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1. Introduction

Throughout the country, but perhaps more in the former Northern
Nigeria, the Guardian Newspaper noted that ethnic minorities are in
ferment. They are striving to shake off age long usurpation, to cast
off the yoke of distant suzerains, and to take their own destinies in
their own hands. This ferment, which this nation can ignore only at
its peril, is what has been subsumed under the national question. It is
real, and it is urgent. To pretend that it does not exist is to be
deluded. The Zangon-Kataf disturbances were a regrettable
manifestation of the national question. So were the earlier
disturbances in Kafanchan. And
sixties. As General

so were

the Tiv disturbances of the

Olusegun Obasanjo (Rtd) has warned, "the
trouble which had its roots in pre-colonial Nigeria, may not be
washed away by the shedding of Lekwot's blood. The Kataf
[people] of Kaduna State are only one of the scores of ethnic
groups in the old Northern Region that have resisted Hausa-Fulani
rule for centuries".'
There is no gainsaying that political power has always been in the
hands of Northern Muslims since independence. This power has
more often than not been used to expand the boundaries of the map
of Islam (and Hausa-Fulani interestsj.' After many years of groping
around in the dark, experience has taught Christian minorities that
today, their Hausa-Fulani Muslim neighbours are the best of friends,
tomorrow, the worst of enemies. It is therefore in the light of their
present position as "The Back-Waters of Northern Politics", that I
have undertaken to review the Zangon-Kataf crisis in respect of
minority culture in Northern Nigeria. It is my hope that a better
early
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understanding of the situation will help the Katafs and
neighbours to come to terms with each other.

their Rausa

Fulani

1.1. The

Katafs

The Kataf people, called
the

Zangon

one

of the

Northern

"Atyab"

form

one

of the ethnic groups of

Kataf Local Government of Kaduna

State. They

are

tribes to be found in Southern Kaduna in

numerous

language of communication among the
Katafs is "Tyap". The "Atyab" and their neighbours have been
adumbrated into a single ethno-Iinguistic culture area called the
Kataf group of languages in the international classification of
African

Nigeria.

The

languages.'

1.2. The Hausa-Fulani Muslims

Linguists and archaeologists have shown that the Rausa were
originally Sahara people, who gradually moved southwards about
3,000 years ago, and reached the present Hausaland comparatively
recently. As late as the 12th century AD, the Hausa were still
moving around the Sahara, and are still there, being the most
numerous tribe in Niger Republic, The Hausa of Zaria inhabit the
southern-most tip of Hausaland, and they occupied this area not
4

earlier than 1,000 AD.
The Fulani, one of the

major tribes in Northern Nigeria, migrated
S
into the region from Senegal. The Fulani, according to Kalu, came
in from the West, but their ultimate origin would appear to have
East.6 The Fulani were established in Gobir, as in
the rest of Hausaland, not only as cattle herders but also as officials
in the courts of the Habe King; and many of them occupied high
positions. By the tum of the eighteenth century, their increasing
political economic influence in the Northern States gave the local
rulers considerable cause for disquiet, especially since they formed a
class in the vanguard of the movement for religious and intellectual
reform. It was in the atmosphere of religious laxity and intellectual
been the Middle
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decadence that the architect of the
Usman Dan
2. The

Fodio,

came

into

present-day
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Sokoto

caliphate,

being,"

Origins ofZangon-Kataf Town

originally known as "Zangon Kataf (traders)" by the
"Zongon Akpat" by the Atyab, to signify that it
was a resting place where long distance traders rested, took supplies
of food and local merchandise, before proceeding on their way. It
The town

was

Hausa traders and

was

thus

a

centre of active commerce

and the

amongst the transient setders

Kamanton and Ikulu.

Atyab, Bajju,
Zangon Kataf was not
only a market .for foodstuffs, livestock, handicrafts, neutron, salt,
8
ornaments and antimony; it was also a slave market.
The oral traditions have it that the Hausa Community in Zangon
Kataf is said to have been established around 1750 AD. by a man
called "Mele", a Beriberi and a relation of the Chief of Kauru, Mele
first settled near Abuiyab, a village which is two kilometres away
from the present site of Zangon Kataf. As a stranger, he was
suspected of spying on the traditional practices of the Atyab and so
was given an altemMive land which is the present Hausa settlement,"
Before colonial rule, relationship between the Kataf owners of the
land and the Hausa strangers they accommodated, had been
cordial." A local histOry of the Fulani community in Zangon Kataf
land, stated that "hngon Kataf was a mere trading settlement
granted to the Hausas by the Atyab". The Hausa settlement in
Southern Kaduna area like Kaura, Lere, Zangon Kataf, Jere and
Jena'a

the

were

19th

established between late 18th century and the middle of
century, Historical evidence from both the host

communities and the settler-Hausa, showed that all the settlements
were established when the land owners of these host communities
gave them (the Hausa) land to
11
Zangon Kataf settlement.
It

was

was

settle, which

was

the

same

with

towards the end of the 18th century that the Chief of Kauru
appointed a Chief (Magajin Gari) for the Hausa

said to have

living

in the town known

maintained

as

Zangon Fatake. The Magajin Gari

order, collected tribute from the

Hausa inhabitants of the

The
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passed it onto the Sarkin Kauru.
essentially the same even after Kauru

This

and

relationship
subject to
the emirate of Zazzau after the 1804 Jihads. The only difference
was that the Fulani herdsmen living amongst the Atyab began to pay
fangali (poll tax) to the Zaria rulers. The Sa'i of Zaria had a
representative in Zangon Kataf, who collected the poll-tax and
passed it to the Emir of Zaira." The Hausa-Fulani Muslims who
town

remained

became

inhabited

Zangon Kataf town never considered themselves rulers of
Atyab, but as subjects of the Emir of Zazzau and therefore paid
tribute to him.13 At no time in pre-colonial history of our people did

the

the Hausa-Fulani Muslims attempt to collect tribute from the Atyab,
Bajju, Kamaton, Ikulu and Chawai. They only traded with the Kataf

people and their neighbours,
The Colonial

era

in Hausaland

was

basically

marked

by

Islam's

easy and handsome victory over paganism so as to become almost a
state religion." Islam seemed to have the approval of the colonial

officially for one
to become a Muslim.
They re-instated the Fulani aristocracy in
their old positions with the provision that they maintained order.
The colonial government was content simply to restrict the most
oppressive features of Fulani rule such as slavery and severe
punishm.ents and then accepted the Islamic fact for what it was.
Generally, the British government was more interested in creating
and maintaining conditions favourable for the extracting of
reasonable revenues from the relatively rich Hausa fannland than in
introducing British ideas as freedom of religion and complete
16
personal Jiberty.
In 1902, the British imposed Hausa district heads on Zangon
Kataf; Kagarko and Lere districts. The Atyab resisted this
unfortunate development on the grounds that they had never been
muter any Rausa ruler. The imposition of Zaria feudalist Muslims
on the people of Kataf was rationalised by the British through their
wholesale acceptance of the false claims by the Zaria feudalists that
they had conquered and ruled the Atyab, Bajju, Ikulu and all their
neighbours before the coming of the British colonialists."
regimes,

and thus there

IS

was

every encouragement
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'

history and fabrications from Zazzau emirate that the
Hausa-Fulani conquered and subjugated Atyab people were merely
a justification for the oppression meted out to the people. The
deliberate distortion of the history of Atyab made the British to
believe that Zazzau emirate covered the whole of what is presently
Colonial

referred to
became

as

Southern Kaduna. The Hausa enclave

or

settlement

and the traders and their

district

overnight
offspring became rulers.

headquarter
destroyed the mutual respect
between the two communities. Today, what we are seeing is a
display of arrogance and insensitive maintenance of an oppressive
and exploitative system of government, which breeds nothing for the
18
citizenry, but injustice and violence in the area.
In 1904, there was another revolt against the British insistence, in
collaboration with the Zazzau ru1ing elite, to impose a district head
on the Atyab people. By 1905-1907, the revolts solidified and were
directed against the oppressive tax system. The building of the
settlement of Zangon Kataf town was completed between 1915 and
1920 under the supervision of the British and during the emirship of
Aliyu Dan Sidi of Zaria. Both the land on which the town was
settled as wen as the farmlands given to its residents were forcefully
acquired from the Kataf people by the British and given to the
Hausa-Fulani community; an act which has been contested by the
Katafs till date." In order to protect and please the Zazzau
aristocracy at all cost, the British colonialists, stationed military
garrisons at Madakiya and Kachia respectivelyr"
Thus by 1922, the protests against the oppressive politics of the
colonial administration and the native Authority officials became
more militant. In Zangon Kataf, the leader of the Atyab, Marok
Fada was tied to a stake in the open market Another leader,
21
Gankon Matagama, fled into exile.
The 1946 revolts assumed -unprecedented dimension and even led
to closer ties of unity among the Bajju, Atyab, Atsan; Drulu and
Angan. These communities resolved to have ,� ruler of! their own
and to dissolve the Zazzau ru1ing oligarchy represented by the
a

This situation

/

I'

District Head. The British and their collaborators within the "Native

Authority"
on

blamed this militant resistance to British and Zazzau rule

the influence of

Christianity,

In response, the British moved with
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speed to quell the revolt, arrested and jailed
prisons where seven of them died of torture.
Between 1953 and 1958, Zangon Kataf
surrounded

on

26 Kataf

men

in Zaria

Hausa settlement

was

1953, in particular, the Kataf
colony of Zangon Kataf with a view

various occasions. In

had had to surround .the Hausa

capturing the Emir of Zaria who had arrived there to cart away
grain. He narrowly escaped a speeding arrow aimed at him. It
was the army unit from Kachia, commanded by British officers as
usual, that was rushed to rescue him in Zangon Kataf where he had
22
taken refuge for eight days.
Fora greater appreciation of the more scandalous data, as we
already indicate above, it should be remembered that "the British
colonised Nigeria in the name of Christ, but found it expedient to
23
leave her in the political care of Allah", Christianity, we will like to
state here, preached conformity with the status quo. In fact the
missionary-trained Atyab actually denounced the leaders of the
popular revolts.24 The missionary educational programme was of
course designed purely for the purpose of evangelization. They were
concerned with bringing up people who could read the Bible, teach
to

their

and write.
In

short,

25

we

would like to conclude this section

by saying that the

founding of Zangon Kataf, both as a settlement and a seat of Native
Authority brought new dimensions to the relationship between the
Hausa
to the

Community and the Atyab. It also added another dimension
relationship between the Atyab and an alien ruler, viz., the

British.

26

3. National Independence

and Neo-Colonization

The structures of Hausa-Fulani domination remained intact and
were

under

further consolidated
the-

Northern

Government of the late

during the First Republic (1960-1966)
Peoples Congress-controlled Regional
Sardauna of Sokoto. The Native Authority

(N.A.) system of government which was the organ of autocratic
local control was manned essentially by the Hausa-Fulani settlers in
most part of the Middle Beh.27 There were sporadic incidents of

popular uprising in many parts

of Southern Kaduna State

during the
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1960s which gave rise to the concession to appoint indigenes as the
District Heads in a few places, but under finn control of the Emir of

Zaria.
It is

in 1966 after the

military take-over that a revolt by the
peasants Bajju, Kataf, Chawai, Ikulu and Katnanton resulted in
the expulsion of the Zaria-imposed District Head and the subsequent
appointment of Ma1lam Bala Dauke Gora, an indigene, to head the
Zangon Kataf District in 1967. The appointment therefore was the
fruit of years of continuous struggle against the oppressive feudal
rule based in Zaria city. This concession angered the then Emir of
Zaria, Alhaji Aminu, as indicated by the front page commentary of
Gaskiya Taft Kwabo, of October, 1967. The Emir in a furious
reaction to the administrative changes, said that "the appointment of
a native as a District Head was tantamount to creating confusion and
could lead to demand by the indigenes for their District Officer,
independent Province, local Government and eventually a state and
28
a Chief of their on".
Before Alhaji Aminu, Emir Ja'afaru of Zaria
had in the fifties articulated the ideology of the ruling class. He. told
his people that the non-Muslims were meant to nourish and sustain
the desires of the power-hungry ruling class. He likened the
relationship to the horse and the grass; and warned that the "grass
,,29
must never be allowed to eat up the horse.
This position was
confirmed in the reply the present Emir of Zaria, Alhaji Shehu Idris,
gave to the Bajju (an ethnic group from Southern Kaduna), when
they demanded for a district of their own. He objected and wrote to
the Secretary to the Military Government against the creation of a
Kaje (Bajju) District, because as he put it, "such a precedent will
enable others to demand for their rights, and that government did
30
not have enough money to finance the district".
The state of emergency created by the civil war temporarily put a
seal on such community uprising. They were however to resurface
immediately after the war since the underlying causes had not been
properly addressed. In other words, it appears that for the good of
society, we need to look at upstream solutions that eliminate causes
only
-

-

c

rather than effects.
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4. The

Zangon KatofMarket Conflicts and Their Eclipse

The Zangon Kataf market became prominent in the \ 9th c,entuty
because the Atyab ensured the safety of the market ana' me tracers
did nothing to cause the Atyab to withdraw that protection. The
market therefore became part of the network of several markets
within the region that linked the whole of Northern Nigeria to the

Trans-Saharan Trade and the Southern

Nigeria

Trade in the 19th

Century."
(a) Zangon Kataf Market Conflict, Phase I: On Thursday, 6th
February, 1992, there was a massive destruction of lives and
property ill Zangon Kataf. This was the day set aside for the Zangon
Kataf market to be moved

across

the road

leading

to Saminaka and

Samaru-Kataf, in order to locate it at a better site prepared by the
Zangon Kataf Local Government Council. On getting to the new
site on the fateful day, unsuspecting early market-goers, largely
Christian Kataf natives, were attacked by the largely Muslim HaUSt.l
Fulani settlers. It is the premeditated action of the Muslims using
dangerous weapon such as machine guns and daggers, that caused
the riot leading to loss of lives and massive destruction of property."

(b) Zangon Katof'Market Conflicts,

Phase II: On the 15th of May

1992, the inflated town of Zangon Kataf experienced yet another
devastation of lives and property. Not surprisingly, the immediate
could be traced to

cause

May, 1992,

a

leiter

religious

was

undertones. For

inform him of plans to start

fonnaDy
by

on

the 9th of

written to Sultan Ibrahim Dasuki to
a

Jihad

(Holy War)

at

Zangon

radical Islamic group. The Muslim group which
undertook this task was the "Nigerian Aid Group of Jama'atu Izalatu

Kataf

Bidia

a

lkamatu Sunna". The members of this radical Muslim group
forwarded I a strongly worded letter in Hausa language to the
-

persons: the Sultan of Sokoto, the Emir of Zaria, the
Commissioners of Police and State Security Service, the Cbainnan

followieg
of

Zangon Kataf Local Government Council,
33
Zangon Kataf and some Islamic Groups.

the District Head of
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of the 17th
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judgement, I wish to state that the immediate
May, 1992 Kaduna riot is not unconnected with

own

the dramatic entry into Kaduna on the afternoon of the above date
by Alhaji Saminu Daura, Assistant Inspector General of Police,
Zone

6, accompanied by Alhaji Tanko, the Chairman of Kaduna

North Local Government, a Hausa-man from Zangon Kataf The
Inspector General of Police and the Chairman of Kaduna North
into Kaduna town, carrying along with them the wounded and
corpses of some of the rioters, from the area of conflict, which was
came

400 Ian. away. The Executive Governor of Kaduna State Alhaji
Mohammed Dabo Lere is said to have provided the transport.

Arriving in Kaduna, they stopped

by design, to openly display
the dead and wounded to their Muslim community, definitely to
34
incite and stimulate them into rioting.
over,

5. Government partisanship in the Midst

Since the outbreak of hostilities in

ofEthnic and Religious
in Nigeria

Zangon Kataf

on

the 15th of

May 1992, and especially with the subsequent spread of violence of
revenge to other towns, such as Kaduna, Zaria and Ikara, the
government and the

mass

media focused their attention

on

three

major issues.
foremost, the alleged colossal scale of destruction which
took place in Zangon Kataf became an issue being handled in such a
First and

way

.

as

to attract

human concern, while
attention from the seriousness of the pogroms

sympathy, emotion and

wittingly diverting
which took place at Kaduna, Zaria and Ikara. What occurred at
Zangon Kataf is nothing to compare with the massacres which took
place in the above three towns.
Secondly, the issue of compensation, rehabilitation and
resettlement of those affected by the crisis! These are necessary and
humanitarian duties and aids which, if mishandled, could sow
further seeds of discord.

Lastly, the insinuation or open campaign to put the blame for what
happened at Zangon Kataf on the indigenous Katafs, who it is being
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claimed attacked

end ransacked

a

peace-loving

Hausa-Fulani

community whom the Kataf people considered to be "strangers"
even though they have lived in the area for about 300 years.3S
The foregoing analysis of the various religious and ethnic riots in
Nigeria reveals one thing, according to Garba Yedimakudon: "when
Muslims riot and kill fellow Muslims and Christians in the process, it
does not constitute an offence as in the cases of Kano, Yola,
Bulumkutu and Katsina riots. But when Christians kill
offence is

as

high

as

Olympus. Zangon Kataf riot suggests this.

bad for national unity and community
became necessary for the Church to issue
COlTCCt

the malicious

published by the

Muslims, the

and false

harmony!tt36
a

Too

It therefore

press release in order to
which have been

statements

State and Federal Governments. One of the

parties
Zangon
religious
only
access, but full control over these government statements." A
situation where some are regarded as sacred cows because of their
religion and tribe is most annoying. Such a practice can work against
the peace and stability of our country.
to the

Kataf etlmic and

conflicts had not

The prompt response of the Federal Government to the crisis
manifested in the visit to the area by the then Head of State, General

Ibrahim

Babangida, and the immediate setting up of a Tribunal to
investigate and try those involved in the fracas, is said to be at
variance with the relatively indifferent reaction to other similar crises
in Nigeria. Some thought that this quick response was motivated by
the fact that those at the receiving end of the communal clash were
the Hausa-Fulani Muslims. Further evidence of this partisanship is
said to be evident first in the fact that only the Katafs were arrested
and arraigned before the Tribunal, despite the fact that the conflict
was

between two communities: the Katafs and the Hausa-Fulani

Muslims.

.

Secondly,

the

promulgation, of Decree

55 of

1992, which

rendered nun and void appeals against the ruling of the Tribunal was
38
seen as aimed at convicting the suspects at all cost.
In a situation
like this, the government cannot avoid being accused of connivance
in respect of what happened in Zangon Kataf.
As we cringe at the sight of the horror and violence associated with
intennittent communal mayhem, we must all the same wake up to
the reality that emotional outbursts, strongly worded condemnations,
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and

do not 'of themselves

panic measures

remove

create violence or its re-occurrence. It is in this

the issue of Zangon

reassess

Kataf,

37

the conditions that

respect that

not on the basis

we

must

of emotions but

the basis of historical and contemporary facts." In order words,
we must look beyond Zangon Kataf. In her efforts to work out a
on

permanent solution

to the ethnic conflict between the Katafs and

the

Hausa-Fulani Muslims of Zangon Kataf, the government depended
on the recommendations of traditional rulers and the judiciary.

(a) The Traditional Chiefs and Emirs:

From the colonial

days

to

the present, the army or the traditional rulers have always ruled the
masses of this nation with an iron hand, arresting and sentencing

thousands of suspects on political charges. The survival of both
present and past military and civilian governments in Nigeria has

always

been determined

their

by

alignments

with the institution of

in the country. Their role in the

traditional

leadership
government is indispensable.
Immediately after the Zangon

Kataf

of any

success

conflict, the traditional rulers

assembled in the government house at Kaduna to work out a
a harmonious coexistence between the Katafs and the

solution for

Hausa-Fulani Muslims of

Alfred T orkula,

explained

Zangon Kataf

that the

town.

called

The "Tor

Tiv",

the traditional

meeting
by
Zangon Kataf crisis and to work out how
resolved, failed because the Katafs were not

rulers to discuss the 1992
the conflict could be
invited to the

meeting. The

Tor Tiv who made the revelation in the

current edition of Northern

said: "It
was no

Nigeria

in

Perspective, Vol.I, No.2,

difficult for them to take any decision because there
single Kataf person among us there at least to tell the story
was

Tiv, "it
was only the Emir of Zaria giving his own version of the story", He
maintained that "the version of the Kataf people was necessary
as

the Kataf

people

understand it."

because if you would get
hear all sides"40

a

balanced

According

news

to the Tor

of anything, it is better to

(b) The Tribunal of Benedict Okadigbo and Emmanuel Adegbite:
Following the Zangon Kataf communal clashes of 6th February and
15th-16th

May, 1992,

suspects. One

was

two

headed

separate Tribunals

by

were

Justice Benedict

set up to

Okadigbo

try the

and the
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other

Justice Emmanuel

Adegbite. Even before the Tribunals
the public received with shock, the
them,
disposed
news that both Tribunals have handed down, to some Katafs, death
41
sentences by hanging and various jail terms.
'Past Committees of Inquiry: The Kangaroo panels that have been
commissioned by the Federal and State Governments in the country
to settle an ethnic or a religious crisis, have failed woefully to tackle
this problem. The panels are only important if they are free from
manipulation or vindictiveness. Many of these steps were futile
because they failed to go into the root of our national malaise. They
attacked the symptoms without touching the causes." On several
occasions, government has set up administrative judicial and special
military tribunals to victimise and witch-hunt selected persons
43
instead of finding lasting solutions.
Some of these inquiries, like the one on Kasuwa Magani, turned
into interrogation sessions, where members concentrated on finding
guilty people and apportioning blame. They invariably failed to look
into the historical and social causes of these crises. For example, in
1987, the government of Kaduna State avoided addressing the
causes of the crisis, and spent all its energies in trying to refute the
evidence presented before the Donli Committee of Enquiry. The
government hurried to prosecute those caught on the scenes of
violence. The legalistic approach actually ends in victory for those
who can afford to pay for legal services, but those suffering social
injustice usually end up being the losers. The victims are blamed for
by

all

cases

before

the violence visited upon them. The problem is thus swept under the
44
carpet, only to erupt in more violent upheavals later.
The Government and the

Judiciary:

In the

of the

Zangon
crisis, the problem started with the composition of the
Tribunal. The trial, it must be remembered, emanated from a bloody
clash between native Kataf Christians and settler Hausa-Fulani
case

Kataf

Muslims. One set of problems stems from the fact that the Hausa

Fulani Muslim is the prosecutor; the judge and the jury, Leonardo
Boff calls this "a Kafkaesque! process wherein the accuser, the

defender, the lawyer, and the judge are one and
Jatau, the Catholic Archbishop of Kaduna

same"."

Peter

Archdiocese

and

the
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Chairman of the Christian Association of

Nigeria (CAN)
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in the

Northern States, lamented that "The Okadigbo Tribunal, as it were,
is now made up of he, Okadigbo, and five others, four of whom are
Rausa Muslims.

This, according to the Archbishop, clearly runs
contrary to the spirit of section 33(1) of the 1979 Constitution,
which makes provision to the effect that a tribunal set up must be
constituted in such a way as to avoid being partial. The Archbishop
further noted that "For the

Okadigbo

Tribunal to consist of four

Hausas to try the Katafs amounts to their (Hausa-Muslims) being
judges in their own cause which is a violation of basic principles of

natural justice, that

46

ought not to be a judge in one's own case.
The proceedings before Justice Benedict Okadigbo cannot pass the
test of fairness and impartiality. Since the constitution of the tribunal
favoured a certain interest group, the imbalance in the composition
of the seven members of the Tribunal led to the resignation of Mr.
Graham Douglas, shortly after the inauguration of the Tribunal. One
understands the action of Douglas; for "when the enemy chooses
the' leader, why do you bother to fight"? At every turn in the Zangon
Kaaf crisis, the government is calling the tune and paying the piper.
The Babangida's military junta, went forth to arrest and detain all
one

Kataf leaders under the notorious Decree 2, which empowers the
vice-president to order the detention of any citizen at his pleasure."

Many
as a

sections of Nigeria

direct attack

on

age-long fight against

saw

the conviction of the Kataf leaders

ethnic groups in the North in their
Hausa-Fulani hegemony." Right from the

the

minority

word go, the composition of the
The Lagos based lawyer, Gani

panel was especially objectionable.
Fawehinmi, said, "The judgement
was not based on the due process of law, justice .and common
sense". It is what he called "a product of illegality" .49 On the trial of
leaders, the Catholic Bishops of Nigeria in their
Communique did say:

the Kataf

proceeding of the
Okadigbo Tribunal. It is an axiom of good human relaticns
that justice must not only be done, but also be clearly seen
to be done. This is particularly important when human life
We have followed with keen interest the
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is at stake. In this
our

particular

view, justice has

Under the
Court. The

case,

not been

Nigerian law,

a

we

clearly

regret

seen

to say

to been

Tribunal is inferior to

had reached the

that. in

done".50
a

State

High

Court when the Federal

Appeal
published Decree 55 of 1992, giving the Tribunal a
blank cheque and forbidding any court in the land from questioning
its powers. Chief Godwin Ajayi, too, read motives into the sudden
promulgation of Decree 55. In other words, Okadigbo's Tribunal
was made to be more powerful than the Court of Appeal and the
Supreme Court. "Why", the chief defence counsel, Ajayi, asked, "is
it necessary to make any group of persons more powerful than the
Supreme Court, the highest court of the land? What is it they want
to do? What is it they want to achieve? For what purpose do you
have the rules of the game being changed in the midst of the game?"
In frustration, the defence counsel withdrew from the Tribunal,
saying they could not freely defend their clients in such an
atmosphere of hostility and omnipotence."
General Olusegun Obasanjo (Rtd), Nigeria's former Head of State,
said in a letter to General Ibrahim Babangida, that the issue should
be handled with tact and confidence. Obasanjo said:
case

Government

-

While

appreciating the need to bring sanity and
hwnanity into our communal and inter-communal
relationship, nothing should be done to fan the
embers of hatred and to exacerbate our already
difficult and, in some cases, precarious inter
communal relationship.
He

added,
But

killings

and

to ethnic and

in

our

counter-killings are not the solutions
religious disputes, strifes and conflicts

country. Let

us

cultivate

a

new

culture of

understanding, tolerance, forbearance, forgiveness,
and accommodation.
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Zangon Katof Crisis:

An identification of the remote

religiQuJ and ccmmunel
of paramount importance for a
of

causes

in Kaduna State is

clashes

especially

lasting

solution. Considerable efforts must therefore be made "to
an objective and balanced version of both remote and

anive at

should include a knowledge 'of
pre-colonial history
geographical area. A sound
knowledge of the history of Southern Kaduna covering these three
periods may help to ten us whether the present crisis is as a result of
immediate

causes

of the riots. This

of that

both the

conflict of two interest groups; one trying to maintain an old but
unjust system brought about the British colonial system of indirect
a

rule, while the other, because of its present state of enlightenment, is
S3
trying to liberate itself from the clutches of entrenched injustice.
Reasons for the ReJigio-Ethnic conflicts in the middle Belt, with
Zangon Kataf inclusive are:
In. 1902, 1904, 1905 and 1907, there were violent conflicts in
Zangon Kataf town when the British colonialists made Zangon
Kataf a District Headquarter and imposed Hausa-Fulani Muslim
.54
feudalists from Zaria to rule the Kataf people in their land
One
.

of the first and the most important
The rates

This

were

was

one

in

conformity

of the most

policy

of the British

was

taxation.

with the Emirate system of taxation.
exploitative weapons of the Zaria

aristocracy. In a situation where one could not pay his tax, usually,
his harvest and livestock would be auctioned. It was the tax
collectors and Chiefs who

organised the auction, fixed the prices
paid
prices of the items were mostly highly
below their values. Human beings were taxed simply because they
were surviving, since tax payers included the aged and under-age
for the items. The

and

youths."
There was also forced labour which
to sour the

helped
of Zangon

relationship

was an

between

Atyab

additional factor that
and the Hausa-Fulani

used to construct roads, build
colonial structures and cultivate the farm lands of District Heads.
Kataf. Forced labour

were also used to carry heavy loads to Kaduna,
Authority Headquarters. The Atyab were reduced
56
a labour-reserved people by the Zaria ruling aristocrats.

Able-bodied adults
Zaria and Native
to

was

'

The
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Atyab

were

conquered by

the Hausa-Fulani

Muslims. The conquest, however, was carried out by the British
colonialists, who removed the freedom enjoyed by the Atyab and

replaced

it with

a

servitude to the Hausa-Fulani. As

unfortunate

a

result of this

Muslims, in the far
development,
the
have
conceived
North,
erroneously
indigenous people of
Southern Kaduna as being primitive and incapable of ruling
themselves. They, thereby, conferred on themselves the moral right
to continue to rule the Atyab in perpetuity. The Hausa-Fulani
the Hausa-Fulani

Muslims have continued to dominate all aspects of life of the entire
Southern Kaduna people up to independence with the active support
57

of the colonial government.
The Willink's Commission of
.

Inquiry

into

minority grievances

separatist political. This would lead to the creation of the
Middle Belt States, a motion of which had indeed been tabled in the
Northern House of Assembly in March 1957. In their testimonies to
the Commission, as regards the plight of the Middle Belt Minori ..i�s,
called for

a

the various

people

who testified drew attention to differences in

social and cultural habits between
far North. There

were

evidences

people of the Middle Belt and

the

of religious intolerance manifested

in the refusal of some Native Authorities

(N.A.)

to

grant permits for

the

building of Churches; acts of deliberate Islamization such as the
imposition of Alkali courts and also of Hausa-Islarnic rulers; the
promotion of linguistic imperialism through the deliberate
encouragement of Hausa as a Lingua Franca; and the neglect of and
discrimination against the minorities in political representation and in
the provision of social and economic infrastructure and services by
58
the regional government.
In 1958, the Minority's Commission was set up ostensibly to
collect and collate the grievances of the minorities in the wake of
independence. In the North, despite the well argued cases of the
non-Muslims against all sorts of discrimination, ranging from
various restrictions imposed on Christians, such as denial of land to
build Churches, restrictions in the circulation of Christian literature,
freedom of worship, and association, degrading treatment of
traditional rulers who

were

not Muslims and

domination, the Commission argued that it

other forms of cultural
was

convinced that the
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of non-Muslims would be dealt with

only within a united
North. The Commission's findings were unrealistic mainly because it
failed to face up to the challenge that the Minorities and Southern
politicians articulated. The solution of the Commission was no
doubt a political eye-opener for the Minorities. By refusing to deal
with the problems that had been raised, it not only bottled up the
collective frustration of the Minorities, it indeed institutionalised the
perceived superiority of the ruJing class in the region and thus
S9
postponed the day of reckoning for the regions.
The New Nigerian Newspapers have consistently refused to side
with those who ascribe the disturbances solely to religious
differences. Indeed, most of the clashes, if not all, are caused by
economic deprivation, ignorance, rabble rousing and armed'
banditty.60 "In fact, the underlying reason for the quick spread of
communal and religious riots (if not the original spark) had been
,,61
The ignorance and economic misery of the masses and
economic.
the increasing power of the feudalist regime, backed up by the
military commanders, have not been helpful either.
In Zangon Kataf town, one of the major problems that has not
helped matters in the relationship between the Atyab and the Hausa

grievances

is the pattern of settlement. It has never bothered the Hausa to
integrate with the indigenous Atyab community by learning to

expand and

settle

so

as

to mix up with them.

The nature of

an important market place of Zangon Kataf to
The stalls in the market are entirely owned by
the Hausa. This is why they will not want a new market site which
may lead to stall redistributJ.on.62
Even more important is the fact that worsening condition of
drought, desertification, and environmental degradation in the far
north of Nigeria, has sent, and is continuing to send massive wave
of Hausa-Fulani migrants into several parts of the Middle Belt and
beyond. These majordemographic and population movements are
fundamental realities which we must live with in Nigeria and which
we must develop the political courage and skill to handle. They must

settlement has made

become two small.

be handled with caution and tact and not with emotion and
sensation.
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7. Conclusion
.'

The

_

of the Middle Belt

has

indigenes
kept Nigeria united
We truly love Nigeria our beloved country and
since
all it stands for. The people in the Middle Belt, have to struggle to
resist the enslavement and marginalization of their people at all cost.
Alhaji Jalingo regretted that today, the Haasa-Fulani Muslims are
using people from the Middle Belt to obtain what they want at the
expense of Middle Belt indigenes with the collaboration of their
leaders. To overcome any form of oppression, AJhaji Jalingo said,
"there must be proper orientation so that a new generation,
preferably, youths, take over the struggle". He maintained that the
only way of realising the objectives of the Middle Belt is to
incorporate the youths so as to make them feel that they are part of
the forum thereby promoting peace and unity in the process/"
Beyond that, the conflicts are calling attention to a serious problem
that is capable of tearing the country apart, if not addressed
urgently. Nigeria should restate her resolve as a truly secular state
where government has its hands off religious affairs, and where no
ethnic group is dominated to the point of being crushed to death. In
fact, we must look beyond Zangon Kataf For the Zangon Kataf
crisis was another dark chapter in the strained relationships between
two

struggle
Independence.

conununities

which
taken

could
time

have

been

clearly' avoided

if

65

necessary steps
by the government.
Finally, if the Government and the Emirate leadership in the North
were

want peace,

they

on

must learn to

respect Minorities. And government

in

particular should be schooled in understanding its proper mission
duty as an impartial arbitrator who is supposed to "maintain
public order and protect the common good of the society" It
should, therefore, adhere to the recommendations of the Committee
for Reconciliation as a way towards lasting peace for the Zangon
Kataf community in Kaduna State. The Panel which had former
Kaduna State Military Governor, Air Vice-Marshal Usman Muazu
(Rtd) as arbitrator and Chairman, turned in its report to the present
Military Governor ofKaduna State, Col. Lawai Ja'afaru!sa with the
following recommendations:
and

.
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(i)

45

The Committee members called for the immediate

release of all persons
Zangon Kataf crisis.

(ii) The

imprisoned

as a

result of the

Committee called for the immediate release of

white

paper
Commission of

the

justice
Inquiry Report on

on

a

Rahila

Cudjoe's
Zangon Kataf

the

crisis.

(iii)

A

quick

resolution of the

farmlands around

ownership

of the various

Kataf town

together with
Zangon
of
the
housing projects will
completion
facilitate the early resettlement of the refugees.
effective

(iv) Similarly,

the Committee

spoke

on

the need to

urgently

compensate victims of the Zangon Kataf crisis
well as victims of Kaduna, Zaria and Ikara.

as

(v) And, lastly, the members of the Panel stressed the need
to resolve the issue of self-determination which the

Chairman said

was

enshrined in the full

report."
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