placed the country in the camp of the separating
colonies. For this reason the acting governor, Colonel Marlot Arbuthnot,

made determined

efforts to restrain the Indians.

When

his

attempts

become more widespread, he hurriedly dispatched an appeal to Quebec to secure the services of Father
Bourg, the only man who could save the situation. Meanwhile the Indians
failed

and the

revolt threatened to

war to the British commander.^"*
must have been humiliating for the proud colonel. Twenty years
before, he had taken part in the capture and deportation of the Acadians
sent a formal declaration of
It

i5*jn 1774 Bourg had the consolation of seeing his parents and their children return to
Canada and settle close to his residence in Carleton.^"'*Thomas Le Roux seemed to have arrived in Canada shortly after Father Bourg. How
he managed to be admitted is a mystery. Even in 1784, after giving considerable support to
the British to save Canada, Bishop Briand could not secure permission for his own nephew,
Father Duchene. Until the French Revolution, British policy rigorously kept all French
priests out of Canada. Le Roux worked as a missionary in the isthmus connecting New
Brunswick and Nova Scotia.
know of no evidence that he had come from Holy Ghost
I

Seminary.
^-A. Bernard, La Gaspesie au Solt'il, Montreal, 1925, 162.
^'R.Can.Arch., 1894, 352: Arbuthnot to Secretary of State, 8 July 1776; Casgrain,

448 f.
^*Murdoch 2, 567 and 592; Arch.N.S., A, 99, 3 ff. and 102 f.: Hughes
16 Jan., 1779, and Franklin to same, 3 Aug., 1779; ihi(L. 98, 56 f. and
same, 8 April, 1778, and Hughes to same, 12 Oct., 1778.
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their priests. In 1759 he had arrested Father Cocquart and 200
Acadians, after they had sworn the oath of allegiance and obtained
Monckton's permission to settle at the St John River, cynically pretending
that Monckton must have meant another river, somewhere else in
Canada. Now he had to appeal to an Acadian priest to save the colony. In
this way "the eleven year old, outlawed little boy, who on a bleak autumn
day in 1755 had tearfully followed his parents on the road to exile, twenty
years later — back in his beloved country — became the mediator who was
eagerly sought by his former persecutors."^^
As soon as he arrived at Fort Howe, where the chieftains of the Micmacs, the Malecites and Miramichi Indians had gathered for the meeting,
Bourg addressed them in their own language. Because of the great

and

respect they had for their beloved blackrobe and because of his profound

knowledge of Indian customs and mentality, the priest convinced them
that it would be wrong to violate the peace with the British, which they had
sworn to observe. He then induced the assembled chieftains solemnly and
on their knees to renew their allegiance to the King of England. The
meeting ended with the customary burial of the hatchet, and a grateful
governor thanked Father Bourg "to whom we owe the success of the
treaty." In the following years,

groups of Indians

Bourg held further powwows with other

to consolidate the peace.

"*^

Emancipation of Catholics in Halifax. In 1781 Father Bourg, who spoke
English with some fluency because of his long detention in Great Britain,
decided to use his considerable good-will in government circles to obtain

who had settled in Halifax. His
and the 1758 laws against Catholics were repealed in
1784. The first Catholic church was built in Halifax. Bourg himself was
appointed its pastor and, at the same time. Vicar General for all Catholic
establishments, whether French-Canadian or English, Acadian or Indian.
Shortly after, he was surprised by the sudden arrival of an Irish Capuchin,
Father John Jones. This excellent priest had been sent by the Bishop of
the emancipation of the Irish Catholics

efforts succeeded,

Cork, apparently in response to the pleas of the Irishmen. Realizing that
they preferred to be served by one of their own countrymen, Bourg
generously withdrew from the relative ease of Halifax to resume again his
exhausting missionary work in the Chaleurs Bay.^'^
Ten years later, the valiant priest had to give up his labors. Worn out by
twenty-two years of incessant travel in the most primitive conditions, and
mentally broken by endless difficulties with a small unruly clique among

•^L. Paquet, as

^«Murdoch

quoted by Bernard, 164.
Melangon, 100; Arch.N.S., A, 98,

2. 601;

182:

Arbuthnot

to Secretary

of State,

12 Oct., 1778.

"Melangon, 102; R. Can. Arch., 1894, 405: Secretary of State to Governor of Nova Scotia,
24 June, 1783; Arch. Archd.Qu., Reg. D, f.47v: Mgrd'Esgly a M. Bourg, 21 janv. I785\ibid.,
Cop.d.L., V, f.l85and 187: du memeau nieme, 23oct. 1785 and du meme a M.Jones, 23oct.
1785; ibid., V.G., II, 11 f.: lettre de M. Bourg, 25 juiilet 1786.
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he asked the bishop to replace him. Sent to the "easy" parish of
Laurent, near Montreal, 1796, he died the following year at the age of
fifty-three. The wisdom, zeal and self-sacrifice of Father Bourg among the
Acadians in this difficult period of their history found a response in the
his people,
St

veneration which these people have retained for their apostle. In 1922,
one hundred and twenty-five years after his death, thousands of Acadians
gathered to honor his memory when three of their own bishops presided

over the unveiling of a statute of Father Bourg in Carleton."***
Cape Breton and the Magdalen Islands. As has been related above. Father
Allain and Father Le Jamtel had fled from the Miquelon Islands with
many of their people when the French Revolution imposed a schismatic
oath upon them. Received with open arms by Father Jones of Halifax,
they obtained the government's permission to stay after taking the oath of
allegiance. Soon after, Le Jamtel received his appointment as missionary
of the Acadians and Indians on Cape Breton, while Allain was assigned to
the Magdalen Islands. For twenty years Allain devoted himself to the

Acadian refugees who had settled with him on the Magdalen Islands and
earned their living through fishing. He resigned in 1812 and withdrew to
Quebec, where he died a few weeks after his arrival at the age of seventyfour.*^*

Le Jamtel's appointment gave rise to unexpected complications because
encountered the determined opposition of Father William Phelan. This
priest had arrived there in 1786 or 1787, armed with recommendations of
his superiors in Ireland, but proved to be so troublesome that the Bishop
of Quebec complained: "His conduct is more likely to render the Church
hated than loved." When Phelan refused to recognize Le Jamtel's appointment, Father Jones, in his capacity as Vicar General, interdicted
him. Whereupon Phelan appealed to the local governor for support. The
Governor's Council decided that the bishop had no authority, but the
governor had wisely reserved the final verdict to himself. Since there was
danger of a French attack on Cape Breton and "a good French priest
would be worth more than two regiments in securing the obedience of the
French Acadians and Indians," Le Jamtel was permitted to install himself
it

.

.

.

at Arichat.^"

With the departure of Father Phelan, Le Jamtel was the only priest on
an island of about 3,600 square miles, and this also put him in charge of
the Micmacs who lived or camped in Cape Breton. Unfortunately, he had
so much work that it was impossible for him to study their language or
"* Although Father Allain has been traditionally considered to be a Spiritan, a recently
discovered letter from Father Becquet to Propaganda shows that he was not.**
•»«Koren

II,

118

ff.;

Bernard, 179.

"•^Arch.Prop., S.R.C., America, Antille, 2, 536: lettre

^"Arch.Archd.Qu., Reg.d.L.,
C.B., B,

7,

192

fT.:

Taitt to

I,

185:

Mgr Hubert

Nepean, 4 Dec. 1792.

a

de M. Becquet,

M.Jones

,

15

mars 1788.

27 nov. 1790; Can. Arch.,

TO THE ENDS OF THE EARTH

106

even to devote much time to them. Eight days a year was all he could allot
to them, and he could not even travel the distance of about twenty-five
miles each time someone was dying among them. When Bishop Plessis
visited these distant missions in 1815, the Indians complained bitterly
about their neglect: "We live like dogs, exposed to the danger of dying
There is no priest who speaks our language.
without the sacraments.
Our old men have not heard a sermon in fifty years. What have we done to
be so utterly abandoned?" All the poor bishop could do was to promise
that in a few years time he might be able to give them a priest and that in
the meantime Le Jamtel would spend two weeks with them instead of
.

.

.

one.^^
It

must have been heart-rending for the bishop

priest to these faithful Indians,

who continued

to refuse a resident

to rely

on

Maillard's

hieroglyphic prayer books to keep in touch with their religion. Since the

death of their beloved apostle in 1762, they had often travelled far and
wide to find a priest; occasionally, they had even gone in frail canoes to the

Miquelon Islands

^^
to receive the sacraments.

In 1819, after twenty-seven years of hard work, Le Jamtel finally had to
admit that he could no longer carry the burden of his ceaseless travels and,

age of sixty-two, he "retired" to become pastor of Becancour in the
Province of Quebec. It is there that he spent another sixteen years in
fruitful but easier work until he died in 1835. With his death, a century of
Spiritan missionary work came to an end in Canada. Seventy years would
have to pass before the Holy Ghost Fathers would return to the country
where their first recorded missionary had gone in 1732.

at the

4.

Stranded on the Wrong Continent: First Mission

in

Africa

Strange as it seems today, it was only by accident that the first two Holy
Ghost Fathers very unwillingly set foot on the African continent, where in
the future thousands of Spiritan missionaries were destined to labor. The
two were on their way to Guiana in South America, and one of them,
Dominic de Glicourt, who had been appointed vice-prefect apostolic
there, has the singular distinction of setting out three times for that
country without ever reaching his destination.
In April 1778, he and his companion, James Bertout, embarked onL^
Marin for their long voyage. Because war had broken out again between
France and Great Britain, this 300 ton merchant vessel had been armed
with eight guns and plenty of rifles but, as events turned out, these would
not be needed. What the ship could have used was a well-trained crew and
pastorale," Semaine religieuse de Quebec, 16, 203 ft.
^^Arch.N.S., A, 78, 106 and 151 f.: Franklin to Paliser, 11 Sept., 1766, and Paliser to
Franklin, 16 Oct., 1766; David "L'Apotre des Micmacs," R.U.O., 1936, 29.
**J. Plessis, "Visite
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somewhat more competent captain. About one month after their deparone hundred miles off course, the vessel was sailing full

ture, at dusk,

all sails set, close to the coast of Africa, in an area notorious for
long and shifting sandbanks. The captain had recklessly left the bridge
and gone to his cabin when disaster struck and the ship dug deeply into an
underwater sandbank. Three of the five lifeboats were lost at once when
the inept crew tried to launch them from the heavily listing vessel. Darkness fell and the waves got rough, but no one gave orders to cut the mast

speed, with

its

which threatened to capsize the ship.
At the first light of dawn, the undisciplined crew tried to launch another
lifeboat, but only managed to smash it against one of the ship's guns. And
the one small remaining boat proved to be so full of holes that it could only
be used when placed on a raft, hastily assembled from the wreckage. At
any rate, abandoning his doomed ship with nine crew members still
clinging precariously to the bridge, the captain saved himself, his three

passengers and part of the crew on the raft. The others were left behind
and never heard of again. The frail raft drifted away and began slowly to
disintegrate.^^

After drifting around for two days and nights at the mercy of the winds
and the currents, the survivors landed on the off-shore Mauritanian
island of Tidra,

where "Moorish" fishermen of mixed ancestry impa-

awaited the arrival of this unexpected bounty thrown up by the sea.
All things considered, the victims of the shipwreck did not fare too badly;
they were robbed of some of their clothing, watches, snuffboxes and
similar articles, but not intentionally made to suffer. They had, of course,
tiently

to share the

harsh

life

of their captors and subsist on

fish

water, the supply of which was rather uncertain because

and brackish
it had to be

in from a distance of fifteen leagues. After about two weeks, the
were marched to Portendic, a small harbor, some sixty miles to
the south, to let the emir sell them for ransom to a European ship.
Well-treated again— with a meal consisting of boiled fish, washed down
with water— the prisoners enjoyed a good night's rest. Unfortunately,
neither the emir nor any European vessel were in Portendic at that time;
so it was decided to conduct the prisoners to St Louis, Senegal, for ransom.
Going barefooted on the blazing hot desert sands, carrying the bundles
taken off the camels ridden by their guards, afflicted with dysentery and
half-crazed with thirst, the wretched victims marched about one hundred
miles toward St Louis, where they arrived in mid-July.
The French trading posts in that area had been captured by the British
some twenty years earlier at the beginning of the Seven Years War and,
with the exception of the tiny and barren off-shore island of Goree, were
still under British rule. Governor Clarke showed little enthusiasm for

brought
captives

^^Pierre Lintingre, Voyages

annees 1778

et

du Sieur

(k Glicourt a la Cote Occidentale d'Ajrique pendant

1779, Dakar', 1966, 12-22.
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paying the substantial ransom the captives had agreed to pay; when the
"Moors" insisted, he bluntly told them to take their prisoners elsewhere
and forbade the inhabitants of St Louis to visit them. Shocked by the
governor's seeming lack of interest, the prisoners wrote him that they
preferred to commit suicide there and then to being sold as slaves. Soon
after, a British officer paid them a visit and explained that the governor
was merely trying to get the ransom down; it being the rainy season, the
Moors were in no position to go very far with their prisoners. As a matter
of fact, two days after their arrival, they grumblingly accepted two guineas
for each prisoner. It must have been less than the value of all the fish the
captives had consumed in the two months since their shipwreck. ^^
The Catholics of St Louis received the two priests with great joy.
Although they had been granted "freedom of religion" when Great Britain took over the colony, the government had never allowed any priest to
exercise his ministry there. As in the dark days of Acadia, a layman
presided on Sunday mornings over a "wooden Mass," baptized the newborn and generally did his best to preserve the faith. One can imagine how
disappointed the people were when Governor Clarke refused the priests
permission to say Mass for them and limited their activity to baptisms,
confessions and the blessing of marriages. Three days after their arrival,
he hastily shipped them out of the country to Goree but, while still in the
harbor, they managed to transfer to the British schooner B^te^;, sailing for
London. Seeing their emaciated condition, the captain generously gave
them the special food supplies he had bought for himself and provided
them with decent clothing to replace the rags they had left.
Buffeted by storms, they twice came near to shipwreck, and the priests
saw service as sailors on the small vessel, which had only a crew of six men.
It took nine weeks to reach the Channel. Then, just before it could enter
the Thames, the schooner was overtaken by the daring French privateer
Ducassou, who took all the passengers and crew to Le Havre as prisoners
of war. Dressed like Englishmen as they were, the two priests were
roughly treated at

first until

they could convince the privateer that they

were really French and even personally knew his first cousin, the prioress
of a convent in Paris, almost next door to Holy Ghost Seminary. From Le
Havre they made their way back to Paris, but not before securing the
release of the British captain who had treated them so kindly during their
long trip home. What a story they had to tell their confreres in the
seminary, who thought that they had long since arrived in Guiana.^^
Their story interested not only their confreres but the government as
well. A few days after their return, the Minister of the Navy received them
in a special audience and listened with keen attention to what they could
tell him about their stay in St Louis. Considering that they had spent most
s^Lintingre, 23-54.

s^Lintingre, 54-70; Biographies, 99

ff.,

102.
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of their three days there administering the sacraments, the information
they could give must have been rather meagre — at most, some generalities
about the continued sympathy of the people for France and perhaps the
relatively small number of British soldiers they had seen. Certainly not
enough to maintain the oft-repeated claim that their story made the
government decide to reconquer Senegal. As a matter of fact, the plan to
do this had been under active study and preparation for about six months
before the two priests had their audience with the minister. At the end of
their interview, he told them to keep themselves in readiness for a new
departure — so he said — for Guiana. ^^

The Senegal Mission. A month later, sailing orders arrived. By that time,
however, Bertout was still too ill to undertake another trip to Guiana and
was replaced by William Sauveur,*^* a forty-year old priest, supplied by
the Foreign Missions Society. Arriving at Lorient, their port of embarkation, they met one of the Spiritans who had just been deported from the
Miquelon Islands and heard the sad tale of the scorched-earth policy
carried out there by the British Navy. After long delays, the two priests
finally sailed on Christmas day, but the size of the convoy — ten merchantmen and seven heavily armed navy vessels, which were only a part of
a departing fleet of sixty vessels — made them suspect that more was
involved than a simple crossing of the Atlantic to South America. It was
not until they were off the coast of Africa that the commander, opening
sealed orders, revealed his destination: he was to recapture Senegal as well
as all other British establishments on Africa's west coast. Father de
Glicourt learned that he would receive a royal command to stay in Senegal
after the conquest and look to the spiritual needs of the population. ^^
The conquest proved ridiculously easy, for the British garrison had
been almost wiped out by a contagious disease. At the end of January
1779, it surrendered after firing three token shots from a fort so dilapidated that "firing a gun from it" was "just as dangerous as being hit by
one." The local population, we are told, received the return of the
Frenchmen with delirious demonstrations ofjoy — this was true especially
of course for the 1,100 Catholics of St Louis who had been without a priest
for twenty years. Father de Glicourt is traditionally regarded as the first
Prefect Apostolic of Senegal. At first, he was able to work not only
successfully but also in peace and harmony with the civil authorities. Soon,
however, new, anticlerical officials took over the administration of the
colony and made life so miserable for him that in May 1781 he returned to
France. His ministry had become practically impossible; besides, he had
never been destined for Africa anyway.*"*
"**Sauveur is better known as Seveno; his name is spelled in half a dozen different ways.
"'*Father de Glicourt was officially appointed Prefect Apostolic of Senegal by the Holy

78-84; *N.D., 21.
"Lintingre, 83-90.

•'"'Lintingre,

1
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His successor, Father de Maffrand, who had arrived one month before
de GHcourt's departure, was frustrated by similar experiences and returned to France in 1782. When obnoxious government officials did not
cause prompt departures, tropical diseases led to the premature death of
others. Thus Father Anthony Coste, who arrived in 1783, died the next
year after trying to establish a mission on the mainland. With few exceptions, white people, whether soldiers, officials or priests, did not last very
long on the west coast of Africa at that time; if they were not recalled
within two or three years, they would

fall

victim to tropical diseases. In the

months preceding their capitulation, death reduced the British population of St Louis from 140 to less than 30, and in 1779 alone de Glicourt
buried 174 soldiers and sailors of the French forces, most of them killed by
six

diseases. ^^

The last Prefect Apostolic sent by Holy Ghost Seminary before the
Revolution appears to have been Father Le Rendu (1785-1790). The last
priest in Senegal, before it was recaptured by the British in 1809, was a
Father Charbonnier, who took the schismatic oath and in 1794 gave up the
priesthood altogether. This dme there were no laypeople to keep the faith
alive. When the colony was restored to France after the fall of Napoleon
and the Congregation could resum.e sending priests to St Louis, they had
to

begin anew.^°*

See in December 1779, but he never signed any official papers with his title. His appointment
had to be approved or at least registered by the government and may have been held up
by administrative indecision. The whole situation remained confused for years. As early as
1779, the nuncio had asked Propaganda Fide to entrust Senegal to the Spiritans, yet on
March 8, 1782 Becquet wrote: "I don't know what I am supposed to do about Senegal, where
two of our missionaries have been disembarked although we are not charged with this
mission." And on February 10, 1783 he told Propaganda: "If the government charges Holy
Ghost Seminary with Senegal, His Holiness will be asked to grant all the faculties of Prefect
Apostolic to Father Anthony Coste." In the eyes of the Holy See, the Seminary certainly was
charged with the Senegal mission, for Propaganda said so explicitly in its instructions to the
new nuncio in Paris on Mary 24, 1785. Yet one year later, on April 10, 1786, Becquet wrote to
the Minister of
Propaganda: "Although we are not charged with the mission of Senegal
the Navy is asking us to send priests there." An undated research note (1805?) in the Archives
of Propaganda says: "Around 1776 the Prefecture of the Kingdom of Senegal and of the
Island of Goree was entrusted to French secular priests, whose first Prefect was the Reverend Dominic de Glicourt. This system was continued till 1786. Our records do not show
why the jurisdiction of this prefecture was transerred to the secular priests nor why subsequently no further applications were made for jurisdiction." The earlier Prefecture of
Goree covered about the same territory as that of Senegal, that is, the French trading posts
along the coast, but the British had occupied a number of them. Becquet's denial of being
charged with the Senegal seems to refer to the absence of any formal agreement with the
still

.

government about providing for these colonies.
^"*I know of no evidence that Father Becquet managed

.

.

,

•^*'

to

send to Senegal the dozen

5,470r: il Nunziodi Parigial Card. Pref.,20dez.
•^'*Arch.Prop.,S.R.C., Africa, Angola.
1779 and ibid., 5, 469r; Linlingre, 100 (letter of Becquet, 8 mars 1782); Arch. Prop., S.R.C.,
America, Antille, 2, 413r-414v: Becquet a la Propagande, 10 fevr. 1783; ibid., L e D, 246,
266v-270r: Propaganda al Nunzio di Parigi, 24 maggio 1785; ibid., S.R.C., America, Antille,
2, 495-v: Becquet a la Propagande, 10 avri! 1786; ibid.. S.R.C., Africa, Angola, 6, I75r-l77r:
research note (cf. 179v).
^"Lintingre, 90-95, 102 f., 133 ff., 138-144.
.

.

,
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Father de Glicourt, as was mentioned at the beginning of this section,
out three times for Guiana without ever reaching his destination. His
third voyage began in 1799 when he was arrested, together with four
other priests, in Meaux and condemned to be deported to Guiana. Passed
on from jail to jail across the coimtry, they finally sailed for Oleron, an
off-shore island-prison, there to await the departure of a ship that would
carry them to their ultimate destination. However, before the deportation
could be carried out, Bonaparte made his coup d'etat and the persecution
set

stopped. Father de Glicourt regained his freedom and early in January
1800 could return to Meaux.
Perhaps he did once reach Guiana after all. When he left Senegal for

he embarked on the navy vessel La Victoire. This ship took
its destination. It may have taken the famous triangular course which sailing ships often followed in the past and returned to
France by way of South America, giving him a glimpse of, and perhaps a
short stay in the land of Guiana.^
France

ten

5.

in 1781,

months

to reach

The Guiana Mission

Guiana is the name of the geographical region between the Amazon,
Orinoco and Rio Negro rivers in the north east of South America. It
covers parts of Brazil and Venezuela, as well as all of Guyana, Surinam
and French Guiana; the interior consists of still partly unexplored rain
forests with ill-defined boundaries. In the eighteenth century these boundaries were even less clear, and areas kept changing hands between
Dutch, British and French trading companies and colonial governments—to such an extent that Dutch Guiana (Surinam) originated from
Dutch settlements in what became British Guyana while British Guyana
whom

he obtained the necessary papers from Propaganda in 1784. He claimed
funds restricted the number of priests that could be sent to that mission, but was
unable to fill even the low quota of three priests for whom the government provided funds.
Between 1780 and 1794 only seven priests signed the church registers of either St Louis or
Goree. They were de Glicourt, Patrick O'Helly (O'Kelly?), de Maffrand, Anthony Goste, Le
Rendu and Gharbonnier. Four of these died or departed before Propagand sent the twelve
certificates. Goste and Faye belonged to the Good Shepherd priests of Marseille, as did John
Ghevalier, who was Prefect Apostolic of Goree in 1776 and died on the mainland in 1777.
O'Helly belonged to a religious order. Only de Glicourt certainly was a Spiritan. A Father
Page, mentioned by some writers, did not sign any records; Faye's name may have been
misread as Page. (It was also sometimes read as Saye.) Neither were any records signed by
John Gibert, for whom Becquel obtained an appointment as Vice-Prefect of Senegal on
priests for

that lack of

April 10, 1786.«"

Le

a! Nunziodi Parigi, 29 maggio \lM\ihid., S.R.G., America,
de M. Becquet, 14 aout 1785; R.H.M., 1928, 582; R.H.M., 1938,
247; 1928, 594; Arch. Prop., S.R.G., America, Antille, 2, 495r-v: lettre de M. Becxjuet, 10 avril

«".A.rch.Prop.,

D, 245, 444r:

Antille, 2, 481r-482r: lettre

1786.
•'D. Sauve, Voyage de cinq pieties de

1869; Lintingre.'l.54

ff.,

144.

Meaux

depurles a

I'lle

d'Olewn en I'annee 1799, Meaux,
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its origin to British settlements in Dutch Guiana. French trading
companies had been active in the area since 1604 but did not fare too well,
so that in 1674 the French government took over the administration of the
country. Jesuit missionaries arrived on the scene around 1650 and established missions among the Galibi Indians in the interior. These soon

owed

became flourishing centers of Christianity. Later they also took charge of
opened a small college there and founded other
parishes in the colony; in addition, they evangelized the Negroes working
on the plantations scattered through the land.
With the suppression of the Jesuits by the French Supreme Court, a
century of fruitful labor came to an end in a country where more than one
hundred of them had given their lives, largely for the benefit of the
Indians and Negroes."^ When only one priest was left in 1769 and good
missionaries were virtually impossible to obtain, the government apthe town of Cayenne,

we saw, successfully to the Spiritans. In 1774 or perhaps even
Becquet began to send a few priests and, four years later, fifteen
men had been sent out. Others followed in rapid succession in order to
reach and maintain the required number of twenty missionaries the
Seminary had undertaken to provide. Death and disease, however, usually
kept the complement below a score. ^**
Negroes and Indians. While staffing the established parishes, operating
the college of Cayenne and caring for the Negroes working on the plantations, the newcomers did not intend to neglect the work toward which the
pealed, as

earlier,

had directed

their preference, the conversion of the Indians in the
can imagine their surprise and delight when they discovered that one of the members of the suppressed Jesuit order. Father
Bodilla, was still alive and working among them, praying hard that the
Lord would send laborers for this forgotten part of his vineyard in the
tropical rain forests. Soon four priests began to learn the Galibi language
and assisted him in his task. Other Indians, tired of being ill-treated by
Portuguese colonists in Para, Brazil, fled to Guiana and also wanted to be
instructed in the faith. Deliberately aiming at the example of the famous
Jesuit reductions in Paraguay, the priests persuaded the Indians to abandon their forests and engage in agriculture in the savannahs. The work
among these primitives went so well that in 1788 Becquet told Propaganda

Jesuits

interior.

One

-'*From correspondence with Propaganda and colonial records the Following numbers of

moments of the vears indicated: 1776, 7; 1777, 12;
1778, 13: 1779, 9: 1783, 13; 1784, 10; 1785, 16; 1786. 18: 1787 and 1788, 20; 1790, 19; 1791, 17.
\'et the total number of priests sent to Guiana between 1775 and 1790 amounted to more

priests can be established at particular

than fifty, for that many can be identified in the admittedly incomplete records I have been
able to consult. Not all of them had come from Holy Ghost Seminary or had become
"associates" in

one way or another.*^

"^M. de Montezon. La Mission de Cayenne et de la Guyatiefrancnise Paris, 1857 (Jesuit period).
«3Cf. Arch. Prop., S.R.C., America, Antille, 2, 349r-350r: lettre de M. Robillard, 17 mars
,

1779.
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Fide that he would send an additional five priests for this Indian mission.
Saintly Father Lanoe is the best known of these Spiritan missionaries

among

the Guiana Indians. His

sionary on the

first list

name

Becquet sent

thousands of escaped Negro slaves

Guiana and,
tianity.

at first,

They asked

seemed

figures already as an Indian mis-

Propaganda in 1778.^^* Meanwhile
from Dutch Surinam fled to French

to

seriously interested in conversion to Chris-

that half a

dozen

priests be sent to live

among them.

from Brazil, but he
soon perceived that what these brave escapees from Dutch slavery wanted
was not priests but hostages in case the French intended to send them back
to Surinam. When these so-called bush Negroes saw that the missionaries
refused to be mere hostages, they tried to kill Lanoe. Looking his assailant
with his raised dagger straight into the eye, the priest bared his chest and
said: "Go ahead if you dare." Seeing the scapular around the missionary's
neck and undoubtedly taking it for a powerful amulet, the would-be
murderer fled in utter panic. ^'^
One reason why many of the priests were happy to leave civilization
behind and disappear in the hinterland among the Indians may have
been the desire to escape the all-pervading control the government tried

Lanoe had been

successful with similar escaped slaves

to exercise in religious matters. (Surprisingly, the colonial officials

object too

much and even encouraged them,

did not

for they saw the Indians as

Negroes tried to do in Guiana what
Surinam — namely, establish themselves as free and independent people beyond the grasp of colonial
powers.) Government control over Church affairs was so strict that the
first Prefect, Father Robillard, gave up in disgust and returned to France.
potential allies in case those bold bush

they had

managed

to

accomplish

in

In spite of everything, however, his successors generally managed to get
along and more or less satisfy both Church and State. Two complaints by
colonial administrators are recorded. In 1775 Malouet, who did not like to
see the Spiritans come and take over the pastoral care of Guiana, voiced
his opposition rather violently and wrote: "If the government had intended to give preference to the biggest fools, it could not have done
better."

And

many young

ten years later,

Governor de Bessner complained that too
were being sent. Most govern-

priests in their early twenties

^^*Father Lanoe died with the reputation of a saint in 1790 while on sick leave in France.
the story that his uncorrupted body was accidentally exhumed in
1799 in the cemetery of Cayenne. "^^

Thus we must discount

''^Arch.Prop., S.R.C.,

America

"he died in France
Directeurs du Seminaire du
fevr. 1792:

last

Antille, 3, 66r-67v:

year" (Cf. ibid.,

3,

M. Duflos au Ministre de

la

Marine, 15

63r-v: undated letter from Superieurset

St. -Esprit a la Propagande); Memoires de Mgr Brumaidd de
Beauregard, Poitiers, 1842, 2, 352.
"Arch. Prop., S.R.C., Fondo di Vienna, America, Africa
37, 204r; dnd., S.R.C.,
America, Antille, 2, 41 Ir: lists of missionaries in Cayenne and Guiana in 1778 and 1783; /i;V/.,
2, 413r-414v and 530r: stato della religione nella Francia Equinoziale [1783?] and M.
Becquet a la Prop., 25 sept. 1787; ibid., 2, 533r-534r: du meme, 8 fevr. 1788.
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ment officials, however, were satisfied with their work, and one of them
courageously asked the National Assembly in 1790 not to suppress Holy
Ghost Seminary because of its excellent work in Guiana.^*'
The Revolution in Guiana. When news reached Guiana that the King's
absolute power had come to an end in 1789 and that a National Assembly
ruled the mother country, the local armed forces tried a revolt which,
however, was quickly suppressed by the authorities. Each colony had to
elect its own Assembly. Guiana did so in 1790 and, as in France, several
priests were delegates to the Assembly. Among these we find Nicholas
Jacquemin, then Prefect Apostolic, John Breton and John Moranville.
Realizing that his duties as prefect could easily come into conflict with
those of a civic representative of the people, Jacquemin tried to resign
from his political office, but was refused permission to do so. The Assembly had decided that anyone elected to any office had to accept whatever
mandate he would be given under penalty of prosecution. Next, it elected
Father Moranville as its President.
At first, the Revolution was not at all antireligious. In fact, the Assembly
had wanted to inaugurate the new order with a solemn High Mass of the
Holy Spirit, followed by a procession with the Blessed Sacrament and a Te
Deum. So much religion, however, was not to the liking of the army
officers; they forced the Assembly to limit the religious ceremonies to a
simple low Mass.
Moranville, despite his presidential position, was unable to check the

and abuses which a few revolutionary hotheads forced upon the
Assembly. They abolished the religious mission among the Indians^^* —
proposal supported by Father Breton — and ordered the missionaries to
educate them in the rights and duties of the citizen; next, the college of
Cayenne, then directed by Father Duhamel, was seized by the government. The powerless President, of course, got the blame for all this.^^
When in 1791 the Assembly imposed the constitutional oath on the
clergy, Jacquemin, the Prefect Apostolic, gave the bad example and
complied, followed by most of his clergy: "of the seventeen missionaries
only six remained 'strong in the faith' and absolutely refused" to take the
oath. The Holy See appointed Le Grand to replace Jacquemin as Prefect,
but the government continued to recognize Jacquemin as the local head of
excesses

^^*Until the Revolution, the Spiritan missionaries iiad done very good work among the
Indians and Negroes. A priest who had escaped from Guiana to Martinique wrote from
there that "it would take more than twenty years to bring [the Negroes] up to the level of
those of Cayenne.'""^ Deprived of priests, the Indians withdrew into the forests.

America, Antille, 2, 530 r: letre de M. Becquet, 25 sept. 1787; Janin
58 f; B.G., 32, 428 f.; Le Floch, 455 f.: report of Lescallier, former administrator of
Guiana. Text of the royal statute of I78I governing the missions in the French colonies in
'^'^Arch.Prop., S.R.C.,

I,

R.H.M., 1929,
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ff.

•'^Sulp.Arch.: lettre a
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September 1792 when, perhaps in
powers delegated by the "Bishop
of Rome" were declared null and void. As in France, the Church was split
into a "constitutional" faction and a group faithful to the Holy See. With
the temporary exceptions of Hochard and Moranville, all the Spiritan
the Church. This situation lasted

till

retaliation against the Pope's action,

missionary

At

members refused

first,

tracted

it

to take the oath.^^

much

there was

Hochard took

all

confusion about the constitutional oath,
without really understanding what it implied and re-

it

when Le Grand had explained
from

the situation to him. Herard,

had

who

refused to take it; then
giving in to the entreaties of his parishioners, who feared that they would
be left without a priest, he took the oath but declared, both orally and in
lived in isolation

writing, that he
See.

had

his confreres,

left

initially

out the part considered objectionable by the Holy

When the authorities closed their eyes to his modification of the oath,

Herard found himself in the unusual position of being considered to be
good standing" by both Church and State — at least, after he had
explained exactly what he had done to Father Le Grand. The latter
agreed that he could keep quiet until it would become necessary to take a
firm stand, and renewed his priestly faculties.''*'
"in

Why

Moranville took the oath

is

more

difficult to explain.

This highly

may at first have

seen the entire matter as a recognition
of the new revolutionary government and failed to realize that he could be
participating in a schism. Since we do not have the exact formula used in
Guiana, the issue is not easy to decide. The objectionable part of the
respectable priest

French formula certainly was not applicable to the colonies, and a commissioner sent from France in 1792 even declared that in Guiana there
were no legal grounds for demanding the oath. He called the imposition
of the oath in 1791 an excess of zeal not supported by law and ordered
to re-instate all the priests who had been dismissed for their
refusal to take the oath. Re-instatement was a mere formality, however,
for in the absence of replacements Jacquemin had been obliged to let

Jacquemin

them continue in their functions. Moranville certainly went to inexcusable
excesses. He even went so far as to officiate "in the name of God and the
Church" at Father Reisset's marriage with one of his parishioners.^^
Early in 1793 the authorites imposed a truly schismatic oath on all
priests under penalty of expulsion and deportation to the United States.
Considering that elsewhere large numbers of heads were rolling, this
penalty of exile was rather mild. In May of the same year Le Grand,
Duhamel, Herard, Rebours and Bossard embarked for New York. To
«9Arch.Prop.. S.R.C., America, Antille. 2. 78r-79v: Le Grand a la Propagande, 17 fevr.
ibid.. L e D, 262, 302v-303v: Propaganda R.D. Jacobo I.e Grand, 6jun. 1792; Gabon,

1792;

atl.at., 180.

""Arch. C.S.Sp., 97-A-II: M. Herard a M. Gondre, 30 avril 1804; Arch. Prop., S.R.C.,
3, lOOr-lOlr; M. Le Grand a la Propagande, 4 jan. 1794.

.\merica, Antille,
'

^Cahon,

Art.

cit.,

180; also second reference of preceding footnote.
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and apprehension, however, the vessel made for the
French island of Guadeloupe, where, so they had heard, a veritable reign
of terror was in progress. When the ship docked, the priests expected the
worst, for their passports had been stamped /?rf'^r^ exsernmite to indicate
that they had refused to take the oath. Orders for their arrest had already
been given when fortunately the captain was able to prevent their being
carried off to the local jails, where other people were awaiting execution.
But a twenty-four hour guard of (eroc'ious-looking gendarmes kept their
eyes on the dangerous characters the captain had dared to introduce into
their great surprise

,

the harbor.

After a delay of six weeks, the authorities finally allowed the ship to
proceed without removing the hunted priests. They were scarcely beyond
sight of the island when a new danger struck: the pirate flag of a British
freebooter suddenly appeared on the horizon. Capturing the French
vessel, the pirates put a crew aboard and sailed their prize to Saint Kitts.
The priests' hopes of being well received there as victims of the Revolution were sharply disappointed. The island was full of refugees who
suspected them of being disguised revolutionaries bent on causing trouble among the exiles. Thus the priests saw themselves condemned to stay
on board as prisoners, under a blazing sky and deprived of every comfort.
Ten days later, with the ship's water supply exhausted, they managed to
contact a passing American of French descent. At his suggestion, they sent
their passports and a covering letter to the local governor as proof of their
bona fide status. Realizing that a mistake had been made, the authorities
released them at once and saw to it that they received the best of treatment. Shortly thereafter, Herard made his way to St Croix in the Virgin
Islands, and DuhameP^* joined him there in 1795.^^
Meanwhile, back in Guiana, a nephew of the infamous archrevolutionary George Dalton, had arrived to keep the true spirit of the Revolution
burning. Its antireligious bias finally brought Moranville back to his senses
and made him realize that his conscience left him no choice. He went
straight to the governor and told him that he could no longer reconcile his
oath with his priestly duties. Neither threats nor entreaties could induce
him to change his mind. Withdrawing from the capital to the village of
Macoura, he prepared to leave the country secretly. Before departing,
^^*In 1801 Duhamel went to the States, where he became pastor of Hagerstown and later
of Emmitsburg, Maryland. He died there in 1818. Herard's work in the Virgin Islands was
made very difficult by schisms caused by fugitive monks. In 1820 he was transferred to
Martinique but ten years later, when he was in his late sixties, he returned to the States. After
a tour of duty as chaplain of the Poor Clares in Pittsburgh, Pennsylvania, pastor of St John's
Newark, and of St Vincent's, Madison, New Jersey, he became resident chaplain of the
Carmelite nuns of Baltimore. He died on a visit to France in 1839, the last of the eighteenth
century Spiritan missionaries in North America. ^^
^^See

first

"Koren

reference of footnote 70.
160 ff., I78ff.

II, 177f.,
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however, he wished to repair any scandal that he had given. In an open
letter to the governor, he indicated the reasons for his action. After
making a number of copies of this declaration, he addressed them to the
governor and many other leading citizens, entrusting them to a friend for
delivery a few days after his departure. Then, in the middle of the night,
he boarded a Dutch schooner and sailed for Surinam.
Unfortunately, his friend was terrified of being caught with these
incriminating papers. In his panic, he deposited them immediately at the
door of a government office. A few hours later, the governor got his copy
and, infuriated, at once dispatched a fast vessel to intercept the Dutch ship
and arrest the priest. He was too late, however. The Frenchman did not
catch up with the schooner before it had reached the safety of a Surinam
port and, although the pursuing captain demanded that the priest be
handed over as a fugitive from justice, the local governor bluntly refused
to surrender him. Next, he generously enabled Moranville to travel to
British Guyana, there to embark on an American vessel, which no French
man of war would dare to stop and search. He landed in late 1794 or early
1795 in Norfolk, Virginia, and from there sailed on a coastal vessel to
Baltimore,^^* Maryland. ^^
Only a few priests were left now in Guiana; among them were Jacquemin, Breton and Livin Brebion. Breton seems to have been a resourceful individual: by supporting the motion that the religious mission
among the Indians be replaced by a civic mission staffed by priests, he left
the door open for continued apostolic work among these primitives in
their remote habitats. When in 1793 the new, openly antireligious oath
was imposed, he claimed that this whole issue did not concern him
because he had become a private person, the estate manager of a Mr
Bajon— again a move that would have left him free to continue his religious work among the Negroes working on the plantation. He never took
the constitutional oath and for several years remained untroubled. When
the Prefect Father Le Grand was exiled in 1793, he delegated all his
faculties to Breton. The governor was willing to accept Breton's latest
excuse for not taking the oath, but Jacquemin, the "constitutional head of
the Church" in Guiana refused to agree, and Breton, too, had to go into
exile. ^^

^^Moranville built St Patrick's church in Baltimore, opened the first parochial school in
the city in 1815. promoted several religious congregations and is considered one of the
creators of religious chant among Catholics in the United States. How highly he was
regarded appears from a letter written by Archbishop Marechal of Baltimore to Bishop
Clheverus of Boston during the priest's last illness: "I would consider his loss a greater
calamity than that of twenty ordinary missionaries."'"'
'"•Bernard U. Campbell, "Memoire of Reverend J. F. Moranville," United Stales Catholic
Magazine, 1842, 443 ff. Campbell's series of articles is based on an unfinished biography of
Moranville by Bishop Simon Brute of Vincennes, Indiana, which is now lost.
'^Sulp.Arch.:
^'^Cahon,

Mgr Marechal

art.cit.,
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As for Jacquemin, he ceased his priestly work in 1795 and returned to
France in the following year. In 1798 he was consecrated constitutional
bishop of Cayenne in Notre Dame Cathedral, but he did not return to
Guiana. ^^* Brebion did not appear to be much troubled by his constitutional oath and continued to perform his ministry.
Father Hochard seems to have made a highly adventurous escape from
Guiana — he wrote it up in four copies, the fate of which is unknown to
me — but in 1800 he secretly returned by way of Surinam, with the powers
of Vice-Prefect delegated to him by Father Le Grand. (The latter had
gone to Martinique, then occupied by the British, there to await a favorable opportunity to re-enter Guiana.) Hiding in Cayenne, Hochard
worked in the local hospital, saying Mass during the night for the nuns.
Even at the height of the Terror, these courageous Sisters had steadfastly
refused to take the oath. Now they threatened to leave if the government
dared to arrest their priest. Fearing a public outcry if the highly popular
nuns were to leave the hospital without nursing care, the authorities
temporarily closed their eyes to Hochard's presence. ^^
Meanwhile France had started the massive deportation of priests to
Guiana. It was not easy, for British vessels stood by to swoop down on any
French ship that dared to leave a harbor. Nevertheless, a total of 265
priests were shipped out on three transports. Of these, 154 died either at
sea or from neglect and disease after their arrival. Others managed to
escape, a few became active in the local ministry, and the remainder were
shipped back to France when Church and State made their peace in 1802.
With the Concordat, a new civil administration began to function in
Guiana, but it looked with disfavor on Father Hochard, calling him an
"intolerant man, imbued with ultramontane principles," one who had
dared to begin openly to exercise his ministry as soon as he had heard of
the Concordat.

Undaunted by the government's disfavor, Hochard
performing the

insisted

on publicly

of reconciliation for his constitutional fellow-priest
Brebion, who hated all this publicity. To punish Hochard for this "abuse"
of power, the governor ordered him returned to France to render an
account for his action and alerted all port authorities to be on the lookout
rite

embarked on a ship for New York
and from there went to Guadeloupe. He died there in 1806, only fortytwo years old. Brebion himself probably also died soon after being reconciled; at least he was gone when in 1806 Father Le Grand could return to
for him. Hochard, however, secretly

2«* After the

ciled with the

Concordat of 1801 Jacquemin resigned

Brebion "continues

to

"Cabon,flrt.«i., 187
'"^Cabon,

f.;

art. cJL, 191 f.;

22 mars [1797].

as constitutional bishop,

was recon-

Meaux. He died in 1819.
represent the nation," Father Gasset wrote to Herard in 1801.^^

Church and became

a simple pastor in the Diocese of

Sulp.Arch.: M. Gasset a Herard, SOjuin 1801.
Gasset's letter cited in footnote 77; Sulp.Arch.: lettre a

M. Herard,
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Guiana and resume his office as prefect apostolic. All churches, except
one small chapel, had been demolished or had collapsed when he came
back thirteen years after his deportation.^^
At that time only one of the priests deported from France was still alive
and working; worn-out, he retired when in 1809 British and Portuguese
troops occupied the colony. Thereafter all alone, Le Grand carried the
full burden of everything until France again took possession of Guiana in
November 1817. The flagship of the naval unit which brought the new
governor and troops also carried three priests sent by Holy Ghost Seminary and a few sisters to begin the rebuilding of the Christian community
which nearly three decades of turmoil had virtually reduced to ruins.
Happy in the knowledge that the work would be carried on, Le Grand
died, three

6.

months

after their arrival, in 1818. ^'^

Concluding Remarks:

How Many

Spiritan Missionaries?

One often reads that the Congregation of the Holy Ghost has always
been totally and exclusively a missionary institute. The fact that in the
preceding pages our attention has been largely directed toward the labors
of Spiritans in overseas territories could easily reinforce that claim. This,
however, was not at all our intention. If we have neglected the immense
majority of eighteenth century Spiritans who remained in the home
country, there are several reasons for it. First, virtually all student records
of that era have disappeared,^^* and this makes the identification of these
men extremely difficult if not impossible. Secondly, both directors and
graduates of Holy Ghost Seminary were diocesan priests and so easily
merged with the secular clergy that, except for works in which they
remained more or less together, they generally did not constitute an easily
identifiable entity. Finally, the ordinary ministry in country parishes and
teaching functions which most of them engaged in, no matter how well
performed and meritorious it was, does not directly contribute much
material to a history. It may figure large in the "Book of Life," but any
detailed description of it in a human history would soon assume a dreary

and repetitious character.
It is

true,

of course, that the overseas apostolate assumed an ever-

increasing importance in the Congregation's history,

mately ask

how many

and one may

legiti-

Spiritans did go to distant lands during the

first

^'*For about seventy years the fate of virtually the entire post-revolutionary archives of
unknown. Only a few papers had escaped confiscation. In 1861 three
boxes of documents were discovered in the National Archives of France.'*'
the Congregation was
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century of its existence (1703-1792). Historical records allow us to identify
twelve priests in the Far East, twenty in Canada and the Miquelon Islands,
two in San Domingo (Haiti), and one in Senegal — not counting Father
Bertout's three days of ministry there in 1778. To these we have to add
those of Guiana. Of the 53 priests mentioned in the records I've been able
to consult, many have to be dropped for various reasons as Spiritan
missionaries in Guiana,^^* but it would seem safe to assume that most, if
not all, of the young priests were Spiritans, whether "associates" or not.
Thus, for all missions combined, we get a total of at most seventy known
Holy Ghost missionaries for the entire eighteenth century.
Now, the number of priests formed at Holy Ghost Seminary until 1792
may be estimated conservatively to have been at least about 1,300.^^* This
means that less than six per cent are known to have gone to the overseas
missions. But, one may ask, what about those who have remained un-

known? Could they not have been very numerous? As was mentioned in
Chapter Two, even if we assume that half the personnel of the Foreign
Missions Society in the Far East between 1735 and 1790 consisted of
graduates of Holy Ghost Seminary, their total number would not amount
to more than sixty. As for Canada, the historical records are much more
complete thanks to the Abbot of Isle Dieu, but even if there one half of the
Spiritans had gone unrecorded, the combined total of those known and
unknown would be only forty. There appears to be little reason, however,
to reckon many "forgotten" Spiritans in Canada. After all, the entire
clergy of the Diocese of Quebec — which then stretched as far south as
Louisiana — amounted to only 181 priests in 1758, and this number included, in addition to French-born priests, the Canadian native clergy,
the Sulpicians, Recollects, Jesuits and Capuchins. ^^ But, even accepting
the above-mentioned unlikely numbers of those unknown, we would
arrive only at a grand total of about 130-140 or 10-11 per cent of all the
priests who came forth from Holy Ghost Seminary — hardly enough to
justify the claim that one had to do here with an exclusively missionary
institution.

^•'*Some, such as de Glicourt and Bertout, never reached their destination; at least three
came from Portugal, including the famous Jesuit missionary Father Bodilla, who was still at
work among the hidians twenty-two years after the suppression of the Jesuits; others, again,
belonged to religious orders or had come as volunteers from various dioceses.

2"*"Every year the Seminary graduates about fifteen priests," said the Abbot of
but in 1784 Betquet reported twenty-four ordinations to Propaganda.**^
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