CHAPTER EIGHT

The Adulterous
1

.

Woman

Jesus autem perrexit in

We saw

montem

Oliveti.

1

.

But Jesus went

to the

Mount

of Olives.

in the last chapter, verse 43, that a dissension

had

broken out in the crowd over our Lord's words. So he left the
temple and withdrew to the Mount of Olives to be with his Father.
Jesus always withdrew when there was dissension. He never
spoke amid trouble and dissension; on such occasions he would
speak for us with his Father. The same thing happens in each of
us when on a given occasion our senses involve us in trouble and
disquiet; Jesus then withdraws into the depths of our soul and no
longer speaks to us until peace is restored, as in this circumstance.
For we should realize that our Lord's approach in speaking
interior words, addressed to each individually, is similar to the
way he spoke to the Jews.
Just as he did not speak to the crowd or even let his voice be
heard when there was trouble among them, so he withdraws and
becomes silent in the interior of every individual. Hence it is of
capital importance in the spiritual life to preserve peace of soul in
order to listen to our Lord; to avoid scruples and mental distress,
or at least entertain a trustful peace in the midst of these afflictions
when we are unable to be rid of them; to avoid over-activity,
precipitation, haste; to repress all impulses that upset and disturb.
It is almost impossible to make progress in the interior life amid
agitation and unruly movements of our passions, because
progress in the interior life depends on our Lord's manifesting
himself in our soul and on his divine conversation. Now when we
are troubled, that is, interiorly overactive and agitated, our Lord
hides himself and does not speak to us.
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Et diluculo iterum venit in templum

omnis populus venit ad eum,

et

2.

et

Early in the morning he came
again

sedens

to the

temple;

people came to

docebat eos.

down and taught

On Jesus'

all

the

him and he

sat

them.

around him, moved by
his recent preaching. Admiration still filled their minds, eager to
hear his holy and saving instructions. This is an image of what
takes place in our souls. When we have been in trouble and
involved in dissension in our senses and when our passions have
been aroused and Jesus has withdrawn, then, when peace has
been restored, Jesus returns and speaks again to our heart. The
soul had vividly felt its pain and dryness while Jesus was absent
and silent. Now it gathers all its powers around to listen
attentively and it experiences great delight in listening to him,
sometimes greater than before his withdrawal. Jesus, seated
restfuUy as it were in our soul, into which he introduces great calm
return, the people gathered

as in his Father's temple, instructs the soul in holy doctrine and
deeply imprints it on the soul. For, when our Lord returns after a
period of agitation, he often produces much greater good in souls,

which

in turn are

now more

docile

and

faithful to his interior

instructions.

Adducunt autem Scribae
mulierem
et

et Pharisaei

statuerunt

eam

The

scribes

brought a

in adulterio deprehensam,

caught

in medio.

and

the Pharisees

woman who had

in adultery

been

and placing

her in the midst

Et dixerunt
mulier

ei:

they said to him, "Teacher,

Magister, haec

modo deprehensa

est in

this

In lege autem

has been caught

Now

Moyses mandavit

the law of Moses
commanded us to stone such.
What do you say about her?"

nobis hujusmodi lapidare. Tu ergo

quid dicis?

The

woman

in the act of adultery.

adulterio.

scribes

and Pharisees had

tried to

apprehend our Lord;
all the people

they had been unsuccessful and had noticed that
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continued to admire him. Not daring again to arrest him publicly,
for fear of not succeeding but starting a tumult instead, they
wished to show publicly that our Lord was a false prophet
destroying the law. Moreover, they had just been reproved for

man

without giving him a hearing, and they may
have feared others among the princes of the people besides
Nicodemus were on our Lord's side. So they thought up this trick,
hoping to make him speak against the law, which would prove he
was a false prophet. Great indeed was their malice. They wanted
to catch him by his words and thus ruin his good name with the
public. They would be justified in the eyes of all for having

condemning

a

condemned him, seeming to have done so only after examining
him carefully.
They hoped he would speak against the law, because they

knew his tender compassion for unfortunate people, his great love
for sinners,
this

and

adulterous

his ardent desire to save them.

woman, whom

the

law

So they brought in

explicitly

condemned

to

They said: 'Here is a woman who has been taken in
They quoted the law and asked what he had to say.
They put on an air of docility and submissiveness, as if they were
disposed to listen and waive their law to follow his word.
death.

adultery'.

6.

Hoc autem

dicebant tentantes eum,

6.

eum. Jesus autum
deorsum, digito scribebat

This they said to test him that they

ut possent accusare

might have some charge

to bring

inclinans se

against him. Jesus bent

down and

wrote with his finger on the

in terra.

ground.
7.

Cum

ergo perseverarent interrogantes

eum, erexit

8.

se, et dixit eis:

Qui

7.

And

as they continued to ask

he stood up and said

sine

to

him

them, "Let

among you

peccato est vestrum, primus in illam

him who

lapidem mittat.

be the first to throw a stone at her."

Et interum se inclinans, scribebat

8.

And

is

without sin

once more he bent down and

wrote with his finger on the

in terra.

ground.
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To understand this text, know that the Pharisees and scribes
were extremely corrupt in their morals. (This is common with
proud people; these two vices always go together.) The books of
the Jews themselves show the great corruption among them at
that time. Those crimes of the Pharisees and scribes were kept
secret. The people thought that they were holy men completely
devoted to observing their law. Since they were the princes of the
people and occupied the place of Moses, our Lord acted tactfully
towards them for this reason, not revealing their extreme
perversion. From time to time he let them feel it by showing his
anger, although at the same time not letting the people know their
conduct in detail. For instance, he called them whited sepulchres
(cf. Mt 23:27) and used other similar terms. (He gives us a good
lesson, showing that we must be reserved in speaking about those
who have to instruct people in the ways of God, even when they
are wicked.)

On

this occasion therefore, the Pharisees,

corrupt as the

who were

just as

woman they wanted to condemn to torture, came

tempt our Lord in something they should not dare to speak
They wanted him to be seen favouring adultery and
thereby acting contrary to the law. But our most gentle Master did
not want to confound them publicly; to spare them he spoke a
symbolic language they would easily understand. He bowed
down, thus showing that they should be ashamed to tempt him
about a matter of which they themselves should be ashamed
before God.
Our Lord wrote with his finger on the pavement of the temple
(for he was in the temple and so if he wrote on the ground it was
on the pavement, but this is not important for understanding what
happened). He wrote with his finger to show them what they
were; they resembled a man who writes on the ground or on stone
with his finger. The characters he forms are true characters, but no
vestige of them remains for the eyes of people, for no one can
discern what was written. Shameful sins are like that. The accusers
had several times committed such sins, like characters written on
to

about.
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Only God, who saw them being
committed, knew. Our Lord thereby intimated that he knew their
conduct. The evangeUst does not say what he wrote, but we may
consider it probable that he wrote down their sins. The people
were unable to understand, but the guilty ones could easily know
what he was writing by following the movement of his finger. By
this he also indicated that, if they sincerely repented and humbly
bowed down before God, those sins would be forgiven and erased
as easily as the characters he was writing on the ground. But the
Pharisees, quite taken up with the plan their malice had formed,
paid no attention to the divine Master's kindness, nor to what he
was doing, and completely failed to learn the lesson symbolically
given. Perhaps they felt victorious, thinking they had embarrassed
him by their insidious request. They went on questioning him.
the

pavement with

a finger.

Our Lord, seeing that they did not understand, although this was
caused by their malice, even then had the incomprehensible
goodness and gentleness to explain the parable he had
symbolically expressed, still in a way that the people would not
know he was speaking about the Pharisees' corruption. Then he
sat upright again and said a few words to let them follow the
parable: 'Let him who is without sin cast the first stone'. He did
not say 'Let him among you who has not committed fornication or
adultery', but he spoke more generally. In this way he protected
them before the people while at the same time it was enough to
make the accusers realize what he meant, especially from the tone
and circumstances. It is also probable that at
same time he gave them an interior sense of sin and
embarrassment in order to make them repent. He then stooped
down and wrote on the ground again, probably continuing to
write down their sins. This was to make them understand better
why he was doing it, now that they were warned.
of voice, gesture

the

9.

Audientes autem unus post

unum

9.

exibant, tncipientes a senioribus:

et

remansit solus Jesus,

in

medio stans.

et

But when they heard it, they
went away one by one,
beginning with the eldest, and

mulier

Jesus

was

woman
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The Pharisees well understood the meaning of the few words.
It seems that all without exception were profoundly corrupt and
had committed sins of the flesh. This is clear from our Lord's
words, which seem to show that the woman would not be stoned,
as no one could cast a stone at her. It is also clear from the fact that
all went away; not even one remained. They no longer had any
desire to prolong their wicked machinations, not because they
were contrite for their faults but because they were afraid our Lord
would reveal them.
Covered with confusion, seeing that their conduct was known
to him whom they wanted to pursue through their malice, all of
them withdrew. Each one was disturbed on his own account
without taking the time to examine or pay attention to his
companions; each one thinking, no doubt, that our Lord meant
him, all left 'one after another'. The evangelist remarks that the
oldest were the first to leave, because they were more embarrassed
than the young ones. They left so hastily that when our Lord sat
upright not one of them remained, and he was alone with the

woman standing in the midst of the crowd.
10.

Erigens autem se Jesus, dixit
Mulier, ubi sunt qui

nemo

te

te

10.

ei:

up and said

to her,

are they?

Has no

one condemned you?"

condemnavit?

was

Jesus looked

"Woman, where

accusabant?

and Pharisees
were militantly zealous to condemn the woman for her sin, but at
the same time they themselves - at least the greater number of
them - were more guilty than she; all had committed as much evil
and yet they wanted to be looked on as good-living. But if we
examine their conduct closely, it will not seem so extraordinary.
Many even today who harass and condemn people who are guilty
of sin are themselves sometimes more guilty either of the same
fault or of other kinds of numerous sins. It even commonly
happens that wicked people, full of faults and covered with sins,
are excessively severe towards others and rigorous in pursuing
This

extraordinary!

The unfortunate
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evil in others.

Or

at least if

they do not pursue them they commit

namely, neglecting to work for the glory of God and
the good of their neighbour. Or, fearing the evil that others could
do them, they are severe in speaking of them, condemning them
bitterly and using harsh language about them in their absence.
another

fault,

Good, genuine Christians are always more inclined to practise
indulgence and to spare, whereas the wicked manifest their
wickedness.

Sometimes those who are imperfect and who lead a natural
life full of self-love have the same attitude as the wicked ones,
especially if they have some appearance of regularity in their
conduct. And what happens in these circumstances? Very often
what happened in the Gospel story; the guilty repent and are
converted, they receive pardon for their faults and afterwards
behave better; on the contrary, the evil tongues still continue to
recount the past deeds of others. The day of judgment will come
when those who have been guilty will be saved through divine
mercy, and those who liked to appear as just will be condemned
by divine justice that will bear down on them. What a sad
condition for souls who want to be hard on others but not on
themselves. Our divine Master did not act that way. He took all
our sins upon himself and chose to have rigorous justice applied
to himself by his heavenly Father. But when it was a question of
the truly guilty he had nothing but mercy. All who belong to Jesus
will tread most carefully in his footsteps in this matter.
11.

Quae

Nemo, Domine.
Nee ego
condemnabo; vade, et jam

11.

dixit:

Dixit autem Jesus:

She

said, ''No one. Lord."

Jesus said, "Neither

do

I

And

condemn

you; go, and do not sin again."

amplius noli peccare.

had made the poor sinful woman feel the great
grace he had given her by confounding her accusers, he told her,
now contrite and humiliated, that neither would he condemn her.
He did not precisely say that her sin was already forgiven but he
gave her hope. He offered her his mercy on the condition that she
After our Lord
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would change her

Hfe. 'Go'

and have no more

and

fears,

sin

no

more.
Jesus, the Light of the World
12.

Iterum ergo locutus est

12.

eis Jesus,

Ego sum lux mundi: qui
sequitur me, non ambulat in
tenebris, sed habebit lumen vitae.
dicens:

Again Jesus spoke
saying, '7

am

world; he

who

to

them,

the light of the

follows

me

will

not walk in darkness, but will

have the light of life."

Our Lord

finished this episode of the adulterous

now continued

his discourse

and began once more

people about his adorable Person.

words

He

woman. He

to instruct the

possibly said the next

in reference to the Pharisees' blindness,

who were

in great

darkness because of their unbelief. 'I am the light of the world'.
Our Lord speaks here of the spiritual and supernatural light of the
soul.

He compares

himself to the material light which gives us

upon earth. He is the light of the world.
Material light produces two effects in order that we may see: it
casts its rays on the objects we have to see, and at the same time
that same ray enters our eye. If there were light only on the objects
and if the rays that fall on them did not take in our eyes, we could
not see, for we would be blind. And if the rays came only into our
eyes, then the light that enlightens us would be dull and would
material enlightenment

only serve to give us the satisfaction of not being blind. But the ray
which enlightens both our eyes and the objects that surround us in
all their detail:

Now

that

is

perfect light in the material order.

the light our Lord gives in the spiritual order

is

something like that, in a high degree of perfection. The divine light
begins by shedding great brightness into the spiritual eye of our
soul, a heavenly clarity which is delightful. This is already a grace,
a merciful gift inexpressibly beyond anything we deserve. But
this divine light does more; it enlightens us about all things and
admirably brings all its perfections together in us. It gives us

knowledge

of

God, ourselves and other
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1) It lets

World

know God, what he is in himself,

US

to the extent that

what he is
in his perfections, greatness, power, immensity, eternity; what he
is for us, his goodness, mercy, justice, and all the other perfections
he shows us; what he is in his mysteries, especially in those of his
hicamate Word upon earth; what he is as imparting his graces,
and so on.
2) It lets us know what we are in ourselves: our poverty,
wretchedness, sin, uselessness regarding all things, our
nothingness; what we are before God, the obligations we have
towards him, our duties and how to fulfil them, all the other
things we must expect from him, for which we should strive.
3) It casts light upon earthly objects: it shows us the value of
the world we have left, what the earthly riches, the pleasures and
vanities of this world are; it shows us what God's will is in every
circumstance, what works are good and what evil; it lets us
discern what is useful and what is harmful to our soul. And so, in
the weakness of our spiritual vision

all

the circumstances of our

life,

is

able to bear

it;

in all our works, in all

our

dealings with things outside ourselves, and in everything present
in us, this divine light enlightens us about everything

and enables

us to judge things as they are in themselves and in relation to God
and ourselves. This is what St Paul says: 'the spiritual person
judges everything'. Earthly-minded and unspiritual people, who
do not possess this light, as well as those who, though good, fail
to judge everything by this divine light and do not follow our
Lord - as we will see later - all these frequently think that the one
who judges by the divine light judges wrongly. They look down
on such people as unenlightened. But on the great day when the
divine light will appear to the eyes of all, to divide and separate
what is light from what is not, these critics will see their errors. All
the good who had accepted to be led by the light will adore the
designs of God, who hid these things because of their faults and
imperfections.

They

will rejoice that

who shunned

God

chose for his servants

worldly views, and revealed the
light to them more fully than to the others. 'I thank you. Father,

simple persons

151

St John's

Gospel

Chapter 8

because you have hidden these things from the wise and prudent
and revealed them to Uttle ones'.
Nevertheless those good people who realize that they are far

from following our Lord in the perfection of his divine love must
practise more restraint than they usually do in this world in

judging and condemning those whom they recognize as servants
of God more perfect than themselves. It is true that it is in God's
designs to

let his

most

faithful friends

be persecuted by the good,

who condemn and persecute them, influenced by the
spirit of the world and human prudence, act in a way that
displeases God and will be punished. As for the wicked and the

but those

worldly,

when

the light appears on that great day, they will see

they will tremble and grind their teeth, but there will
be no going back. It is because of this great light that our Lord
spreads not only on souls but on everything that he is called 'the
their error,

light of the world'.

enlightens

'He

it

who

He is the light of the whole spiritual world, he

through and through.
follows

me will not walk in darkness'.

Those

who do

walk in darkness. Our soul is for
spiritual light as our eyes are for physical light. By itself our
bodily eye is without light and is absolutely incapable of seeing
anything if no light penetrates it. Our soul, likewise, in and by
not

welcome our Lord's

itself is

dark. In

receive the light,

it,

light

as in our bodily eye, there

which does not dwell

in

it.

is

That

a disposition to
is

why

the soul

has to receive the light from the great spiritual sun in which the
Father has placed an

immense furnace

of light, his adorable

Word.

If the soul does not receive the rays of this adorable light it
remains therefore in its own darkness; in other words, there is a
complete absence of all clarity about all the spiritual objects which
should be its nourishment and its true life, and about its own
authentic workings. Our Lord does not say that his followers will
not be in darkness, but that they will not walk in darkness. By this
he means, first of all, the soul's operation, and self direction in the
conduct of its life and relations with God and objects outside of
God. Just as bodily walking means going in a certain direction
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coming nearer

relative to physical objects, either

to

them or going

away from them or changing one's position towards them, so does
our Lord by analogy call walking that operation of the soul by
which

away from

goes

it

or towards an object or changes

its

position.

The soul by itself is blind, unable to give itself proper
walks like a blind person, not knowing the
Its fate is that of every blind person. If

It

wherefore.

avoid

course.
its

If it

how

walks too confidently

it

will often

fall; it

or the

desires to

it

must walk cautiously and even then

falls, it

direction.

it

goes off

only gropes

way, making false steps and suffering the other disadvantages

But

of the blind.

if it is

enlightened by the divine

with assurance and strength;
goal to

aim

straightest

and walks

at

way

it

follows a clear direction.

its

striding spiritually along the road.

and traps in
them.

sees

It

mislead

its

it

way and

all

it

It

it.

It

sees the

sees

sees the obstacles, dangers

proceeds clearly and securely to avoid

the detours to take,

or cause

It

walks

and discerns the
particular position and follows it,

straight to

according to

light, it

to stray

from

its

all

the roads that might

direction;

and

in all this

follows the guidance of the divine light enlightening

it.

It

it

walks

midst of all these difficulties to reach its goal. Its
progress is all the while enjoyable, since it is not in darkness.
Secondly, by the word 'walk' our Lord also indicates a habit. It is
not a question of one or several steps made by the soul, but the
whole process, the whole conduct and direction of the active soul,
in its relation with God, with other objects, or with itself. In all this
safely in the

it

walk in darkness. It is a habit, a way of living of the soul
its whole conduct in general and in each particular action.
'But (he) will have the light of life'. This light is that of our

will not

in

Lord himself,

whom the soul is following. It will dwell in the soul

and give value to all it does. 'And the life was the
men. The light shines in darkness'. He says, 'the light of

as a divine light
light of
life',

the brightness of our Lord,

actions

and

attitudes will

who

is

the

life

of

all

things. Its

be enlightened by the same brightness
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came from

that

the Ught to enUghten the sacred humanity.

The

by following him.
which our Lord gives the soul could also be
his divine light, which becomes a source of life to give it life. And
this is in contrast to physical light, which gives nothing, and to the
natural light of the human mind, which even wicked people and
pagans have and which in no way gives life to the soul. Our
Lord's not only fills and vivifies our mind but even gives strength
and love to the will and animates, enlightens and vivifies the
soul in all its activity. Finally, to express in a few words our Lord's
magnificent promise in this place: the souls that follow our Lord
will have wisdom, discretion and divine prudence to enlighten
them habitually in their conduct, enabling them to judge things as
God judges them and to do things and get them done as God
wants. These are great virtues; they demand great perfection and
produce great holiness in those who possess them; they also effect
great things for God's glory in those around them. They are the
virtues of the perfect. Hence our adorable divine Lord says this
soul will share in our Lord's light

The

light of

life'

favour will be granted to those
me'.

who

follow him: 'he

who

follows

He does not say, those 'who believe in me', because that does

not suffice for obtaining these great heavenly virtues.

who

by faith, cling to him by hope
and tend towards him by love have this life. From the first
moment the soul is in this state it has life; but in order to have this
divine light it must follow him. Our soul must habitually possess
holy union with him in all its works and in all circumstances. We
must tend towards our Lord from the depths of our soul
habitually and direct our life in general to him as much as our
weakness allows. Our intellect must habitually - and of course to
the extent of our capacity - see, examine and judge things in and
through the light of our Lord while seeking him in all our activity.
With suppleness and docility of mind we will receive the divine
rays and be enlightened by them. We need perfect renunciation.
We must be on our guard not to let our actions anticipate our
union with our Lord and run ahead of the grace of light which we
Those

believe in our Lord
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Our will must love our Lord alone, and as perfectly
and have its savour, joy and satisfaction in him alone.
Thus to follow our Lord demands forgetting and withdrawing
entirely from every created object so as to act through each one of
our powers only for him, through him and in him. In saying this
we refer to a habitual way of acting. This will be interrupted from
time to time and in varying degrees by contrary actions, the result
of our extreme wretchedness and weakness.
Our soul thus gradually emerges from its darkness and
acquires the habit of seeing and judging things by our Lord's light.
It learns to distinguish the rays of divine light from the false light
emanating from its mind. Moreover, as the mind is gradually
purified more and more, our Lord's light also spreads more and
more over the intellect, increasingly influencing it. As the mind
gets the habit of not anticipating things and not acting on its own
are to receive.

as possible,

inspiration, the light of grace increases proportionately.

may be compared

Our

soul

moon. As long as the moon follows the
sun, it is wholly illuminated by it. But as soon as another celestial
body comes between sun and moon, the moon's light decreases
and it ends up by becoming totally dark. Similarly our soul must
always follow our Lord, its divine and brilliant sun, but as soon as
to the

preoccupied with some other object, as soon as it puts the
earth between itself and its sun, it immediately grows dim, either
partly or entirely, according to the amount of space the earthly
object occupies in the soul's powers. So we must not act like the
moon, but according to the power that is given us let us follow our
adorable sun step by step. Let us so face him that his divine rays
fall upon us in full and enlighten us throughout our progress.
It is not to be imagined, though, that the blessed souls which
have acquired the habit of practising perfect self denial and union
with their God so greatly enjoy the light that they never commit
any fault and that there are never any clouds to prevent that light
from enlightening them. These clouds come from time to time,
more or less according to the perfection of self-denial and one's
union with our Lord. For let us keep in mind that the clouds that
it is
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come primarily from the earth itself.
The same thing happens privileged souls: the clouds arise from
within them, from the imperfections still in them. On that account
they sometimes do not see things properly; sometimes in a
passing way they make a mistake and are victims of an illusion.
But if they continue to be faithful in following our Lord the error
will pass and disappear, like passing clouds.
Note that the cloud which hides the clear light of the sun from
hide the sun's briUiant Ught

the earth

is

unable to deprive

it

entirely of the influence of the

heavenly body's light. Something similar happens in the
imperfections and small faults of such persons, which prevent
them from receiving the clear rays of the sun of life. These small
defects do not hinder them from still receiving something.
It remains true, however, that such persons do not possess
light without clouds, at least generally. That is why our Lord says:
'will not walk in darkness, but will have the light of life'. They will
never walk in darkness, but will have the light of life, which will
be at their disposal to give them its brightness, that is, when no
cloud obscures its fulness. And so souls that follow our Lord in
the way we have explained above will never walk in darkness but
will always have a fundamental reserve of light. This light will
shed brilliancy on their works when they place no obstacles in the
way by their imperfections and continue to follow our Lord; they
will not turn their back on him, as the earth turns its back on the
sun at night. They must always be turned towards our Lord and
open to him, desiring to receive and draw down his light on their
actions, and avoid acting self-reliantly without turning to him. All
the saints we know acted that way; they also enjoyed great
enlightenment in almost all their activities. If they sometimes
made mistakes it was because some imperfection prevented them
from receiving the perfect rays of light.
Note that our Lord says: 'he who follows', in the present, and
'does not walk', (RSV has 'will walk' - ed.) in the present, but, 'will
have the light of life', in the future. We must begin by following
the divine light, but we are not immediately enlightened by this
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brilliant light.

very fact that

World

We

only begin by not walking in darkness. By the

we follow our Lord perfectly we are engaged in holy

once are beginning to emerge from the darkness of
a natural mentality. However, it is only after long practice of
following our Lord that we receive the favour of possessing his
divine light; that is why he says: 'he will have the light of life'.
There is another possible explanation of this passage, one
activity

and

at

be closest to our Lord's intention. He was
speaking to the Jews, who did not want to admit his mission, still
less his divinity, and those who did admit it did so only
imperfectly. He said that those who follow him, like his apostles
and disciples, in order to listen to him, do believe and are faithful
to his teaching, they will not walk in darkness, will not go astray,

which seems

will not

in fact to

become

slaves of sinful nature

nor remain ignorant of

divine things, but will possess the light of

life in

themselves.

It is

our Lord who will impart his light. He says: 'he shall have',
because while our Lord lived on earth his disciples had not this
brilliant light. They did not walk in darkness, since our Lord was
enlightening them as much as he could and as much as the
mysteries of his life permitted: 'for the Spirit had not yet been
given', but once the Holy Spirit was given and the mysteries of our
Lord had been accomplished, the apostles entered into full
possession of the light and were able to use it in all circumstances.
Although the latter meaning seems far removed from the first,
in reality the two are identical. It is the immediate meaning for the
time the divine Saviour was living on earth. For then all who were
following him were necessarily leaving everything behind and
were constantly with him; 'to follow him' could be done visibly in
the literal sense of the term. But since his Ascension, it is no longer
possible to follow him in that visible way; we follow him only
spiritually and in the way described above.
And the words 'shall have the light of life' have the same
meaning, because for our time the same thing holds as for the
apostles' time. As soon as a soul follows our Lord with the
required dispositions, the divine promise is fulfilled as it was in
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the apostles. In general the same thing is true of our Lord's words
while he was still dwelling on earth. If we go deeply into their
meaning, we shall always see that they are fulfilled in the future in
the same way as they were accomplished then.
A remark is in order here for souls who strive with all their
might for the highest perfection and do their very best to follow
our Lord to the full extent of his holy love. They must be on their
guard against misusing God's grace. Under the pretext of feeling
secure and being fully confident in our Lord's light, they must not
fall into presumption; they must avoid relying on their own
judgment and activity, saying to themselves that they are acting by
our Lord's light. Neither should they imagine that they know
things better than others who do not tend to so high a perfection,
nor compare themselves with them. They must avoid yielding to
self-complacency in God's gift to them when they feel more elated
than formerly. Finally they must not give way to a merely natural
boldness in acting and making pronouncements.
These are precisely the means the demon uses to stir up those
opaque clouds that threaten to bring about the downfall of
unfaithful souls. They must always maintain great interior
lowliness before God and people, humbling themselves; they
must be on guard against sentiments of self-esteem and selfcomplacency. When they notice that unfavourable judgments
arise in their minds about others, especially about the way they
see divine things, they must take care. Their care must even be
greater, as well as the grounds for self-humiliation, when these
judgments are based on comparisons between themselves and
others; when such ideas come frequently into their minds they are
in positive and proximate danger of sinning.
The supreme rule for all souls that desire to live for Jesus, our
most humble Saviour, is to have a low opinion of themselves and
great esteem for others. Moreover they must form a strong habit
of never considering our Lord's graces within themselves. Their
mind in a general way must tend toward the divine Master, love
him constantly, particularly in every action please him, be
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him in every activity and do everything in holy love.
Their spirit must not run after those lights nor seek them, but tend
acceptable to

simply towards our Lord with love. 'He who follows me' he said;
we have merely to follow him - this is our whole concern, the rest
is his.

A Discussion on
13.

Dixerunt ergo
teipso

the
ei

Testimony of Jesus

Pharisaei: Tu de

to

13.

est

The Pharisees then said

to

him, ''You are bearing

testimonium perhibes.

Testimonium tuum non

Himself

witness to yourself; your

verum.

witness

is

not true."

When the Pharisees heard our Lord say he was the light of the
world, and the rest of his words, they desired to resist through
pure malice but, unable to confound and trick him, at least they
tried to provoke him and prevent the people from believing in

him. They said that no one

anyone

who

is

own

a witness in his

who testifies for himself is

cause and that

not a truthful witness for those

him, since such testimony brings no more certainty
than before. Those among the Jews who thought our Lord could
say these things about himself although they were not true
listen to

evinced that they had absolutely no faith. But those who
expressed their impious thought before a large multitude
exhibited great malice, great hatred and the desire to lower him in
the minds of the people.
14.

Respondit Jesus,

et dixit eis:

Et

14.

si

Jesus answered, "Even

if I

ego testimonium perhibeo de meipso,

do bear witness

verum est testimonium meum; quia
scio unde veni, et quo vado; vos
autem nescitis unde venio, aut quo

testimony

whence

I

have come and

whither

I

am

vado.

do not know whence

is

or whither I

We

myself

true, for I

my

know

going, but you

am

see the unfortunate condition of those

God's graces maliciously, how

to

I

come

going.

who misuse

terrible is this sin against the
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and how rigorously punished

already in this
world.
our Lord at the beginning of his mission
had explained things at length to show and prove that his
testimony was true. He had the incomprehensible kindness of
almost constructing a thesis to prove it; he quoted the testimony of
his miracles and finally the testimony of Moses. Here he speaks
only in an enigmatic way, he says only things these unfortunate
people could not understand; it was a just and terrible
Spirit,

it is

In chapter five

punishment

for their

abominable malice.

The testimony the Pharisees said was untrue was the
statement: 'I am the light of the world'. Now this is said by the
Word, the Son of God, who is the Light of the world and
enlightens everyone

who

follows the sacred humanity. Therefore

when our Lord answers them

here that his testimony

is true, it is

who

speaks and who says: If I give
testimony of myself, my testimony is a testimony which is true for
all who hear me, and they are obliged to believe, even if they
know only my testimony, because I know where I came from that is, I know that I came from the bosom of my Father, and I
know where I am going - that is, into the bosom of my Father'.
Our Lord wants to speak in this way about his divinity, in which
his humanity shares; his testimony is the most authentic and
still

the Word, the

Son of God,

credible possible.

By

answer our Lord means not only that in virtue of his
being the Word of God is his testimony undeniably true, but also
because he has sure knowledge of what he testifies to: he is the
light of the world and those who follow him do not walk in
darkness. That is why he uses the two expressions: 'whence I have
come from', and 'whither I am going'. The first expression would
be enough to show that everyone is obliged to submit to his
his

testimony.

He
this

knows where he came from when he entered
world, namely, from the bosom of the Father. He knows for
says that he

certain that

he

Having come

is

the Son, therefore the eternal light of the Father.

into this

world he

is
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He knows where he

is

going, that

directly to his

is,

heavenly

was his from all eternity.
Therefore all who follow him will not walk in darkness; they will
not walk on a dark uncertain road and their steps will not be
Father, to reenter into the glory that

groping, for

when

they follow the light

it

will lead

along the perfectly sure road taken by himself,

and end

them

directly

to arrive at the goal

Our Lord says: 'I know where I came
because he was speaking of his Incarnation, by

of all their existence.

from', in the past,

which he came into

this

am going',

world

to

be the

light

of the world;

and

and not in the future, because
our Lord's whole life on earth was a journey by which he was
coming ever nearer to his Father's bosom. And he progressed by
accomplishing the mysteries he had to fulfil and carrying out the
works his Father had committed to him.
All people must likewise consider their life as a journey along
a road which leads them to the holy city of the heavenly
Jerusalem. And on this road they must follow their adorable light,
they must realize that they do not make progress by the years
which pass but by doing God's will in being faithful to the graces
given them and by participating in our Lord's different mysteries.
In advancing thus from mystery to mystery, from grace to grace,
from one thing willed by God to another, they will take that many
steps on the road the divine model followed to lead them in
brightness and assurance to the bosom of their heavenly Father.
Like him they also must in everything, everywhere and always,
bend their steps towards their heavenly Father: 'I go'. 'But you do
not know. .' Our Lord shows that his testimony is true and that if
they refuse to accept it, if they blaspheme against him, it is because
they do not know where he came from nor where he is going. He
reproaches them for it, it is their fault; had they wanted to, they
'whither

I

in the present

.

could have
15.

known

Vos secundum

him.

camem judicatis;

15.

ego non judico quemquam.

You judge according

to

the flesh, I judge no one.
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'You judge according to the

themselves

up

flesh'.

Every time people

set

as judges of intellectual things, especially divine

judgement is very uncertain, since all are subject to
prejudice and certain passions which make them lean one way
or another; hence they do not judge according to the truth and
their judgment is not true, for a just judgment must be
rigorously just and rooted in justice. But when the passions are
strong and strongly influence a judgment, then not only is
balance of justice upset but the judge becomes blind about the
object of his judgment, according to the words Moses expressed
in Deuteronomy: 'a bribe blinds the eyes of the wise and subverts
the cause of the righteous' (16:19). They blind and then change.
These are the two effects of strong passions; and if the passion
is not extremely strong, at least one is always prone to the second
evil: he is changed. This is what our Lord said to the Pharisees.
They judged him and his words, saying his testimony was not
true, using a legal term Moses had used. Our Lord replied, saying
that they did not know the object they judged, since they were
judging him according to the flesh, that is, inspired by their
passions and prejudices; that is why they did not judge him
according to justice. In fact they were ignorant of justice and
therefore their judgment about his testimony was not a just
judgment. Furthermore, since the Pharisees saw in our Lord only
an ordinary man who claimed to be sent by God, they could say to
him: 'But you also judge us, saying that we do not know where
you come from and where you are going, and you judge us also
through prejudice, because we are opposed to your word'. So our
Lord answers before they utter the objection: 'I judge no one'. The
individual and ordinary person such as you see in me does not
judge anyone; his judgments do not proceed solely from a human
being, hence it is not merely from the standard of the flesh that I
things, their

judge.
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Et

16.

si

judico ego, judicium

verum

est,

to

Himself

meum

16.

Yet even

if I

judgment

quia solus non sum:

is

I alone that

sed ego, et qui misit me. Pater.

do judge,
true, for

judge but

my

it is

I

not

and

he that sent me.

And

if

you see me pronouncing

a

judgment against you

own judgments, because I am not
alone in judging. It is not on the basis of my human nature
that I pronounce judgment; it is my Father who is its source
is

it

and

true, unlike

your

principle.

He it is who has given me the office of judging all creatures.
And when I judge, I use justice itself. Therefore my judgment is
which means it is in accord with what rigorously constitutes
justice. For a judgment is true when a thing is judged in virtue of
true,

the true principle of justice.

Our Lord speaks here

in the

name

He
Word is

of his sacred humanity.

does not say that he does not judge alone and that the
with him to judge since the difficulty here was not about knowing
about the object he judges. (Then he would have said that the
Word is in his humanity, to show that he is the light.) But it was a
question of conformity to justice rather than to human prejudices
and interests, and so he invokes the attribute of essential justice,
which is in the Father, and says that he is not alone but possesses

by
17.

the

Word

that attribute of the Father.

Et in lege vestra scriptum

17.

est,

duorum hominum testimonium
verum est.
18.

In your law

it is

testimony of two

quia

Ego sum qui testimonium

18.

written that the

men

is

I bear witness to myself,

perhibeo de meipso, et

Father

testimonium perhibet de me,

to

who

sent

me

true;

and

the

bears witness

me."

qui misit me. Pater.

own

judgment, he spoke of his
testimony, saying it was not only true and self-sufficient but also
legal, in accord with Moses. Moses asked for only two witnesses
After speaking of his

just
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and in the present case the
had the testimony of two witnesses, both of them
infinitely respectable and credible: namely, our Lord, who gave
testimony of himself, and his Father, who witnessed to him. If it
was objected that according to the law of Moses no one could be a
witness for himself, this was because testimony for one's self is
inevitably self-interested - a judgment 'according to the flesh';
therefore it would not guarantee the truth. Now our Lord had just
shown that his witness was not 'according to the flesh'. Here was
not someone who by himself alone had been able to recognize the
object he was judging; besides, his testimony was not according to
himself alone but according to justice; he was therefore a true
to establish the truth of something,

Pharisees

witness.

Only one difficulty remained: it was not legal to have only one
witness. Thus our Lord also quotes the testimony of his Father,
who had sent him. And so he has shown now that his testimony
was good and true in itself; if it was rejected by the Pharisees, if
they did not recognize its truthfulness, it was their own fault. They
were judging everything according to the flesh. That is why they
were unable to shed their ignorance and recognize the witnesses
who might be talking to them. Our Lord would soon have done
with telling them these things. He was satisfied with speaking to
them that way and did not want to repeat the external proofs for
the truth of his testimony, nor did he tell them what his Father's
testimony was. He left them in their great ignorance because they
were so malicious; they had misused all his graces and blessings,
only employing them against him.
19.

Dicebant ergo

ei:

Ubi

est Pater tuus?

Respondit Jesus: neque

Patrem meum;

Patrem

meum

si

me

me scitis,

neque

sciretis, forsitan et

19.

They

said to

him

therefore,

your Father?'' Jesus
answered, "You know neither

''Where

is

me nor my Father;

sciretis.

if

you knew

me, you would know
also."
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The Pharisees, hearing our Lord say that his Father was giving
testimony to him, did not understand whom he was speaking
about. So they asked him where his Father was. Perhaps they also
suspected that he was speaking of God; and they wanted to hear
him say that himself, which would give them a good reason to
seek his condemnation. But it was obvious they had no clear ideas

so our Lord said: 'you neither know me, nor know my
Father'. He was speaking here of a simple notion of the
Licarnation of the divinity and of the mystery of the blessed

about

this,

Trinity:

Neither do you

divinity

know my

resides in me.
Father. But

know me. You do
You

see only the

he does not wish

intimate knowledge which the

Holy

has progressed to perfection in the

to

not

know

that the

man. Neither do you
speak here about that

Spirit imprints in a soul

faith,

who

nor about the profound

knowledge he gives to such a soul about the Word
begotten by the Father and incarnate in the sacred humanity It
was about this latter knowledge that our Lord spoke on the eve of
his Passion, with much more force and certitude: 'Philip, he who
has seen me has seen the Father'. Here he only says: 'If you knew
me, you would know my Father also'.
He puts it in the form of a problem because here he is speaking
vivifying

of the notion rigorously necessary for the first degree of faith.

Knowledge of the Incarnation of the divinity did not in a Jew
demand knowledge of the Blessed Trinity nor of the existence of
the Father and generation of the Son. For the prophets who
proclaimed the Incarnation, and the tradition which preserved the
memory of the promise that had been made so many times, did
not express themselves so clearly that one could conclude to the
existence of the Father and the eternal generation of the Son. And
the Jew who saw the fulfilment of all the prophecies about the
Messiah in the person of our Lord, and who believed that he truly
was the Messiah, needed to be instructed in this great mystery by
the Messiah himself. The traditions proclaimed that the Messiah
would instruct them about everything, as the Samaritan woman
said: 'When the Messiah comes, he will tell us all things'. That is
why, besides the first grace of faith in our Lord as a God-man and
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Messiah, a second grace was necessary, namely, that of being
faithful and docile to his instructions, of becoming a child in order
to listen to him and believe everything.
Now the pride and malice the Pharisees had to overcome were
so great an obstacle in the way of blind faith that it was still very
uncertain whether they would have persevered in the faith and
believed in our Lord's words, even if they knew and believed that
he was the Messiah, the God-man proclaimed by the prophets. So

our Lord
20.

said: 'perhaps'.

Haec verba locutus

20.

est Jesus

in gazophylacio, docens in templo:
et

in

nemo apprehendit eum, quia

necdum venerat hora

These words he spoke
the treasury, as he

taught in the temple; hut no

one arrested him, because his

ejus.

hour had not yet come.

Although Jesus preached his doctrine publicly in the temple,
and although he spoke these things to the Pharisees, who should
have understood that he was speaking of God when mentioning
his Father, and this in a place where they could easily understand
him, no one, in spite of all that, touched him, 'because his hour
had not yet come'. The evangelist, who frequently repeats this
wants to make it clear that if, later on, Jesus is arrested by the Jews,
chained and most shamefully treated, it was not through
weakness that he allowed them but on the contrary because of his
strength. No one was able to touch him although he did not
manifest his power: the reason was 'that his hour had not yet
come'. Permission was necessary. He gave that permission when
his Father willed it, that is, when the hour determined from all
eternity arrived.

The Unbelieving Jews Warned
21.

Dixit ergo iterum eis Jesus:

Ego vado,

et

21.

peccato vestro moriemini.

Quo

Again he said

to

them, "I go

away, and you will seek

quaeretis me, et in

ego

die in

your

sin;

where

I

me and
am

going you cannot come."

vado, vos non potestis venire.
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was still full of compassion for these unfortunate people,
he saw becoming more and more hardened, whose
conversion was prevented by their malice. So he said he was
leaving and that they would seek him later without being able to
Jesus

whom

find him.

He gave them

which he often repeated, to draw
their attention to their behaviour,and to use what little time he still
had among them. Here he says more than before. That 'seeking' of
a warning

the Pharisees ('You will seek me')

He

was not directed

to his person.

predicted that they would seek the Messiah, which was

him they would die in their sin because
they would not find him, and they could not be saved without
him; for 'where I go you cannot come'. It is through him alone they
must go; by rejecting him, the Pharisees were rejecting their only
hope of being rid of their sins and being saved. In this sense the
words 'you will die in your sin' mean: you will die in your sins,
himself, but while seeking

which will not be remitted; since

1

alone can remit them.

He

says

whole life was sinful, pride was
Or our Lord may be speaking of
original sin, which is the source of all sins; and since our Lord
came original sin can be remitted only by faith in him and
Baptism. But for those who believed in him and were baptized,
original sin and all other sins were remitted by the same act.
'sin'

in the singular, because their

the principle of

all their

Nevertheless, 'your

sin'

actions.

here seems to

mean

a particular sin of the

Pharisees. Another meaning: 'You will see

me when

longer be with you, but you will die in your sins, that

I

is,

shall

no

in the sin

of having rejected the

Son of God, of having persecuted him,
despised and crucified him. I shall be in the bosom of my Father,
but you, sinners, who have rejected me, you will not be there,
because no one can go there except through me'.
21.

Dicebant ergo Judaei: Numquid
interficiet

Quo ego

semetipsum, quia

22.

Then said the Jews,
''Will

dixit:

vado, vos non potestis

he

kill

himself, since

he says, 'where I

am

going, you cannot come'?"

venire?

167

St John's

Gospel

Chapter 8

The Jews, still incredulous - even those who had the faith
had it weak and dark - did not understand what our Lord had
just said, and precisely from their lack of faith made strange
conjectures about his words. They imagined that he might mean
to commit suicide. Since he knew the Pharisees wanted to do
away with him, he would inflict death upon himself and so evade

was the meaning: 'You will seek me to inflict
death upon me, but you will not find me because I shall be dead'.
It shows how vulgar were their ideas about divine things, how
little they knew our adorable Master and how little they
understood his words, which in reality revealed his greatness.
torture! This, then,

That
23.

is

why he

Dicebat ergo

said:

eis:

'you are from below'.

Vos de deorsum

ego de supernis sum. Vos de hoc
estis,

ego non

estis,

mundo

sum de hoc mundo.

Our Lord spoke

23.

He

said to them, ''You are from

below, I
this

am from above; you are of
am not of this world.

world, I

in heavenly terms,which they interpreted

mean ideas. Their souls were
by sin and the flesh, unable to grasp heavenly
things. Our Lord spoke about going to the bosom of his Father and
they attributed unworthy sentiments to him. This very often
happened them because our Lord unceasingly dwelt in his Father,
and his human mind was constantly lifted up and engulfed in his
Father's greatness, whereas the mentality of these unbelieving
Jews was narrow, vulgar, and unfit to cope with heavenly realities;
their minds were constantly stooping to lower things. When a soul
is in sin, the mind is weighted towards the low and vulgar and
vulgarly in accord with their low
half brutalized

cannot rise. 'You are of this world'. Our adorable Saviour, in
chapter 17, says to his Father that his apostles are not of this world
(Jn 17:14) but here he says the opposite about the Pharisees. A
person who is intimately united and attached to our Lord by
perfect faith is not of this world, because his soul and all his
powers, all his affections, all his activity and his whole existence
are in heaven. Such a one ceaselessly tends heavenwards through
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and he has the
enjoyment of it through charity Such a one is in the world through
his body: 'they are in the world; I do not say that you take them
out of the world' (Jn 17:11-15), but he is not of this world through
hope; he

is

truly there mentally through faith

his soul.

The following people are

whose souls
and are concerned with them

of the world: those

delight only in earthly things

union with God through
holy virtues, identify with creatures, following the three
concupiscences; those who, instead of constantly tending
Godwards through hope - God being the only object of present
and future glory - tend only towards vulgar wretched things
alone; those

who, instead of living

in

through the concupiscence of pride; they foolishly imagine that
such things will serve to uplift them, satisfying their self-love and
silly vanity; such persons are of the world.
So are those who refuse to give themselves wholly to their
Creator, to be possessed by him, and possess him and his wealth
of graces, and later possess his glory - through faith in this world
and through perfect possession in the next; these concentrate on
searching for and holding onto earthly goods. People are also of
the world who refuse to place all their love, contentment and
satisfaction in God alone through perfect charity, who apply their
will only to the love of earthly pleasures and satisfactions. These
are of the world because their souls are identified with earth and
objects of the earth. They are possessed, dominated and wholly
obsessed with earthly things.
This precisely was the Jews' situation. They were immersed
in earthly things; their minds saw and judged things according to
the earth. Our Lord, on the contrary, was not of this world but was
wholly in heaven. He spoke only of heavenly things, which meant
his words were often unintelligible to the Jews. This is what our
divine Master said here on the occasion of their vulgar
interpretation of his words. This was fundamental and at the same
time it served to explain the following verse.
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Dixi ergo vobis quia moriemini
in peccatis vestris; si
credideritis quia ego

24.

enim non

I told

in

sum, moriemini

in peccato vestro.

your
I

you

your

am

you would die
you will die in
unless you believe that

that

sins, for

sins,

he."

paid more attention to what excited their
what should have impressed and touched them.
And throughout history a great number of people resembled them
and acted the same way. They scrutinized what the phrase, 'where
I am going you cannot come', might mean. But the words that
should have impressed them, 'you will die in your sins', did not
bother them in the least. Our Lord nevertheless came back to
them in order to emphasize them. But to touch a soul that has no
faith and does not want to have faith is very rare. After telling
them that they were from below, of the world, sinful, he said that
that was why he announced they would die in their sins. In order
to get out of their sinfulness they had to believe in his divinity.
Since they rejected him and would not find him after his death, on
that account they would die in their sin.
Note that our Lord says: 'If you do not believe that I am he',
rather than, 'If you do not believe in me', because the issue here is
the remission of sins through Baptism, where a lesser degree of

The Jews

still

curiosity than to

faith suffices.

By 'sins' in the plural, which our Lord uses first in this verse,
he means all the sins of their life. They will remain covered by
these sins and die in them, because there is no way of having them
remitted. And when at the end he says 'in sin', in the singular, he
means either their whole life of sin, or original sin in itself and in
all its consequences, that is, in all other sins, of which original sin
is the source; or it may mean this last sin of rejecting the Son of
God and not believing in him. In this last sense, the word 'in'
means 'in consequence of: you will die in this sin; it will be the sin
which will consummate your loss and lead you to your grave
weighed down with all the other sins.
In this interpretation it becomes perfectly understandable why
our Lord at the beginning of this verse said, 'in sins' and at the end
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'in sin'.

'I

am':

Our Lord

will explain the

depth of these words in

the following verse.
25.

Dicebant ergo
eis Jesus:

ei:

Tu quis es? Dixit

principium, qui

et

25.

They said

to

him,

"Who

are

you?'' Jesus said to them, "Even

loquor

what

vohis.

I

have told you from the

beginning.

The ignorance and boldness of the Jews of that time is revealed
here. When it came to delivering them from Egypt, they were
gross, ignorant and perverse, as is clear throughout their history.
Yet when God wished to manifest himself through his servant, he
said to them: Tell them, 'he who will be' has sent me: 'I am has sent
me' (cf. Ex 3:14), and they will believe you. Here we are dealing
with deliverance from an incomparably harder and more
unfortunate slavery than that of Egypt, the slavery of the demons,
which was moderately prefigured by that of Egypt.
In place of a servant he sends the very one that had been
promised to the Jews of Egypt, his beloved Son, the eternal Son of
the Father. Coming to them now he repeats those same words,
T am', and no one believes him. Moses, as a servant, had orders
to work a small number of miracles for them, weak and of little
consequence; they were intended to prefigure the great
deliverance. Now the great deliverance had arrived; the Son had
appeared. He inundated them with miracles and said, 1 am', and
no one believed. Hence he said that they would die in their sin.
The Jews did not even understand the meaning of 'I am', so far
were they removed from faith and truth, and so they asked, 'Who
are you?'. This is the same question as Pharaoh's, 'Who is the
Lord that I may obey him?' (Ex 5:2). The Jews said, 'Who are you,
that we may believe you?' He answered, 'the beginning'. He had
just said, 'I am'. The Jews wanted to know what he was. He gave
them the explanation of the two words, 'I am', saying that he is the
beginning having neither start nor finish, existing through himself
and in himself, having received being from no outside source.
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how he is the beginning in himself and by himself. He is

also the beginning of all created existence, the beginning of the

come from him: 'all things were
and elsewhere, 'In the beginning God
created heaven and earth'. (Gen 1:1) Moreover in the order of
grace no regeneration is accomplished except by him: 'No one
comes to the Father except by me'(Jn 14:6). And so this single
word is a very thorough explanation of the whole preceding verse
for, besides explaining the meaning of the words 'I am', it also says
why those Jews would die in their sin for not believing in him.
Our Lord is the origin of all things even while in the bosom of
his Father through the essential being of the Father, which he
possesses exclusively in himself and by himself. He is the unique
source of human beings' existence and life which they receive
from him and through him alone. To bring out this truth he says:
'Who is speaking to you'. He who possesses being and life by
sharing the same essence as his Father, imparts that being and life
to us that he has in himself. This is expressed in the word 'speak'.
In our human language we call 'word' the interchange between
intellects (divine or angelic - ed.), by analogy with the
transmission of ideas through ordinary human speech. Thus St
Paul says: 'If I had the language of angels'd Cor 13:1). The angels
have no mouths or tongues or idiom to express themselves, but
they are able to make known divine wonders, and this is a
order of nature. All creatures

made by him'

(Jn 1:3);

language.

Son of the Father is called the Father's Word. And
most perfect word that can be conceived, for it contains
perfect communication of the whole divine being, so that there is
nothing in the Father which is not in the Son, and nothing in the
Son which is not in the Father, except the quality of Father and of
Son. The Father communicates and the Son receives, but the one
is as perfect as the other; both enjoy one same and only perfection,
because that communication is essential and belongs to the nature
of the divinity. Similarly, when the Word of God wants to
communicate to human beings the life he possesses essentially in
his Father's bosom he uses words. He makes use of a human
mouth, so that the words he utters by his adorable mouth are
emanations and communications of the Word. They are spirit and

The

eternal

this is the
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life,

as our Lord said: 'The

and

Ufe'

{]

words

I

have spoken

to

you

are spirit

6:64).

But the Son of God talked to them in vain. They resisted all his
divine messages rejecting them precisely for the reason eternal
Wisdom had said, namely, that they were people of the world,
who received only what was transmitted to them by the prince of
this world, the devil. For, although all the earth and all it contains
belong to God, nevertheless, because of the authority people give
to that despicable enemy of God through their sins, they, as it
were, give him dominion over all God's creatures, to poison all
their use and to make of them an occasion for their fall and loss.
For it is clear that the whole earth belongs to God: 'The earth is
the Lord's and the fulness thereof (Ps 23:1) but he has given its
use to people, as well as

all

that

is

in the earth.

Now human beings

having sinned and fallen under the devil's power made him
master of their soul and body and everything they possess. Since
then, the enemy has power to tempt by means of those objects and
he can especially tempt the worldly person, who is always
subjected to him and to whom he makes worldly suggestions and
gives worldly ideas. This was the condition of the Pharisees, who
were totally given to the world and accepted its messages but
rejected those of the

Son of God, who

is

opposed

to the influences

of this world.
26.

Multa habeo de

vohis loqui

judicare: sed qui
est; et

me misit,

26.

verax

ego quae audivi ah eo, haec

loquor in mundo.

I

have much

to

say about you and

much

to judge; hut

me

true and I declare to

is

he

who

sent

the world what I have heard

from him."

Our Lord had

an enigmatical general
ills was; he condemned their life and
general. What a grace for them if our Lord had gone into
just told the Jews, in

way, what the source of their
actions in

a detailed description of their conduct, describing their
its

particulars, all their temptations

show them

that they

and dangers and

were on the road
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publicly judged

all their faults,

showing the

from
by which

evil sources

which they sprang, all their illusions rooted in pride,
they were delivered to the devil and being led to their destruction.
But instead of giving them that grace our Lord chose to speak only
in a general way: 'yo^ ^ill die in your sin'. The reason is that he
would give his graces, say anything, perform any action, only as
determined by the eternal will and decision of his Father, who
destined for each action and circumstance what his Son was to do
in time. This our Lord fulfilled perfectly That is the meaning of
his words; he had just said he was the 'beginning' who was
speaking, which meant that he was imparting the light he
possessed in himself and the life: light, so as to know oneself and
the heavenly Father's wishes; and life,to carry them out.He added
that there were still many other things to say about them and
about God's will, which they were obliged to accomplish. He
added, 'to judge'. He not only has things to say but he has to judge
the evil in them and their opposition to his Father's divine will:
Our Lord here speaks of a judgment pronounced and made
known to the guilty; as for what was in people's hearts, our Lord
judged each one of their evil works but did not divulge the
judgments.
But whatever his desire for the salvation of souls, our Lord
refrained from saying anything more, and did not make his
judgment known to them, for the one who had sent him is true.
God's veracity applies to his eternal decisions as well as to his
promises and judgment. The Father decreed from all eternity in
his sovereign will to send his Son upon earth and he did so. He
determined everything the Son would do for the salvation of the
world in general and for the salvation of each individual in
particular.

All his

determined

all

the

works were counted in that
words of grace he was to say

considering the circumstances of their malice.

demands

when

He

His veracity also

circumstances present
same will should hold good in time and be
the Son of God. This means that when the particular

that

the foreseen

themselves, the

intimated to

eternal will.

to the Pharisees,
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circumstances are present the Father cannot change in time what

he willed from

all eternity, either to

grant

more or grant

less,

because otherwise he would fail in his veracity, which is a rigorous
standard of measurement willed from all eternity. Human beings
can will one thing today and another tomorrow without wanting
in veracity, because they are inconstant and what they willed
yesterday they may not want today and yesterday's choice is not
today's. But God's will cannot change; his volitions are set once
and for all. Consequently he would be wanting in veracity if he
could add to or subtract from what he had once decided; and if his
decision is conditional, once the condition is fulfilled he has to act
as was determined.
This is what our Lord says here: his Father from all eternity
had definite plans about everything his Son was to say on earth.
His Father had determined that he would not reveal to the
Pharisees all the evils they were guilty of nor all God's judgments
on them. Hence after the Father had sent his Son into our history
he had to persevere in what he had willed. 'He who sent me is
truthful'. He had this will from all eternity before the mission was
actualized in time. And because of this truthfulness he wills the
same thing now that the mission is accomplished, now that the
Father's will

is

carried out.

He is

'truthful' in his mission.

To complete the reason for saying all he could have said our
Lord added: 'And F, and so on. 'My Father is true and perseveres
always in the same will, and I, who have been sent by him to
accomplish his eternal will, communicate graces and speak words
in this world only as I have received them from all eternity from
the Father. This occurred through my sharing in the divine will as
in the other qualities of that same divine essence which is mine as
well as the Father's.

Our Lord used the past tense when he said 'which
heard', though he had always heard these things in that

I

have

eternal

which he does by reason of his sharing in the divine
essence. In other words he had, in fact, heard all these things from
all eternity - even before the Incarnation. If Our Lord says: 'from

listening
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mean

that he

is

in

some way

separate from

God, or that this divine will no longer existed in the Father but had
passed over to the Son. The Son shares in the divine will as he
shares in the full divine nature. This

same divine nature remains

and substantially in the Father - as it does in the Son.
This identity (of nature - ed.) constitutes the unity between Father
and Son.
Our divine Master says; 'the things I have heard from him,
essentially

speak in the world'. He does not say: 'these I judge'
because it is only a question of expressing in words what has been
judged; the interior judgment will always remain. Every time evil
is done there is a condemnation or judgment emanating from the
Word of God united to the Son of Man. When grace triumphs and
the soul returns to the Lord, the judgment or condemnation is
erased. This is 'the handwriting of the decree' that St. Paul speaks
of (Col 2:14); this our Lord erases and tears up by the merits of his
cross.Here the words, 'what I have heard', have not exactly the
same meaning as in chapter 5, verse 30: 'as I hear I judge', because
that means pronouncing a judgment for the good of all souls. But
this text is about an interior judgment pronounced by our Lord,
who is just, for he judges according to what he hears from his
these

I

Father.

These explanations of the condition of souls
judgment are not given here in this world equally to
everyone for their salvation, but they will be in the next. There in
the twinkling of an eye people will be shown everything that was
good and bad in them during their whole life in the greatest detail;
and judgment will be pronounced on everything bad. But this
judgment will no longer be one of mercy as it was on earth, it will
be a terrible judgment to crush and overwhelm sinners. We might
also say that our Lord while on earth refrained from saying these
things because his Father willed it thus. But once he leaves our
world his grace will be more powerful and then he will instruct
the world more than he did when living in it.
'In

and

the world'.

their
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17

.

Et non cognoverunt quia Patrem
ejus dicebat

28.

Dixit ergo

27.

Deum.

eis Jesus:

Cum

28.

exaltaveritis Filium hominis, tunc

cognoscetis quia ego

meipso facio
docuit

me

nihil;

sum,

They did not understand that he
spoke to them of the Father.
So Jesus
lifted

will

et a

up

said,

the

know

am he, and that
my own authority

that I

do nothing on

sed sicut

''When you have

Son of man, then you
I

but speak thus as the Father taught

Pater, haec loquor.

me.

The Jews did not understand that he called himself the Son
of God, they did not understand the word 'origin' any more
than the words 'I am'. So they went on listening quietly while
he addressed to them the words in verses 28 and 29, to make some
impression on them and inspire them with some good sentiments,
still leaving them in the great ignorance in which he saw them
and in their inability to understand his divine words and come
to know him.
He consoled them in their ignorance and gave
them hope that they would know him better later on. How
incomprehensible is the wonderful goodness of our gentle
Saviour!

He knew they were too badly disposed to be told openly

who he was; he spared

drew them to
some graces, and

them, using veiled terms; he

himself at least for a while, so as to give them

them that they would know him later on when the time came.
'When you shall have lifted up'. According to St Paul, eternal
wisdom chose what was foolish according to the world to
confound earthly wisdom (1 Cor 1:27). This is the way true
wisdom and knowledge of the truth would have to come to the
children of God. Through the weakness of his humanity our Lord
overthrew all the power opposed to his reign in souls, by his
ignominies he established his glory, but in the most splendid way.
By his cross he would enlighten the world, crush the power of hell
and draw all to himself.
All the mysteries the Son of God accomplished on earth were
told

full

of graces intended for

salvation, but

even for

human

beings, not only for their

their progress in the greatest perfection of
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are, for instance, the

hidden

mysteries of his Incarnation,

These mysteries are full of
and perfect life. Then
there are the mysteries of living among people and his preaching,
which contain supereminent graces of the apostolic spirit, and so
on. But the effects these mysteries were to produce in souls
were withheld throughout our Saviour's life on earth and there
was little transmission of them because the mystery of the cross
had first to be accomplished - a mystery which was to deliver
us from death, free us from the dominion of the devil and from
subjection to animal and earthly passions. After that would
come the mystery of the Resurrection, to gain the grace for us
of our Lord's divine life dwelling in our souls. 'He died for our
sins and rose for our justification,' says St Paul (Rm 4:24). These
mysteries once accomplished and applied to souls, as all the
others would produce their graces.
Souls are like the Garden of Eden spoken of in Genesis. God
planted all kinds of delightful plants; but before the rain fell, the
plants did not grow and produce anything even though the seeds
were there. So also our Lord by all the mysteries of his life on earth
prepared wonderful plants to make them grow in souls. Before
the first rain of his Passion comes down on the soul it remains
sterile and no graces are produced; but once that rain falls, the rest
takes place. A faithful soul keeps progressing from perfection to
perfection and will have its share in all the mysteries worked in it
by the Son of God.
So our Lord says to the Jews: 'When you shall have lifted up
his interior Ufe in Mary, his

Ufe.

the greatest graces for the contemplative

man, that is, on the cross then you will know that I am
he'. He means they will recognize in him the divine Person of the
Word, the Origin who is speaking to you. This he said meaning
two things: first, those who are attracted by his Passion and
receive its grace will know him by the supernatural lights of faith,
for many among the Jews returned to him after his Passion.
Secondly, as our divine Saviour through his grace draws the
whole world to himself - 'I shall draw all things to myself - the
the

Son

of
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Word's almighty power will fully manifest itself; for, by an act of
weakness and ignominy which disheartened those who were
attached to him, he would then attract even those who had
opposed him.
Through the same mystery of the cross (in the same twofold
sense) those who will be drawn to him, as well as those who
remained faithful, will see that he did nothing of himself
independently of his Father. Those who received salvation
through the cross will have a share in the graces of the mysteries
our Lord fulfilled throughout his life, and of the divine words he
proclaimed. By the supernatural light of the Holy Spirit they will
see, and by the impression of grace will feel, something divine in
every action and word of their adorable Saviour. They will sense
the activity of the Father in everything the

mystery

show

of the cross itself will

obedience of the Son of

Son said and

The

did.

the others the rigorous

God - an obedience even unto the death of

the cross -

and the absolute dependence of his will, for they will
see him drink the cup of sorrow to the dregs, not avoiding the least
circumstance marked by his Father's will and foretold by the
prophets. All the Jews had the obligation to see that and recognize
him. If, after that, the greater number have not believed, it is
because they have followed their illusions as a consequence of
their malice, pride
It is

and

resistance to divine grace.

therefore through the exaltation of the cross that our

made known

to all

who

principle of his actions

he

is,

the

and words

is,

Son
his

But to understand this verse properly
the

Word

Incarnate

who

speaks;

it is

Lord

God, and what the
heavenly Father.
of

we must

realize that

Jesus, both Son of

it is

God and

Son of Mary. One part of the text is applicable to the Son of God,
the rest to the Son of man; and whatever is said of the Son of God
belongs to the Son of man; and whatever is said of the Son of man
belongs to the Son of God, really and truly, through concomitance
or through the coexistence of the

whom all these

things exist.
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The Jews had most confused ideas about the divine Saviour.
They had not enough faith to accept his graces perfectly and be
docile to his words, they wanted to understand before believing.
That is why they could not bear to hear him say he was the Son of
God; for they only saw a man like others. Although incomparably
more perfect than any other man, he remained still a man in their
eyes. To renounce their senses and submit to faith was something
their vulgarity, vices and sins made them unable to do. To believe
that this man was God they found impossible; they could not
conceive the divinity and the sacred humanity forming one same
Jesus Christ. That is why they could not grasp what our Lord was
saying about himself, for these things sometimes related to his
divinity

and sometimes

to his humanity.

But after the Crucifixion, when that great mystery of the faith
had been revealed, then they understood all these different things
and learned to refer them now to one nature, then to the other, as
belonging always to the same Jesus Christ. It is in this vein that the
divine Master speaks here: You do not know me and you do not
understand me. When I speak to you of my Father you do not
know who he is. When I tell you I am the principle you do not
understand what I mean. When I speak to you about my mission
you do not know what it is. You know me and want to see only the
Son of man in me. When you have lifted up the Son of man (that
is, when you have crucified him), then you will understand who I
am (that is, as he had just explained in verse 25, the Origin of all
things); you will learn to recognize in me the Person of the Son of
God, who speaks to you, although it is a human mouth which
proclaims these words. (Here now is a sentence that speaks of the
divinity of the Word: 'You will know who I am', but these words
are spoken by Jesus Christ, a man who is at the same time God);
'you will realise that I do nothing of myself. (This refers to the
Son of man like all the rest.) 'And so, when the Son of man does
not express or explain at greater length the things you do not
understand nor even those which concern you, that does not come
from him; for I do nothing of myself, by my own will and my own
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human judgment,

say -

words uttered before
you by the Son of Man - are said, are uttered before you only
according to the bidding of my Father; everything starts from
there and nothing from anywhere else'. And this bidding of the
Father

is

but

all

that

I

all

the

nothing other than the Father's essential

all Our Lord's decisions arise.
Our Lord says: 'As the Father has

wisdom

in

which

taught me, these things

I

speak'. 'Has taught' in the past, through the eternal generation of

the

Word and

his hicamation, in

which the Son of

man

received that substantial and eternal bidding of the Father,

Father has taught me'. The

sacred

humanity

in the

Word

'as

has
the

expresses himself through the

manner, time and circumstances

deternnined by the Father's eternal will. 'As' indicates the precise

resemblance of the statements of the Word Incarnate to the eternal
decisions that determine them. We see not a mere resemblance to
someone perfectly fulfilling a command given by another when he
adds: 'these I speak'. Here is no mere similarity but a substantial
identity with the decisions of the Father, 'who is in me and in my
words. These I speak: I speak that very thing which the Father
teaches me'.

Here an important observation is in order. Our adorable
Master shows us how devoutly we must ponder all the divine
words he addresses to us, how much we must venerate and
respect them with all adoration and love. Each discourse has its
end and purpose; every sentence is weighed, measured and
ordered to produce divine effects of clarification for the
intelligence

and love

for the will; every

word

is in

place, there

is

nothing useless or superfluous, no terms are vague or inexact. All
flows from the Father's eternal wisdom. Clearly, our Lord says
nothing that is not decreed, not a word produced exclusively by
his own human mind. He receives all that he gives and he gives
all that he received to give.
When human beings speak, however wise they may be, they
can never calculate their words so exactly that every thought is
expressed precisely as it should be. Nor can they render their
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thoughts exactly as they ought to be rendered or render their
thoughts with a minimum of words. There will always be
circumlocutions and turns of phrase that are irrelevant. However

may

concise a writer
It

be, this will always

comes from the weakness

human

of

happen

to

intelligence.

some

extent.

People lack a

basic clarity for seeing things, they are incapable of the attention

But the word of God saw from all eternity
in the bosom of his Father every action and word that he was to
accomplish and say in the predetermined time; he so ordered his
discourses, sentences and words with such wonderful wisdom
that everything was simply the outcome of his Father's will, in
perfect conformity with that adorable will, which guided their
utterance and had decreed them from all eternity.
This must not be looked upon as a small point, for each word
has a meaning, expresses a thought and is made to produce an
to detail that is required.

effect
is

on the senses and thereby on souls

heard'

[Rm

regulated from

10:17]).
all

Now

eternity

it

all

is

comes from what

('faith

certain that the Father's will

the salvific thoughts and

all

the

impressions that his Son was to produce in each of the souls he
spoke to. How thoroughly then should we not plumb the depths
of these divine words that issued from the mouth of the Word of
God! How we should meditate on them in the Holy Spirit! We
must not be satisfied with seeing a superficial meaning, as we do
for human words, but we must enter into the fullest meaning of
each word and take stock of it, in God's presence and in the Holy
Spirit's light, in order to draw out the divine graces with which
these holy words are filled. Anytime we do not penetrate them or
cannot grasp them, we must be humble, admitting that we fail to
understand a given passage perfectly. We must remain content
with understanding however much we can of the words,
unworthy as we are of the very privilege of reading them.
29.

Et qui

non

me

mecum est et
me solum; quia ego

29.

misit,

reliquit

quae placita sunt

ei facio

semper.
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The divine Master has just told us who he is namely, the
Origin, the Word of God; all his words and deeds are according to
the Word, who possesses in himself the Father's will. Now he
goes further and says that his Father is with him in what he does,
showing that there is perfect identity of the Father's operations
and his. And so, in the words and deeds of the sacred humanity,
acting and speaking in the name of his Father, who sent him to do
or say all he had determined, it is the Father himself acting and
speaking. This occurs in two ways: wherever the Son is, there the
Father
Son.

is.

Secondly, the Father's will resides substantially in the

In his sacred

humanity he

carries out this

holy will in his

words and deeds. This adorable will of the Father
everything the

Our Lord

Man-God
says: 'and

is

manifest in

says or does.

he

who

sent me', 'And': to

show

that

he

adding something to the first thought: 'he sent me': because this
something pertaining to his mission. It is the will of the Father
sending his Son who acts and speaks with him. He who sent him
is with him. Not only is the Word with him but to the presence of
the Word, which became incarnate, is joined that of his Father. The
Father is never separated from his Son. This also enhances our
Lord's mission, since he who sent him is with him; and he is with
him in carrying out his mission. Besides the Father is with him
when his will is carried out. He acts directly himself in whatever
his Son does. Not only is he present with him which indicates the
depth of the truth that he speaks, namely that the Father is
substantially present in everything the Son does, but he is present
in all his activities. He never leaves him alone. This is what the
Father does for his part; and why? Because Jesus in his sacred
humanity was completely faithful in carrying out the wishes of the
Father on every occasion. 'He always does the things that are
is
is

pleasing to him'.

This proclaims the accomplishment of
plural ('things')

one in

itself,

shows

that

shows the extension

all

that he wills; the

of the divine will,

to the diversity of objects

it

commands;

our Lord does nothing but execute
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Now Jesus in his humanity never acts except in harmony with the
Father's will.

He

Father's will dwells in Jesus.
identity

he commands. But the
Because of this there is perfect

carries out everything

between the Father's decisions made in

Son's actions in carrying out that adorable

and the
Our Lord

eternity
will.

expressed this wonderful truth when he said that his Father
with him and never abandons him.
Our Lord thus lets us into a great secret for our conduct. He

is

is

what his Father is for him. We receive everything from him
and we must be in relation to him as he is in relation to his Father.
All our actions in which our Lord does not figure are not holy
actions, while on the contrary when he is with us all that we do is
holy and perfect. It ennobles and raises our souls, and works for
the greater glory of his Father and the salvation of many.
What are we to do so that he may accompany us in all our
works? We are to act as he has done with his Father, in all things
to do what is pleasing to him, to do only what is pleasing to him,
and to this intent to have the eyes of our souls turned and fixed on
him, so as to know his good pleasure in everything and receive his
for us

orders at

all

times.

We

shall then

be quite certain he

is

with us,

never to leave us on our own!
30.

Haec

illo

loquente, multi

30.

crediderunt in eum.

As he spoke

thus,

many

believed in him.

While Jesus was saying these things a good number believed
was not the faith by which they merely believed his
words and doctrine, but they believed 'in him'. They were
touched by the grace coming from his lips. They believed these
words which gave them hope. Later they would learn how to
know and understand him. So they attached themselves to his
person through a faith which was mingled with charity. They
loved him and were disposed to give themselves to him. But it did
not last long. Their ill-disposed hearts were full of self-love, and
in him. This

did not give grace time to plant divine faith in their hearts.
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Another difficulty was their ignorance. They beUeved in our Lord
because they did not know him; if he told them plainly there
and then that he was the Son of God they would certainly
blaspheme. Finally, a third difficulty: their faith was based only
on the pleasure and satisfaction they felt from the grace of our
Lord's words. But when, through their self-love, this sensible
impression of grace vanished, they reverted to what they were
before and the sentiment of faith disappeared on the spot. In
our time this same thing happens to many souls. They begin to
give themselves to our Lord and feel greatly attracted towards
him, but these sentiments fall and fade away in a short time, as
with the Jews here, because faith does not take root in them. They
love themselves more than our Lord; they are opinionated, full of
self-love, and if they seem to love our Lord and be attached to him
it is largely through love of themselves.
Jesus and
31

.

Abraham

Dicebat ergo Jesus ad eos, qui
crediderunt

ei,

31

manseritis in sermone meo, vere
discipuli

mei

eritis.

Our Lord saw

.

Jesus then said to the Jews

who had believed in him, "If
you continue in my word,
you are truly my disciples.

Judaeos: Si vos

and at the same time their ignorance
and bad dispositions, which were soon to overthrow the faith and
attachment they manifested. So he gave the Jews a loving
admonition to strengthen their faith and procure greater graces for
them, but they rejected it, prompted by their great malice. Now he
addressed himself to those who believed in him, for them he
spoke the following words, but it was not for all who believe in
him; it was only for the Jews who had manifested their sentiments
of faith just now. For his previous disciples were satisfactorily
confirmed in their faith for the moment.
Our divine Saviour knew well that they would misuse the
grace he was going to impart in addressing these words to them
and knew that these very words would cause them to lose what
their faith
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they had just acquired.
his Father's

will.

He

spoke, nevertheless, according to

They were words of grace, which malice

transformed into judgment and condemnation.

These Jews had believed our Lord's promise that he would
enlighten them later on ('to those who believed'). That had
disposed them towards him. He takes account of this docility and
submission of their minds to his word when he says that if they
persevere in this disposition and thus remain in his word they will
truly be disciples. Our Lord's thought is that we remain in his
word when our mind is docile and penetrated by the word, when
our will relishes it and makes of it its joy and satisfaction, and
when we persevere in it, applying it in practice. So he is saying
that

if

they remain faithful in this perfect docility to his

will truly

word they

be his disciples.

He says: 'If you persevere', if you on your part are faithful, you
numbered among my disciples. You are not that yet,

will be

you no enlightenment; but if you respond to my
grace and remain docile, then you will truly be my disciples, and
I will introduce you into my most intimate secrets and give you
the knowledge I promised just now. By this our Lord shows that if
therefore

I

give

the merits of his Passion are not applied to

all, it is not his fault. It
correspondence to, and perseverance in, the first
graces received. He had said above: 'all of you will know'. This is
our Lord's desire, his real will. He died for all, but fidelity is
essential. 'If you remain faithful'. This is the adorable goodness of
our Saviour, who is always ready to give us his graces, offering
them to us, waiting at our door. If we do not receive them, it is
because we refuse his mercy. That he is still talking of the cross
and of the knowledge promised is clear from what he says: 'you
will be my disciples'. It is not for now. And in the following verse,
'you will know', our Lord adds, 'truly', to show that they will
enter into perfect intimacy with him, where he will instruct them
perfectly and without reservation.
On the contrary, if they remain always in their bad
dispositions they will not be 'truly his disciples', for he will only

is

due

to lack of
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them very little, since he could not
disciple one must know, accept and

half instruct them, or rather tell

say

who he

was. To be a true

follow the whole doctrine of one's master.

Our Lord thus shows us that he is not satisfied with mere
sentiments of faith and love. He wants docile souls who persevere
in the doctrine and in the interior word of which he has been
speaking, so that he can give himself to them and grant them that
intimacy which makes great saints. He wants to give a fullness of
his light and admit them into holy familiarity. Otherwise he will
be reserved with souls and give himself to them only partially and
according to their dispositions.
32.

Et cognoscetis veritatem,

And you

32.

and

et Veritas liberabit vos.

will

know

the truth will

the truth,

make you

free."

To acquire knowledge of our Lord and his mysteries and

know

ourselves

persevere in

it.

it

is

not enough to have the

Not by

we persevere in our
and come to know the

if

light

we must

a passing sensitive feeling does the soul

acquire the light of our Lord, for that faith

But

faith,

to

Lord's

would not be

word we

acquire his

eternal truth living

our Lord's sacred humanity. This

is

rooted.

divine

and dwelling

in

not that superficial and

knowledge by which one knows a thing
exists. This is the true knowledge of faith by which we believe that
the Word of God himself is in our Lord, with a certitude based on
God's revelation. This is genuine faith, although very weak and
clouded at the beginning; as one perseveres, it becomes strong and
more extensive, giving a revelation and intimate knowledge of our
Lord's divinity and all his mysteries through the intimate union it
establishes between the light of the word and our intelligence
Through this faith the divine light comes to dwell in us, and
the more we progress in a persevering faith the more it extends
and spreads in our souls, then little by little it masters all the
passions and evil inclinations that always remain in our flesh. It so
greatly strengthens our souls and takes hold of them that they are
philosophical or natural
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freed of the wicked attacks of their

sworn enemies

that formerly

controlled them.

By these words our Lord consoled and encouraged the Jews
who believed in him. They had a dead faith: they were still wholly
and its concupiscences. Moreover our Lord
spoke and they did not understand. So he urged them to
slaves of their flesh

persevere in the right direction. Through this perseverance they

would acquire a living
enlighten them on the

know

faith that

would

penetrate their souls and
which they were unable to
predominant vices estranging

eternal truth,

heretofore because of their

them from that truth. If they had persevered, our Lord's divine
goodness would have continued to dispose them to receive this
knowledge, and then he would have delivered them from the
concupiscences that ruled them. This perseverance of faith would
also have procured for the Jews a second liberation - from
servitude to the law (of the Old Testament). The law was only a
faint image of this eternal truth which was to appear.
The divine truth, once known, delivers from what was only an
image and liberates from its slavery. Our Lord's crucifixion was
like the promulgation of this divine truth fixed to the cross and
suspended from it (cf. Col 2:14) to be seen and known by all. And
really it was from the cross that the truth became known ('when
you shall have lifted me up you will know that I am'). That
explains how the law of slavery was abolished by our Lord's
death.

By

this gentle exhortation to

lesson that quite a

number of priests do not follow. When we meet

ignorant and boorish people
obscure, leaving

perseverance our Lord gives us a

them

who have

in their vices

faith

and

which

is

strong but

superstitions, instead of

and constantly speaking about their
them to
good sentiments towards our Lord and his holy

attacking their superstitions
false faith,

we

should, on the contrary, gently exhort

persevere in their

We should not extinguish the small spark that still
remains but use their present faith to teach them gradually how to
come to genuine faith, enlightening them little by little until the
religion.
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divine truth of an enlightened faith removes their vices and
defects.
33.

Responderunt ei: Semen
Abrahae sumus, ei nemini
servivimus unquam; quomodo

33.

They answered him, "We

are

descendants of Abraham, and have
never been in bondage to anyone,

How

tu dicis: Liberi eritis?

be

is it

that

you

say, 'You will

made free?"

The Jews, instead of being touched by our Lord's gentleness
and goodness - for he had promised them a great recompense
if they persevered - were, on the contrary, offended by his words
and retorted with bitterness. This flowed from their pride, which
was hurt and shocked by our Lord's most consoling words: 'And
the truth shall make you free'. They understood that he regarded
them as a people of slaves and servants not understanding what
servitude he meant. They sensed that he referred to the
constitution of the people of God, because they

supernatural

knew

well that he did not interfere in the temporal oppressions

they were suffering. Therefore, they saw there was question of a
spiritual servitude they did not understand, from which our Lord

would be delivered through the truth he would reveal.
This thought irritated them, since they were extremely proud of
their supernatural privilege. They looked upon all other peoples
on earth as their slaves, and they as the only free people, so much
so that it was an axiom among them: the children of Israel are
said they

kings.

Seeing

this privilege

taken from them, and being implicitly

called servants, they felt humiliated

and were

measures against our Lord. This
descendants of Abraham'. This was

why

they did not

know

Abraham was

it

was only

is

led to extreme

'We are
of freedom but

they said:

their great title

valid for their nation as long as

their father in faith.

They said

that they

had never

served anyone, although they knew they had been slaves in
Babylon, and at this time were slaves of the Romans. But they did
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not speak of physical servitude but of one that pertained to the
nation's supernatural constitution.
34.

Respondit

eis Jesus:

amen, dico

35.

34.

omnis

Jesus answered them,
"Truly, truly, I say to you,

qui facit peccatum, servus est

every one

peccati.

is

Servus autem non manet in

domo
manet
36.

Amen,

vobis: quia

in

aeternum:

filius

35.

autem

sin

The slave does not continue

in

the house for ever; the son

in aeternum.

continues for ever.

Si ergo vos filius liberaverit

vere liberi

who commits

a slave to sin.

36.

eritis.

Our Lord shows them

So if the Son makes you
you will be free indeed'

free,

in these verses that they are servants

they cannot free themselves from
servitude. Having been freed from one they fell into another. They

in a twofold way, that

are therefore,

And who

first

of

all,

is,

servants of

could deliver

sin.

them from

this servitude except the

observances and figures - given

however, by the
soul of all deliverance, namely, faith in the Messiah? The law itself
was a source of servitude (to those who obeyed it blindly - ed.).

law and

its

When it freed the Jews from servitude to sin,

life

it

made them its own

slaves. This (old - ed.) law which induced a spirit of servitude
was able to free from the servitude of sin and give entrance into
the household of God only in so far as it was itself part of that
household. This law of servitude would not last forever as part of
that household but would soon be abolished. Just as a servant
does not remain forever in the house of the father of the family he is there only as long as the father keeps him in his service and
that of his family. In the end he is dismissed.
This is what
happened to the Old Law. Servitude to this law is now unable to
deliver people from servitude to sin. Consequently there came a
time when those who remained in servitude to the law were
simultaneously in servitude to sin. This was so because this
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enslaving law was no longer in force in the household of God. The

have nothing more to do with it.
But the son remains in the house all the time, he is never sent
away. Consequently, at any time, those who are delivered by him
are truly free, they do not become servants but are children of the
father of the family. For he who delivers us from the spiritual
servitude of sin does it only by giving us his own status through
a spiritual sharing. The law gave the status of servants, and the
Son gives the status of children to those who remain in the house
for good like himself. Thus if the Son liberates us we are truly free,
that is, we are free in every sense because we have the status of
children. But if he was not the Son we would not be free in every
sense; Moses could free the children of Abraham only to make
father of the family

them

wished

to

servants of his law.

Lord is insistent about
the slavery of sin: 'Amen, amen, I say to you'. The Jews imagined
the practices of the law were sufficient, and after that they
could commit all the sins proposed by their passions and
concupiscences. Now our Lord wanted them to realize that they
were slaves of sin in great need of liberation; for their status as
children of Abraham and their law would not liberate them as
long as they continued to commit sin. 'He who commits sin'
means not only a sinful action committed, but its continuity
through the disposition a person maintains to commit that sin
In the

first

of these three verses our

again.

In the second verse our Lord
liberation

by the Son and

liberation

shows the parallel between
by the law. Even if the law

remains a servant. The servant will soon be dismissed
(i.e. when the Old Law is abolished - ed.) and will no longer be
able to free people. After that he shows the superiority of the Son,
delivers,

who

it

always remains with

us.

draws the conclusion and shows
freedom is the Son's, because
that of the servant (i.e. the Old Law) makes the liberated one a
slave to the servant himself (the Old Law - ed.).
In the third verse, finally, he

that the only deliverance to give true
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38.

Abrahae

filii

sed quaeritis

me

37.

estis;

interficere,

know

that you are descendants
Abraham;
yet you seek to kill
of

I

my word finds

quia senno meus non

me, because

capit in vobis.

place in you.

Ego quod

meum,

vidi

apud Patrem

38.

I speak of

what

I

no

have seen

my Father,

and you do
what you have heard from

loquor; et vos quae vidistis

with

apud patrem vestrum, facitis.

your father."

Having explained the slavery or servitude (to sin and law ed.), he had in mind and the advantage of being freed from it by
the Son rather than by the servant, (i.e. the Old Law - ed.) Our
Lord speaks

Jews in the following verses about their status
as children of Abraham according to the flesh, which cannot
deliver them from the slavery of the devil. One may belong to
Abraham by carnal descent and simultaneously belong to the
devil in a spiritual way. He shows at the same time that this is the
main reason they hate him and cannot understand him. It seems
that later on these wretched people made use of our Lord's words
with a mind to kill him. The more he explained, the more their
anger increased. This is why he said he knew they were children
of

to the

Abraham.

He

said this according to their meaning, namely, that they

were descendants through the

flesh;

but

it is

a small matter to be

Abraham in the flesh if the spirit is lacking, the principal
and important thing, for one is not truly a child of Abraham before
a child of

God

if

one

is

not so in

true status to the soul

spirit.

Only then does

this

sonship give a

and make it heir to the promise. This is what

our Lord said to the Jews: T know you are children of Abraham
according to the flesh, as you say, but my word takes no hold of
you and your exorbitant malice tries to kill me. And why is my
word unacceptable to you? It is because Abraham is not your
father according to the spirit; in this you have another father,
whose works you accomplish. This is why my words have no
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on you and also why you want to kill me. This you learn
from your father'.
Here our Lord says they sought to kill him because his words
had no effect on them; Jesus' divine words were not relished
because he spoke what he heard from his Father. His words were
divine, and the Jews were, in spirit, children of the devil, who did
only what they saw their father do. This means that, since their
mind was under the devil's influence by the sin they were slaves
to, they conceived only evil and sin. That was their basic reason
for not understanding our Lord's word and being affected by it.
Therefore, two obstacles prevented our Lord's divine words from
penetrating these souls, lost through their malice; first, they were
children of the devil according to the spirit; second, our Lord
spoke only what he heard from his Father (and they would not
listen - ed.). These two obstacles together, which form only one,
are the true reasons for the hardening of heart of these unfortunate
effect

people.
Since the divine

word could not make an impression on them

they were influenced more and more by the devil, who let them
see and conceive only meanness and malice. They acted according

darkness and therefore wanted to
our Lord. They showed how true the words of divine Wisdom
were: they were children of the devil, proving that their souls were
handed over and sold to the enemy of God. For, as it is according
to God's essence to be in opposition to sin, so it belongs to the very
nature of sin, and consequently of the devil, to be in opposition to
God. Hence all who belong to this enemy of God tend the same
way. There is opposition and conflict between everything of God
to the inspiration of the spirit of

kill

and everything

of the devil.

But one who is entirely given over to the devil, so identified
with him through sinful dispositions that he seems to have the
devil's nature, so encrusted is sin in his soul, such a one is called a
child of the devil. For as a child has his father's nature and
substance so has such a one the devil's - sin, that is, as the
principle

and moving power of

his
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exist in this

and everything
degree.

And

speaking
his

that

this is

of; if

words

degree of malice are necessarily opposed

at

God

comes from God, like the devil to a higher
what happened to the Jews our Lord was

they did not
all,

to

it

know the divine Master or understand

was because

overtures of his divine word.

And

their malice rejected all the
if

his

words entered

into their

hearts for an instant, they were immediately cast aside by the

up

malice that rose

Sin cannot receive what comes from

of sin.
rejects

against them, and this through the evil instinct

to

but necessarily

it.

Besides this revulsion of
there

God

is

see

the

still

how

more

mind

against

knowing divine

truth

terrible revulsion of will. This enables

strong and violent

was

us

their revulsion of their

intelligence, for the strength of action of the will always

corresponds to the strength of action of the
revulsion

went

to the limit here,

intellect.

even wanting

Now

their

to destroy the

divine Being. The Jews showed to what extent they were delivered
over to the devil, to his sentiments and dispositions, for their

opposition to

God aimed

impossible to go further than
It is

at his

very destruction and

it

is

that.

true that they did not

know our

Lord, but neither was

They let themselves be moved by a
which controlled and possessed them
and made them antagonistic to God, whom they sensed in those
divine words. The devil himself did not know him, but
nevertheless resisted him from the beginning with all his might. If
the Jews had known that he was the Son of God, if they had seen
him so clearly that they could have no illusions about him, they
would not have dared to try to kill him, nor even to oppose him
openly. Not that they would not have harboured the same malice
and opposition in their hearts, but they would not have dared,
they would have trembled. For sin can never face God's almighty
holiness. It is crushed by it, although the natural antagonism
remains. Moreover the natural weakness of the creature is
overpowered by God's omnipotent strength, which the creature
their opposition rational.

sinful diabolical instinct,
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The proof is that not even the demons
would dare to resist him directly, and still less the Jews. If they
had known they would never have crucified the Lord of glory' (1
Cor 2:8).
sees capable of crushing

39.

Responderunt
Pater noster

,

et

dixerunt

Abraham

eis Jesus: Si filii

it.

est.

Abrahae

39.

ei:

Dixit

estis,

They answered him, "Abraham
is

our father." Jesus said

Abraham

Nunc autem

me

quaeritis

them,

"If

Abrahae facite.

40.

to

you were Abraham's
children you would do what

opera

40.

hominem, qui veritatem
vobis locutus sum, quam audivi a Deo:
hoc Abraham non fecit.
interficere,

did.

but now you seek to kill me, a
man who has told you the truth

which

I heard

from God;

what Abraham

this is

not

did.

The Jews, with bad intent, hearing our Lord say again that
they did the works of their father, were angered by the words, for
So they replied that
it meant their father was a murderer.
Abraham was their father, therefore they were not the children of
a criminal. They still did not understand that he spoke of a
spiritual parenthood. He explained: If you are truly Abraham's
children, you ought to do the works of Abraham: animated by his
spirit, having his dispositions, act as Abraham would act in your
place and as he did while alive'. But instead of acting like this,
they sought on the contrary to kill him because he told them the
truth he heard from his Father, that is, which his Father had
charged him to proclaim.
He said 'man' because they thought they would be killing only
a man; but they still wanted to kill him because of the word of God
he proclaimed. And it is this word alone that annoyed them and
put the thought into
41

.

their

Vos facitis opera patris

heads to

kill

41

vestri.

.

him.
You do what your father did."
They said to him, "We were not

Nos ex
fomicatione non sumus nati:

bom

unum patrem habemus Deum.

Father, even God."

Dixerunt itaque

ei:
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wanted to kill him they were
not doing the works of Abraham; they had another father in spirit,
for Abraham had never done such a thing. This malice in their
deeds was inspired by their father, who was not their father
that since they

according to bodily generation but through spiritual corruption.

As our Lord did not

explain

who

this father

constantly referred to another father, while

Abraham's

paternity,

it

dawned on them

was and why he
recognizing

still

at last that

he meant

another kind of parenthood, one according to the spirit. So they
said they were not children of fornication but legitimate children,

who

therefore belonged to the people of

children of

Father of

all

God and had

only

God

God. So they were

for their Father,

who

is

the

Abraham's children.

They continued to think, therefore, that to be children of God
was enough to be Abraham's children according to the flesh,
and they looked upon all gentiles as not belonging to the children
of God. Actually this is still their opinion, as they look upon all
Christians as well as pagans as strangers to God for the supreme
it

reason that they are not Abraham's children. Perhaps they also
wanted to exclude children born of adultery, whom the law
excluded from the assembly of God's people. So they said: 'We

were not born of fornication: we belong to the people of God and
have only one Father, who is God'.
They were coarse, unable to grasp the idea that genuine divine
filiation is of the soul, not of the body, and that the body does not
enter the question.
4:2.

Dixit ergo

eis Jesus: Si

Deus Pater

42.

ego enim ex Deo processi,

et veni:

neque enim meipso veni, sed

Our Lord showed them

the error of the idea with

He had

their evil sentiments

''If

God were

from God; I came not of my own
accord, hut he sent me.

ille

me misit.

flattered themselves.

Jesus said to them,

your Father, you would love me,
for I proceeded and came forth

vester esset, diligeretis utique me:

already demonstrated

and deeds were
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adduces

still

another proof: If

God were your

Father../ In the

and all that pertains to
him and comes from him. With all the more reason, in the spiritual
order children of God will love what pertains to God and all that
comes from God their Father, from whom they are as it were exiled
on this earth.
To explain this more radically, one must remember that in the
spiritual order everything is more perfect than in the material.
Thus fatherhood and filiation, which exist in both orders, are more
perfect in the spiritual and supernatural order than in the material
order. And the more perfectly we are children of God the more
perfect are spiritual fatherhood and filiation. Human carnal
filiation is only a figure of the filiation of the children of God. As
our fathers are the principle of existence and life in our body,
likewise God is the principle of the existence and life of our souls,
if we are truly children of God. But there is an incomparably
order of nature every child loves

higher perfection in the birth

human

its

God

father

gives us than in the birth our

fathers give.

My father according to the flesh begot me outside himself. The
more my body developed, the more I became separated and
And once I had become fully a man I no longer
be my father's son, so much did I appear a man apart;
the being I had received from my father was no longer in him

independent.

seemed
all

to

but was concentrated in myself. The principle of existence which
he gave me had so grown and developed, thanks to extraneous

my being no longer seemed to be what he gave me.
was no longer beholden to him except by the laws of the Creator,
of whom he was representative and image for me.
However, the generation and birth God gave our souls is a
different story. God begets us in himself, and not by placing us
outside himself. The more perfect our spiritual and supernatural
childhood is, the more we are united to God, the more we dwell in

principles, that
I

bosom. His generating us is not the affair of a passing moment
but, like all God's works, a continual act and as soon as he ceased
begetting us we would cease to be his children. He himself
his
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nourishes and develops the germ of divine Ufe which he placed in
our souls. It is he who develops and matures us, so much so that,

become more perfect, we become children of God
more perfectly. We become more perfectly dependent on our
heavenly Father, our life is less and less our own and more and
more his, our soul's life is more centred on our Father than on
ourselves. The further we go, the more our Father's life appears in
ours, and the more the works of our souls not only seem to be his
as our souls

but really
This

are.

is

a perfect begetting, incomparably

more

perfect than

our carnal generation, but it has not the perfection of our Lord's
sacred humanity, of which it is only an image and partial
participation, although it is as perfect as our weakness and misery
can bear. The sacred humanity of Jesus is perfectly begotten, (i.e.
sanctified, made holy - ed.), in the Father's bosom, but the more

Son returns to the Father's bosom, (that is by doing his will ed.), the more perfectly is he ^begotten'. The sacred humanity of
the

Jesus participates in everything - in
the Word.

It

the qualities - present in

shares perfectly and by nature in the further

sanctification that takes place in
all

all

communion with

the Father as in

the divine perfections that this process of sanctification entails.

Nevertheless, perfect as

it is,

even

this sanctification of the

humanity of Jesus is only a shadow of the eternal generation of the
divine

Word

(second person of the Trinity -

ed.).

This process of

humanity of Jesus, this new birth, is as it were
natural (because of its union with the divinity). It takes place
because Jesus' human nature is assumed into the divine person
and shares in his divine life. In that sense it is something
completely natural to such a being. On the other hand the eternal
sanctification of the

generation of the

Word

is essential to his

being (as

God - ed.) and

Our

sharing in the

equally essential as the fatherhood of God.

sonship of Jesus is a share in the sonship of his humanity. Through
union with his humanity we share in the divinity of the Word
itself.
And it is through Our Lord that we acquire this interior
holiness or, better put, that we are taken over by our heavenly
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Jesus and

Father. That is why he says: 'If the Son makes you free you will
be free indeed' (cf v. 36) through sharing in the (adoptive) sonship
.

of Jesus himself.

From what has been

said about the nature of our divine

can understand our Lord's thought, that we must
do the works of our Father, for we are truly his children
according to the soul. The perfection of divine childhood over
natural childhood does not consist only in its essence but also in
the laws God established about the relation of a child to its
generation

we

father.
It is

toward
things.

a general law in creation that everything
its

principle of origin. That

Throw

and

a stone in the air

is
it

must tend

true even for insensate

back to the earth
being was condemned

will fall

was made. When the human
to death for his sin, God said his body would return to the
from which it was made. By the same law a son will always
from which

it

natural inclination gravitating

him towards

earth
feel a

his father in love,

docility and respect, and towards everything that pertains to him
and comes from him. But this law exists much more perfectly in
the filiation of the children of God for, beyond the reasons drawn
from his greatness, perfections and lovableness, and the grace
of the children of God which he grants us - beyond all these
reasons, which should increase the love of a son for his father, the
children of God have their Father's life in them all the time and
consequently his sentiments and affections. Moreover, since this

divine fatherhood always tends to

must necessarily establish
who comes from him, for

it

this

draw us to itself, that is, to God,
love towards him and his Son,

this love is

nothing else than the

tendency of our will towards the object that attracts its delight.
This object is our heavenly Father, since we are his children only
in so far as we have his life in our will.
It

follows that

if

we

are children of

God we must

love Our

Lord since he comes from God. His human nature shares in the
Father's divinity, and because of that he is the source of our life
and, in a sense, our true 'father': 'If God were your Father, you
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would also love me, because I proceeded from God'. Moreover,
Our Lord came from God for us, for love for us, for our good, and
precisely to draw us into this process of sanctification: 'I have
proceeded and have come'. Even further Our Lord came from
God that we might have this gift of divine sonship through him
alone and through no one else and in no other way.
The very fact that we are children of God means that we
receive this divine life from him, and him alone. If we are children
of God, we are so because of him. The movement of our will
towards our Father must be drawn from us by Our Lord. It passes
through him to the Father. This is not his own doing, as he has not
come of his own accord so that we should go to our Father
through him. Rather this divine Father sent him to us and draws
our love to himself through his Son and through him alone. 'Nor
have I come of myself, but he sent me'. The 'nor' adds emphasis.
It would have been enough to say he had come from his Father's
bosom to draw all people and communicate his divine life. But
even more, he did not come of himself: the Father sent him, the
Father draws us by his Son, whom he sent to us for this purpose.
He draws us to his Son in order that through him he may draw us
to his own bosom to be his children. Manifestly then those who do
not love our Lord or who oppose him are not children of God.

When

not speaking of the
eternal generation of the Word, for the Word does not proceed
from his Father, he is begotten by the Father. He is referring to his
Incarnation, and 'I came', is his birth. Now this operation is

our Lord says

attributed to the

Word

'I

proceeded' he

is

as well as to the Father

and the Holy Spirit,

emptied himself. (Phil 2:7) This is, par
excellence, the work of the Blessed Trinity: 'Let us make man after
our own image'. (Gen 1: 26) He is the human being par excellence.

for St Paul says: 'He

43.

Quare loquelam meam
non cognoscitis? quia non
potestis audire sermonem meum.

43.

Why

do you not understand

what

I

say?

cannot hear
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bosom and coming into
this world, speaks his Father's language, especially as he comes in
the Father's name, sent by him to proclaim his word and doctrine.
The Jews heard all the words but did not understand them. From
this our Lord drew the conclusion of showing them that they were
not children of God. What happened that they did not understand
his word? The only reason was that they could not hear. The ear
of the soul is like the ear of the body. Proper hearing demands a

Our Lord,

issuing from his Father's

proper condition of the ear, attentive listening, absence of other
noises that prevent the sound from being received distinctly;
otherwise what we hear will be confused noises not the things
said.

The same holds

for spiritual hearing; this precisely

was

the

misfortune of the Jews with regard to the word, and their sickness
was their sin. Secondly, they were not trying to listen. They made

hear the divine word externally but they did not try to
listen with spiritual hearing. They did not apply their souls to
grasp and understand the divine words, thanks to the opposition
and repugnance by which they rejected the word and prevented it
efforts to

from entering

their souls. This opposition

and repugnance arose

and pride. Thirdly, they could not
on account of the loud noise of their evil passions, which
led them to understand something totally different from the
divine precepts and holy doctrine of the Son of God. So our
Lord said to them: 'you cannot hear'. They would have had to
overcome the evil things which presented so great an obstacle.
Now these things cannot exist in children of God. By the very fact
of being a child of God one is freed from the sin of repugnance,
opposition and evil inclinations rooted in pride; one is not a slave
of passions inimical to God. The Jews then were not children of
God. Our Lord will complete the explanation in verse 47.
out of their evil inclinations

hear

44.

it

Vos ex patre diabolo

44.

estis:

et desideria patris vestri vultis

facere;

ille

homtcida erat ah

et in veritate

non

stetit,

You are of your father the devil,
and your will is to do your father's
desires.

initio,

quia non est
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Cum

loquitur

mendacium,

do with the truth, because there

When he lies,
according to his own

ex propriis loquitur, quia mendax est

no truth

et pater ejus.

speaks

in him.

nature, for he
father of

Our Lord has shown them
were they acting according
could not look

who imparted

a liar

and

the

lies.

God was not their father nor
Abraham and consequently they

that

to

upon Abraham

is

is

he

as their father in

spirit.

It

was

the

them - which is what
he reveals in this verse. The devil then was their father, and by
desiring to kill our Lord they wanted to act according to the
desires of this iniquitous evil father. Although the Jews did not
know our Lord clearly as the Son of God and simply desired to
kill him as a man who displeased them, this does not change the
fact that they were at the same time fulfilling the desires of the
devil and acting under his immediate inspiration, by abandoning
themselves to the devil's fury in their hearts, which were sold to
him. Moreover, they wanted our Lord killed precisely because of
the truth coming from his lips. In this they became inspired
partners of the great opponent of truth and master of lies.
To show them that by planning his death they were executing
the twofold desire of the enemy he showed them the nature of this
despicable enemy of God. He was a murderer and liar from the
devil

very beginning.

his spirit

Our Lord

and ways

uses the

to

word

'homicide' because the

Jews thought they were killing only a man; he knew they were
incapable of understanding that he was Son of God; this would
have made them guilty of an infinitely greater crime.
The devil was a murderer from the beginning. This means
that his sinful nature was murderous.
He always wanted to
destroy God himself but never tried it for he knew it was
absolutely impossible even to attempt, or even to attempt it on the
blessed angels, whose happiness he cannot abide. But, unable to
destroy God in himself, he tries to kill him in his image and he
aims at this with might and main. Unable to destroy this real
image in the blessed angels he does his best to destroy it in human
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beings, in
tries to

whom

destroy

the
as

it

image

is

much

Uving and

perfect.

That

is

why he

as possible, or at least disfigure

it

and even partially or temporarily destroy it by killing
humans. That is why, too, it seems that our Lord was speaking
here of the nature of the devil in himself and in his essence rather
through

sin,

than of a particular desire.
There is another reason that he

comes from
sin, which fills him with horrible malice and frightful pride, and
gives him a hatred and jealousy of human beings. It constitutes
this miserable creature's nature and character. He sees himself
excluded from the happiness of possessing God, and that without
redress, while we, poor and weak as we are, are overwhelmed
with graces and favours, in the process of taking his place in the
realm of glory. This fills him with inexpressible rage and drives
him on unremittingly to destroy us.
'And he did not stand in the truth'; he was not fixed in truth.
This seems to mean that he was never so for an instant and that,
even from the first moment of his creation, instead of taking
pleasure in God he took it only in himself. For to stand in the truth
means to fix oneself in God, in the Word of God, who is the
principle of every creature, the Word who is the truth by his very
essence and from whom all truth flows. This evil creature never
fixed his intelligence in God, but in himself independently of
God; therefore it fixed itself in lies, in nothingness, the negation
of truth.
is

The

is

a murderer.

essential being that is in

God

is

It

truth; the creature

the figure of this truth, an outpouring and effusion of

nothingness
intellectual

is

negation. Sin

creature turns

in nothingness;

it is

is

nothing but the act whereby an

away from

to exist

and

it;

and rests
say Yes to what is

this eternal truth

live in a

lie,

to

No.
This

is

what

the devil has done. Since at his origin he

he has never left it. During all this
and tendencies are in opposition
to the truth because they are all in the lie, and this in a continual
way without the least interruption ever: 'he did not stand'. The

immediately entered into the
time,

all

lie

his feelings, inclinations
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reason for this

is

creature can feel

and

that the truth
act only

is

not in him. Every rational

through a principle which gives life,
moves it in its activity. There exist

or intellectual sentiment, which

only two principles: God,

who

is

truth,

and

sin,

which

is lie,

nothingness, the negation of truth and the exact opposite of God.

The creature that finds
life, in no way has the
living in a lie

it

itself in this sin,

and has

it

as a principle of

truth as principle of its life

can never get out

of.

To get out of

and

it

for

activity, is

an

instant,

would have to be in the truth for that instant. Now the devil has
never had the truth even for one instant, so he has never ceased to
it

'From the beginning' could also mean since human
it was from that time on the devil acted
out his fundamental urge to homicide, causing Adam to sin in

live in lies.

beings were created, for
order to

kill

the

whole human

race.

'The devil did not stand in the truth' can be understood
similarly. 'Stood' points to perseverance, this

would

indicate he

was in this condition for some time. On first sight, this explanation
seems closer to the truth; for God created him good and in the
state of grace; therefore, he would have been in the truth at least
for a short moment. For the first explanation one could say that
God's creative action placed him in the truth, but that the devil's
first mature act was outside the truth: 'he did not stand' points to
his own act and not to a passive state.
'When he speaks', that is, when he communicates his
sentiments and tendencies to a soul, when he prompts it, showing
it what to do, what then does he tell a soul? Lies, always lies! And
so when he told the Jews to kill our Lord he gave to them
sentiments and motives which were lies. This happens every time
he speaks to souls - he communicates lies. Our Lord does not
mean 'when sometimes he happens to tell an untruth'. Whenever
he speaks, every time he speaks 'he tells lies' - at least every time
he speaks according to his own will and not when he is forced to
speak, for God sometimes forces him to utter things which are
true, and even then he mingles lies with the truth, if he has the
chance. And when he does tell lies, they spring from his very
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nature, for he

a liar

is

and so

his father.

is

Pride

is

the devil's

begot him and pride made him a devil. So greatly
is he identified with pride - which is essentially mendacious - that
they became one nature.
Pride is a liar. Note that our Lord does not say that the devil
and his father are a lie, but liars, that is, they are producers, fathers
of the lie. Sin is a lie, pride is a liar because it tells the creature that
there is an excellence in it which is not there at all. Pride was the
father, for pride

father of the devil,
of every

lie,

that

pride that he

is

it

is,

made him

a devil,

of every sin.

a liar like

it

and

and

it is

also the principle

The demon is so identified with
one and the same thing with it.

is

Nothing can come from him but lies. This is the difference
between the devil and a person upon earth who is given over to
sin. A person upon earth who is thus a child of the devil does not
become so identified with his father that he draws sin from his
very substance and becomes a liar. He can always return to the
possession of truth, for truth never leaves him,

it

constantly

him. The lie comes from his father (the devil), who brings
which flows from his nature into the person who of his
own will delivers himself to it. The demon on the other hand has
himself become the father of lies and the source whence sin and
solicits

the sin

lies flow.
It

follows from this that the Jews

who

sought to

kill

our Lord

because of the truth which he spoke on behalf of God exhibited
thereby the whole diabolical nature and by this very fact were
children of the devil.
45.

Ego autem

si

veritatem dico,

45.

46.

Quis ex vobis arguet

But, because I

tell

the truth,

you do not believe me.

not! creditis mihi.

me de peccato?

46.

Which of you convicts me of sin?
why do you not

Si veritatem dico vobis, quare

If I tell the truth,

non

believe

creditis mihi?

me?

Our Lord has just shown them that they listen to the devil, the
father of lies, obey him like children and carry out his desires.
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Now in the following verses he takes up again what he said earlier

and explains why they do not listen. He says: 'You listen to the
and furthermore you surrender the assent of your mind and
will to his lying words. You cling to all his inspirations, which are
lies issuing from his nature: "When he lies he speaks of his own",
but when I speak the truth you not only do not understand but
your soul rebels and you do not believe me. And why do you not
believe me? Is it because in your good will you believe I am
devil

capable of evil and
the truth?

sin, to

the point of judging that

I

am not telling

Who among you can accuse me of any sin whatsoever?'

Our Lord thus showed

his unsinning nature and, as a
could issue from his nnouth. He asked: 'Who
will convict me of sin?', because if they cannot reproach him with
fault nor suspect him of wrong they should believe in the holiness

consequence, no

shown

lie

whole life and believe the holy words that fell from
They should accept them as truth because everything
pointed to the truth and the outstanding holiness of his person
in his

his lips.

and of the wonderful doctrine he preached. Why then did they not
him? This proves they were not of God.

believe
4:7.

Qui ex Deo

est,

verba Dei

audit. Propterea vos

quia ex

Deo non

non

47.

He who

is

of

God

hears the

words of God; the reason why
you do not hear them is that you

auditis,

estis.

are not of God."

Those who are of God, that is, those whose souls are
dependent on God and under his influence, hear the words of
God, discern them and relish them, for they have a mind turned
towards him, and they love what comes from him. They are
animated by the Spirit of God, who constantly strives to dispose
the soul to receive the divine impulses that guide it and make it
tend God wards. Moreover, the same Spirit inspires sentiments
and dispositions conformable to those which God's word
produces; he appeases the opposed passions and improper
inclinations, and at the very moment the divine words are uttered
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the Spirit of

God

imprints a grace in the soul analogous to this

by means of the divine Spirit, who dwells in
the souls of the children of God, there exists a great conformity
and remarkable attraction between the divine word and the soul
divine word. Finally,

which hears it.
Those who are not of God, that is, those who in all the details
of their lives do not receive from God through the Holy Spirit the
impulse and influence which stimulate their powers, cannot hear,
that is, are unable to receive the word of God and believe in it.
Such people receive their impulse from elsewhere: from their
nature or the devil; they have different tastes, contrary habits, and
a nature quite opposed to the divine word and divine impressions.
Thus they are deprived of all the advantages which were
described above for the true children of God. That is why the Jews
did not believe. Therefore you do not listen'. Besides having the
defects referred to above, they had not the advantages of the
children of God for they were not of God.
48.

Responderunt ergo Judaei,
et

dixerunt

ei:

48.

dicimus nos, quia Samaritanus
es tu, et

The Jews answered him, "Are
not right in saying that you are
a Samaritan and have a demon?"

we

Nonne bene

daemonium habes?

was not very flattering to the Jews yet was so
convincing that they had no reply. Although they understood it
only partially, it angered them more and more against him who
told the truth in order to bring them back to his Father out of his
love for them. Having no answer they resorted to insult. They
called him a Samaritan, because they considered him an enemy of
the people of God, and possessed by the devil, because he told
them things hidden in their thoughts and reduced them to silence.
This discourse

49.

Respondit Jesus: Ego daemonium

49.

Jesus answered, "7 have not
a demon; but 1 honour my Father,
and you dishonour me.

non habeo; sed honorifico Patrem
et vos inhonorastis me.

meum,
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was possessed by the devil, because he said
things they could not answer. Our Lord said it was not the devil
who inspired him in his words but that he was honouring his
The Jews

said he

He did not seek his own glory but his Father's honour. This
he showed by answering with so much gentleness after they had
insulted him with coarse insults and horrible blasphemies. When
Father.

avenging his Father's honour he spoke forcefully and revealed
their most intimate secrets. The Jews wanted to be known as
children of his Father but it would not have been honourable for
the Father to have and produce such children. The divine Lamb
became a lion, attacked them, showed them what they really were
and put them in their place. He avenged his Father's honour, he
honoured his Father. He did this, not through want of affection
and tenderness for them, but to honour his Father.
When he himself was attacked he became a lamb once more
and spoke in mild terms, while the Jews did the opposite. Our
Lord did not wish them ill or attack them personally; he loved
them in spite of their wickedness and told them the truth, not to
cause them grief but out of love for his Father, to honour him.
They answered with insults, saying he was possessed by the
devil. Yet his word was not that of a person possessed. Everything
about him was holy and admirable, but his words revealed them
to be children of the devil. This is what our Lord said: The only
reason I speak to you and enlighten you is to honour my Father. It
is not myself I defend by these words, but my Father's honour,
and because I honour my Father you dishonour me'. Our Lord did
not dishonour the Jews by saying they were the devil's children
for he was only saying what they were; and this he did on a
mission from the Father, while the Jews did dishonour our Lord,
saying he was something which he was not.
50.

Ego autem non quaero gloriam
meam; est qui quaerat, et judicet.

50.

and he
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All those who do not honour our Lord and believe in him and
will be judged and condemned, and all who believe in
words
his
him and seek his glory will be glorified. This judgment will be
made and this response granted by our Lord himself: 'and he gave
him power to pronounce judgment'. But in this judgment and
response our Lord will act only in virtue of his Father's will, that
all who believe in his Son should enjoy and be clothed with his
Son's glory, and that all who dishonour him and do not believe in
him should be condemned and remain covered with all their sins.
This is how the Father glorifies his Son, giving him his glory and
placing everything under his dominion, he commands the whole
world to honour him as himself. This is why our divine Master
says he does not seek his own glory.
Although the Jews dishonour our Lord he does not reprehend
them, because he seeks only his Father's glory. But he warns them

There is another who will
seek the glory of the Son of man, namely, the Father himself; he
will seek his glory in those who honour and obey him through
genuine faith. And he will judge those who have not received the
Son or who have dishonoured him. Although his judgment is
given to the Son by the Father - 'He has given all judgment to the
that they will not escape for

all that.

only by the Father's will, who wants those
people to be condemned, and not through his own will, just
because they resisted him. The Father's will is the only principle
and measure of this judgment. Therefore the divine Wisdom and
eternal Truth declares truthfully that his Father will judge.
Son', the

Son

will judge

Note that our Lord says in this place: T seek not my own
glory'; he does not say: T do not judge', for he himself will truly
judge. However, he will not judge because he seeks his own glory
but because his Father seeks it, and this seeking of the Son's glory
by the Father constitutes the whole judgment of the Son.
Observe too that our Lord does not say: 'there is one who
seeks and one who judges' but 'there is one who seeks and
judges', because the Father's judgment and the seeking of the
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Son's glory are one

and

the

same

thing: the

judgment flows from

The Father wants

his Son's glory; he has decreed it in
he seeks it in all, and those in which it is not
found will be judged and condemned by the fact of this universal
law; and it has been given to the Son to pronounce and execute
the judgment.

the seeking.

all his creatures;

51.

Amen, amen,

dico vobis:

51.

sermonem meum servaverit,
mortem non videhit in aetemum.

si

quis

Our

Truly, truly, I say to you,
if

anyone keeps

my

word, he will

never see death."

divine Saviour, through his infinite love for these

perverted souls, having shown them the judgment also

showed

them mercy, in order to touch them and draw them to himself.
This same Father's will seeking his Son's glory constituted the
judgment of those who did not believe but it also constituted
salvation and life for those who would submit to and observe the
divine words he proclaimed. Our good Saviour proclaimed the
truths of his Father to teach them their present misfortune, so as to
make of them true children of God and give them knowledge of
his mysteries, which they were still unable to grasp because of the
malice of their father (the devil) who was in them. For their part,
instead of receiving the word and shaping their conduct
accordingly so as to have life, they resisted it and delivered
themselves even more to the dominion of death and Satan. This
touched our most loving Saviour deeply and he solemnly
protested against their conduct in order to impress them and make
them acquire life: 'Amen, amen, I say to you'.
But so great was these unfortunate people's malice that even
this

new

kindness

itself

scandalized them; they abused the grace

and in utter wickedness sought to make use
whose great wish it was to save them.
52.

Dixerunt ergo Judaei:

Nunc

52.

cognovimus quia daemonium habes.
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Abraham mortuus

est, et

Abraham

prophetae,

sermonem meum
servaverit, non gustabit mortem
in aetemum.

and you

et tu dicis: Si quis

53.

Numquid

tu major es Patre nostro

Abraham, qui mortuus

est? Et

Prophetae mortui sunt!

Quem

teipsum

word, he

died, as did the prophets,

say, 'If
will

anyone keeps

my

never taste death'

Are you greater than our father
Abraham, who died! And the
prophets died! Who do you claim

53.

to be ?

facis ?

"

The Jews, unable to understand our Lord's spiritual words,
thought he meant the death of the body. Totally carnal as they
were, they could not think beyond that; they were very happy to
have found something with which to upbraid our Lord. They
blasphemed and did not understand what divine Wisdom was
saying. This they have in

common

with

all

badly disposed souls

under the influence of some passion, however
or preoccupying, or with

humanly

all

or according to the

those

who

low and

slightly violent

conceive things only

defective tastes of nature;

judgment on
everything. All these persons are unable to judge or even conceive
divine things. Straightway they judge and condemn. Not only
that, but they become angry and blaspheme against what they
cannot see, without even examining the point.
Their bad disposition does not leave them time even to
examine and consider the matter. It prevents them from grasping
things from the right point of view and from having sufficient
docility of mind to follow God's needed lights. Moreover, their
evil intention turns them from the way of truth by which they
would have seen correctly, and makes them start looking for a bad
side of something. When one is full of malice one always finds a
bad side; a malicious disposition and the general weakness of the
human mind make one incapable of seeing the clarifying reasons.
This evil often proceeds to loss and damnation. It causes great ruin
in holy works undertaken for the glory of God and the salvation
these are usually full of self-love, they desire to
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harm

to those

who

let

themselves be

by nature and prejudice.
The malice of these unfortunate Jews went so far as to
conclude that these holy words spoken solely for their salvation
were inspired by a devil. 'Now we know'; the divine words finally
controlled

convinced them!
This demonstrates how far human malice and blindness can
go. And it should be a warning for us to be on our guard against
our passions and natural inclinations, which can lead us so far.
Their great argument to prove diabolic possession was that
Abraham had died and the prophets had also died; and our Lord
said that those who would do what he told them would not die.
That would prove he was far superior to Abraham and the
prophets, since he had such life in him that those who listened to
and obeyed his words would not die. And Abraham and the
prophets not only had not the power to give such permanent life
to others but they could not have it for themselves.
The mistake of the Jews was in thinking in terms of temporal
death. They were only flesh and could only see according to the
flesh. Nevertheless their argument in its rigour was not less true
or strong. But what surprises us and shows how their malice
blinded them is that they saw no difficulty in the thing itself,
namely, whether our Lord's word could give life; what shocked
them was that he virtually claimed to be greater than Abraham
and the prophets. This they considered monstrous and detestable:
'Whom do you make yourself?' And yet they were always
convinced that the Messiah was greater than all the prophets and
had greater power than Abraham. They all knew, however, that
our Lord did say he was the Messiah, and they were constantly
following him in this thought. If he simply told them he was the
Messiah they would not have found that so strange and
detestable. All the miracles he worked, as well as public talk,
favoured this opinion, and shortly before this they had shared this
opinion themselves. But their great malice and pride blinded
them. They were still full of indignation and rage at hearing our
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Lord say they were not children of Abraham but children of the
devil. Their mind was still preoccupied with the thought of
Abraham so that they were incensed against the divine Master.
That is why they did not rebuke him for claiming that he could
prevent people from dying through believing and obeying his
words (a thing which should be a greater difficulty than the one
they were making). They attacked him for claiming to be greater
than Abraham. They were furious that our Lord said they were
not children of Abraham; now they are obsessed by another
thought: 'How now! He makes himself out to be greater than
Abraham, our father'. This thought drives them wild and
succeeds in consolidating them in their blindness.
54.

Respondit Jesus: Si ego glorifico

54.

Jesus answered, "If I glorify

Pater

myself, my glory is nothing; it
my Father who glorifies me, of

vos

whom you

meipsum, gloria mea

nihil est: est

meus qui glorificat me, quem
dicitis, quia Deus vester est.

say that he

is

is

your

God.

The Jews, still blind as to the person of our Lord and not
knowing who he was, took him for an ordinary man; hearing him
say such extraordinary things, they considered he was making
himself out to be greater than he was. His doctrine, the ensemble
of all his discourses and saintly and admirable conduct clearly
showed that he sought only God's glory and did nothing for
himself. Yet the prejudice, evil passions, wicked inclinations, pride
and malice of these people was working in them on the grand
scale what each of these vices normally does in souls in relation
to divine things and the holiest people.
The people subject to these passions and vices failed to see or
notice all the beautiful holy things which came from the lips of our
adorable Saviour, and the splendour that shone forth from all his
conduct. And if, on occasion, they were unable to hide it or could
not prevent themselves from giving homage to this incomparable
holiness, the impression was quickly erased by their evil
dispositions, and admiration changed to hatred and jealousy.
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The Jews then, in spite of what they knew of our Lord,
continued to claim that he was glorifying himself. So he
answered them according to their own train of thought. They
wanted at all costs to see in him a man who sought glory, so our
Lord answered: Tf I glorify myself, that is, if this Son of man as
you see me glorifies himself, his glory is nothing, for the Son of
man having been taken from nothingness has no glory in himself;
hence he cannot impart glory as from himself, whatever his
excellence otherwise, which in fact surpasses all creatures in a way
no angel, neither Cherubim nor Seraphim, could conceive. But the
glory which this venerable humanity possesses comes to it from
the divinity which is in it corporally, that is, substantially and
incorporated or incarnate.

was the sacred humanity which glorified itself of
itself, the Jews would have reason to say he was wrong. Indeed
what made Abraham great was divine grace. His humanity was
exceedingly great, rich and beautiful when considered as coming
It was incomparably superior to
from the hand of God.
Abraham's as the sun in all its splendour is more wonderful than
Thus,

if it

a miserable dark grain of sand. Nevertheless God's graces in

Abraham were

humanity considered in
abstracting from the immense

greater than the sacred

and in its natural state,
treasure which it possesses so perfectly. This

itself

Saviour said:

'If I

glorify myself,

is

why

the divine

my glory is nothing'. He added

that neither was it he who
For when the
humanity spoke of its greatness it was not glorifying itself, but
it was glorifying the Father's glory which was in it. When people

glorified himself.

glorify

be,

it

themselves before others on whatever good quality it may

is

not

God

they glorify nor

is

God

glorifying them;

it is

nothingness glorifying nothingness through another nothingness,

and consequently the glory

who

is

nothing:

'it

is

nothing'.

and want to put themselves
forward in the minds and hearts of others on account of some
quality are nothing. This quality is only a created quality, even
People

glorify themselves
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it is

in the supernatural order,

and hence

it is

nothing.

It is

more evidently nothingness for themselves because it is a
borrowed quality, put there only to draw honour and glory to him
who put it there, whose it is. Therefore the glory someone wants
still

to attribute to his or her

rather

it is

not there at

own

all, it

person

exists

is

a glory of nothingness, or

only in the imagination. But

this

was not our Lord's situation.
There was another who glorified him, and our Lord was not
glorifying himself but was glorifying only the one who glorified
him. His Father, in investing him with his divinity, gave the Son
of Man all his divine glory. Therefore every time the Son speaks
about himself, he must speak the truth and glorify the divinity
where the divinity wants to be most glorified. So we can easily see
that

when he speaks

the divinity which

Our Lord

in

him

explains here

glorify himself

but

corporeally.

who his

whom the Jews called their

Father

is

who glorified him -

God. The Father of our Lord
the God of the whole universe, of the bad as well as the good,

it is

is

is

he does not

of his glory

he

in the sense that

power over

all

it is

he

who

creatures. But

created

when

a people or an individual, this

he communicates himself to

all

it is

things and has sovereign
said that he

the

is

means something more.

this

God

of

means
people or person and makes the
It

influence of his divinity felt, that this people or individual
recognizes him, honours and respects him as God, in which case
the relations between Creator and creature are as the creative
divinity wills.

It is

to the Sadducees:

(Mt

our Lord said in another place
not the God of the dead but of the living'

in this sense that

'He

is

22:23).

wicked who do not honour God or serve him, all the
communications willed by the Creator between himself and the
creature are broken. There remains only the general title of Creator
and conserver of every creature and the particular relations
In the

resulting therefrom, without the special quality of understanding

and intimate relations between the divinity and
and serves and recognizes him.

his grace
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The God

Abraham,
Isaac and Jacob was no longer theirs; the communications were
broken. It is what our divine Wisdom said to them: 'Whom you
This

say

is

precisely the Jews' misfortune.

of

your God'.

They called him their God, they hypocritically feigned to serve
him. This is what our Lord said: 'they neither served nor knew
him.
55.

Et non cognovistis eum: Ego autem

55.

si

But you have not known him;

know him.

non scio
eum, ero similis vobis mendax. Sed
scio eum, et sermonem ejus servo.
novi eum; et

dixero quia

If I said, I

him, I should be a
I

liar like

do know him and

I

do not know
you; but

I keep his

word.

'And you have not known him'. Our Lord did not mean the
knowledge acquired from books and through the words of people,
things learnt by heart. For that kind of knowledge of God the Jews
had. They knew what was said of him in the Old Testament, at
least enough to know that he was the Creator of all things and
some of his more important attributes. But our Lord spoke of the
intimate knowledge given to a soul in divine grace. The soul is not
always aware of having this kind of knowledge, for it is a view of
pure faith, in which the senses are not involved, but this is
nonetheless a real knowledge, more perfect than that which is
acquired only from books, in which grace plays no part. This latter
is artificial, not really giving the divinity to a soul and bringing
true light, while the knowledge which comes through grace is a
share in the very knowledge which the sacred humanity has.
Our Lord added that he himself knew his Father. By this he
meant the perfect possession he had of his Father's whole divinity
through the Word substantially in him, which was the perfect and
substantial image of the Father, and through whose vision the
humanity saw the Father himself. He added: 'If I were to say: I
do not know him...' Our Lord seems to apologize to these
unfortunate people for speaking in favour of his own glory. For,
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having

this

kind of knowledge of the divinity, he could not say of

was only a human being. To speak of himself as
not clothed with glory would be lying like the Jews. The Jews said
that the Father was their God and that God was their Father,
which was not true; they did not even know him. And if our Lord,
on the contrary, said he did not know the Father it would be the
opposite lie to that of the Jews and still not true. Our Lord
repeated that he knew the Father and kept his word, that is,
himself that he

He

obeyed

his will.

eternal

word dwelling

said 'word', referring to the

substantially in him.

manifest his personal union with the Word:
perfection of his operation in everything

divine

Word

everything

'And
56.

I

is

keep

Abraham

acts

He wanted to
know him'. The

divine because the

through and in the sacred humanity, which in

submissive and docile to the Father's eternal word:

his word'.

56.

pater vester exsultavit

ut videret diem

gavisus

is

'I

unique and

meum;

Your father Abraham

was to see
and was glad."

that he

vidit, et

est.

it

my

rejoiced

day; he saw

had shown them that he was not seeking his
own glory he came back to the Jews' main thought. They found it
extraordinary for him to say he was more than Abraham.And he
says he is so much more than Abraham that this Patriarch while
he was on earth, longed to see the day our Lord would appear on
earth. And now that he has seen it he rejoices.
This shows sufficiently how superior our Lord was to
Abraham. To show Abraham's longings our Lord said 'he
rejoiced', for these burning longings and desires of the patriarchs
were always reinforced by elations of the mind and accompanied
by great interior joy. This itself shows our Lord's greatness above
Abraham's, because the patriarch was so carried away by his
desires. He saw it and rejoiced, because he saw his liberator come
at last, he who would soon lead him from his place of exile, make
him rejoice in his God and clothe him in his glory.
After our Lord
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Dixerunt ergo Judaei ad eum:

57.

Quinquaginta annos nondum habes,
et

Abraham

The Jews then

"You
and have

said to him,

are not yet fifty years old,

you seen Abraham?''

vidisti?

The Jews suspected from all our Lord said in this discourse
that he wanted to be believed in as Son of God and hence had
placed himself above Abraham. However, as they did not
understand his words they had a confused idea of it all and were
in vague doubt. As their fury against our adorable Saviour had
risen to such a pitch, they no longer sought anything but to hear
what they wanted so that they could fulfil their malicious
intentions and appease their rage. They were so full of wickedness
that they were no longer capable of understanding the simplest
words. They gave impossible meanings to his words, because they
wanted to hear what they wanted him to say. Our Lord said of
Abraham: 'He saw and was glad'. They concluded that Jesus was
saying he had seen Abraham when the patriarch lived on earth. So
they put the question: 'How can you say you have seen Abraham
when you are not yet fifty?' They say fifty to make sure! By this
questioning they hoped to draw from our Saviour's lips what they
understood in
58.

fact.

Dixit eis Jesus:
dico vobis,

Amen, amen,

antequam Abraham

58.
fieret,

ego sum.

Jesus said to them, "Truly, truly I

say
I

to

you, before

Abraham was,

am."

sometimes in the order of divine providence to furnish
sinners with the wherewithal for their own destruction to be
brought about by their own malice. It is not God's will that they be
lost but that they be abandoned to their malice. The occasions
which providence offers are good in themselves, made for their
It is

salvation

and

that of others; their malice alone turns these things

and death. That is what happened these
unfortunate Jews in this circumstance. They were animated by
unbridled malice and got what they desired. The divine Master
told them in proper terms that he lived before Abraham, which
into poison for their ruin
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he was the Son of God. He could easily have
shown them that they misunderstood his words, but the Father's
divine will wanted him to speak along their lines and tell them, for
the sake of the salvation of many, what they desired to know even
though it be to their own loss.

meant

59.

clearly that

Tulerunt ergo lapides, ut jacerent
in

eum; Jesus autem ahscondit

et exivit

at the

So they took up stones
at

fine

throw

the temple.

which these people
discourse had come to! It shows the

sentiment

beginning of the

to

him; hut Jesus hid himself and

went out of

de templo.

Look what the

had

59.

se,

of faith

great misfortune of a soul that has tasted of the Lord and not

persevered.

Its

malice becomes greater than before, and such souls

if they had never begun to serve
our Lord. The Jews' fury had come to a peak. They wanted to fulfil
the wicked plans they had formed and have our Lord killed. But
it was not yet time. The Saviour using his almighty power, hid
himself from their eyes. He had been standing in the midst of
them; there was no human means of escaping. Hence he made his
sacred humanity invisible and withdrew from the temple in their
presence, unseen by them. Jesus cannot remain in the midst of
dissension; wherever it is, he withdraws.

often go to greater extremes than
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